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FROM THE AUTHOR 


My friends have proposed to print this Harmonization 
and Translation of the Gospel, composed by me ten years 
ago, and I have agreed to it, although the work is far 
from being finished, and there are many defects in it. I 
no longer feel the strength to correct and finish it, because 
that concentrated, ecstatic tension of my soul, which I 
constantly experienced during the whole time of this long 
work, can no longer be renewed. 

But I think that even such as it is this work may be 
useful to some men, if to them will be communicated 
even a small part of that enlightenment which I experi- 
enced when I wrote it, and of that firm conviction of the 
truth of the path which has been revealed to me, and on 
which I travel with ever greater joy, the longer I live. 

Lev Toxstéy. 

Ydsnaya Polydna, August 29, 1891. 


PREFACE 


HavInG been brought by reason without faith to de 
spair and negation of life, I looked around at the living 
humanity and convinced myself that that despair was 
not the common lot of men, but that men have lived and 
still live by faith. I saw all about me men who had 
that faith and who deduced from it a meaning of life 
which gave them strength to live and die quietly and 
joyfully. I could not explain that meaning through rea- 
son. I tried to arrange my life like that of the believ- 
ers; I tried to blend with them, and to do all that 
they did in life, even as to the external worship of God, 
thinking that in that way the meaning of life would be 
revealed to me. The more I cultivated the acquaintance 
of the masses, and lived as they did, and executed all 
the external rites of divine worship, the more I became 
conscious of two forces which had diametrically opposite 
effects upon me. On the one hand, there was revealed 
to me a meaning of life which more and more satisfied 
me, and which was not destroyed by death ; on the other 
hand I saw that in that external confession of faith and 
worship there was much deception. I saw that the 
masses, because of their ignorance, lack of leisure, and 
unwillingness to think, failed to see the lie, but I could 
not help seeing it, and, having once beheld it, I could 
not shut my eyes to it, as educated people who were 
believers advised me to do. The longer I lived, fulfilling 
the obligations of a believer, the more did that lie startle 
me and demand an investigation of where that lie ended 
and truth began. I no longer doubted that in the Chris- 
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tian teaching was the truth of life. My internal discord 
finally reached such a stage that I no longer could inten- 
tionally shut my eyes, as I had done before, and was 
inevitably compelled to investigate the doctrine which I 
wanted to make my own. 

At first I asked for explanations from priests, monks, 
bishops, metropolitans, learned theologians. There were 
explained to me all the obscure passages, and these ex- 
planations were frequently unscrupulous, and more fre- 
quently contradictory : all of them referred to the holy 
fathers, to catechisms, to theology. And I took the 
theological books and began to study them, and that study 
led me to the conviction that the faith which our hier- 
archy confessed, and which it taught the masses, was not 
only a lie, but also an immoral deception. In the Ortho 
dox doctrine I found an exposition of the most unintel- 
ligible, blasphemous, and immoral propositions, which 
were not only incompatible with reason, but were also 
entirely incomprehensible and contrary to morality, and 
not the slightest teaching about life, nor about its mean- 
ing. I could not help noticing that the exposition of 
the theology was clearly directed, not to the explana- 
tion of the meaning of life and to the teaching about life, 
but only to the confirmation of the most incomprehensi- 
ble and useless of propositions, and to the refutal of all 
those who did not recognize those propositions. That 
exposition, which was directed to the refutal of other 
teachings, involuntarily compelled me to turn my atten- 
tion to those other creeds. These refuted creeds proved 
to be of the same character as the Orthodox, which re- 
futed them. Some are even more stupid, others are less 
so, but all of them alike affirmed incomprehensible prop- 
ositions which are useless for life, and in their name 
deny each other and violate the union of men,— the 
chief foundation of the Christian teaching: 

I was brought to the conviction that there was no 
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church at all All the differently believing Christians 
call themselves true Christians and deny each other. All 
these separate collections of Christians call themselves 
exclusively the church and assure us that their church is 
the true one, and that the others have departed from it, 
while it alone has remained intact. All the believers 
of whatsoever denomination entirely fail to see that the 
church is not true because their faith has remained such 
or such, but that they call it true because they were born 
in it or have chosen it, and that all the others say 
precisely the same about their own faith. Thus it is 
evident that there has never been one church, that the 
churches count by the thousand, and that they all deny 
each other and only assert that each one of them is the 
true and only church. They all say one and the same 
thing: Our church is the True, Holy, Catholic, Apostolic, 
Universal Church. Our Scripture is holy. Jesus Christ 
is the head of our church and the Holy Ghost guides it, 
and it alone comes by direct succession from Christ the 


If we take a twig of a spreading bush, it will be quite 
correct to say that from twig to twig, from twig to branch, 
and from branch to root, every twig is derived from the 
trunk, but none of them is so exclusively. They are all 
alike. It will be absurd to say that every twig is the only 
true twig, but that is exactly what the churches say. In- 
deed, there are a thousand traditions, and each denies and 
curses all the others, and regards its own as the true one: 
Catholics, Lutherans, Protestants, Calvinists, Shakers, Mor- 
mons, Greek Orthodox, Old Believers, the Popish and the 
Popeless sects, Milkers, Mennonites, Baptists, Mutilators, 
Dukhobors, etc., etc., all of them equally assert about their 
own faith that it is the only true cue, that in it alone is 
the Holy Ghost, that its head is Chnst, and that all the 
others are in error. There are a thousand faiths, and 
each calmly considers itself to be holy; and all of them 
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know that, and each man who confesses his faith as the 
only true faith knows that every other faith is just as 
much a stick with two ends, regarding itself as true and 
all the others as heresies. It will soon be eighteen hun- 
dred years that this self-deception has been going on. 

In worldly matters men know how to discover the 
most cunning of traps and not to fall into them, but in 
this deception millions have been living for eighteen hun- 
dred years, shutting their eyes against it, both in our 
European world and in America, where everything is new. 
All, as though by plotting together, repeat one and the 
same stupid deception: they confess each his own truths 
of faith, regarding them as the only true ones, without 
noticing that all the others do precisely the same. 

More than that. Long, very long ago freethinking men 
have cleverly and sharply ridiculed that human stupidity 
and showed to what extent it is stupid. They have clearly 
proved that that whole Christian teaching, with all its ram- 
ifications, has long ago outlived its day and that the time 
has come for a new faith, and some of them have even 
invented new faiths; but nobody listens to them or fol- 
lows them, and all believe as of old, each in his own 
special Christian faith: the Catholics in their own, the 
Lutherans in their own, our Popish dissenters in their own, 
our Popeless dissenters in their own, the Mormons in their 
own, the Milkers in their own, and the Orthodox, those 
whom I wished to join, in their own. What does that 
mean? Why do men not give up that teaching? There 
is one answer to it, and in this all the freethinking people, 
who deny religion, and all men of other religions agree, and 
that is, that Christ’s teaching is good, and so it is dear to 
people and they cannot live without it. But why have 
men, who believe in VUhrist’s teaching, all divided into all 
kinds of creeds, and why do they keep dividing more and 
more, and denying and condemning each other, and why 
are they unable to agree on one confession of faith ? 
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Again the answer is simple and obvious. The cause 
of the division of the Christians is precisely this teach- 
ing about the church, a teaching which asserts that 
Christ has established the one, true church, which, in its 
essence, is holy and infallible, and can and must teach 
others. If this conception about the church did not 
exist, there could be no division among the Christians, 
Each Christian church, that is, the creed, incontestably 
rises from the teaching of Christ himself, but it is not the 
only one to come from it: all the other doctrines come 
just as mucl) from it. They have all grown from one 
seed, and wha unites them, what is common among them 
all, is that from which they have grown out, that is, the 
seed. And so, in order properly to understand the teach- 
ing of Christ, we must not study it, as the only creed 
does it, from the branches to the trunk; nor must we, as 
uselessly as science, the history of religion, does it, study 
this teaching by starting from its foundation, by going 
from the trunk to the branches. Neither the one nor the 
other gives us the meaning of the teaching. The mean- 
ing is given only by the knowledge of the seed, of the 
fruit, from which they have all come, and for which they 
all live. They have all come from the life and works 
of Christ, and all live only in order to reproduce the 
works of Christ, that is, the works of good. And only 
in these works will they all meet. 

What brought me in particular to faith is the search 
after a meaning of life, that is, the search after a path of 
life, — how to live. When I saw the works of the life 
of men who professed Christ’s teaching, I clung to them. 
Such men, who profess Christ’s teaching by works, I meet 
without distinction among the Orthodox, and among the 
dissenters of all the sects, and among Catholics, and 
among Lutherans, so that obviously the general meaning 
of life, as given by Christ’s teaching, is not received from 
the creed, but from something else which is common to 
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aif creeds. I have watched good people of more than one 
creed, and in all I saw the same meaning, which is based 
on the teaching of Christ. In all those different sects of 
Christians I saw a complete agreement in the conception 
of what is good, what evil, and of how one ought to live. 
All these men declared this conception of theirs through 
the teaching of Christ. The doctrines have multiplied, 
but their foundation is one; consequently, what is lying 
at the foundation of all faiths is the one truth. It is this 
truth that I am trying to find out now. The truth of 
faith is not to be found in the definite interpretations 
of Christ’s revelation, those interpretations’ which have 
divided the Christians into a thousand sects, but is to 
be found in the very first revelation of Christ himself. 
And so I turned to the study of the gospels. 

I know that according to the teaching of the church 
the meaning of the teaching is to be found not merely in 
the Gospel alone, but also in the whole Scripture and Tra- 
dition, which are guarded by the church. I assume that 
after everything said before, the sophistry, which consists 
in this, that the Scripture which serves as the foundation 
for my investigation is not subject to investigation, because 
the true and holy interpretation belongs exclusively to the 
church, that this sophistry cannot be repeated, the more so 
since every interpretation is destroyed by the contrary 
interpretation of another church, and because all holy 
churches reject one another. The prohibition to read and 
comprehend the Scripture is only a sign of those sins of 
interpretations, which the interpreting church is conscious 
of in its own case. 

God has revealed the truth to men. I am a man, and 
so am not only entitled, but also compelled, to make use 
of it and stand face to face with it without any media- 
tion. If God speaks in these books, he knows the weak- 
ness of my mind and will speak in such a way as not to 
lead me into deception. The argument of the church that 


PREFACE ll 


the interpretation of the Scripture by individuals must not 
be permitted, lest those who interpret it be led astray and 
the interpretations multiply greatly, can have no meaning 
for me. It might have had a significance, if the interpre- 
tation of the church were intelligible, and if there were 
but one church and one interpretation ; but now, since the 
interpretation of the church about the Son of God and 
about God, about God in three persons, about the virgin 
who bore a son without losing her virginity, and about 
the blood of God which is eaten in the form of bread, and 
so forth, can find no place in my sound mind, and since 
there are thousands of different interpretations, this argu- 
ment, no matter how often repeated, can have no meaning 
whatever. Now, on the contrary, an interpretation is 
needed, and it has to be such that all could agree on it. 
But an agreement will only then be possible when the 
interpretation is rational. All of us agree on what is 
rational, in spite of our differences. If this revelation 
is the truth it cannot and must not fear the light of 
reason, if it wishes to be convincing, and is obliged to 
invoke this light. If the whole revelation will turn out 
to be absurd, so much the better, and God help it. God 
can do anything, but this: he cannot talk nonsense. And 
it would be stupid to write a revelation which canpot be 
understood. 

I call revelation what is revealed to reason which has 
reached its highest limits, the contemplation of what is 
divine, that is, above the reason of the standing truth. I 
call revelation what gives an answer to the question, 
insoluble to reason, which has brought me to despair and 
suicide, the question as to what meaning life has. This 
answer must be intelligible and must not contradict the 
laws of reason, as would the assertion that an infinite 
quantity is even or odd. The answer must not contradict 
reason, for I will not believe a contradictory answer, and 
60 it has to be not only intelligible and the contrary of 
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wilful, but also inevitable to reason, as inevitable as is the 
assumption of infinity to him who can count. 

The answer must reply to my question what meaning 
my life has. If it will not give this answer, it is useless 
for me. The answer must be such that, although its 
essence, in relation to God, may remain incomprehensible 
in itself, all the deductions of the consequences, derived 
from it, should correspond to all rational demands, and 
that the meaning ascribed to my life should solve all the 
questions of my life. The answer has to be not only 
rational and clear, but also true, that is, such as I can 
believe in with my whole soul, inevitably, as I believe in 
the existence of infinity. 

Revelation cannot be based on faith, as the church 
understands it, as a trust in advance in what I shall be 
told. Faith is the consequence of the inevitableness and 
truth of the revelation, which fully satisfies reason. 

Faith, according to the conception of the church, is an 
obligation which with threats and enticements is imposed 
on the soul of man. 

According to my conception, faith is this, that the 
foundation on which every action of reason is reared is 
true. Faith is the knowledge of the revelation, without 
which it is impossible to live and think. Revelation is 
the knowledge of what man cannot attain by reason, but 
what is carried away by all humanity from what is hidden 
in the infinitude of the beginning of everything. Such, 
in my opinion, is to be the quality of the revelation which 
fosters faith, and such I seek in the Tradition about 
Christ, and so I turn to it with the sternest and most 
rational of demands. 

I do not consider the Old Testament, because the ques- 
tion does not consist in this, what was the faith of the 
Jews, but what does the faith of Christ consist in, for 
there men find that meaning which makes it possible 
for them to live. The Jewish books may be interesting 
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for us as an explanation of those forms in which Chris- 
tianity has been expressed; but we cannot recognize any 
consecutiveness of faith from Adam to the present, for 
previous to Christ the faith of the Jews was local. The 
faith of the Jews is as foreign and as interesting to us as 
the faith of the Brahmins. But the faith of Christ is the 
one we live by. To study the faith of the Jews in order 
to understand the Christian religion is the same as study- 
ing a candle before lighting it in order to understand the 
significance of the light which proceeds from the burning 
candle. All that can be said is this, that the character 
and quality of the light may depend on the candle itself, 
just as the form of the expressions of the New Testament 
may depend on its relation to Judaism; but the light 
cannot be explained from the fact that it proceeds from 
this, rather than from that, candle. And so the blunder 
made by the church, in acknowledging the Old Testament 
as much a divinely inspired Scripture as the New Testa- 
ment, is in the most obvious way reflected in this, that 
the church recognizes this in words, but not in fact, and 
so has fallen into contradictions from which it would 
never extricate itself, if sound reasoning were at all obli- . 
gatory for it. And so I leave out the writings of the Old 
Testament, the revealed Scripture which, according to the 
expression of the church, is expressed in twenty-seven 
books. In reality, this tradition is not expressed in 
twenty-seven books, nor in five, nor in 138, just as the 
revelation of God cannot be expressed in a number of 
pages or letters. 

To say that the revelation of God is expressed in 185 
pages on paper, is the same as saying that the soul of 
such and such a man weighs fifteen hundredweights, or 
the light of the lamp measures seven bushels. 

The revelation was expressed in the souls of men, and 
men transmitted it from one to another and wrote a few 
things down. From what has been noted down, it is 


14 PREFACE 


known that there existed more than one hundred gospels 
and epistles, which were not accepted by the church. 
The church selected twenty-seven books and called them 
canonical. It is evident that some books expressed the 
tradition better, some worse, and that there is no break 
in the gradation. The church had to draw a line some- 
where, in order to separate what it regarded as divinely 
inspired. But it is evident that no such line could 
sharply separate the full truth from the full lie The 
tradition is a shadow from the white to the black, or from 
the truth to the lie, and no matter where the line may be 
drawn, the shadows would inevitably be separated where 
the black is. This is precisely what the church did,’ 
when it separated the tradition and called some canonical 
and the rest apocryphal. This was done remarkably well. 
The church chose so well that the newest investigations 
_ have shown that nothing is to be added. From these in- 
vestigations it became clear that what is best known and 
is best has been included by the church in the canonical 
books. 

More than that: as though to correct the inevitable 
error, which was due to the drawing of the line, the 
church has accepted some of the traditions from the 
apocryphal books. 

Everything which could have been done was done 
excellently. But in this separation the church erred in 
this, that, wishing more emphatically to reject what was 
not received by it, and to give more weight to what it did 
receive, it put one general seal of infallibility on what it 
accepted. Everything is from the Holy Ghost, and every 
word is true. With this it ruined and harmed everything 
which it received. By inevitably accepting in this strip 
of the tradition the white, the bright, and the gray, that 
is, the more or less pure teaching, and by imposing on 
everything the seal of infallibility, it deprived itself of 
the right to combine, exclude, elucidate what was ac- 
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cepted, which, indeed, was its duty to do, and which it 
has never done. Everything is sacred: the miracles, the 
Acts of the Apostles, Paul’s advice concerning the wine, 
and the delirium of the Apocalypse, and so forth, so that 
after the eighteen hundred years of their existence these 
books lie before us in the same coarse, clumsy, absurd, 
contradictory form in which they have ever been. By 
assuming that every word of the Scripture is sacred 
truth, the church tried to combine, elucidate, solve the 
contradictions, and understand, and did everything which 
could be done in this sense, that is, gave the greatest 
possible meaning to what is absurd. But the first mis- 
take has been fatal. 

By recognizing everything as sacred truth, it was 
necessary to justify everything, shut the eyes, conceal, 
make false deals, fall into contradictions, and, alas, fre- 
quently tell an untruth. While accepting everything in 
words, the church has been compelled to reject certain 
books in fact. Such are the whole of the Apocalypse 
and parts of the Actes, which frequently not only fail 
to be instructive, but are even offensive. It is evident 
that Luke wrote about the miracles in order to strengthen 
people in the faith, and no doubt there were some who 
were confirmed in their faith by such reading, but now it 
is not possible to find a more blasphemous book, one 
which more undermines faith. Perhaps a candle is 
needed where there is darkness. But if there is light, 
there is no sense in illuminating it with a candle, for 
it will be seen without it. Christ’s miracles are the 
candles which are brought into the light in order to 
illuminate it. If there is light, it will be seen any- 
way; and if there is no light, then it is only the 
candle which is shedding light. 

And so it is impossible and unnecessary to read 
the twenty-seven books in succession, recognizing each 
word as holy, as the church reads them, for one would 
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only arrive at what the church has arrived at, namely, 
at the negation of self. In order to comprehend the 
contents of the Scripture which belongs to the Christian 
faith, it is necessary first to solve the question which 
of the twenty-seven books that are given out as con- 
stituting Holy Scripture are more or less essential and 
important, and then to begin with those that are most 
important. Such unquestionably are the four gospels. 
Everything which precedes them may, in a large measure, 
be only historical material for the comprehension of the 
Gospel, and everything subsequent only an elucidation 
of these books. And so it is not necessary, as the 
churches do, inevitably to harmonize all the books (we 
are convinced that that, more than anything else, has 
led the churches to preach unintelligible things), but in 
these four books, which, according to the teaching of the 
church, expound the most essential revelation, to find the 
most important bases of the teaching, without conforming 
with any teaching of the other books, not because I do 
not wish to do so, but because I am afraid of the errors 
of the other books, which offer such a bright and palpable 
example. 

What I shall try to find in these books is this: (1) 
What is comprehensible to me, for no one can believe 
what is incomprehensible, and the knowledge of what is 
incomprehensible is equal to ignorance; (2) what answers 
my question as to what I am, what God is; and (3) what 
the one chief basis of every revelation is. And so J am 
not going to read the incomprehensible, obscure, half- 
intelligible passages as I want them to be, but so as to 
bring them most in agreement with entirély clear pas- 
sages, with which they can be reduced to one basis) By 
reading in this manner, not once or twice, but many 
times, both the Scripture itself and what has been 
written about it, I came to the conclusion that the 
whole Christian tradition is contained in the four gos- 
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pels; that the books of the Old Testament can serve 
only as an explanation of the form which Christ’s teach- 
ing has chosen, and that they can only obscure, but in no 
way elucidate, the meaning of Christ’s teaching ; that the 
epistles of John and James are teachings which were 
called forth by the peculiar condition of the private eluci- 
dations, and that it is possible to find in them at times 
Christ’s teaching expressed from a new side, and nothing 
more. Unfortunately, we frequently can find, especially 
in the epistles of Paul, an expression of the teaching 
which is liable to fill the reader with doubts, which 
obscure the teaching itself. But the Acts of the Apos- 
tles, like many of the epistles of Paul, not only have 
nothing in common with the Gospel and with the epistles 
of John, Peter, and James, but frequently contradict 
them. The Revelation absolutely reveals nothing. But 
the main thing is that, no matter at what different times 
they were written, the Gospel forms the exposition of the 
whole teaching, and everything else is only an interpreta- 
tion of it. 

I read the Gospel in Greek, in the language in which 
we possess it, and I translated as the sense and the dic- 
tionaries demanded, now and then departing from the 
translations which exist in the modern languages and 
which were made when the church had comprehended 
and defined the meaning of the tradition in its own way. 
Besides translating, I have inevitably been led to the 
necessity of harmonizing the four gospels, since they all 
expound, though variously, the same incidents and the 
same teaching. The new proposition of exegetics, that 
the Gospel of John, being exclusively theological, should 
be discussed separately, had no meaning for me, since my 
aim is not historical, nor philosophical, nor theological 
criticism, but the finding of the meaning of the teaching. 
The meaning of the teaching is expressed in the four 
gospels, and so, if all four are the exposition of one and 
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the same revelation of truth, then one must confirm and 
elucidate the rest. And so I considered them by uniting 
them, without omitting the Gospel of John. 

There have been many attempts made at combining 
the gospels, but all those which I know, Arnolde de 
Vence, Farrar, Reuss, Grechulévich, harmonize them on a 
historical basis, and are all equally unsuccessful Not 
one of them is better than another in the historical sense, 
and all are equally satisfactory in the sense of the teach- 
ing. I leave the historical meaning entirely alone, and 
harmonize only in the sense of the teaching. The har- 
monization of the gospels on this basis has this advantage, 
that the true teaching represents, as it were, a circle, of 
which all the parts determine their mutual significance, 
and for the study of which it is immaterial from what 
place we begin. In studying in this manner the gospels, 
in which the historical events of Christ’s life are so 
closely connected with the teaching, the historical con- 
secutiveness appeared quite immaterial to me, and for the 
historical consecutiveness it made no difference to me 
which harmonization of the gospels I took as my basis. 
I selected two of the latest harmonizations, by authors 
who made use of the labours of all their predecessors, ° 
Grechulévich and Reuss, but since Reuss has separated 
John from the synoptics, Grechulévich’s harmonization 
has been of greater use to me, and I took it for the basis 
of my work, collating it with Reuss and departing from 
both whenever the sense demanded it. 


THE FOUR GOSPELS 
HARMONIZED AND TRANSLATED 


INTRODUCTION 


ETAITTEAION KATA EVANGELs FROM: THE ANNOUNCE- 
MATOAION, KATA MATTHEW,FROM MENT OF GOOD 
MAPKON, KATA MARE, FROM ACCORDING TO 
AOTKAN, KATA LUKE, FROM MATTHEW,MARK 
IQANNHN. JOHN. LUKE, JOHN. 


l. "Apxh roi eday- Markt. 1. The n- 1.The beginning of 

° 7 ning of the gos of the announcement of 

yerlov “Inood Xpwrod Soaks Christy-the Son good of Jesus Christ, 
rou Ged. God.¢ God. 


of e son of 


(a) The word Evangel is generally not translated. Under 
this word are understood the books of the New Testament 
about Jesus Christ, and no other meaning is ascribed to 
it. However, this word has a definite meaning, which is 
connected with the contents of the books. 

The literal translation of the word evayyéduoy is in 
Russian blagovyest’ (glad tidings). That translation is 
not correct : (1) because blagovyest’ has in Russian a differ- 
ent meaning ; (2) because it does not render the meaning 
of the two component parts ed and dyyédov. Ed means 
good, well, true; aryyédov means not so much informa- 
tion given, news, as the very action of informing, impart- 
mg news, and therefore the word is more exactly translated 
by the expression announcement. Consequently the com- 
pound word evayyéNov ongat to be translated by an- 
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nouncement of good, or, more intelligibly in Russian, by 
announcement about what 1s good. 

(6) The words xara Mar@aiov, and so forth, indicate 
that the announcement of good was made from stories, 
or notes, or indications, and, in general, from the in- 
formation furnished about this announcement by Mat- 
thew, Mark, Luke, John, and, as it is not known in 
what manner the evangelists imparted their information, 
and as it is not mentioned that the evangelists wrote it 
themselves, the preposition xara must be translated by 
according to, that is, that the information about the 
announcement, in whatever manner it may have been 
transmitted, was given by Matthew, Mark, Luke, John. 

(c) The word Xpiords means the anointed. : 

The meaning of this word is connected with the tra- 
ditions of the Jews. For the meaning of the contents of 
the announcement of good, this word offers nothing and 
may be indifferently rendered by anointed or Christ. I 
prefer the word Christ, as anointed has received a differ- 
ent meaning in Russian. 

(d) The expression son of God is assumed by the 
church to be the exclusive appellation of Jesus Christ, 
but according to the gospel it has not this exclusive 
meaning : it refers equally to all men. This meaning is 
clearly expressed in many passages of the gospel. 

Speaking to the people at large, Jesus Christ says: 


Matt. v.16. Let your light so shine before men, that they 
ibe gee your good works, and glorify your Father which is in 
eaven. 


In another place: 


Matt. v.45. That ye may be the children of your Father 
which is in heaven: for he maketh his sun to rise on the evil 
and on the good, and sendeth rain on the just and on the unjust. 

Luke vi. 36. Be ye therefore merciful, as your Father also is 
merciful. : 
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Matt. vi.1. Take heed that ye do not your alms before men, 
to be seen of them : otherwise ye have no reward of your Father 
which is in heaven. 

Matt. vi. 4. That thine alms may be in secret: and thy 
Father which seeth in secret, himself shall reward thee openly. 

Matt. v. 48. Be ye therefore perfect, even as your Father 
which is in heaven is perfect. 

Matt. vi. 6. But thou, when thou prayest, enter into thy 
closet, and when thou hast shut thy door, pray to thy Father 
which is in secret; and thy Father which seeth in secret shall 
reward thee openly. 

Matt. vi. 8. Be not ye therefore like unto them: for your 
Father knoweth what things ye have need of before ye ask him. 

Mat. vi. 14. For if ye forgive men their trespasses, your 
heavenly Father will also forgive you. 


And there are many other passages in the gospels 
where all men are called sons of God. More than that: 
In the Gospel of St. Luke there is a passage in which it 
says that by the word son of God is to be understood 
every man, and also that Jesus is called the son of God 
not in any exclusive sense, but because, like all men, he 
came from God and, therefore, was a son of God. 

Setting forth the genealogy of Jesus, Luke, ascending 
from his mother to his grandfather, great-grandfather, and 
farther back, says: Which was the son of Enos, which 
was the son of Seth, which was the son of Adam, which 
was the son of God (Luke iii. 38). 

Thus the words, Of Jesus Christ, the son of God, indi- 
cate the person by whom the announcement was made. 
This person is called Jesus, the name given him by men, 
and, besides, Christ, that is, God’s chosen one, and, be- 
sides, the son of God. 

The title defines the contents of the book. It says 
that in the book the good is announced to men. It is 
necessary to remember the meaning of this title in order 
to be able to pick out in the book the more essential from 
the less important passages; since the contents of the 
book are the announcement of good to men, everything 
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which defines this good to men is most essential, and 
everything which has not this aim of announcing the 
good is less essential. 

Thus the full title will be: 

The announcement of the true good, made by Jesus 
Christ, the son of God. 


THE AIM OF THE BOOK 


. - dVJohnzax. 31. Butthese 31. Thisis written that 

ei: , Hilger ag oi are written, that ye men might believe that 

a eee might believe that Jesus Christ is the son 

a led na ee zesas le. whe Carists bs of God, and | peat believ- 

T TO o, « n 0 > an n ey might receive 

li i 

tra wusredovres fwh» rehab 5 ye m ignt have life through what he has 

Exnre dy rp dvdpare 


(a) In many texts these words are differently placed, not 
bri 0 “Incots éorw o Xprords o vids, but Sti o "Incots o 
Xpurrds ori o vids. 

I accept the second order, regarding it as clearer. 

(6) The words dv r@ ovepare avrod literally translated 
by in his name represent one of those expressions to which, 
through a verbal rendering, we ascribe an arbitrary and 
most frequently an indistinct meaning. 

The Hebrew word which corresponds to the word dvoya 
designates not the name, but the person himself, that 
which he really is, and therefore the words might have 
life in his name must be understood as meaning that life is 
given by the very essence of that which is the son of God. 


1. "Ewe:direp woddot Luke t. J Hozasniucn ae Bines manny Dave al- 
._ &8 many have en in r egun con- 
ribs road ay dvardias hand to set forth in nectadly of the things 
Gas Siiyynow wept rOy order a declaration of which have happened 
werAnpodopnuévwy ép those things which are among us, 
huiy wpayudrwr, most surely believed 


among us. 
2. Kaéws wapédocay 2. Even as they de- 2. As the eyewitnesses 
huivol dx’ doy 9s abrér- livered them unto us, and executors of the 
be x which from the begin- teaching have transmit- 
Tas Ka npéra: ‘yerd- ning were eyewitnesses, ted to us; 
pevot Tol Adyou, end ministers of the 
word ;« 
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8. “E8ote xdyol, xapn- _ 3. It seemed om pote to 8. I, too, decided, hav- 


me also, ha 
wodoviyxér: ArwGey wa- rane adoretandtng Poot correctly from the very 


ow dxpiBds, xaGetiis all things from the very first, to write to you, in 
oo ypdya, xpdrucre first, to write unto thee order, Mr, Theophilus, 
in ofder, mo most Seecalient 


oe . aheoyn 
4. “Iva éxcyrps wept. 4 hat thot mighteat 4. That you might find 


ow the certainty of out the real truth of 
dy xarnxhons Myer thor teachi wherein those injunctions which 
Thy dodddeaas. ty hast nm in- you have been taught. 
structed. 


(a) The words avrémrat xa iarnpéras Tov Adyov are in- 
correctly translated: in Slavic witnesses or servants of the 
word, and in German Diener des Wortes. Adyos in this ex- 
pression cannot mean word ; one cannot be a witness of a 
word. The translation of the Vulgate viderunt et ministri 
sermonis is more correct. Here the word Adyos cannot sig- 
nify anything else but the sermon of the teaching or 
wisdom. 

(6) Luke’s introduction is a private address to Theoph- 
ilus, expository of the gospel, and does not touch the 
teaching. 


In this preface it says that through faith in the fact 
that Jesus Christ was the son ‘of God men will have life. 
Just as by the words the announcement of good is to be 
understood a certain special, more definite, more real good 
than that which men consider good, so by the word /ife, 
which men will have, apparently is meant a different 
life from what men regard as life. This other life is 
obtained through believing that there is a son of God, 
and it is pointed out that with this filial relation to God 
is connected the announcement of good itself. The verses, 
which say that these things had been written about before, 
and which tell what it is that has caused Luke to write 
out his exposition, do not touch the teaching and are, 
therefore, left out in my exposition, or ought to be printed 
in a smaller type, as an appendix 

Thus the meaning of Luke’s verses is as follows: 
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The announcement of good is written in order that all 
men, having convinced themselves that Jesus Christ is 
the son of God, might receive life through believing that 
there is a son of God. 


THE COMPREHENSION 


dox7 John * 1. Ine the be- 1. The comprehension 
mes = Be wax the of life became the begin- 
ond ning of all. 


In order to understand the necessity of elucidating the 
first verse and the following verses of the Introduction, it 
is necessary to have a clear account of the meaning of the 
existing translations. 

' The church translation of the first verse has no mean- 
ing whatever. The translation is: Jn the beginning was 
the Word. This is not a translation of a thought, but of 
words. No sense results from it, and each separate word 
is invested with a mystic and arbitrary gloss. In order 
to discover the meaning of these expressions, it is neces- 
sary to discard the church gloss, and to analyze each 
word. 

(a) The preposition éy signifies sojourn in something ; 
with a verb of motion it signifies transposition and sojourn 
in something. 

(6) apy signifies not only temporal and fundamental 
beginning, but also beginning as the foundation of every- 
thing, and so I translate it by beginning of all. 

(c) #v from the verb eiyé signifies, in addition to exist- 
ence, also change, and frequently may and must be trans- 
lated by the words become, turn. 

(d) Xéyos has eleven chief meanings: (1) word, (2) 
speech, (3) conversation, (4) report, (5) eloquence, 
(6) reason, as distinguishing man from beast, (7) reflec- 
tion, opinion, precept (it is the same which is rendered 
. by sermo in the Vulgate), (8) cause, foundation of thought, 
(9) account, (10) esteem, (11) relation (Adyos éydvero pos) 
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to be in relatwn with some one. Ask a pupil, who knows 
Greek, but who is not acquainted with the church teaching, 
to translate the first verse from John, and he will, to get 
any sensible translation of this passage, from the context 
immediately reject seven impossible meanings of Adyos 
from this sentence, namely, the meanings of word, speech, 
conversation, report, eloquence, account, and esteem, and 
will be choosing between the meanings of reason, cause, 
reflection, and correlation. All these four meanings, given 
to the word Adyos in translations, fit the sense of the clause, 
but each of them, taken separately, fits it only partially. \ 

Reason is a man’s capacity to think. 

Reflection is only the action of this capacity. 

Correlation is that which furnishes the material to the 
capacity to think. 

Cause is one of the forms of thinking. 

Each meaning, taken separately, defines one side of the 
activity of thought. Adyos apparently has here a very 
broad and fundamental meaning. In order to render this 
word in Russian, I find most appropriate the word com- 
prehension (razumyente), because this word combjnes all 
the four possible meanings of Adyos. 

Comprehension is not only reason, but also the action 
of reason leading to something; not only cause, but also 
the seeking of it; not only reflection, but also reflection 
elucidating the cause; and not only relation, but also 
reasonable activity in relation to cause. This translation’ 
is completely confirmed by the introduction to the teach- 
ing of the same writer, namely, in the first epistle of 
John. Thus, in the first verse the same expression is 
used: 8 jv am’ apyis, 8 axnxdaper, and so forth, rept 
Tov Adyou Tis Cons. It is evident that it can be trans- 
lated only by the words comprehension of life. By the 
addition of the word ris wis, which John makes in 
the epistle, the meaning becomes absolutely clear and 
defined — comprehension of life. Therefore, I translate 
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the word Adyos by comprehension of life, because I find 
such translation clearer and more precise, though I do 
not refute any other translation. We may equally put 
down the word reason, and all-wisdom, and even the word 
word, by ascribing a broader meaning to it; we may even 
leave the word Adyos untranslated,— the meaning will 
always be one and the same. 

Consequently I literally translate the first verse thus: 
In the beginning of all there grew to be the comprehen- 
sion of life. This translation gives a clear sense, if the 
title is kept in view, that is, the announcement of good 
by Jesus Christ. In the beginning of all, or, the begin- 
ning of all grew to be the comprehension of life according 
to the announcement of Jesus Christ. 

i Le © geet ie ae Pe 

(a) The second part of the verse is still more hopelessly 
incomprehensible in the church translation. In order to 
remove this perplexity, it is necessary first of all to direct 
our attention to the word God. The word God serves, 
as it were, as a definition of what Adyos is. Therefore 
we must above all else know what the author understands 
by the- word God. There is an indication of it in the 
eighteenth verse of the same chapter, and in the first 
epistle of John (iv. 12) it says: No man hath seen God 
at any time. Therefore, in order that the reader may 
not unite with the word God a meaning which the author 
himself did not connect, it is necessary to remember how 
the author understood the word. Only through the indi- 
cation that the word God must not and cannot be under- 
stood as something comprehensible and definite, does the 
meaning of the first verses become comprehensible. 

(b) The preposition sarpds with the accusative has eleven 
meanings: (1) to; (2) in the direction of; (3) the major- 
ity of meanings of the same preposition with the dative; 
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there are three such meanings: (a) near, (§) in, and, on, 
and () besides, in addition to; (4) for, in view of; (5) in 
reference to; (6) against; (7) on an equality with, for 
somebody, for something; (8) in respect to something; 
(9) because of; (10) during the time of, and (11) 
almost, near something... The simplest and directest 
Meaning is do. 

(c) The words mpds roy Gedy in the literal translation, 
as given in the Slavic, are was to God. But the words 
was to God have no meaning. The translation of spds rév 
Gedy by with God, erat apud Deum, bei Gott, has also no 
meaning, and has the further disadvantage that wpds with 
the accusative never means apud, and I have purposely 
written out all the meanings of srpds with the accusative 
in order that it may be clear to all that arpés with the accu- 
sative can never mean with. Apud means before, near, 
and nothing else. The only philological excuse for trans- 
lating it so is that mpds with the accusative sometimes 
(very rarely) has the same meaning as with the dative, 
namely near, and apud also means near. Out of a thou- 
sand cases of apds with the accusative there will, proba- 
bly, be one when it has the meaning of near; admitting 
even that mpds means in this case apud, it will only give 
us that the word was near God, and not with God. For 
the church translation that was the only issue from a 
difficulty. 

The church translation with God has received a mystic 
interpretation, and the church was satisfied with it, for- 
getting that this is not a translation, but an arbitrary 
interpretation. But since I am looking for sense in the 
book which I am reading, and do not allow myself to give 
arbitrary meanings to words, I was compelled either to 
reject these words as incomprehensible, or to find a mean- 
ing for them which would correspond to the laws of the 
language and of common sense. In order to ascribe some 
sense to this sentence, it is possible, by taking Adyos in 
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the sense of word or wisdom, to give to the preposition 
apoés the meaning which it has in Greek, namely, relative, 
in relation to something, so that arpés may in this place 
be translated merely by the genitive, without any prepo- 
sition, namely: And the comprehension was, or, there grew 
to be a comprehension of God, and then the translation 
will be like this: Jn the beginning was the comprehension. 
And the comprehension was the comprehension of God. 
But in this case the meaning of the preposition mpds will 
be stretched. It is also possible to give to the word 
Adyos the meaning of comprehension, the activity of reason 
always directed toward something, and then the preposi- 
tion wrpdés may be translated in its direct and first mean- 
ing to, having in mind that the comprehension is directed 
to something, and that the translation will be: The com- 
prehension was, or, grew to be directed to God ; but in that 
case the superfluous word directed must be added, or the 
translation will not be very clear. Then again, we may 
give to mpds the meaning of equality, exchange of one 
thing for another. This meaning is precisely covered 
by the popular against (suprotiv). Oxen will not work 
against horses. He respects him against his father, and 
so forth, and then the third translation will be: Compre- 
henston grew to be the beginning of everything. And the 
comprehension grew to be against God (that is, the compre- 
hension took the place of God). 

The first two translations have almost the same mean- 
ing, but they are neither of them precise. In the first, 
the meaning of the words mpds roy Gedy (twice repeated 
and therefore obviously necessary for the expression of the 
thought) is entirely omitted ; in the second, it is necessary 
to add a new word dtrected, in order to give any meaning 
to this preposition. 

The third translation expresses the same thought, and 
has this advantage: it renders apdés by a preposition, 
and adds nothing more. 
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In order to decide among these three translations, it is 
necessary to analyze all four sentences, which are con- 
nected with each other, where the preposition mpd is 
used. 

The four sentences are these: . 

(1) In the beginning was the Adyos, or, the Adyos grew 
to be the beginning; (2) the Adyos was to God, or, the 
Adyos grew to be mpds tov Gedy; (3) the Adyos was, or, 
grew to be, God, and (4) in the beginning, or, as the 
beginning, the Adyos was, or grew to be, wpds rov Gedy. 

In all three translations one part of the thought is 
equally clear, and the other part equally obscure. What 
is clear is the first sentence: The comprehension of God 
was, or grew to be, in the beginning, or, asthe beginning, 
and the third: The comprehension was, or grew to be, 
God. 

In the meaning of the first sentence, that in the 
beginning, or, as the beginning, grew to be comprehen- 
sion, and of the third, that the comprehension was, or, 
grew to be, God, all three translations and the church 
translation agree. 

In the beginning was the comprehension, or, compre- 
hension grew to be the beginning, and, it was, or, grew to 
be, God, — that is the main idea. And one results from 
the other. 

The second sentence explains this idea; it explains in 
what manner the comprehension grew to be, or, was, God, 
and the fourth sentence only repeats the first and the sec- 
ond. It says that it became God in that it was, or grew 
to be, wpdés Tov Oedv. Three meanings of apds fit in here. 
The comprehension was, or, grew to be, the comprehen- 
sion of God. It was, or, grew to be, turned to God, and 
it was, or, grew to be, agaznst, in the place of, God. 

The first two translations reduce themselves to one, 
namely, that the comprehension is that which expressed 
God. The comprehension was the somprehension of God 
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means: the comprehension expressed God. The compre- 
hension was turned to God, and grew to be God, also 
means: united with God, expressed God. The third 
translation expresses the same, namely : the comprehen- 
sion grew to be against, that is, in the place of, God, 
expressed God. This translation includes the meaning of 
the other two. It is sufficient to put in the place of the 
awkward against, the preposition for, which expresses ex- 
change, and we get the broadest and fullest, and literally 
most exact translation, which, for the Russian, preserves 
even the case of the original: And the comprehension 
stood for God. 


Geds avon’ 1. And the word 1. And the compre- 
Pee BF:0 Ne as God.e hension of life becaine 


Wes God. 
2. Obros ahd dv dpxD a The same was? in It grew to be the 
xpos Toy Geb the beginning with God. beginning of everything 


(a) In the first verse I transpose the words, and trans- 
late: The comprehension became God. I place the word 
comprehension before the word God, because, according to 
the spirit of the Russian language, the subject must pre- 
cede the predicate, and Adyos is the subject, because it has 
the article, whereas the predicate is without the article. 

(6) The verb eiué, in addition to meaning to be, live, exist, 
has also the meaning of to become, grow, originate. If it 
says that in the beginning was the comprehension, or word, 
and that the word was to God, or with God, or for God, 
it is impossible to go on and say that # was God. If it 
was God, it could stand in no relation to God. And so it 
is necessary in this place to translate 4» by became, grew 
to be, and not by t# was. The two verses translated 
accordingly receive a definite meaning. 


The conception about God is assumed as known, and 
mention is made of the source from which this concep- 
tion came. It says: According to the announcement of 
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Jesus Christ the beginning of everything was the compre- 
hension of life. And the comprehension of life, accord- 
ing to Christ’s teaching, took the place of the conception 
of God, or blended with it. 

If it were necessary to get a confirmation of such an 
understanding of these two verses, the eighteenth verse, 
which includes the whole discussion and directly ex- 
presses the idea that no one has ever known God, but 
that the son has manifested him in the Adyos, and the 
whole discussion, which tells us the same, and the follow- 
ing verses, which tell us that by the Adyos everything is 
born, and without it nothing is born, and the whole sub- 
sequent teaching, which develops the same idea, every- 
thing confirms the same. The meaning of these verses is 
this: According to the announcement of good by Jesus 
Christ the comprehension of life became the foundation 
and beginning of everything. The comprehension of life 
stood in the place of God, — the comprehension of life 
became God. 

It is this which according to the announcement of 
Jesus Christ became the foundation and beginning of . 
everything in the place of God. 


8. Idvra & adro? Johnt. 3. All things 3. Everyth 
byévero, nal xwple abro Tere meee, OF time prehension oe without 
éyévero ode ey, 8 veyo- not any Rate the . 
that was made not a ing born Me 

ch is alive and 


a 


(a) The words & avrod mean by means of tt, through 
it, and cannot be rendered (in Russian) by the ablative 
case alone. Ax’ avrod does not mean by him, but by tts 
aid. I translate through the comprehension, substituting 
the word which is meant by the pronoun. 

(6) The word éyévero means was born, in its first straight 
simple meaning. According to all the dictionaries this 
word has only five chief meanings: (1) to be born; (2) to 
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become ; (3) to be, exist (the first three meanings are all 
applicable in this sentence) ; (4) to be frequently, to happen 
Srequently ; (5) to be occugned with something (the last two 
meanings are inapplicable). There are no other meanings. 
The meaning facta sunt (according to the Vulgate), 
gemacht (in Luther), cannot be applied to this verb, but 
in the Vulgate and in Luther these words are translated 
by omnia per ipsum facta sunt, Dinge sind durch dasselbe 
gemacht. In Church-Slavic it is translated by bdys?’, but 
from the explanations which are attached to this word, 
namely, that everything was created by him, this word 
byst’ is taken in precisely the same sense as that in which 
it is translated in the Vulgate and by Luther; that is, as 
made. I translate the word in its first and simplest 
meaning, which includes the meanings of become and be, 
and so it is not for me to justify the departure from the 
customary translations, but for the previous translators to 
justify their own departures from the original There 
can be no justification of the arbitrary translation of the 
word éyévero by facta sunt and gemacht. The explana- 
tion why the word is so incorrectly translated may be 
found in the church interpretation of the whole passage. 
According to the church interpretation the Adyos is the 
second person of the Holy Trinity, and to it is ascribed 
the creation of the world. In translating into Latin fio 
was used, which does not correspond to yfyvopa:, but 
only to one of its meanings, to become. In Luther's trans- 
lation the verb gemacht is used, though it answers but 
one of the meanings of fio in the active voice, and the 
word has entirely departed from its meaning. 


Here is the interpretation of the church (Archimandrite 
Mikhafl): 


Interpretation of St. John i 3. All things were made by him: 
all things received their existence, all things were created by 
him (Gen. i.; Heb. i. 2; Col. i. 16). 
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Al things: St. Paul, in evolving the same idea about the 
creation of all things by the Word, explains all things in the fol- 
lowing manner: All things that are in heaven, and that are in 
earth, visible and invisible, whether they be thrones, or domin- 
ions, or principalities, or powers: all things were created by him 
and for him (Col. i. 16). Consequently, in the sphere of all 
things created, whether in heaven, or in earth, whether in the 
spiritual, or in the material world, there is not a being, nor a 
thing, which has not received its existence through him. Con- 
sequently, the Word is the Creator of the world; consequently, 
it is God. The expression by him does not mean that that Word 
is a dependent Creator of the world, and not the prime moving 
cause of the creation of the world, or that God created the world 
by means of the Word, as an artist creates by means of a tool ; 
such a turn of speech is used in Scripture whenever it speaks of 
the first cause, acting of its own force and independently (cf. 
1 Cor. i.9; xii. 8, 18; Chrys., and Theophilac.). Here it is so 
expressed in order to prevent one from imagining that the Son 
was not born (Chrys.). 

By such a turn of speech our attention is directed to that rela- 
tion of the Word to the Father, by which God the Father, who 
is invisible and abides in the inaccessible world, appears and 
always acts in his Son, who, therefore, is the image of the in- 
visible God (Heb. i. 3). The Son never acts as though he fell 
away or separated from the Father, so that the creative activity 
of the Son is at the same time the activity of the Father, and 
the will of the Father is at the same time the will of the Son 
(John v. 19, 20). 

Without him was not anything made that was made. Repeti- 
tion, explanation, and intensification of the preceding expres- 
sion and of the creative activity of the Word. In the created 
world everything is made by him, not excepting anything, but 
only in the created world (that was made). That no one might 
think that, if everything was made by him, so was also the Holy 
Ghost, the evangelist found it necessary to add that was made, 
that is, that was created, but the Holy Ghost is not a created 
being (cf. Chrys. and Theophilac.). “I shall not be frightened 
by what it says that all things received their being through the 
Son, as though in the words all things is also included the Holy 
Ghost ; for it does not simply say all things, but all things that 
were made. The Father is not by the Son, nor is all that by 
the Son, which had no beginning of existence ” (Greg. the Div. 
iii. 113). 
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(c) The simplest and most common meaning of the word 
xepls is outside of, and I leave it so. 

(a) Instead of the pronoun, I for clearness’ sake again 
put the word for which it stands. 

(e) To I, in accordance with the demands of the Rus- 
sian language, add of that. Any one who knows the 
Greek and the Russian languages knows that the relative 
pronoun is not translated literally into Russian, but 
always demands the addition of the word that. 

(/) yéyover is a perfect, and so it is incorrectly translated 
by byst’; the perfect in Greek denotes what was and is, 
and so it has to be translated by was born and lives. 


; John 4.4. Inshimwas 4. In it there grew to 
ar ae ety 4 life; and the life was be life, the same as, the 
Swh hy 7d pas Tay the ight of men. light of men aioe lobe 
advOpbrwy- aSeatieeeani fe. , 
5. An c) te n- ust as the light 
Siege, bi se il dan In’ darken: and. khines in the: davintes 
OEOT ety the darkness compre- and the darkness does 
rla abrd od xarédaBer. hendedé it not. not swallow it. 


(a) év besides meaning im means also in one's power : 
év aol, dv exydvy, and so forth. It is used here in that 
sense. Jn tz 18 life means wm wt 13 the power over life, 
an tt ts the possibility of life. 

(6) From the construction of a sentence like xat ) fw 
qv to pes and from the omission, in many texts, of the 
article before gas, light is the predicate. 

John zit. 86. While ye have light, believe in the light, that ye 
may be the children of light. 

(c) paws light from all the contexts signifies the true 
comprehension of life. 

(d) xatadapBdveo, to grasp, take, meet, understand, take 
in, accept, hold back, swallow. I translate it in the sense 
of to swallow, put out, extinguish. 


Before that it said that the comprehension of life grew 
to be the beginning of everything. Now it says that only 
the comprehension gives life, and that without the com- 
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prehension there can be no life. Life consists only in its 
comprehension. The fourth verse confirms that, and 
says: Life is in the power of the comprehension. Only 
the comprehension gives the possibility of life. The true 
life is the one which is illuminated by the light of the 
comprehension. The light of men is the true life; light 
gives light, and there is no darkness in it. Even thus 
the comprehension gives life, in which there is no death. 

Everything which became truly alive, is so only 
through the comprehension. The true life, according to 
the announcement of Jesus Christ, grew to be such only 
in the comprehension. Or, to say it differently: The 
light, the comprehension of men, became the true life for 
men, even as the light is that which truly exists, while 
the darkness is only the absence of light. And the dark- 
ness cannot destroy the light. 

0 "Brie Aetparer 22M f Fee EOS etal ane et 

; whose name was John. wasJ 
7. O&ros Oey ele 7. The same came for 7. He came for the 
tra uap- Tess of the Light, ast light of the comprehen: 
Tuphey repl ro? gwrds, all men through him sion, that all men might 
lean wévres wierebcwo, Might believe. believe in the fight of 
3 adrod. ae comprehension 

8. Ode fy éxeivos 7d 8. He not that He himself was not 
#01, OX tre msert bear ‘bat was gent 0 i ley gtr 

(a) paprupla testimony, proof, showing. 

(6) These verses sharply interrupt the train of thought 
and even the very discussion about the meaning of the 
light, by introducing details about John the Baptist. 
These verses by their contents do not confirm, nor contra- 
dict, the fundamental thought, and so do not enter into 
the exposition, but form only an addition. 


0. "Hy rh gis 1d John ff That wee isthe atone Mente op 
6 tru ne 2acnh as a 
drgbimdy, 8 purita rd iienteth eve Oman that every man who’ comes 
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11. Els rd fra #rOe, 
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y. 

12. “Osos 88 fda fory 
abroy, @dwxery airots 
dovelay réxva Geod ye- 
vécOat, Trois wusrevovow 
eis 7d broua, adroo- 

18. Ot ov« d€ alud- 
Twy, obde éx Oehjparos 


capxds, obde éx GedXhpa- th 


10. He was in the 
world, and the world 
was made by: him, and 
the world knew him not. 


11. He came unto his 
own,? and his own re- 
ceived him not.¢ 


12. But as many as re- 
ceiveds him, to them 
gave he powery to be- 
come’ the sons of God, 
even to them that be- 
lieve on his! name. 


18. Whichs were born, 
not of blood, nor of the 
will of the fesh, nor of 
of man, but of 
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10, It ap ed in the 
world, and the world 
was born through it, 


and the world did not 
know it. 


11. It appeared in - 
arate people, and “the 
separate people did not 
receive it within them. 

12. But to all those 
who pnderstood: tt . 

ve the poss ty o 
Becoming sons of Goa, 
through faith in its 
meaning; 


13 They were gener- 
ated not m blood, nor 
from the lust of flesh 


e will nor from the lust of 
d. Go 


ros dvdpds, GAN éx Geod man, but from God. 


fyerr}Onoay. 


(a) Hy signifies, as in former passages, not only was, but 
also became. 

(6) adnOvds does not mean truthful, but real. 

(c) da must again be translated by through, and has the 
game significance as before. ¢éyévero means was born. 

(d) ra téva means separate, special, and is obviously said 
in contradistinction to the world at large. The light 
was in the whole world and in separate men, and so to 
the word iéos separate, which expresses that which in 
scientific language is expressed by the word individual, I 
add the word people. 

(e) maparkapSdvev means to receive within oneself. 

(f) X\apBavey to receive and more commonly to under- 
stand. 

(9) éEovela means the permission, liberty, right, possibil- 
aty to do something. On the other hand, this word ex- 
presses what is expressed by the preposition éy in év avr@ 
Con hv. In it was the power to give life, and therefore, 
having been born in it, they received the possibility. 

(h) Though yevdcOar means also to be born, it can be 
translated here as to be or to become. 

(4) Svopa avrod occurs for the second time, and both 
times it is used after the word to believe. To believe in 
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évoua avrov. In Russian dvoza means name, in Hebrew 
the person rtself. To express both ideas, it is necessary 
to say: in ws essence, in its significance, in tts meaning, 
and that is the way I translate it. 

(j) 0%, which refers to rots, has to be translated as since 
they. 
(k) yervde means to germinate and then to bear. 


It said before that the life of the world is like the 
light in the darkness. The light shines in the darkness, 
and the darkness does not detain it. Jafe lives in the 
world, but the world does not retain the life. Now, con- 
tinuing the discussion about the comprehension, it says 
that it is that light which illuminates every living man, 
that real light of life which is known to every man, 
so that the comprehension is distributed throughout the 
world, which lives by it, but the whole world does not 
know it, does not know that in the-comprehension alone 
is the power, foundation, strength of life. The compre- 
hension was in separate people, and the separate people 
did not accept it within them, did not make it their 
own ; they did not understand that life was only in it, 
or, the comprehension was in its own production, in the 
son, but the son did not recognize his Father. 

Neither all humanity, nor the majority of men taken 
separately understood that they lived only through the 
comprehension, and their life was like a light that appears 
in the darkness, flickers up, and goes out. 

There was a life which appeared amidst death and 
again was swallowed up by death. But to those who 
understood the comprehension it gave the possibility 
of becoming its sons through faith in their origin. The 
twelfth verse, which appears so incoherent and mixed up 
at its first reading, is so precise and clear when it is trans- 
lated rigorously that it is impossible to add anything for 
its elucidation, except to repeat it with the substitution 
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of a verbal noun in place of the participle rorevover, as 
it expresses strictly the same idea. ‘After it was said 
that the life of men was like the light in the darkness 
and that life appeared and was swallowed by death, we 
get: But, although it was so, the comprehension gave 
men a chance to become the sons of comprehension, and 
thus to free themselves from death. In the twelfth 
verse it says that the comprehension gave men the chance 
to become the sons of God. In order that we may under- 
stand what is meant by the expression to become the 
sons of God, which is expounded clearly and in detail 
in the discourse with Nicodemus (John ii. 3-21), it is 
necessary to recall what was said at first. 

The comprehension is God, consequently, to become 
the son of God means to become the son of the compre- 
hension. 

What does son mean? In the third verse it says that 
everything which was born, was born of the comprehen- 
sion. What is born is the son, consequently, all of us 
are sons of the comprehension, so, then, what is meant by 
to become the sons of the comprehension? To this 
question we find an answer in the fourth verse. It says 
that life is in the power of the comprehension. Thus 
there is a double sonhood of the comprehension : one, the 
natural, — all are sons of the comprehension ; the other, 
which depends on the will of men, on the recognition 
of the dependence of one’s life on the comprehension. 
Even so carnal sonhood is always of two kinds. Every 
man is, whether he wants to be or not, of necessity the 
son of his father, and yet he may, or may not, acknowl- 
edge his father. Consequently, to become the son of the 
comprehension is the same as to acknowledge that life is 
all in the power of the comprehension. The same is 
expressed in verses 9-11. It says that men did not 
acknowledge that life was all in the comprehension, and 
in verse 12 it says that by believing in the significance 
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of the comprehension they could become fully its sons, 
because all men were born not of the lust of man and 
the blood of woman, but of the comprehension. 

It is necessary to acknowledge that, in order by origin 
and acknowledgment to be fully sons of the comprehen- 
sion. 

The meaning of the verses is as follows: 

The comprehension was in all men. It was in that 
which it produced: all men are alive only because they 
are born of the comprehension. But men have not rec- 
ognized their Father, the comprehension, and did not 
live by it, but assumed the source of their life to lie 
outside it (10,11). But to every man, who under- 
stood that source of life, the comprehension gave the 
possibility through the faith in it to become a son of 
God — the comprehension (12), because all men are born 
and live not through the blood of woman and through 
the lust of man, but through God — the comprehension 
(13). In Jesus Christ appeared the full comprehension. 


14. Kal 4 Nbyos o John 4. 14. And the 14. and the compre- 

Paes al piace Word was made flesh, hension became fiesh 

clan te and dwelt« among us, and took its abode 

dy typiy, (xal @OeacdueOa (and we beheld his among us, and we saw 

Th» ddfar abrot, détar ory ene glory ase of its teaching, as of him 
9) 


és woroyerois raph wa- tne “Father fulle of with the Father, —-the 
vTpbs:) w\hpns xdperos graces and truth.» perfect teaching of god- 
xal ddxGelas. ness in fact. 


(a) cxnvdw to pitch a tent, make an abode, begin to live, 
settle 


(6) Sé€a:from Soxdw means Ansicht, conception, opinion, 
teaching. Ad€a cannot here be translated by rumour or 
glory. The most correct would be proposition, that which 
some one proposes, but as the word is not used in this 
sense, I substitute for it teaching. 

(c) povoryerns besides meaning born alone, only begotten, 
means also of one origin, eines Geschlechts, of one kind, one 
essence, the same in essence with some one. Moévos in this 
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connection does not mean only, but one, or, as in povdypu- 
vos of the same sort of time, and many other words. In 
the Gospel of St. John the word is used but four times, 
in the present case and in the following: 


No man hath seen God at any time; the one-born Son, which 
is in the bosom of the Father, he hath declared him (i. 18). 

For God so loved the world, that he gave his one-born Son, 
that whosoever believeth in him should not perish, but have 
everlasting life (iii. 16). 

He that believeth on him is not condemned: but he that be- 
lieveth not is condemned already, because he hath not believed 
in the name of the one-born Son of God (iii. 18). 


(d) In many places in John prepositions are used for a 
predicate. Thus apds is used in the first verse, and thus 
qapd is used here: it means coming out of, just as mapa 
Geod means having come down from the Father. 

(c) &s has to be translated, not by as, but by in that. 
Here the construction demands that it be translated by as, 
but with the meaning in that. 

(f) xdpes means: (1) charm, agreeableness, kindliness, 
beauty ; (2) favour; (3) gratitude; (4) everything which 
produces gratitude, beneficence ; (5) even sacrifice, offering, 
godliness, culte. I translate it here by godliness, because in 
the sixteenth verse it says that Christ gave us ydpw dayri 
xdprros, tnat is one ydpis for another. Now, ydpis is the 
law of Moses, that is the law of godliness, consequently 
its ydpu is godliness according to Christ’s teaching. 

(g) Instead of arAnpys many texts read sAnpn, that is 
the accusative case, and that refers to dd£a, and not to 
Adyos, and signifies complete, full, accomplished. The gen- 
itive case ydpiros and aAnGelas may depend both on 
apn and on dca. In either case the meaning is one 
and the same. Whether the comprehension was com- 
plete, as given to us by the teaching, or whether the 
teaching of the comprehension was completely carried 
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out, I prefer to refer it to Sdfa, and not to Adyos, because 
in the oldest variant, which I accept, défa stands later 
and seems to be intentionally repeated. 

(h) &dnOaa means truth, verity, reality, actuality. In 
order to render the first two meanings, the word truth is 
proper, but in order properly to render the meaning of 
reality and actuality, it would be necessary to periphrase 
it and say in fact, and so I use that expression. 


By accepting the canonical order of the words, namely, 
And the Word was made flesh, and dwelt among us, full 
of grace and truth, and we beheld his glory, the glory as 
of the only begotten of the Father, the translation will 
be: And the comprehension settled among us, the com- 
prehension of perfect godliness in truth (or, in fact), and 
we understood its teaching, as the teaching of the one- 
born, coming from the Father. 


16. “Iwdvyns pap- John, 15. John bare 15. John shows about 

¢ wept abro0, «al witness of him, and him, and cries, and says 

Tupe wept avrov, Ka! cried, saying, This was This is he of whom I 

wéxpaye éywr, Otros beof whom I spake, He spoke, Who comes after 

Gy 8» elxrov, ‘0 éxlow that cometh after me is me was born before me, 
pou épxbueros Suspoo ber preferred before me; for he was the first. 


h bef 
pov yeyover- See wparés Or 26 was Ore m6. 
av Gy. 


The fifteenth verse about John the Baptist is striking 
by its irrelevance, and by the violation of the sense, and 
even from philological considerations. In the fourteenth 
verse mention was made of perfect glory, or the teaching 
of grace, or the serving of God; in the sixteenth verse the 
same word mApys in the form of the noun mAjpwpa con- 
nects the further exposition about grace, and suddenly in 
the middle of it all there appears the verse about the wit- 
ness of John the Baptist, which is in no way connected 
with the preceding, nor with what follows. This verse 
does not enter into the exposition, and may be printed 
as an addition. 
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(a) Sr is given in all the oldest texts and means because. 

(6) wAnpwoya means fulness, superabundance, comple- 
sion, fulfilment. I translate it by fulfilment, because this 
whole passage in John, which speaks of the meaning of 
the teaching of Jesus Christ in relation to Moses’ law, is 
apparently closely connected with and, as it were, eluci- 
dates the seventeenth verse of the fifth chapter of Mat- 
thew, where the verb sAnpacaz is used in the sense of 
fulfilment: ova Boy xatadicat, ddA TANpdcat. 

(c) AXapSdvw means to accept, understand, that is, to take 
ento one, év col AauBdvev. I use here get as having a 
broader meaning and embracing the majority of meanings 
of AapBavw to comprehend. 

(d) avré has precisely the meaning of the Latin pro, and 
of the Russian in the place of, and so it ,has to be trans- 
lated. The rendering of the preposition évr/ by viie in 
Church-Slavic, aber in German (G@nade iber Gnade), 
in Russian grace upon grace, sur and aprés in French 
(grace sur grace, or grace apres grace, a8 Reuss translates 
it), is not justified by anything. Only the English trans- 
lation, which uses the preposition for (for grace), comes 
near to using one of the meanings of in the place of. 


In the translation of verses 16 and 17 I depart from 
the usual translation. The departures made by me are 
justified by the demands of language, by the clearness of 
the meaning thus obtained, by the connectedness of the 
whole discourse, and by the strict correspondence with 
what precedes. As in the translation of the words Adyos 
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word, yfyvoas to be born, even thus now the translation 
of the word dd£a glory, uovoyers only begotten, avrt above, 
upon, quasi, als, ydpu grace, and of the verb Aap Sdvew 
in this place as receive, demands explanations not from 
me, but from previous translators. 

Only the desire to press the words into the service 
of a biassed opinion could have led the translators 
to such an obscure rendering of this passage, which is 
so out of keeping with the character of the language. 
Adka means opinion, dogma, teaching, belief, and only 
in rare cases does it mean glory, and then only in the 
sense which it has in popular Russian (rumour, report). 
The church translation gives in this place gloria, glory, 
for dd£a. But the meaning of these words is not ap- 
plicable to comprehension, and so the church has given to 
the word glory the real meaning of teaching of faith, which 
it has, and says, We beheld his glory as of the only be- 
gotten Son, meaning by glory not exactly gloria, but 
something else. Frequently the church uses the word 
glory directly in the sense of belief, teaching, as for ex- 
ample, in the expression 6p0%) ddfa right glory, or, right 
belief. I use teaching instead of glory, as being a more 
exact word, but do not mind leaving the word glory, 
provided it has the meaning of belief. 

The meaning of povoyerys of the same origin is con- 
firmed by the version of this passage by Origen, where it 
says aAnOas povoyers ws Tapa martpds, that is, truly one- 
born, as from the Father. Ilapd zrarpos is only an expla- 
nation of what povo-yer7s signifies: precisely such as from 
the Father. 

Xdpe is translated by the word gracia, grace, Gnade, 
blagodat’. The first two, gracta and grace, mean charm, 
but although the words are so translated, they are not 
used in that sense, but in the sense which they have 
acquired later. Just so the word Gnade, which signifies 
mercy, is not taken in the sense of mercy, but in another 
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sense given to it later. Similarly blagoda?’ is not taken 
in the sense of good gift, as the composition demands, 
but in the sense which it received later. But if the word 
xapis is to be taken in the sense of church grace, the 
seventeenth verse, where it says, grace an place of, or 
for, grace, does violence to this meaning. Grace in place 
of grace means that the former grace has given way to a 
new grace, but that meaning was contrary to the church 
interpretation, and so the translators had to change the 
meaning of the preposition avré, on which the whole mean- 
ing is based, and quite arbitrarily rendered it by viz, na, 
sur, uber, for. 

With this change the required meaning was obtained, 
namely, that from Christ we received an addition of 
grace. But with this arbitrary translation the expla- 
nation of the whole passage and especially of the six- 
teenth verse became harder still. It says, Of his fulness 
have we received grace upon grace, and these words are 
explained to mean that from Jesus Christ we received an 
addition to the grace which we had from Moses. But 
later it says that the law was given by Moses, while 
grace and truth were given by Jesus Christ, that i is, grace 
and truth are opposed to the law of Moses. 

The difficulty of the translation of this passage consists 
in this, that in the fourteenth verse it says that the com- 
prehension became flesh, and we saw its teaching, or glory, 
as of one origin with the Father, filled (as the church 
understands it) with ydpes and truth. No matter how 
xdpis be understood, it is clear so far that the Adyos was 
full of ydpes and truth. 

But in the sixteenth verse, which begins with 4tz, it 
says: Because from the fulness of Jesus Christ have we 
received ydpis in the place of, or for, ydpis, and nothing 
is said about fruth, whereas in the beginning it says that 
he, Christ, was full of yapis and truth, and in the seven- 
teenth verse it says again that dpe and truth are from 
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Jesus Christ. If the sixteenth verse did not exist, we 
might be able to say that the Adyos was full of yapus 
and truth (though, instead of, he taught us, gave us, 
yap and truth, it says very awkwardly, He was full 
of); but if he is full of yap and truth, then it is clear, 
as it says in the sixteenth verse, that the law was given 
by Moses, and yaps and truth were given by Jesus 
Christ; but the fifteenth verse, which stands in the 
middle, and, as it were, explains the connection of 
the fourteenth with the seventeenth, completely upsets 
it. Even if we translate (which is impossible) avyrl by 
upon, and ydpw avti ydpiros by grace upon grace, and 
under the first grace understand the law of Moses, then 
it is hard to understand why it says in the seventeenth 
verse that grace and truth were given through Jesus 
Christ. It ought to have said that an addition to grace, 
and not grace and truth, was given. In order to give 
a meaning to this passage, yapis has to be translated by 
godliness, and &d7Oaa by in fact, in reality, which, in- 
deed, we received from Jesus Christ, for from his perfec- 
tion did we get a joyful, free, vital godliness, in the place 
of the external godliness. The law was given by Moses, 
but godliness, as performed in fact, was given us by Jesus 
Christ. 


The previous verses spoke of the manner of the appear- 
ance of the comprehension in the world and in men. We 
were told that men could, by recognizing the comprehen- 
sion as the foundation of their lives, become sons of God, 
— retain within them the comprehension. Now we hear 
of how that took place in the world. It says that the 
comprehension became flesh, appeared in the flesh, lived 
with us. Those words, in connection with the seven- 
teenth verse, in which it says that the new teaching was 
given to us by Jesus Christ, cannot be understood other- 
wise than by referring them to Jesus Christ. 
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The teaching consists in that which, as said above, 
gives the true life, in the recognition of oneself as the 
son of God, as of one birth with him. These words, in 
accordance with the meaning of everything which pre- 
cedes, signify that the basis of Jesus Christ was the fact 
that life originated from the comprehension and was of 
one birth with it. Farther on it says that this teaching 
is a full, complete teaching about godliness in fact. This 
teaching is full and complete even because to the teach- 
ing of godliness according to the law it adds the teaching 
about godliness in fact. All the consequent teaching, as in 
John, about the relations of the father to the son, and in 
Matthew and the other evangelists, about Christ’s having 
come not to change the law, but to fulfil it, and many other 
things, clearly confirm the correctness of this meaning. 

In the fourteenth verse it says that the teaching of 
Jesus Christ, as of the one-born Son of the Father, is the 
complete teaching of godliness in fact. 

The meaning of the verses is as follows: 

In Jesus Christ the comprehension blended with life 
and lived among us, and we understood his teaching, 
which was, that life originated from the comprehension 
and was of the same origin with it, as the son comes 
from the father and is of one birth with him; we have 
received the complete teaching of godliness in fact, be- 
cause through the fulfilment by Jesus Christ we all 
comprehended the new teaching in place of the former, 
for the law was given by Moses, whereas godliness in 
fact originated through Jesus Christ. 


WHEREIN THE COMPREHENSION OF JESUS CHRIST CONSISTED 


18. b8els €4- John 1. 18. No man 18. No one has ever 
‘ ee 3 ' gas hath seens God at any comprehended or will 
pax HOVO- time; the only begotten ever comprehend God; 
yerhs ulds, 6 Oy els roy Son, w hich i i ine the the one- born son, being 
is somé o e Father, in eart o 
pearl TOU ROT P EES Te hath declared aiber, he new polited 
aro. out the © path. 


HARMONIZED AND TRANSLATED AT 


(a) opdew to see, comprehend directly. Here the perfect 
is used, and so it means has not comprehended and will 
not comprehend. 

(6) a» is most correctly translated by an adverbial 
participle, which shows that, being in the heart of the 
Father, he only points out the path. 

(c) eis denotes motion into something ; eis and not dy is 
used here, because o dy eis denotes not so much being in 
the Father, as striving to be in the heart, the pith of the 
Father. 

(d) xddrros breast, bosom. To be in the breast, bosom, 
heart denotes that one is included in the other, is em- 
braced by it, exists in it. To be in the heart renders that 
meaning. 

A aFrrydopat has the meaning of ¢o tell, guide, point out 

the path. 


The words, No man hath seen God at any time, in 
addition to the general significance, have also this special 
meaning that they deny the Jewish conception of God, 
who was seen on Sinai and in the burning bush. If there 
could be the slightest doubt left about the direct and 
exact meaning of the words of the first verse about the 
comprehension having become God, this eighteenth verse, 
which does not permit any other interpretation, says that 
we cannot speak of God, whom we do not comprehend ; 
that there is, and can be, no other God than the one who 
is revealed by the son of God in the comprehension of 
life, if the life is included in the comprehension: No one 
has ever seen or comprehended God, but the one-born son, 
being in the heart of the Father, has pointed out the 
path. 

The son means life, the living man, as it says in the 
third verse, Everything which is born is born by the 
comprehension, and in the fourth verse, In him is life, 
and in the twelfth and thirteenth verses, The sons of God 
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are those who have recognized that they are born through 
the comprehension. 

The one-born son means such as the Father. Being in 
the heart of the Father means that life, the living man, 
being in the heart, that is, without coming out of the 
comprehension, blending with it, only points out the 
path to it, but does not declare it. 

The meaning of the verse is as follows: 

No one has ever seen or ever sees God, but the life in 
the comprehension has pointed out the path to him. 


ANNOUNCEMENT ' OF GOOD OF JESUS CHRIST, 
THE SON OF GOD 


INTRODUCTION 


This announcement is written in order that men might 
believe that Jesus Christ is a son of God and that, by the 
very faith in the same which he was, they might receive 
life. No one has ever comprehended or ever will com- 
prehend God. All we know about God, we know because 
we have the comprehension, and so the true beginning of 
everything is the comprehension. (What we call God is 
the comprehension. The comprehension is the beginning 
of everything, — it is the true God.) 

Nothing can exist without the comprehension. LEvery- 
thing has originated through the comprehension. In 
the comprehension is the force of life. Even as the 
whole diversity of things exists for us only because 
there is light, so there exists for us the whole compre- 
hension of life, life itself, only because there is the 
comprehension. The comprehension is the beginning 
of everything. 

In the world, life does not embrace everything. -In the 
world, life appears as the light amidst the darkness. The 
light shines so long as it shines, and the darkness does 
not retain the light and remains the darkness. Even 
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thus in the world, life appears through death, and death 
does not retain life and remains death. 

The source of life, the comprehension, was in the 
whole world and in each living man. But the living 
men, living only because the comprehension was in 
them, did not understand that they originated from the 
comprehension. 

They did not understand that the comprehension gave 
them the possibility of blending with it, since they were 
not living from the flesh, but from the comprehension. 
By understanding this and believing in their sonhood to 
the comprehension, men could have the true life. But 
men did not understand that, and the life in the world 
was like the light in the darkness. 

God, the beginning of all beginnings, no one has ever 
comprehended, or ever will comprehend, but the life in 
the comprehension has pointed out the path to him. 

And so Jesus Christ, living among us, has declared the 
comprehension in the flesh, in as much as life originated 
from the comprehension and is of one birth with it, just 
as the son originates from the father and is of one birth 
with him. 

And looking at his life, we comprehended the complete 
teaching of the godliness in fact, because, on account of 
his perfection, we comprehended the new godliness in the 
place of the old. The law was given by Moses, but the 
godliness in fact originated through Jesus Christ. 

No one has ever seen, or ever can see, God, but the 
son of God in man has pointed out the path to him. 


CHAPTER L 


THE INCARNATION OF THE COMPREHENSION. THE BIRTH 
AND CHILDHOOD OF JESUS CHRIST 


LUKE i. 5—25. In these verses are told the miraculous 
occurrences in relation to the birth of John the Baptist. 

These occurrences not only have nothing in common 
with the teaching of Jesus Christ and the announcement 
of good, but do not even touch on Jesus Christ himself, 
and so, no matter how these occurrences may be under- 
stood, they can change nothing in the meaning of the 
teaching of Jesus Christ. 

Luke i. 26-79. These verses tell of the miraculous 
occurrences which preceded the birth of Jesus Christ, 
and are connected with just such miraculous occurrences, 
which are foreign to the teaching, at the birth of Jesus 
Christ. 

Matt. 1 1-17 and Luke iii. 23-38. In these verses 
two genealogies of Jesus Christ are set forth. Even if 
the genealogies agreed with each other, they do not 
touch on the teaching and, no matter how they may be 
understood, can add nothing to, or take away from, or 
change in, the teaching, and so all these verses must be 
referred to an addition. 


BIRTH 


18. ToS 8 ‘Incod _ Matt. Now the 18. The birth of Jesus 
Xpuoros r’ dp $ birth of Suasila Chriet Christ was like this: 
YOrPNCS wagon this wise: When when his mother was 
obrws fix, prnoreviel- ag his mother Mary was betrothed to Joseph 
oms yap ris unrpdsatdre§ espoused to Joseph, be- before they came 
60 
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Maplas re "lworhd, xply 
9 cuvedGeiy atrods, ebpé- 
Oy dy yaorpl Exovca éx 
Tlvedparos “Alou. 

19. "Iwohd 5¢ b drip 
atrfjs, Sixaws dO», xal 
Bh Oddeoy abrhy rapade- 
yuarleas, €Bovdhbn d4- 
Opa dwrohica abrhp. 

20. Tadra 8 adrof 
érOuunbévros, l5ov, dyye- 
os Kuplov car’ bap 
épden atrg, Aéywr, Iw- 
oh, vids Aafid, ph go- 
Py@Gs mwapadaBety Ma- 
pid Thy yuvaixd cov: rd 
yap dy abrz yervnber éx 
Hredparés doriv ‘A-yiov. 

21. Té&era: 82 vildy, 
wal xadécas 7rd bropa 
atrob "IHZOTN: adrds 
yap odce Tbr Nady abrod 
drd7 dy dyuapriOr abrir. 

24. Aceyepbels de 6 
"lech dxd rod brvov 
érolncey ws wpocérater 
aire 6 dyyedos Kuplov. 
wal wapéhafe ry yurai- 
xa avroG, 

25. Kail otk éylywoxer 
avrihy, ws ob Erexe roy 
uldy airfis tov rpwréro- 


fore they came mogetoer 
ashe was found with child 
of the Holy Ghost.e 


19. Then Joseph her 
husband being a just 
man, and not willing to 
make her a public exam- 
pie: was minded to put 

er away privily. 


20. But while he 
shongat on these things, 
behold, the angel of the 
Lord appeared unto him 


in a sayi 
thon’ Hotel a) 


Joseph, 

David, fear not to take 
unto thee ary thy 
wife: for that which is 
conceived in her is of 
the Holy Ghost. 


21. And she shall bring 
forth a son, and thou 
shalt call his name 
JESUS: for he shall 
save his people from 
their sins. 


2%. Then Joseph being 
raised from sleep did as 
the angel of the Lord 
had bidden him, and 
took unto him his wife: 


%. And knew her not 
till she had brought 
forth her first-born son: 
and me called hie name 


coy kal éxddece 7d Sy0- JESU 


pa, abroé ‘THZOTN. 
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ther, she was found to 
pregnant. 


19. Joseph, her hus- 
band, was just: he did 
not wish to arraign her, 
and intended to send her 
away without public 
announcement. 


2. But while he was 
he 


Holy Ghost. 


21. And she will bring 
forth a son and will 


sins. 


4%. When sorepe 
awoke, he did as the 
angel of God had com- 
manded him to do, and 
received her as his wife. 


2%. And had nothing 

to do with her till she 

had brought forth her 

first son, and he called 
Jesus. 


(a) The words of the Holy Ghost in this place desig- 
nate birth from above, the same birth which in the dis- 
course with Nicodemus is ascribed to all men. 

Verses 22 and 23 affirm that the birth of Jesus 


fulfilled a prophecy. 


This prophecy is in the highest 


degree far-fetched and not only fails to confirm, but 
even subverts, the author’s thesis. 


The meaning of the verses is as follows: 
There was a virgin Mary. This virgin became preg- 


nant by some unknown person. 


Her husband, who was 
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betrothed to her, took pity on her and, concealing her 
shame, received her. From her and an unknown father 
a boy was born. The boy was named Jesus. (And 
this Jesus was the comprehension in the flesh. He it 
is who declared to the world God, whom no one has ever 
known.) This Jesus was the son of God who gave to the 
world the teaching of which John speaks and which is 
expounded in the gospels. 

Luke i. 1-21; Matt. i 1-12; Luke ii. 22-38; Matt. ii 
13-23; Luke ii. 39. Im these verses is described the 
birth of Jesus Christ and his wandering with his mother, 
which is accompanied by miraculous occurrences and 
prophecies. These verses contain nothing which refers 
to the teaching of Jesus or even any occurrences which 
might have had some influence upon him. The only 
explanation of these chapters is that they are legends 
which were formed, even as they are formed now, about 
the childhood of a person who after his death has become 
of great importance. The motive of these chapters is to 
enhance as much as possible the importance of the person 
by means of miracles and prophecies. The invariable tone 
of these descriptions, especially in Luke, reminding one of 
many apocryphal accounts, is striking by its irrelevance 
as compared with other places of the same books. It is 
impossible to imagine a man who should have completely 
understood the teaching, as expressed in the introduction 
of John, and yet should have accepted the legends of his 
birth. One excludes the other. To him who has com- 
prehended the meaning of the son of God as the son of 
the comprehension, as it is explained in the introduction, 
_the stories about the occurrences which preceded the birth 
of John and of Jesus and the story of the birth itself 
and of the consequent occurrences cannot be intelligible, 
and certainly not important; while he who ascribes a 
meaning to the miraculous birth of Jesus from the virgin 
and the Holy Ghost as her husband, and believes in the 
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possibility of it, has evidently not yet come to understand 
the significance of the son of the comprehension. 
The meaning of the whole passage is to justify the 


disgraceful birth of Jesus Christ. 


It was said that Jesus 


Christ was the comprehension, — he alone declared God. 
And this Jesus Christ was born in what was considered 
to be the most disgraceful of circumstances, from a virgin. 
All these chapters are a justification, from the human point 
of view, of that disgraceful birth. The disgraceful birth 
and the ignorance of Jesus as to his father in the flesh 
are the only feature of these chapters, which is to have a 
meaning for the consequent teaching of Jesus Christ. 


40. Td 8 wacdlor 78- 
gare, xal éxparaobro 
wreipart, wAnpodperoy 


41. Kal éropetorro ol 
yorets adroO xar &ros 
els ‘Iepovcadn rp dopry 
Tov wdoxa. 

42. Kal Sre éyévero 
érév dwiexa dvaBdrrwr 


alrady els ‘lepogé\upa afte 


card 7d os rijs doprfs, 

43. Kal redewodr 
rev ras fpépas, dy Ty 
brogrpépas abrods, bré- 
paver Incots 6 wais ép 


‘Iepovcadty xal ov« 
tyne “Iachd «cal 4 
pirnp atrod. 


44. Noploarres 82 ad- 
roy dv TG curvcdla elvas, 
§r\Bov juépas ddr, cal 
dvefhroup abrdy dy rots 
ovyyerés: Kal dy rois 
yrwrr otk: 

45. Kal ph edpbvres 
atrév, iréerpepay els 
‘Iepoucadhu, fwrobrres 
abrév. 


CHILDHOOD 
Luke 4. 40. And the 


child grew, and waxed 
strong in spirit, filled 
with om; and the 


5 grace: of God was upon 


41. Now his parents 
went to Jerusalem every 
year at the feast of the 
passover. 


42. And when he was 
twelve years old, they 
went up to Jerusalem 
r the custom of the 
feast. 


43. And when they had 
fulfilled the days as they 
returned, the child Jesus 
tarried behind in Jeru- 
salem; and Joseph and 
his mother knew not 
of it. 


44. But they, suppos- 
ing him to have been in 
the company, went a 
day’s journey; and they 
sought him among their 
kinsfolk and acquaint- 
ance. 


45. And when they 
found him not, they 
turned back 


proved. And the love 
of God was upon him. 


41. His parents went 
to Jerusalem every year 
for the feast of the pase- 
over. 


42. And when he was 
twelve years old, his 

arents went to attend 

e feast in Jerusalem, 
as was their custom. 


43. When the feast was 
over and tarted 
home, the boy 
tarried behind in Jeru- 
salem; and Joseph and 
his mother did not no- 
tice it. 


44. They thought that 
he was with his com- 
panions, and they went 
a day’s journey, and they 
sought him among their 
kinsfolk and acquaint- 
ances. 


45. And they did not 
find him and returned 
to Jerusalem to find 


in 
Jerusalem, seeking him. him. 
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46. Kal éyévero pe0’ 
thudpas tpeit, ebpor abrdy 
dy rp lepg, xabesbperor 
dy phow 7 Or SidacKddep, 

xal dxotorra atréay, xal 
rt &rra abrovs. 

qi." *Etloravro &e 
awdvres ol dxodovres ab- 
700 éxt ry ovréca xal 
Tats dwoxploerty atrod. 

48. Kai l8évres adrdp 
dterddynoar xal wpds 
atréy 4 pirnp abrod 
dae, Téxvov, rl érolneas 
duty obrws; Bod, 6 
wartp cov xcaya ddurd- 
pava, ESvrotpudy ce. 

49. Kat ere pds ad- 
rods, Tl Sri éfwreiréd jie; 
otk eare drt dv roils 
700 warps pou def elval 


oe; 

50. Kal adrol ob cvrf- 
way rd pia: 8 &ddnoer 
abrois. 

61. Kal xaréBy per’ 
adr@pr, xal fr0er els Na- 
gupér> xal fv broraccs- 
pevos abrots. cal } utrnp 
atrod duerhpe xdvra rd 
phuata rabra é» Ty xap- 
big abrfs. 

62. Kal "Incots rpoé- 
xorre godlg xal 4dixlg, 
kal xdpire. waph Ocey 
wal dvOpurros. 


#. And it came 

. that after three 

ys they found him in 
the temple sitting in 
the midst of the doc- 
tors, both hearing them, and 
. and asking them ques- 
ons 


47. ‘And all that heard 
him were astonished at 
his understanding and 
answers. 


48. And when they saw 
him, they were amazed : 
and his mother said unto 


him, So t thou 
thus jay ar us? be- 
hold, thy father and I 


have sought thee eor- 
rowing. 


@. And he said unto 
them, How is it that ye 
sought me ? wist ye not 

that I must be about my 
Father’ s business ? 


50. And they under- 
stood not the saying 


which he spake unto sayi 


them 

61. And he went down 
with them, and came to 
Nasareth, and was sub- 
ject unto them: but his 
mother kept all these 
sayings in her heart. 


8. And Jesus in- 
creased in wisdom and 
stature, and in favour 


with God and man. 
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47. And all that heard 
him were astonished at 
his mndersenuns and 
at his speeches. 


48. His parents saw 
him and were surprised, 
and his mother said to 
him, Son, what hast 
thou done to us? Thy 
father and I have been 
worrying and looking 
for thee. 


4. And he said to 
them, Why are you 
looking for me? Do 
you not know that I 
raust be in my Father's 
house ? 


50. But 
understand w 


did not 
t he was 


ng to them. 


51. And he went up to 
them, and went with 
them to Nasareth, and 


obeved them. And his 
mother took all hie 
wo. to heart. 


582, And Jesus in- 
creased in stature -_ 
ance 
in favour wi *@od and 
man. 


All these verses are translated without a change of 
meaning, and so do not demand any explanations. 


28. Kal adris fr» 3 
"Invols woel érdpy Tpid- 
xorra dpx Spueros, dy, ws 
dvoulfero, vids ‘Iwate. 


Luke tit. 23. Sno Jesus 23. 
be about 
about thirty are of 


himself 


e, bei as was sup 
=) sed sed) a of 
fephe 


And Jesus was 
thirty years 


- that are aaa Josette 


(a) The twenty-third verse of the third chapter is placed 
here for the sake of the consecutiveness of the exposition. 
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The verses about John the Baptist will be found in their 
proper place. 


The meaning of the verses is as following: 

About the childhood of Jesus Christ we are told in 
general only this, that without a father he grew, became 
manly, and increased in understanding beyond his years, 
so that it was evident that God loved him. From his 
whole childhood only one particular incident is men- 
tioned, and that is how he was lost when Mary and 
Joseph were at the feast in Jerusalem, and how he was 
found in the temple with the teachers. He listened and 
asked questions, and all marvelled at his understanding. 
His mother began to rebuke him for having gone away 
from them and because they had been looking for him. 
Bat he said to her: Why did you look for me? Do you 
not know that you ought to look for each man in the 
house of his father? JI have no man-father, consequently 
my Father is God. The temple is God’s house. If you 
had been looking for me in the house of my Father, in 
the temple, you would have found me. This story, 
besides indicating an unusual intellect in the child Jesus, 
very clearly brings out the one train of thought, by which 
the clever, neglected child, seeing about him children who 
all of them had carnal fathers, and no father in the flesh 
of his own, recognized as his Father the beginning of all, 
God. The conception that God was the Father of all men 
was expressed in the Jewish books: 


Mal. ti. 10. Have we not all one father? Hath not one God 
created us? 


JOHN THE BAPTIST 


. “Rydpero Mark t. 4. John did 4. John the Baptist 
Pend by Ry net baptizes in the wilder- appeared in the prairie 
fw é» Ty <piv~, ness, and preach the and preached bathing as 

cal xnptcowy Bdwticua baptism of repentance’ a sign of the change of 


fore the remission of life, as a si oO 
ear els dec Sea er gn 
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(a) Barrio means to bathe, wash down. I prefer the 
popular expression to bathe to the word baptize, because 
baptize has the ecclesiastic significance of a sacrament and 
does not express the action itself, which is expressed in 
the verb Samrr{Cw. 

(6) ets I translate by in sign of, as it is frequently trans- 
lated, since the meaning in is not applicable here. 

_(c) perdvoa is word for word afterthought, change of 
mind. Repentance would correctly render the meaning 
of the word, if repentance had not received a peculiar 
ecclesiastic significance. I prefer the word renovation, 
which in the popular language has the meaning of re- 
pentance, but not so much in the sense of penitence, as in 
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the sense of an inward change. 
(d) awapria means sin, not in the sense of a religious 
sin, but in the sense of mistake, oversight, and so I trans- 


late it by error. 


4. Adrds 8@ 5 "Tudr- 
yys elxe 7d Erduya adbrod 
awd tTptx Ov xayhrov, xal 
Sdrnv Sepyarlyny wep 
thy écpdy abrot- 4 de 
Tpoph abrol i» dxpldes 
wal péd\y &ypiop. 

1. "Apy} ro ebayye- 
Mov "Inoo? Xpurro0 ulod 
Tol Geol: 

2. “Os yéyparra: év 
rots rpophras, ‘’18od, 
eyo dwocrAdw rdv ay- 
yeddy pov wpd rpoodrou 
cov, 8s xaracxevdca Thy 
686» cou Eumporbér cov.’ 

8. ‘Savh Bodvros dy 


TD ephup, ‘Eropdoare P, 


Thy 68d» Kuplov: edfelas 
woutre ras TplBous ab- 
Tou.’ 

5. Tlaea pdpayt ri7- 
pwihorerat, xal way Bpos 
cal Bours rarevwbhce- 
ras? kal Sora: ra oKxokka 


Mark tt, 4. And the 
same John had his rai- 
ment of camel's hair, 
and a leathern girdle 
about hisloins; and his 
meat was locusts and 
wild honey. 


nooks The pel of 
nD o © gos o 

Jesus Chiist, tEe n of 
God; 

2. As it is written in 
the prophets, Behold, I 
send my messenger 
fore thy face, which 


shall prepare thy wa 
before thee (Mal. fis. 1b. 


8. The voice of one 
crying in the wilderness 

e ye the way of 
the Lord, make his paths 
straights (Is. xl. 3). 


Luke iti, 5. Every val- 
ley shall be filled, and 
every mountain and hill 
shall be Droagn low; 
and the crooked shall 


be that 


4. John’s raiment was 
of camel's hair, and he 
was girded with a leath- 


ern gue. He fed on 
locusts and herbs. 


1. The beginning of 
the announcement of 
good of Jesus Christ the 
son of God was» 

2. As it is written in 
the prophets, I send my 
messenger to prepare 
my way. 


8. A voice calls to you. 
In the wilderness pre- 
Spake ye the way of the 
ri, make his paths 
easy. 


5. So that every hollow 
shall be made even, and 
every hill and mound 
shall be brought low; so 

all the crooked 
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ds edOeiay, xal al rpa- made straight, and the places shall be made 


a rough wa be straight and the 
xetas els d8ods Aelas. @ smocth: mounds shall be made 
& emoo 


6. And all flesh shall 6. And the whole world 
rae oe bait a see the salvation of God shall see the salvation 
CQeo6.’ pio (Is. xl. 3-5). of God. 


(a) Scholars think that by wild honey is to be under- 
stood resin. In order to be intelligible and express the 
same strictness of the fast, I use the word herbs. 

(6) To connect the words, The beginning of the an- 
nouncement, and, as tt 1s written, it is necessary to add 
the word was, that is, that the beginning of the announce- 
ment was, that according to the words of certain prophecies 
there appeared John the Baptist. 

(c) The change of punctuation, and therefore the change 
of the meaning of the passage, I take from Reuss’s Les 
Prophetes, Vol. Il. (1878). 

This is the way it is translated there from the Hebrew: 


Une voix crie : 

Par le desert frayez le chemin de |’Eternel | 

Aplanassez, & travers la lande, une route pour notre Dieu! 
Que toute profondeur soit exhaussée, 

Que toute montagne, toute colline s’abaisse, 

Que ce qui est inégal se change en plaine, 

Et les crétes escarpées en vallons, 

Pour que la gloire de |’Eternel apparaisse 

Et que tous les mortels ensemble l’apergoivent! 

C’est la bouche de |’Eternel qui 1’a dit. 


Matt. iii. 1; Luke iii. 1. In these verses are set forth 
historical occurrences, which have no reference either to 
Christ, or to the contents of the teaching. 


2. Kal \éywr, Mera- Matt. ti, 2. fad say- 2. John said, Come to 


ing, Repent ye: for the your senses, for the 
voctre- fryyixe yap %) Ba- kingdom of Teaver! is is Kingdom of heaven is 
ovtela r&r otpavidy. hand.e 


(a) mryyee is a perfect and signifies what has taken 
place and is now taking place. The verb means to 
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approach. In the perfect it signifies that the kingdom of 
heaven has approached in such a way that it cannot 
approach any nearer. Indeed, according to all the proph- 
ecies, the kingdom was in the future and still coming. 
Now it was already here. And so 7yyiwe must be trans- 
lated in this place by has come now, 18 here. 

(6) The kingdom of heaven. These words have received 
their church significance. They designate the kingdom 
which is formed of all the believers. Its king is Jesus 
Christ. Obviously John the Baptist could not have been 
speaking of that kingdom of heaven before Christ. In 
the mouth of John the Baptist and of Jesus Christ these 
words must receive a meaning which was intelligible to 
all the hearers of that time. The kingdom of heaven, 
for all the Jews who heard that, was the coming of God 
into the world and his enthronement over men, that with 
which are filled all the prophecies of Zechariah, Hosea, 
Malachi, Joel, Jeremiah. The peculiarity of the meaning 
of John the Baptist’s words in distinction from the other 
prophets is this, that while the other prophets spoke 
indefinitely of the future enthronement of God, John the 
' Baptist says that this kingdom has arrived and the en- 
thronement is completed. Nearly all the prophets with 
this enthronement of God predicted external, miraculous, 
and terrible events; Jeremiah is the only one who pre- 
dicted the enthronement of God among men not by exter- 
nal phenomena, but by an inward union of God with men, 
and so the assertion of John the Baptist that the kingdom 
of heaven has come, although no terrible event has taken 
place, is to be understood in this way, that what has 
arrived is-the inward kingdom of God, which Jeremiah 
had predicted. 


THE CONCOURSE OF PEOPLE TO BE BAPTIZED BY JOHN 


5. Tére dEeropetero Matt. itt. 5. Then went 5. And to John came 


‘ out to him Jerusalem, the le from Jeru- 
pds abroy ‘Tepocbhuua 254 al Judea, and all salem and from the vil- 
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wal rica 4 ‘lovdala cai 
waca 4 weplxwpos rot 
"Top8drov- 

6. Kal éSarritovro 


éy rep "lopddvy on’ at- 
Tov, opodoyotuevos ras 


duaprlas abrdr. 
7. “EdXeyer ody rots 
éxropevopévas  — Bx ous 


BarricOijva ox atroi, 
Tevyfpara éxidvdy, ris 
bwédetey dpiv dvyety 
adxod THs §=peNobons 


> 

8. Tloheoare ody 
kapwods dflous ris pera- 
volas: 

9. “Hn 52 xal 4 dtivn 
xpos Thy Aiur r&p dév- 
dpwr Keira: wav ody 
dérSpor uh wowiy Kapwoy 
kaddy éxxérrera: xai els 
wip BédXera. 

10. Kal érnpdrwy ad- 


Tor ol Sxdot, Aéyorres, 
Tl od» rochaooper ; 
11. "AwoxpiBels 32 


héyer abrois, ‘O Sywy 
So xiTdvas peradéru 
re Bh txorre cal 6 
Exar Bpdpara dyuolws 
wotelrw- 

12. "H\doy 82 kal 
TeAGra: BarriwOfjrat, 
kal elrov xpd adrodp, 
Adddoxare, rl wrochoo- 
per; 

18. ‘O 82 dlwe wpds 
atrovs, Mydéy whéop 
rapa 7d dcareraypuévor 
duiv epdocere. 

14. "Exnpdérew 8e 
abrdy xal orparevoueroi, 
Myovres, Kal juets ri 
Tohconer; xal  elxre 
pds atrods, MySéva 3:4a- 
oelayre, unde cuxodar- 


Theyre kal dpxeobe wages. 


rots dpcrlas duOp. 


the on round about 
Sordas 


6. And were baptized 
of him in Jordan, con- 
fessing their sins. 


he 
O ge 


wrathe to 


come ? 


8. Bring forth there- 
fore fruits worthy¢ of 
repentance, 


9. And now also the 
axe is laid unto the root 
of the trees: every tree 
therefore which bring- 
eth not forth good fruit 
is hewn down, and cast 


into the fire. 
10. And the people 
asked him, saying, t 


shall we do then 


11. He answoreth and 
saith unto them, He 
that hath two coats, let 
him impart to him that 
hath none; and he that 
hath meat, let him do 
likewise. 


12. Then came also 
ublicanse to be bap- 
ized, and said unto him, 
ran ster, what shall we 
o 


13. And he said unto 
them, Exact no more 
than that which is 
appointed you. 


him, saying. 

ehall we do? And he 
said unto them, Do vio- 
lence to no man, neither 
accuse any falsely; and 
be content with your 


lages along 
and from 
country of Judes. 


6. And he bathed in 
the Jordan all those who 
confessed their errors. 


7. And he said to the 
peopie, O tribe of 
snakes! Who Sought 
you to flee from a 


wapene a 


8. Bring fruits which 
are in conformity with 
the change. 

9. The axe is already 
laid upon the root of 
the tree, and if a tree 
does not bring forth 

ood fruit, it is cut 

own and burnt up. 


10. And 
asked him, 
we do? 


the le 
What shall 


11. He answered them, 
He that has two coats, 
let him give one to him 
who has none; and he 
that has bread, let him 
do likewise. 


12. The farmers of 
taxes came to his bath- 
ing, and said to him, 
ae her, what shall we 

oO 


18. John said to them, 
Exact no more than is 
your right. 


14. And the soldiers 
asked, What shall we 
do? And he. said 
Trouble no man, and 
accuse none falsely. Be 
content with your eon- 
dition. 
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(a) In Matt. iii 7 it says that the following words 
of John are addressed only to the Pharisees and the 
Sadducees, while in Luke it says that they are addressed 
to all. As there is nothing in the words which refers 
especially to the Pharisees and the Sadducees, Luke's 
version is preferable. 

(5) There is a superstition that snakes have a presenti- 
ment of a fire and creep away from where one is to 
happen. 

(c) opyn natural disposition, expression of will. I 
translate it by will of God. 

(d) aftos with the genitive, worthy of something, as 
much as, cannot be translated into Russian precisely, and 
is best rendered by in conformity with. 

The words which serve as a continuation of the eighth 
verse, and which are that the Jews regard Abraham as 
their father, refer only to the Jews and contain no in- 
struction and, besides, interrupt the speech about the 
fruits and the tree, and so are omitted here. 

(e) TteAdvns tax-gatherer. The taxes were farmed out, 
and so the tax-gatherers were farmers of taxes. 

Verse 15 says, according to Luke, that the subsequent 
words about the one who is mightier who is coming 
into the world are spoken by John in reply to the suppo- 
sition that he is Christ. But these words directly con- 
tinue the speech about preparing the way for him who is 
coming, and do by no means answer a supposed question 
as to whether he is Christ or not. He does not say that 
he is Christ or not Christ, or that he who comes after 
him is Christ or not Christ, and so this verse is omitted. 


18. WoAdd par ofy Luke tt. 18. And 18. And, calling Ep 

xal trea adQy many other things the people, heannoun 
€p Span in his exhortation many other things about 

ehyyyenifero ray Kady. preached he unto the the true good. 


eople. 
11. "Eye perv Barritw P Matt. #4. 11. [indeed 11. And he called out 
duas dv GSare els dé baptizes you with water to the people, and said, 
Mera- unto repentance: buthe I bathe you in water in 
roar d 6¢ éxigw pov that cometh after me is sign of the renovation, 
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é ¥, mightier than I, whose but he is coming who is 

tov dorky ob obtegiicar Snes 1 am tot worthy mightier than f and of 
whom I am not wo 

vis Ta brodtyara Baord- you with the ie ACh Ghost, " 

cas’ abrés buds Barrice and with fire, 

éy Ilvedpars ‘Ayly xal 


supl. 
, Markt. 8. I indeed in water 
. =: Bye ney sierthlghs have baptised you ba but he wi pr arity you 
bpiis dy B8ari- abrds 88 water: but hes by the rl pari 
Bawrice dpas év Iivet- tize you with the He 
pare ‘Ayla Ghost. 
12. O86 rd awriov dy Matt. tH. Whose 12. © fan is in his 


a) xeupl abrod, xat 5:a- fan is in his hand, and hand, Por he will clean 


cabaput rh» dwva ad- his floor, and er the wheat, and will burn 
Tov, Kat ourdte roy Wheat into senor bi the chaff. 


stroy adrod els Thy dro- 
Ghany, Td 5¢ Axupov xa- bie fire. 
raxaboe, wupl doBécry. 

138. Tére rapaylvera 18. Then cometh Jesus And Pkt was 


é"Igrots ded ris Tad zon Gattipe to suntan purified by Jo 
halas éwi roy "lopddvny tized ot hit, Re Per: 


apes ror Todvryy, Tod 
BawricO fra: or abroi. 

16. Kal fawricbels 6 | 16. And Jesus whee 
"Ingots dvéBn cdQ)s dxd He was bap 


rod 8aros. a 5 Seraightway out tof 

(a) Barrie not only means to bathe, but also to 
purify : the context demands the latter meaning here. 

(0) With the Holy Ghost and with fire. The word 
holy is added later, as appears from many texts, and as 
it is always attached to the word Ghost. The word 
fire is not given in Mark, but is added in Luke and 
Matthew. The idea is that as the master purifies the 
threshing-floor with fire, so he will purify you who is 
mightier in spirit. 

The fourteenth and fifteenth verses are not very intelli- 
gible and, in the sense in which they are taken, add noth- 
ing to our teaching. 

The continuation of the sixteenth verse speaks of a 
miracle, an unnatural and unintelligible event. It adds 
nothing to the teaching, but, on the contrary, obscures it. 
How the miracles violate the sense of the teaching will 
be mentioned in its proper place. 
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THE GENERAL MEANING OF JOHN'S PREACHING 


In what did John’s teaching consist? It is generally 
said that we know nothing or very little about what 
John preached. Indeed, if we assume that John merely 
announced the coming of that kingdom of heaven of 
which Jesus taught, or preached, like the previous 
prophets, the coming of God, no contents will be left 
in John’s preaching. But if we stop looking upon the 
written words as a magic fairy-tale, and trying to find in 
everything miracles and prophecies, John’s preaching will 
become full of contents. Men of the church generally 
represent him as a forerunner of Christ; and freethinkers, 
as one of those liberal poets, called prophets, of whom 
there was never a lack among the Jews and who uttered 
moral commonplaces. But if we only give ourselves the 
trouble to understand the words which are before us in a 
simple manner and without any preconceived notion, the 
contents of John the Baptist’s preaching, and the very 
important contents at that, will appear at once. 

It says that the kingdom of heaven #yyure, was already 
at hand. Not one of the prophets had said that. They 
had all said that God would come, would be king, would 
do this or that, but all that would be in the future. John 
said: The kingdom of heaven is already here. Nothing 
manifest has happened, but it is here. That the peculiar- 
ity of John’s preaching consisted in the announcement 
that the kingdom of heaven was already at hand, or had 
come, or, at least, that Jesus Christ thus understood these 
words, is proved by this, that later on Jesus Christ said, 
The law and the prophets were until John: since that 
time the kingdom of God is preached, and every man 
presseth into it (Luke xvi. 16). 

Consequently, that is the meaning of John’s preaching. 
Not one prophet said that before. All the former prophets, 
with the exception of Jeremiah (xxxi. 31), predicted un- 
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usual external occurrences in connection with the coming 
of God: executions, frosts, plagues, destructions, wars, and 
carnal pleasures. John does not predict anything of the 
kind. All he says is that no one can escape the will of 
God, that what is not needed will be destroyed, and that 
only that which is needed will be left. All he says is, 
Be renovated! That is the chief characteristic of his 
preaching, and the most important part of what he says 
is: I purify you with water, but what will purify you 
completely is the spirit, that is, something invisible, non- 
carnal. John says, Heretofore you have been told that 
the kingdom of heaven will come some day, but I say to 
you that it is already here. In order to enter heaven it 
is necessary to become renovated, to renounce error. I 
can cleanse you externally, but only the spirit will purify 
you. That is the teaching which Jesus Christ heard. 
The kingdom is here, but in order to enter it, it is neces- 
sary to become purified by the spirit. 

And thus Jesus Christ, full of the spirit, goes into the 
wilderness to try his spirit. 


CHRIST'S TEMPTATION IN THE WILDERNESS 


a Luke #v. 1. And Jesus 
Re ache Ba being full of the Holy 


1. Then Jesus bel 
full of the spirit wen 


from the Jordan into 


bréorpeper dwd rol’ Iop- Sarina. ban can ind te 
Sdpou: xal ffyero dy ro 
Iivetpars els rh» Epnuor 

2. ‘“Hyudpas reocapd- 
Kovra, weipafouevos vrd 
Tov SsafSbrov. 

18. Kal fp exe? dv rz 
ephpyp tyépas recrapd- 
xovra, weipafduevos vd 


rod Zarava, xal Hy werd th 


TO@p Onpluy. 

2. Kal otx paver 
ob8éy dy rais hyépas 
éxelvars: xal curreder Be- 
civ atréy, torepor 
érelrace. 


Jordan, and was led b 
the Spirit into the wil- 
derness ,¢ 


2. Being ide fi 


days 
tempted of the devil. 


Mark i. 18. And he 
was there in the wilder- 


Luke tv. 2. And in 
those days he did eat 
nothing: and when they 
were ended, he after- 
ward hungered. 


the wilderness, 


2. And there the 
tempter tempted him. 


13, And Jesus was in 
that wilderness forty 
days, and ate nothing, 
and grew thin. 
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2. Kel 
hudpas 
cal véxras 
xovra, Sorepoy érelvace. 

8. Kal § mwpocedOdr 
adre é weipd toy elxey, 
El vlds ef rod Geoi, ele 
twa of Xl obra: Apr 
yéverrat. 

4.'O 68 droxpibels 
exe, Téyparra, ‘ Odx 
éx’ Apr pbre Soera 
EvOpanros, dN’ éxl xarrl 
phuars éxwopevopévyy Sed 
ordparos Geod.’ 


waoretaas 


TescapaKorTa he 
rescapa- afterwar 


Matt.iv. 3. And when 
had fasted fo ota een 
and forty nights, he was 
terward a ungered. 


3% And wh the 
tempter came to him, 
he said, If thou be the 
Son of. God, command 
that these * stones be 
made bread. 


4. But he answered 
and said, It is written, 
Man shall not live by 
bread alone, but by eve 
worde that proceedet. 
out of the mouth of God. 
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3. And the tempter 
came to him, and said, 
If thou art a son of God, 
command that these 


stones be changed into 
bread. 


4. But Jesus sereros 
It is written, Man does 
ne uve efything wal anes 

ut by eve whi 
proceeds t of he 
mouth of ‘God (by the 
spirit). 


(@) In Luke it is written cad j nyero ev rp Ilvedpare evs 
THY Epnpoy, but in the older texts it is always written 
év Ty épnug, that is, it says simply and clearly that Jesus 
passed forty days in the wilderness, in the same spirit in 
which he went away from the Jordan. It is true in Mat- 
thew it says aviyOn ets thy Epnuoy vrro rod Ivedparos 
and in Mark 7d IIvedpa abrov éxBddArXa eis Thy Epnpor, 
that is, that he was carried by the spirit and that the 
spirit cast him away in the wilderness. Luke, apparently 
combining the two versions, says that he was full of the 
spirit, and in that spirit passed forty days in the wilder- 
ness. 

(6) &dBoros I translate by tempter, in order to give the 
word its proper meaning, and not that of devil, which it 
now has. | 

(c) I omit the word 7a, because it is not found in 
the Hebrew text, Deut. viii. 3, from which these words 
are quoted. That passage determines the meaning of the 
words, and here is the translation of it. , 


Deut. vit. 2-5: 2. And thou shalt remember all the way 
which the Lord thy God led thee these forty years in the wilder- 
ness, to humble thee, and to prove thee, to know what was in 
thine heart, whether thou wouldest keep his commandments, 
or no. 
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3. And he humbled thee, and suffered thee to hunger, and 
fed thee with manna, which thou knewest not, neither did thy 
fathers know; that he might make thee know that man doth 
not live by bread only, but by every word that proceedeth out of 
the mouth of the Lord, doth man live. 

4. Thy raiment waxed not old upon thee, neither did thy foot 
swell these forty years. 

5. Thou shalt also consider in thine heart, that as a man 
chasteneth his son, so the Lord thy God chasteneth thee. 


9. Kal fyayer adroy 
els ‘Iepovcaddp, al 
Sorncery adrdéy érl 7d 
arepvywv rol lepof, xal 
edwev abr, El 6 ulds ef 


To Geol, Bdde ceavrdy h 


évretdery xdrw- 

10. Téyparra yap, 
“Ore ets dyyédos 
abro6 édvredefra: rept 
gob, rod Suapuddta oe: 

ll. Kal Sre énl yeu- 
pay dpoicl ce, whore 
rpookbyys wpds Alboy rd 
3ré8a cov.’ 

12. Kal dwoxpdels 
drev abrge 4 ‘Incobs, 
"Ore dpnras, ‘ Odn éxwre- 
pioas Kipwr roy Ocdby 
gov.” 


6& Kal  drayayor 
abrdy 6 SidBodos els Spos 
tbynhdr, Ueter adrg 
wdoas ras Bacihelas ris 
olxounérns dv oriypq 


soil 

6. Kal dwey adrg 4 
&d Boros, Lol ddécw rh» 
dtouclay ravryny dracay 
cal rhy Sétay atrdy 
Sri éuol wapadddora:, xad 
@ eddy Gbd\w Sldwus adrhry: 

7. ZO ob» day wpoo- 
Kuvhoys évdwiby you, 
fora: cov rdvra. 

8. Kal droxpibels 
abrp elrev 5 "Incobs, 
“Traye éxlow pov, La- 


Luke tv. 9. And he 
brought him to Jeru- 
salem, and set him on a 
pinnacle of the temple, 
and said unto him, If 
thou be the Son of God, 
cast thyself down from 
ence: 


10. For it is written, 
He shall give his angels 
charge over thee, to 
keep thee: 


11. And in their hands 
they shall bear thee up, 
lest at any time thou 
dash thy foot aeninat a 
salm xci. 11, 12). 
12. And Jesus answer- 
ing said unto him. It is 
said, Thou shalt not 
tempt the Lord thy God 
(Deut. vi. 16). 


stone 


5. And the devil, tak- 
ing him up into a high 
mountain, shewed un 
him all the kingdoms of 
the worlds in a moment 
of time. 


6. And the devil said 
unto him, All this power 
will I give thee, and the 
glory of them: for that 

s delivered unto me; 
and to whomsoever I 
will, I give it. 


7. If thou therefore 
wilt worship me, all 
shall be thine. 


8. And Jesus answered 
and said unto him, Get 
thee behind me, Satan :¢ 
for it is written, Thou 


9. The tempter brought 
Jesus Christ to Jeru- 
salem, and set him on 
the roof of a church, and 
said to him, If thou art 
a son of God, cast thy- 
self down from here: 


10. For it is written 
that he will charge his 
messengers in regard to 
thee, to keep thee: 


11. And they shall 
catch thee in theirarms 
so that thy foot may not 
etrike nst a stone. 


5. And again the 
tempter took him to a 
high mountain, and pre- 
sented to him all the 
Kingdoms of the earth 
in a twinkling of the 
eye. 


6. And said to him, I 
will give thee all this 
power and their glory, 
or they are delivered to 
me, and to whomsoever 
I will, I give them. 


7. If thou wilt worship 
me, all shall be thine. 


8 Then Jesus 
ewered, 
away (evil) foe! 
written, Thou shalt wor- 
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ravi; ‘yéyparra ‘yap, 
*Tiporxuvrtoes Kupwr 
rdv Gedy gov, xal abr 
pho Narpetces.’ 

18. Kal ouvredécas 
wdavra wepacpdy 6 Sd- 
Bodos dwéoryn dr atrod 
&xps xaipol. 

11. Kal l30d, dyyedou 
wporf\boy Kal Senxdvour 


etry. 
14. Kal bréorpever 6 
"Inoots é» ry durdue 


shalt worship the Lord 
thy God, and him o 
shalt thou serve.¢ 


13. And when the devil 
had ended all the temp- 
tation, he departed from 
him for a season, 


Matt. tv. 11. And be- 
hold, angels’ came and 
ministered unto him. 


Inke tv. 14. And 


Jesus returned in the in 


wer of the Spirit into 
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ship the Lord, and for 


nly him alone shalt thou 


work. 


13. Then the tempter 
departed from him for a 
time, 


11. And God's power 
came and served him. 


14. And Jesus returned 
the power of the 
spirit to Galilee. 


ro0 IIvetuaros els rhy 
Tadsdalay. 


66. 


(2) In Luke 67: stands in this place, for Jesus says, I 
will not cast myself down, for it is written, Thou shalt 
not tempt. 

(b) éerrepafw means properly to make a trial of ; but 
from the reference to the passage in Deuteronomy, from 
which it is quoted, it means to doubt. 

Deut. vi. 16 is based on Exod. xvii. 1-7, where it 
says: The people began to murmur against Moses be- 
cause there was no water. Moses turned to God. God 
told him to go up on the mountain and to strike it with 
the rod, and the water would come. And he called the 
name of the place Massah, and Meribah, because the 
Jews had murmured, and because they had despaired 
of the Eternal One, and had said, Is Jehovah among us, 
or not? 

(c).otxovpevos inhabited, viz. the earth, and the transla- 
tion is of people living upon the earth. 

(d) Satan is a word that has no definite meaning. In 
Hebrew it means foe, and so I translate it. 

(€) Xatpedw to work for pay. The significance of this 
word, which is rarely used and which is only once used 
in this sense, is very important. It does not mean to 
serve, not even to work, in the sense which it has in Rus- 
sian, namely to do a thing, but to work for a reward, that 
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is, unwillingly, with difficulty, not for the work itself, but 
for another purpose. 

(7) Since dyyeXor is used in the sense of messengers of 
God, I translate it by power of God. 

This passage about the temptation is particularly re- 
markable in that it forms a stumbling-block for the 
church interpretations, since the very idea of God being 
tempted by God himself forms an internal contradiction 
from which it is impossible to emerge. 

This is the way the church interprets this passage 
(Archim. Mikh., Gos. of Matthew, p. 63): 


Then: Immediately after the Holy Ghost at the baptism de- 
scended upon Jesus, and not at a later time, as some suppose. 

Of the Spirit: By Spirit not the spirit of Jesus is to be under- 
stood here, nor the tempting spirit, but the Holy Ghost who 
descended upon Jesus. After the baptism Jesus gives himself 
up to the Holy Ghost and is led by him, whither he is com- 
manded, and is brought into the wilderness for a struggle with 
the- devil. 

Into the wilderness: Tradition points out as the place of the 
Lord’s temptation the so-called forty days’ wilderness, which is 
to the west of Jericho, a wild and terrible place, where wild 
beasts and robbers sought shelter (it is also called the Desert of 
Jericho). 

To be tempted: To tempt means in general to put to trial, 
to question. In a narrower sense to tempt means to seduce peo- 
ple, to turn them to something bad, pointing out the good side 
of that which is bad, by which the power of moral good in men 
or their impotence is made manifiest. Here to tempt means to 
try whether Jesus is really Christ, to try him by means of entice- 
ments to commit sinful acts. 

Of the devil: The devil is properly speaking a renegade, antag- 
onist, enemy. In Scripture the devil is properly called a fallen 
angel, who did not persevere in the good, an enemy of every- 
thing good, an evil being, hostile to the good, hostile in particu- 
lar to the salvation of man. The evangelists do not tell in what 
way he approached the Saviour. Perhaps not in a coarse sen- 
suous form, with which his subsequent actions do not fully har- 
monize ; but, on the other hand, it is not to be doubted that he 
is not a personification of the seductive thoughts of the Lord 
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himself, as some have assumed. He was the spirit of evil who 
in one form or another actually appeared to the Saviour. 

When he had fasted: He entirely abstained from food (he ate 
nothing in those days) forty days or forty nights. Examples of 
such protracted fasts are known from the Old Testament. Thus 
Prophet Elijah fasted forty days, and so did Moses. Christ 
fasted not because he needed to fast, but in order to instruct us; 
he fasted forty days, and not more, in order that the excessive 
grandeur of the miracle might not make doubtful the very truth 
of his incarnation. If he had continued the fast much longer, 
that might have served for many as a cause for doubting the 
truth of the incarnation. 

He was afterward a-hungered: After the lapse of forty days he 
felt the need of food, thus showing his humanity. 

He came to him: When the Lord was a-hungered, the tempter 
for that very reason approached unto him. ' 

The tempier: That is, the devil. 

If thou be the Son of God: That is, the Messiah, whom God 
himself at the baptism solemnly called his beloved Son. Hav- 
ing heard the voice which had descended from heaven and had 
testified, This is my beloved Son, and having heard just as glo- 
rious a testimony from John, the tempter suddenly sees him 
hungry ; that startles him: recalling what was said about Jesus, 
he cannot see how Jesus can be a simple man; on the other 
hand seeing him hungry, he cannot believe him to be the Son of 
God. While in this state of perplexity, he approaches him with 
ambiguous words. 

These stones: They were, no doubt, in the wilderness, in the 
place of fasting and of temptation. The essence and strength of 
the temptation consists in this, that Christ is asked to perform 
a miracle without any cause, for the gratification of his sensuous 
needs, that is, to make a bad use of the miracle, which would 
display his pride and opposition to God’s intentions. He has 
just been proclaimed the Son of God, and now he has a chance 
to show that to him. “He was a-hungered. If he is the Mes- 
siah, why should he be a-hungered, since one word of his is 
enough to turn stones into bread and satiafy his hunger with 
them? What sin was there in changing stones into bread? 
Know that it is a sin to obey the devil in anything.” (Theophil.) 

It ts written, etc.: Christ repels this temptation as also the 
. two next ones by the word of God. He points to the utterance 
from Deut. viii. 8. Moses says in that passage that God, hum- 
bling the nation of Israel, tormented it with hunger and fed it 
with manna, which neither it nor its fathers knew of, that he 
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might make it know that man doth not live by bread only, that 
is, sustain his existence, that there are other objects which can 
support man’s existence, for example, the manna and, in general, 
everything which the word of God, that proceedeth out of his 
mouth, may point out. And thus, the Saviour, pointing to this 
utterance, shows to the tempter that it is not necessary to do the 
miracle of turning the stones into bread, and that it is possible 
to satisfy the hunger with other objects than bread, according to 
God’s indication, or word, or action. That is the nearest direct 
meaning of the utterance. But, without doubt, in this utterance 
is contained a hint at the spiritual food, on which the believer 
feeds, and with which he, as it were, for a time forgets about the 
bodily food and feels no need of it; this spiritual food is the 
word of God, the divine teaching, and the divine commandments 
and injunctions, the fulfilment of which forms the spiritual 
food, which is of greater use to the soul than bodily food. Every 
word of God to him who is a-hungered supports his life like food. 
God can feed him who is a-hungered with a word. And so the 
meaning of Christ’s answer is this: My need of bread is at 
present not such as to compel me to do a miracle. Life depends 
on the will of God. God can support it, not with bread only, 
but with anything he may point out as food. Besides, the word 
of God, his commandments and injunctions, which man must 
carry out, are a spiritual food with which the hunger of the body 
is forgotten, and man, living by this word, as by food, does not 
seem to feel the need of bodily food. 

Taketh him up and setteth hin: That does not mean that the 
devil carried Jesus through the air, or that he compelled him to 
go against his will, or that he did anything miraculous for the 
purpose. There is nothing to prove that the devil had such 
power and force, and the meaning of the word taketh does not 
compel us to accept any of the propositions mentioned ; the word 
designates to lead or accompany, and Satan led, or accompanied, 
Jesus, of course, not against his will, not by force, not by 
compulsion. 

The devil, in tempting the Lord to cast himself down from 
the top of the building, refers to the text from the psalms, say- 
ing that if he is the Son of God, there can be no danger for him, 
for, if every one who puts his trust in God is promised his aid, 
so much the more will this aid be given to the Son of God, and 
the angels will keep him unharmed. The essence and strength 
of this temptation consists in inciting Jesus, so to speak, to 
exact a miracle on the part of God, which would manifest 
Christ’s vanity, self-confidence, and spiritual pride. If thou be 
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the Son of God, says the devil, God will do everything for thee 
and will do a miracle in response to thy mere wish. 

And saith unto him, etc.: To these words the Lord again 
answers with words from Deuteronomy vi. 16: Thou skalt not 
tempt the Lord thy God. Moses says that to the Jews, forbid- 
ding them to tempt Jehovah, as they tempted him at Massah, 
saying, Is the Lord among us, or not? when they asked him for 
a miracle on account of the lack of water. Consequently the 
meaning of Christ’s answer is this: It is not right to demand a 
miracle from God at will. It is true, God aids those who fear 
him and promises them miracles, but only in order to free them 
from danger, and not whenever they ask for them. Conse 
quently the tempter, who was distorting the meaning of the 
passage from Scripture, was rebuffed by another passage which 
correctly interpreted the meaning of the utterance pointed out 
by the tempter. 

An exceeding high mountain: It is not known which. Ap- 
parently it is the summit of some mountain, from which a great 
part of Palestine can be seen. Abbot Merit speaks of the top of 
one such mountain: this summit commands the mountains 
of Arabia, the land of Gilead, the land of the Amorites, the 
valleys of Moab and of Jericho, the current of the Jordan and 
all the country about the Dead Sea. It is that mountain which 
even now is called the Mountain of Temptation. Even so Moses 
before his death went up unto the mountain of Nebo, to the top 
of Pisgah, and the Lord shewed him all the land, from Gilead to 
Dan, and all the land of Ephraim and of Manasseh, and all the 
land of Judah, up to the Western Sea, and the southern land, 
and the plain of the valley of Jericho, the city of palm-trees, 
unto Zoar. From this we see that there were mountains, from 
which could be seen a great part of the land of Canaan and 
of Palestine, and of their surroundings. 

All the kingdoms of the world: It must be assumed that the 
tempter showed them to Christ by some logical, incompre- 
hensible action, and of this we find a confirmation in the words 
of St. Luke concerning this: In a moment of time (iv. 5), “in a 
vision ” (‘Theophil.). 

All these things will I give thee: The tempter appropriates to 
himself the power over all these kingdoms, as though they 
belonged to him and he had the right to transfer to whomsoever 
he pleased the power and the right which belonged to God alone. 
It is true, the pagans were for a time in the power of Satan, and 
the inhabitants of Palestine, who were degraded in morals, were 
under his rule; nevertheless, in these words of the devil is 
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expressed a proud and false enjoyment of power which belongs 
to God alone, as the Creator and Provider of the world, in whose 
power are all the kingdoms on earth. 

If thou wilt fall down and worship me: In appropriating to 
himself the power and the right over the whole world, which 
belong to God, the tempter also asks to be worshipped like God, 
that is, he asks for religious worship, in which should be ex- 
pressed complete humiliation, and the power of the temptation 
consists in this, that instead of the unusual work of the redemp- 
tion of humanity by means of the death on the cross and the 
foundation in this manner of a universal, spiritual, and eternal 
kingdom, Christ is offered the external royal power over the 
world, that is, this temptation is a deviation from the whole 
great work of his ministration to the human race in the capacity 
of Messiah the Redeemer. 

Then saith Jesus unio him, etc.: This is a bolder temptation 
than the first two. The Lord again repels him with words from 
Scripture, but before that he with his almighty word commands 
the tempter to stop his temptations : Get thee hence, Satan ! 

It is written: From Deut. vi. 13. In that passage Moses ad- 
monishes the Jews, when they come into possession of Palestine, 
not to follow the gods of those nations, who will be living 
around them, that is the pagan gods, for to Jehovah alone, the 
true God, does divine worship belong, and to no one else. 


Reuss, the esteemed writer of the Ttibingen school, * 
explains the passage as follows (La Bible, Nouveau 
Testament, Vol. I., pp. 179-185): 


Le récit de cette célébre péricope, qui a exercé la sagacité des 
commentateurs plus qu’aucune autre, est connu sous le nom 
d@histoire de Ja tentation. Cette formule, cependant, n’exprime 
pas exactement la nature du fait relaté. Car tandis que le texte 
du second évangile ne parle que trés-vaguement d’une tentation 
qui dura quarante jours, celui du premier se borne & raconter 
explicitement trois diverses tentations qui eurent lieu aprés ces 
quarante jours; enfin Luc combine ces deux versions et les 
adopte toutes les deux. Cette différence n’affecte pas le fond du 
récit. On peut en dire autant de quelques autres que nous 
voulons signaler en passant, sans y attacher de |’importance. 
Ainsi Matthieu seul dit que Ja tentation était le but de la 
retraite de Jésus au désert, |’ Esprit voulant qu’il fait tenté. Les 
bétes sauvages, mentionnées par Marc seul, servent simplement & 
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exprimer d’une maniére plus pittoresque l’idée de la solitude, 
rien ne nous obligeant de songer & des bétes féroces. Des deux 
premiers textes nous recevons |’impression d’une retraite de 
Jésus en un lieu solitaire ot il serait resté pendant quarante 
jours, pour s’y livrer (comme le veut |’explication populaire et 
usuelle) & des méditations sur son futur ministére. Le texte de 
Luc, corrigé d’aprés les anciens manuscrits, nous suggére au con- 
traire Vidée d’un séjour sans repos, d’une course agitée et pro- 
longée, et troublée en méme temps par les assauts répétés du 
tentateur. Puis il y a cette différence assez notable que les trois 
scénes particuliéres ne se suivent pas dans le méme ordre chez 
les deux évangélistes qui les racontent. Tous les commentateurs 
sont d’accord & donner & cet égard la préférence & Matthieu, et 
leurs raisons sont si évidemment fondées en logique et en psycho- 
logie que nous pouvons nous dispenser de les exposer au long. 
Nous ferons seulement observer qu’elles n’ont de valeur absolue 
qu’sautant qu’on admet la réalité historique des faits eux-mémes. 
Enfin les trois récita se terminent d’une maniére différente. 
Matthieu donne A entendre que le tentateur, trois fois repoussé 
avec dédain, quitta la partie pour tout de bon; Luc, au contraire, 
insinue qu’il revint & la charge plus tard. Cet auteur songeait 
sans doute, soit aux luttes que Jésus eut & soutenir pendant 
toute la durée de son ministére, soit & sa passion et & sa mort. 
Matthieu ajoute que le diable vaincu fut aussit6t remplacé 
auprés de Jésus par des anges serviteurs, envoyés, comme on 
peut le penser, soit pour pourvoir 4 ses besoins, soit pour rendre 
hommage & ga sainteté victorieuse. Marc aussi parle d’anges, 
mais il parait vouloir dire qu’ils se trouvaient présents pendant 
tout le séjour au désert, lui tenant compagnie et le servant, ce 
qui exclurait encore l’idée du jefine et de la faim dont parlent les 
autres textes. 

Toutes ces différences, nous le répétons, ne portent que sur 
des détails accessoires. Nous avons maintenant & nous occuper 
du fond méme de cette narration unique dans son genre, non- 
seulement dans les évangiles, mais dans la Bible tout entiére. 
Avant tout rendons-nous bien compte du sens que nous devons 
attacher au mot tenter. Le langage biblique (Ancien et Nouveau 
Testament) emploie ce terme dans trois applications différentes : 
1° on dit d’an homme qu’il tente Dieu, quand i] prétend provo- 
quer, par des sollicitations impatientes, une manifestation quel- 
conque de sa puissance, par ex. un miracle; comme une pareille 
sollicitation a toujours sa source dans un manque de confiance 
ou de résignation, l’Ecriture déclare qu'elle est un péché; 2° on dit 
de Dieu qu'il tente les hommes, quand il met leur foi & |’épreuve 
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par des tribulations et des contrariétés de tout genre. Comme 
ici le but et les moyens sont également salutaires, les apdtres 
déja ont compris que le terme était mal choisi (Jacq. i. 18) et le 
langage moderne |’abandonne de plus en plus, pour y substituer 
celui d’éprouver; 8° enfin un homme tente l’autre quand il 
cherche & l’entrainer au mal. Nul doute que les faits racontés 
dans notre péricone ne renttent dans cette troisitme catégorie et 
non dans la premiére. Le tentateur ne s’adresse pas & la puis- 
sance de Jésus pour lui extorquer des miracles & son propre 
profit; il y a plutét un conflit moral, entre la sainte volonté de 
Christ et les tendances perverses du diable. 

Ceci étant généralement reconnu, nous établirons avant toute 
autre chose que les trois narrateurs entendent bien raconter un 
fait objectif et matériel; des rencontres et des conversations 
entre deux personnages distincts, dont l’un était Satan lui-méme, 
apparaissant d’une manitre visible, & l’effet d’entrainer Jésus & 
des actes que celui-ci repoussa avec énergie. Et d’abord, lorsque, 
aprés avoir miraculeusement traversé une période de quarante 
jours sans prendre aucune nourriture, les besoins physiques se 
firent de nouveau sentir chez lui, le diable lui proposa de les 
satisfaire par l’opération d’un miracle. Jésus s’y refuse en allé- 
guant un passage scripturaire (Deut. viii. 3), qui lui permet 
d’espérer ou de trouver des moyens de sustentation lA méme od 
les resources ordinaires lui faisaient défaut. Dieu, dit-il, peut 
me nourrir, de telle maniére qu’il lui plaira; il n’a qu’s parler, 
qu’A commander, sans que j’aie besoin d’intervenir moi-méme de 
maniére & changer la nature des choses. (Il est également faux 
de traduire: l’homme peut vivre de toutes les choses [mangeables] 
créées par Dieu; ou: je puis me nourrir de Ja parole de Dieu, 
spirituellement, et n’ai point besoin de nourriture matérielle.) 
Le texte de Luc, rétabli d’aprés les plus anciens manuscrits, p’a 
pas cette phrase; celle qu’y ont insérée les copies vulgaires (toute 
parole de Dieu) ne donne point de sens plausible. 

La seconde tentation consistait & inviter Jésus & s’exposer de 

té6 de cour & un danger imminent, en se précipitant du haut 
d’un édifice, dans la conviction ou dans l’espérance que Dieu le 
préserverait miraculeusement de tout accident. Nous ne savons 
pas quelle localité les évangélistes ont entendu désigner par le 
terme que nous avons traduit au hasard par le fatte du temple ; il 
est douteux qu’il soit question du Sanctuaire lui-m6éme, sur le toit 
duquel on ne montait pas. Peut-6tre s’agit-il d’un autre édifice 
compris dans l’enceinte sacrée, et placé du cdté de lest ot le 
mont Moria dominait la profonde vallée de Qidron et présentait 
une paroi coupée & pic. Le tentateur prétend déterminer Jésus 
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en lui rappelant les paroles du Psaume (xci. 12) interprétées au 
pied de la lettre. Jésus lui répond par un autre passage (Deut. 
vi. 16), qui condamne tout essai de tenter Dieu, dans le sens que 
nous avons indiqué plus haut. 

Enfin le diable l’emméne sur une montagne du haut de 
laquelle il pouvait voir tous les royaumes de la terre, et con- 
templer leur grandeur, leur puissance et leurs richesses. Tout 
cela lui est promis & condition qu'il serve les intéréta de celui qui 
s’en dit le maitre. Jésus le repousse en invoquant simplement le 
principe fondamental de la religion révélée (Deut. vi. 13), lequel 
suffisait & lui seul pour écarter toute velléité ambitieuse. On 
pourrait presque dire & ce sujet que la tentation la plus sédui- 
saute des trois, est vaincue & la fois avec le moindre effort et 
avec le plus d’énergie. 

La forme concréte de ces trois tentations a quelque chose de 
singulier, surtout la seconde, dont on a de la peine & entrevoir le 
motif. Mais pour le fond, elles ne sont point sans analogie dans 
Vhistoire évangélique. Nous rappelons la scéne de Gethsémané 
ot. Jésus disait: Si je le voulais, mon pére m’enverrait douze 
légions d’anges; ou celle de Golgotha ot le peuple criait : S’il est 
le fils de Dieu, qu’il descende de la croix; puis cette parole 
adressée aux Pharisiens: Cette génération demande un signe ; 
mais elle n’aura que celui donné par Jonas aux Ninévites ; enfin 
les occasions ot la foule voulait le proclamer roi et sa déclaration 
solennelle: Mon royaume n’est pas de ce monde. 

Tout de méme le présent récit, tel qu’il est donné et compris 
par les évangélistes, présente des difficultés insurmontables, qu’ il 
est de notre devoir de signaler. Nous ne nous arréterons pas 
& celles qui ne tiennent qu’au cadre de l’histoire, par ex. & la 
question de savoir sous quelle forme le diable apparut? comment 
Jésus fut transporté du désert au temple, du temple sur la mon- 
tagne, et de l& de nouveau au désert? ot doit &tre la montagne 
assez haute pour permettre & l’homme d’embrasser d’un seul 
coup d’oeil tous les royanmes de la terre? et autres questions 
semblables qui peuvent embarrasser )’exégtse littérale, mais qui 
sont des bagatelles & cété de celles qui se présentent & la médita- 
tion du théologien. Celui-ci est autorisé & demander d’abord si 
Jésus a reconnu le diable? Quelle que soit la réponse qu’on 
voudra donner (le texte dit positivement ou), la notion de sa 
divinité se trouvera singulitrement amoindrie; car, ou bien lui, 
Dieu, n’aurait pas connu celui qu’il était venu combattre et 
vaincre sur la terre, ou bien, tout en le connaissant, il se serait 
mis ou trouvé en son pouvoir. Or, il nous semble impossible 
que le diable ait eu prise sur le Fils de Dieu, dans le sens 
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physique, et beaucoup moins possible encore que celui-ci ait 
consenti & suivre le diable, & entrer en quelque sorte, en le 
suivant, dans ses vues, & lui donner prise sur lui-méme, dans 
le sens moral. En général, l’idée d’une tentation de Dieu dans ce 
sens, est une idée contraire aux notions les plus élémentaires 
d’une religion digne de ce nom; et cependant les textes eux- 
mémes disent que la tentation était le but du séjour de Jésus 
au désert. I] s’ensuit de tout ce qui précéde que la narration 
contenue dans notre péricope, telle qu'elle est sous nos yeux, est 
incompatible avec la formule ou conception consacrée officielle- 
ment, concernant la divinité du Christ. Ajoutons encore que 
cette conséquence résulte surtout de ce que le diable propose 
& Christ de l’adorer. D’aprés la théologie de I’Eglise, Christ, 
c’est-i-dire la seconde personne de la trinité, est le créateur du 
diable comme de tout ce qui existe. Le diable le sait mieux que 
personne. Sa prétention n’est donc pas seulement un blasphéme, 
elle est la plus inconcevable sottise. Or, les évangélistes n’ont 
pas voulu raconter une absurdité: ils nous représentent Jésus, 
tenté comme un homme, mais triomphant sans hésitation, sans 
effort, d’une maniére parfaite et décisive. 

Mais encore & cet autre point de vue, qui, nous le répétons, est 
celui des évangélistes, il y a de graves difficultés qui arrétent le 
lecteur. Car lors méme que nous voudrions écarter toutes celles 
qui résultent de la présomption de la nature divine de Christ, 
notre sentiment religieux se refuse encore & admettre que la ten- 
tation, c’est-a-dire la provocation au mal, ait pu exercer sur lui 
une influence quelconque, ne ffit-elle que passagére ou provisoire, 
ne se présent&t-elle & son esprit que comme une question & ré- 
soudre, comme une hypothése. En effet, si le mal a pu, nous 
ne disons pas obscurcir pour un instant la lucidité de son esprit, 
ou travailler fugitivement sa conscience morale, mais seulement 
glisser pour ainsi dire comme une ombre devant ses yeux de 
manitre & attirer momentanément son attention, la notion de sa 
sainteté absolue, qui est un élément indispensable de la foi chré- 
tienne, est nécessairement remise en question, ou plutét elle est 
positivement compromise. Cela est si vrai que déj& quelques- 
uns des anciens péres de |’Eglise ont été d’avis que les scdnes du 
temple et de la montagne n’ont pu 6tre des faits réels, puisque 
autrement il faudrait admettre que Jésus a cedé jusqu’é un cer- 
tain point 4 la tentation, sauf 4 s’arréter au moment décisif. Des 
auteurs modernes ont été plus loin, et niant la réalité objective 
et extérieure de toute cette histoire, n’ont voulu y voir qu’un fait 
intérieur et subjectif, une évolution de la pensée de Jésus, une 
contemplation contradictoire de ses buts et moyens, un drame 
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purement psychique. Mais il serait facile de prouver que cet 
expédient, dont le moindre tort est d’étre contraire au texte, 
n’écarte pas la difficulté que nous venons de signaler; tout au 
contraire, si nous mettons & la place du diable personnel, les 
propres pensées de Jésus, n’importe qu’elles aient surgi dans un 
songe, ou dans une vision, ou dans une lutte intérieure, nous ne 
faisons qu’affirmer la présence, dans sa nature morale, d’un élé- 
ment de faiblesse qui est d’autant moins propre & nous rassurer, 
que l’objet de la tentation a été plus insolite. On pourrait méme 
dire qu’s cet égard la ridicule explication des interprétes ratio- 
nalistes, qui ont entrevu dans le diable un émissaire du Sanhédrin, 
ménageait beaucoup mieux lintégrité du caractére de Jésus. 
Un grand nombre de théologiens allemands de notre siécle, 
désespérant de faire accorder le récit des évangiles avec une 
saine appréciation de la personne et de la dignité de Jésus, et 
convaincus qu’aucune des transformations de l’histoire succes- 
sivement essayées par les commentateurs n’efface complétement 
ce qui nous y arréte et nous choque, ont proposé l’explication 
trés-spécieuse que voici: Ce que les évangélistes nous racontent 
comme un fait historique aurait été dans l’origine une parabole 
racontée par Jésus 4 ses disciples 4 l’effet de leur faire saisir la 
différence entre une conception fausse et mauvaise de l’ceuvre 
messianique et des pouvoirs donnés & celui qui devait l’accomplir, 
et la conception vraie, qui était la sienne propre. Le diable, le 
désert, le temple et la montagne appartiendraient au cadre du 
récit figuré; l’inévitable contradiction entre les quarante jours 
passés au désert, et les deux jours qui (d’aprés Jean) séparaient 
la noce de Cana du séjour sur les bords du Jourdain, disparaissait 
en méme temps. On a objecté avec raison que ce serait le seul 
exemple d’une parabole dans laquelle Jésus se serait introduit 
_ lui-m@éme nominativement, et de plus qu’elle aurait di 6&tre bien 
mal comprise par les auditeurs pour finir par nous arriver dans 
la forme actuelle. Cela est trés-vrai, cependant, de toute fagon, 
& moins de dire que nous n’avons 1& qu’un pur mythe, il faudra 
admettre que la narration a été formulée primitivement par 
Jésus lui-méme, qu’elle n’a pu étre communiquée aux disciples 
que dans un but pédagogique, et qu’ainsi, parabole ou non, c’est 
le sens intime du récit, son élément moral et religieux, que nous 
avons & rechercher. Le jugement 4 porter sur les accessoires 
historiques est pour la chrétienté chose secondaire. Elle a un 
moindre intérét & résoudre les questions que nous avons posées 
en commengant, qu’sé savoir comment Jésus comprenait sa mis- 
sion, ou plutdt quels moyens il entendait ne pas employer & 
l’appui de son ministére. Ses besoins personnels, dont la faim 
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n’est ici que )’individualisation symbolique, ne devaient point 
@étre pour lui une préoccupation, un souci, un motif directeur 
de ses actes. Tout aussi peu la vaine gloire & obtenir auprés des 
hommes devait l’engager & faire parade de ce qui le distinguait 
du commun des mortels; il devait se défendre jusqu’au plaisir 
de constater pour lui-méme, et sans utilité pour le monde, la 
puissance protectrice du rapport qui le rattachait & Dieu, et con- 
naitre la différence entre le dévonement salutaire qui sacrifie la vie 
parce qu’il en sait la valeur, et la folle témérité qui la risque parce 
qu’elle n’en a aucune. Enfin il ne pouvait se tromper sur la 
nature du royauine qu’il se proposait de fonder, ni ignorer que 
la direction mondaine, dans laquelle les espérances fantastiques 
et superstitieuses de son peuple auraient voulu |’entrainer, loin de 
servir son vrai but, lui ferait manquer sa vocation, et renier son 
Dieu par une idolatrie aussi méprisable que blasphématoire. 


Reuss assumes, like the church, that the author pre- 
sented to himself a real person of Satan ; but he does not 
explain why he assumes that. In this assumption, how- 
ever, lies the whole mistake. From the meaning of the 
whole chapter it does not at all appear that the author 
imagined a real person under the name of Satan; on 
the contrary, the very opposite is quite obvious. If the 
author had imagined a person, he would have said some- 
thing about him, about his appearance, about his actions, 
whereas not a word is said about the person itself. The 
personality of the tempter is mentioned just to the extent 
to which it is necessary, in order to express Christ's 
thoughts and feelings. Nothing is said as to how he 
approached him, nor how he carried him, nor how he 
disappeared. All that is mentioned is Jesus Christ and 
that foe, who is in every man, that principle of struggle 
without which the living man is unthinkable. It is 
evident that the author wants to express the ideas of 
Jesus Christ by simple methods. To express ideas, it is 
necessary to make him speak, but he is alone. So the 
author makes Christ speak with himself, and he calls one 
voice the voice of Jesus Christ, and the other now the 
devil, that is, the deceiver, and now the tempter. 
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In the church interpretation we are told directly that 
we must not and cannot (though, as always, it does not 
say why we must not and cannot) regard the devil as an 
idea, but must take him as a real person, and we are 
used to such an assumption, but why Reuss assumes the 
same demands an explanation. To any man who is free 
from the church interpretation it will be clear that the 
. words which are ascribed to the tempter express only the 
voice of the flesh, which is contrary to the spirit of which 
Jesus Christ was possessed, after John’s preaching. Such 
an acceptation of the meaning of the words “tempter, 
deceiver, Satan,” which express the same thing, is con- 
firmed by this: (1) that the personality of the tempter is 
introduced only to the extent to which it is needed to 
exprers the inward struggle; not a single feature is added 
about the tempter himself; (2) that the words of the 
tempter express only the voice of the flesh and nothing 
more, and (3) that all three temptations are the most 
common expressions of an inner struggle, which is re- 
peated in the soul of every man. 

Wherein does this inner struggle consist? Jesus is 
thirty years old. He regards himself as a son of God. 
That is all we know about him at the time that he is 
listening to John’s sermon. John preaches that the 
kingdom of heaven has come upon earth, and that, in 
order to enter it, one needs a purification by the spirit, 
in addition to the purification by water. John does not 
promise any striking external condition. There will be 
no external sign of the approach of the kingdom of 
heaven. The only sign of its coming is a certain inward, 
non-carnal manifestation, the purification by the spirit. 
Filled with the idea about this spirit, Jesus Christ goes 
into the wilderness. His idea about his relation to God 
is expressed in what precedes. He regards God as his 
Father; he is a son of God, and, in order that his Father 
may be in the world and in himself, he has to find the 
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spirit which is to purify the world, and with that spirit 
to purify himself. 

In order to discover this spirit, he is subjected to 
temptation, departs from people, and goes into the wil- 
derness. In the wilderness he suffers hunger. While 
he is conscious of his sonhood to God and of his spiritual- 
ity, he wants to eat and suffers hunger. And the voice of 
the flesh says to him, If thou be the son of God, command 
that these stones be made bread. If we are to under- 
stand these words as the church understands them, 
namely, that the devil, tempting the son of God, wants 
of him proofs of his divinity, it is impossible to compre- 
hend why Jesus Christ did not change the stones into 
bread, if he was able to accomplish that. That would 
have been the best and simplest and shortest answer, 
that would have attained its purpose. If the words, If 
thou be the son of God, command that these stones be 
made bread, are a provocation to perform a miracle, then. 
it is necessary for Jesus to say in reply, I do not want to 
perform a miracle, or something to that effect, but Jesus 
Christ says nothing about being willing, or not willing, to 
do what the devil proposes to him, and answers some- 
thing entirely different. He does not even mention any- 
thing about it, but replies, Man shall not live by bread 
alone, but by every word that proceedeth out of the 
mouth of God. These words not only are no. reply to 
the devil’s mention about the bread, but say something 
quite different. From the fact that Jesus not only fails 
to change the stones into bread, which is an obvious 
impossibility, but does not even answer this impossibility, 
but replies to the general meaning, it is evident that these 
words could not have the direct meaning, Command that 
these stones be made bread, but have that meaning which © 
they have when they are directed to a man, and not to 
God. If they are directed simply to a man, their mean- 
ing is clear and simple. These words mean: Thou want- 
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est bread, and so take care that thou hast the bread, for 
thou seest that thou canst not make bread with words. 
And Jesus does not reply to why ke does not make 
bread out of stones, but to the meaning which lies in 
the words, Dost thou submit to the demands of the flesh ? 
He says, Man does not live by bread, but by the spirit. 
The meaning of this separate utterance is very general. 
To understand it more definitely, it is necessary to recall 
the whole beginning of the chapter, and what these words 
refer to. In quoting the words from the book of Holy 
Scripture, Jesus Christ obviously has in mind the mean- 
ing which is to be found in that chapter. 

In Deuteronomy, Chapter VIII., the fifth book of 
Moses, it is said: 


1. All the commandments which I command thee this day 
shall ye observe to do, that-ye may live, and multiply, and go in 
and possess the land which the Lord sware unto. your fathers. 

2. And thou shalt remember all the way which the Lord thy 
God led thee these forty years in the wilderness, to humble thee, 
and to prove thee, to know what was in thine heart, whether 
thou wouldest keep his commandments, or no. 

3. And he humbled thee, and suffered thee to hunger, and fed 
thee with manna, which thou knewest not, neither di? thy 
fathers know ; that he might make thee know that man doth 
not live by bread only, but by every word that proceedeth out of 
the mouth of the Lord doth man live. 

4. Thy raiment waxed not old upon thee, neither did thy foot 
swell, these forty years. 

5. Thou shalt also consider in thine heart, that, as a man 
chasteneth his son, so the Lord thy God chasteneth thee. 

6. Therefore thou shalt keep the commandments of the Lord 
thy God, to walk in his ways, and to fear him. 

7. For the Lord thy God bringeth thee into a good land, a 
land of brooks of water, of fountains and depths that spring out 
of valleys and hills. 


And so, to the devil’s words about hunger, Jesus 
recalling Israel, who had lived for forty years in the 
wilderness without perishing, answers the tempter with 
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the following words, Not by bread does man live, but 
. hy the will of God. And as Israel relied on God, and 
God brought the nation to Palestine, so I rely on God. 

At these words of Jesus, the devil takes him and 
carries him to the top of a temple, again repeating, If 
thou be the son of God, cast thyself down. 

These words have cost much labour to the church 
commentators ; but no interpretation is wanted: the voice 
of the flesh, speaking in Jesus, is called the devil, and so 
these words mean simply that his imagination carried 
him to the top of the temple. Or: and he imagined that 
he was standing on an eminence, and the voice of the 
flesh said to him, repeating as before, If thou be a son of 
God, cast thyself down. 

According to the interpretation of the church, these 
words are in no way connected with the first, and again 
have no other significance than that the devil is provoking 
Jesus Christ to perform an unnecessary miracle. The 
words of the devil from Psalm XCI. about the angels bear- 
ing him up, according to the church interpretation, are 
again not connected with what precedes, and the whole 
conversation is represented as aimless. The disconnected- 
ness and senselessness of the church interpretation of the 
second temptation is due to the error in the comprehen- 
sion of the meaning of the first words. The first words, 
Make bread out of stones, which are not understood as an 
expression of impossibility (to have bread when there is 
no supply of it), but as a- provocation to perform a 
miracle, have compelled the commentators to look also 
upon the subsequent words, Cast thyself down, as upon 
a provocation to perform a miracle; but evidently 
these words are connected with the first inward mean- 
ing. This connection is obvious, if from nothing else, 
from the fact that both the first and the second series of 
words begin with the same expression, If thou be the son 
of God. 


82 THE FOUR GOSPELS 


Besides, the word 8rz because, in the second answer, which 
is found in Luke, shows clearly that Jesus Christ is not 
answering to the words of the devil, Cast thyself down, 
but to his own refusal to cast himself down. Neither in 
his first, nor in his third temptation, does Christ say, It is 
written, and so forth, but, Because it is written, that is, he 
says, I will not cast myself down, because it is written. 

From the very start the voice of the flesh wants to 
show to Jesus the falseness of his convictions about being 
@ spiritual being and a son of God. Thou sayest that 
thou art a son of God, and wentest into the wilderness, 
and thinkest to free thyself from the craving of the flesh ; 
but the craving of the flesh is tormenting thee. Here 
thou wilt not gratify thy craving, thou wilt not change 
the stones into bread, so thou hadst better go where there 
is something to make bread of, and make it, or provide 
thyself with it and eat like all men. 

That is what the voice of the flesh said in the first 
temptation. To this Jesus Christ, recalling Israel in the 
wilderness, says, Israel lived forty years in the wilderness 
without bread, and found food, and remained alive, be- 
cause God wanted it so. Consequently man lives not by 
bread, but by the will of God. 

Then the voice of the flesh, making him think that he 
is standing on an eminence, says to him: If that is so, 
and thou, as a son of God, dost not need to trouble 
thyself about the bread, prove it by casting thyself down. 
For didst thou not say thyself that everything is due, not 
to the care of man, but to the will of God? That is an 
actual truth, and in David’s psalm it is written, In their 
hands they shall bear thee up and keep thee from suffer- 
ing harm. So why dost thou suffer? Cast thyself down! 
No harm will befall thee, for the angels shall bear thee up. 

The moment the correct explanation is given to the first 
words, namely, that they are not a provocation to perform 
a miracle, but an indication of an impossibility, these 
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words, too, assume the same character and clear signif- 
icance. In the words of the devil, Cast thyself down, is 
to be found an objection to Jesus’ reliance on God; but 
in the subsequent words from the psalm there is expressed 
this idea, that if one is to believe in God’s will and live by 
it alone, he cannot be subject to suffering, and the angels 
will preserve him; and so the devil expresses his idea: 
(1) that if a person believes that man lives by the will of 
God, and not by his own care, he need not be heedful of 
his life, and (2) that for the believer there can be no pri- 
vations and sufferings, nor thirst, nor hunger, and all he 
has to do is to cast himself down headlong and abandon 
himself to the will of God, and the angels will bear him 
up. That this second idea about Jesus Christ’s ability to 
free himself from hunger, if he really believes in the will 
of God, by casting himself down from the temple, is con- 
tained in the words of the devil, is confirmed by Jesus 
Christ’s answer about not tempting God, as had happened 
at Massah. The voice of the flesh with the words, Cast 
thyself down, not only proves to Jesus. the injustice of 
his proof about life not being from human bread but from 
God, but from the very fact that Jesus does not cast him- 
self down we see that he does not believe in it. If he 
believed in this, that life is not from human bread, not 
from human cares, but from God, he would now not spare 
himself in his hunger; but he suffers hunger and yet 
does not fully abandon himself to the will of God. To 
this Jesus answers with a refusal to cast himself down. 
He says, I will not cast myself down, because it is 
written, Do not tempt thy Lord. 

Jesus Christ again answers with words from a book of 
Moees, recalling the incident at Massah-Meribah. This 
is what happened at Massah (Exod. xvii): 


2. Wherefore the people did chide with Moses, and said, Give 
us water that we may drink. And Moses said unto them, Why 
chide ye with me? wherefore do ye tempt the Lord? 
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8. And the people thirsted there for water; and the people 
murmured against Moses, and said, Wherefore is this that thou 
hast brought us up out of Egypt to kill us and our children and 
our cattle with thirst? 

4. And Moses cried unto the Lord, saying, What shall I do 
unto this people? they be almost ready to stone me. 

5. And the Lord said unto Moses, Go on before the people, 
and take with thee of the elders of Israel: and thy rod, where- 
with thou smotest the river, take in thine hand, and go. 

6. Behold, I will stand before thee there upon the rock in 
Horeb; and thou shalt smite the rock, and there shall come 
water out of it, that the people may drink. And Moses did so 
in the sight of the elders of Israel. 

7. And he called the name of the place Massah, and Meribah, 
because of the chiding of the children of Israel, and because they 
tempted the Lord, saying, Is the Lord among us, or not? 


' With this reference Jesus Christ answers both consid- 
erations of the devil. To the statement made by the 
voice of the flesh that he does not believe in God, since 
he takes care of himself, he says, One must not tempt 
the Lord. To the suggestion of the voice of the flesh 
that, if he believed in God, he would cast himself down 
from the temple, in order to give himself into the charge 
of the angels and free himself from hunger, he replies by 
saying that he does not rebuke any one for his hunger, 
as the Israelites rebuked Moses at Massah. He does not 
lose his hope in God, and so he does not need.to tempt 
God and finds it easy to bear his condition. The third 
temptation is a strict deduction from the first two. The 
first two begin with the words, If thou be the son of’ 
God, but the last has not that introduction. The voice 
of the flesh speaks directly to Jesus Christ, showing him 
all the kingdoms of the world, that is, how all men live, 
and says to him, If thou wilt worship me, I will give 
thee all these things. The absence of the introductory 
clause and the entirely new turn of speech, as though not 
addressing a man with whom one disputes, but a man 
who is vanquished, point to the connection of this pas- 
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gage with what precedes, if the preceding passages are 
understood in their real sense. 

At first the voice of the flesh discusses, saying, If thou 
wert a son of God and a spirit, thou wouldst not suffer 
hunger, and if thou didst suffer hunger, thou wouldst be 
able by thy own will to make bread out of stones and 
gratify thy appetite. But if thou sufferest hunger and 
canst not make bread out of stones, thou art not a son of 
God and a spirit. But thou sayest that thou art a son 
of God in the sense of putting thy faith in God. That is 
not true, for, if thou didst rely upon God, as a son relies 
upon his father, thou wouldst not now suffer hunger, but 
wouldst at once abandon thyself to the power of God 
and wouldst not spare thy life, but no, thou wilt not cast 
thyself down from the roof. 

To this Jesus Christ replies that he has no right to 
demand anything from God. What Jesus Christ meant 
by these words will be mentioned farther down, but the 
devil does not understand the argument. 

The arguments of the devil are as follows: 

Thou wantest to eat, so bestir thyself about the bread. 
If it be true that thou givest thyself over to the will of 
God, thou wouldst not try to save thyself; but thou dost 
save thyself, consequently thou art not right. And so 
the voice of the flesh says triumphantly, If thou dost not 
wish to think of food, do not spare thy life; but since 
thou art caring for thy life and dost not wish to cast thy- 
self down from the roof, why dost thou not provide 
thyself with bread? The voice of the flesh seems to 
compel Jesus to recognize its might and the inevitable- 
ness of life of the flesh, and so it says, All this reliance 
of thine upon God and certainty concerning him are 
empty words, but in reality thou hast not gone away, and 
wilt not go away, from the flesh. Thou hast been and art 
just the same son of the flesh like all other men. And 
if thou art a son of the flesh, worship it and work for it. 
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I am the spirit of the flesh. And he shows the kingdoms 
of the world to Jesus. Thou seest what I give to those 
who serve me. Worship me, work for me, and thou wilt 
have the same. 

To this Jesus again replies from a book of Moses (Deut. 
vi. 13): Thou shalt fear the Lord thy God, and serve him, 
and swear by his name. 

This is not said simply in Deuteronomy, but is said to 
the Israelites, lest they: should forget God and should for- 
get to work for him alone, when they received all the 
benefits of the flesh. 

The voice of the flesh grows silent, and the divine 
strength helps Jesus Christ to bear the temptation. 

Everything which has to be said has been said. The 
church interpretations are wont to represent this passage 
as a victory of Jesus Christ over the devil. From no 
interpretation does a victory result: the devil may be 
regarded as much a victor as is Jesus Christ. There is 
no victory on either side: there is only an expression 
of two diametrically opposed principles of life, and both 
the one which Jesus Christ rejects and the one which he 
accepts are clearly expressed. Both trains of thought 
are striking in that all philosophic systems, the systems 
of morality, the religious sects, the different tendencies of 
life in this or that historical period have for their founda- 
tion nothing but the different sides of these two reflec- 
tions. In every serious conversation about the meaning 
of life, or about religion, in every case of an inward 
struggle of each individual, there are always repeated thé 
same discussions of this discourse of the devil with Jesus 
Christ, or of the voice of the flesh with the voice of the 
spirit. 

What we call materialism is only an adherence to the 
whole discussion of the devil; what we call asceticism is 
only an adherence to Christ’s first answer about man’s 
not living by bread. 
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The suicidal sects, the philosophy of a Schopenhauer 
and of a Hartmann, are only the evolution of the devil’s 
second reflection. 

In the simplest form the discussion represents iteelf as 
follows : 

Devil. Thou art a son of God, and yet hungry. With 
words thou canst not make bread. Talk what thou pleas- 
est about God, but the belly craves for bread. If thon 
wantst to be alive, work, and provide thyself with bread. 

Jesus. Man lives not by bread, but by God. What 
gives life to man is not the fiesh, but the spirit. 

Devil. If it is not the flesh that gives life, then man 
is free from the flesh and its demands. And if thou art 
free, cast thyself down from the roof, and the angels will 
bear thee up in their arms. Kill thy flesh, or kill thyself 
at once. 

Jesus. The life in the body is from God, and so it is 
not right to murmur against it and doubt in it. 

Devil. Thou sayest, What is the use of bread? and 
yet art suffering hunger. Thou sayest, Life is from God, 
in the spirit, and yet carest for thy flesh, consequently 
all that is nothing but talk. Not thou beginnest the 
world, and not with thee will it end. Look at people: 
they have lived and still live, providing bread for them- 
selves and taking care of it. And they provide it not 
for a day, nor for one year, but for many years, and 
not bread only, but everything which man needs, And 
they take care of themselves and try not to fall, not to 
be killed by misery, and not to be offended by man: 
live likewise! If thou wishest to eat, work! If thou 
Pitiest thy body, take care of thyself! Worship thy flesh 
and work for it, and thou wilt live, and it will repay 
thee. 

Jesus. Man lives not by the flesh, but by God. It is 
impossible to doubt the life from God, and in this life we 
must worship God alone and work for him alone, 
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The whole discussion of the devil, that is, of the flesh, 
is incontestable and invincible, if we place ourselves at 
his point of view. Christ’s contention is just as invinci- 
ble, if we place ourselves at his point of view. The only 
difference is that the contention of Jesus Christ includes 
the contention of the flesh. Jesus Christ understands the 
discussion of the flesh and takes it for the basis of the 
whole discussion, but the discussion of the flesh does not 
include that of Jesus Christ and does not understand 
his point of view. The devil’s want of comprehension 
of Christ begins with the second question and answer. 
The devil says, If thou sayest that thou canst live with- 
out bread, which is necessary for life, then thou canst 
renounce thy whole carnal life, simply reject it, and cast 
thyself down from an eminence, in order to annihilate it. 

Jesus replies, While refusing the bread I do not reject 
God, whereas by casting myself down from the temple 
I reject him. But life is from God, and life is a manifes- 
tation of God within me, in my flesh. Consequently, by 
renouncing life and doubting in it I doubt in God. And 
thus, it is possible to reject everything in the name of 
God, but not life, because life is a manifestation of the 
Deity. 

But the devil does not want to understand this. He 
assumes that his contention is correct, and says, Why is 
it possible to reject the bread which is necessary for life, 
and not life itself? That is not consistent. And if it is 
not possible to reject life, it is not possible to reject any- 
thing which is necessary for it, and he makes the deduc- 
tion, And if thou dost not cast thyself down from the roof 
and thinkest that thou art obliged to take care of thyself, 
thou art obliged to take care of everything and provide 
thyself with bread. 

Jesus says that it is not possible to compare bread with 
life, that there is a difference there. And the argument 
of Jesus leads him to an opposite conclusion. 
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The flesh says, I have placed within thee the necessity 
of caring for me. If thou thinkest that thou canst neglect 
any appetites of mine and go hungry, when thou wantest 
to eat, do not imagine that thou canst get away from me. 
If thou abstainest from them, thou dost so only because 
thou sacrificest some needs for other needs of mine; thou 
sacrificest them only for a short time and continuest to 
live for the gratification of my demands of the flesh. 
Thou sacrificest one set of needs for another, but the 
flesh itself thou wilt not sacrifice in any way. And 
so thou wilt not get away from me, and thou wilt 
always serve me alone, like all other men. 

It is this one incontestable truth that Jesus Christ 
takes for the foundation of his discussion, and with the 
first word, while acknowledging the whole truthfulness 
of this discussion, transfers the question to another point 
of view. He asks himself, What is that demand to take 
care of the flesh, which I feel within ‘me, those appetites 
and that inner struggle with those appetites? and he 
answers, It is the consciousness of life within me. What, 
then, is that consciousness of life? The ficsh is not the 
life? What, then, is life? Life is something unknown, 
but something which does not resemble the flesh, some- 
thing quite different from it. What is it, then? It is 
something from another source. 

And so, recognizing the first proposition, that there is the 
flesh and that there is the necessity to preserve it, he says 
to himself that none the less everything which he knows 
about the flesh and its needs he knows only because there 
is life in him, and: he says to himself that life is not from 
the flesh, but from something else, and this something else, 
which is the opposite of the flesh, he calls God, and saya, 
Man lives not because he eats bread, but because life is with- 
in him ; but that life comes from something else, from God. 

To the second proposition of the flesh, that, after all, it 
is impossible to get away from the flesh, and that a man 
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lives only because he keeps it by a feeling of self-preser- 
vation, Jesus Christ says, continuing the discussion from 
his standpoint, that he is preserving his life not for the 
sake of the flesh, but because it is from God, and because 
life is a manifestation of God, and so, in the last conclu- 
sion about the necessity of working for the flesh, he 
entirely departs from the tempter, and says, It is neces- 
sary to work for the spiritual principle of life, for God. 
It is necessary to Aatpevey not for the flesh, but for 
God alone. The word Aatpevew, which designates the 
work of a hired labourer, compulsory work, for pay, is 
not placed here by accident. It is important to keep in 
mind the meaning which this word has. 

Jesus says, It is true, I shall always be in the power of 
the flesh ; it will always urge its demands, but outside the 
voice of the flesh I know also the voice of God, which is 
independent of it. And thus, as in these temptations in 
the wilderness, so also in my whole life, the voice of the 
flesh and the voice of God will contend with each other, 
and I shall have to work for the one or for the other, like 
a labourer expecting to be paid. Two voices will be call- 
ing me and demanding my work for the one or for the 
other. And I will make an effort for God in all such 
controversies, and from him alone will expect my (reward) 
pay, that is, in case of a struggle I will always choose the 
effort for God. 

And the spirit obtains a victory over the flesh, and 
Jesus finds the spirit that is going to cleanse him, so that 
the kingdom of heaven may come. In the consciousness 
of this spirit Jesus Christ returns from the wilderness. 

If we give the words God and is/e the meanings which 
these words have in the Introduction, the words of Jesus 
Christ became clearer still. In response to the devil’s 
first remark about the bread Christ says, Man lives not 
by bread, but by the comprehension. To the devil’s re- 
mark that Jesus should cast himself down from the roof, 


_ HARMONIZED AND TRANSLATED 91 
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prehension is always with me. It gives me life, and life 
is the light of the comprehension, so how can I have any 
doubts about the comprehension and tempt it? And so 
I cannot work for anything else but that which is the 
source of my life, which is my life itself. The compre- 
hension alone do I worship and it alone do I serve. 
Besides the inward meahing of this passage as regards the 
evolution of the teaching in Christ himself, it has the 
other meaning of the elucidation in the consciousness of 
Jesus Christ of God as the comprehension. 

In the beginning of the temptation Jesus Christ speaks 
of the Jewish God, the Creator of everything, of God as a 
separate individual, distinct from man, of God who is pre- 
eminently carnal. 

Thou canst make bread, says the tempter; and in reply, 
Christ says, though not clearly, that God is not an exclu- 
sively carnal God: Man lives not by bread alone, but by 
God. The words, Cast thyself down, or, If a man can 
deprive himself of bread, he can also deprive himself of 
life, express a doubt as to life being itself from God: Life 
is not from God, but in my power. And Christ says in 
reply, Everything is in my power but life, because life 
itself is from God. Life is a manifestation of God, life is 
in God. 

Here we have a conclusion, from an entirely different 
side from what it was in the Introduction, that life is the 
light of men, and light is comprehension, and the compre- 
hension is that which men call God, that is, the beginning 
of everything. 

The third temptation transfers the whole discussion 
from the internal sphere to the external. It says, Thy 
judgment cannot be correct, since the whole world lives 
differently. 

In replying to this, Christ repeats his conception about 
the inner, non-carnal God. He says, Amidst those bene- 
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fits which I did not give to myself, I must worship none 
but my God and serve him alone. Besides, it is neces- 
to remember, in the evolution of the further teach- 
ing, that this idea of God and those relations of man 
to God, which are expressed in this passage, are worked 
out by Jesus Christ on the same path of thought. 
We must remember that in reply to the question as 
to what man lives by, bread or God, Jesus for the 
first time makes clear to himself his own teaching 
about the meaning of God and man, and for this reason 
he in very many places, whenever he wishes to express 
this relation of man to God, has recourse to the same 
train of thought and to the same comparison with the 
bread, through which this meaning had become clear to 
him. 
Of the agreement of all the passages, where mention is 
made of the bread, food, and drink, with this passage we 
shall speak in another place. 


THE MARRIAGE IN CANA 


John i. 1-11. This incident in Cana of Galilee, which 
is described with so much detail, is one of the most in- 
structive passages in the gospels, instructive in so far as it 
shows how dangerous it is to accept the whole letter of 
the so-called canonical Gospel as something sacred. The 
event in Cana of Galilee does not present anything re- 
markable, nor anything instructive, nor anything important 
in any respect whatsoever. If it is a miracle, it is sense- 
less ; if it is a trick, it is offensive; but if it is a picture 
of life, it is unnecessary. 

Matt. xiv. 3-5; Mark vi. 17-20; Luke iii. 19, 20; 
Matt. iv. 12; Mark i. 14; John iv. 1, 2; John iv. 
44-54; Luke v. 1-10; Matt. iv. 19, 20; Mark i 17, 18. 
In all these passages we have descriptions of events which 
do not give us the teaching. 
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BEGINNING OF CHRIST'S PREACHING 


17. ’Awd rére Fptaro ecpast dv.17. From that 17. From that time 
d°Incots xyptocey prose reach us Paya rr a ae 
© gos . The kingdom o 

as pasa rot Out ” of ie ilngdom o ee, God. : 


16. Kal Adyar, Ore And saying, 15. He said, The time 
Gan is fulfilled, and ahs has come the kingdom 
werhipwras é xaipds, kal yin dom of God is at of God is here. Ranovate 


fryuer 4 Baciela ro0 hand: repent ye, and yourselves and believe 
Geoh- peravocire, xal believe the gospel. n the announcement of 
wurdéere dy TY eb- the true good. 

wyyerly. 


John i. 19-34. All it says is that upon seeing Jesus 
Christ John said, He comes after me, but was before me, 
but it does not say whether he was the Christ. And so, 
both in this place, and in the following ones, which have 
references to Jesus’ being the Christ, it is necessary to 
separate the indications about his being the Messiah from 
the teaching, with which they are frequently blended. 
Whether Jesus, whose teaching has encompassed half of 
the world, was, from the point of view of the Jews, that 
Christ whom they had been expecting, or not, is a ques- 
tion which is quite foreign to the teaching. 

For the Jews who became converted to Christianity it 
could have a meaning, and so it is easy to understand 
why the meaning of certain passages is obscured: this is 
done in order to prove that Jesus was the Christ, that is, 
the anointed one, and that, as David and Saul had been 
anointed, so Christ was anointed by John. But for people 
who were not followers of the Mosaic law and who were 
in no way convinced that Jesus was the true messenger 
of God, John’s assertions about Jesus, even if they were 
made, are quite unnecessary. 

John i 19-34; Matt. iii, 16, 17; Mark i 10, 11; 
Luke iii. 21, 22. These verses contain the assertion and 
proof that Jesus Christ is the son of God. 

Whether Jesus Christ is the son of God according to 
the conceptions of the Jews is a matter of indifference for 
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us who are not Jews. If there were no other proofs 
of his filial relation to God, than the voice which eighteen 
hundred years ago was heard no one knows by whom, this 
tradition about the voice from heaven would not convince 
any one of his being chosen by God and being his son. 
But for those who understand the reality of Jesus and his 
filial relation to God as explained in Chapter L., the tradition 
about the dove and the voice from heaven are, to say the 
least, superfluous. 


CHRISTS FIRST DISCIPLES 


85. Ty ératpior rddey 
edorixe 6 "Iwdvyns, xal 
éx rv pabyrdry abrod 
bdo. 


86. Kal éuSrévas re 
"Inood wepirarobyri, AE 
ya, “Ide 6 duds rod 
Geod 


87. Kal Yxovcar ad- 
ro0 of 680 palrral 
AadoGvros, Kal Hxododb- 
Oncay Tey ‘Ine00. 

88. Erpadels Se 6 
"Incots, xat Oeardueros 


John t. 35. Again the 
next day after, John 
stood, and two of his 
disciples ; 


$6. And looking upon 
Jesus as he walked,« he 
saith, Behold the Lamb 
of God! 


37. And the two dis- 
ciples heard him apeak, 
and they followed Jesus. 


38. Then Jesus turned, 
and saw them following, 


86. And John again 
came 
Jesus an 
him, This is the lamb of 
God, 


$7. Two of John’s dis- 
ciples, hearin these 
words, followed Jesus. 


33. Jesus turned 
around and, seeing that 


and saith unto them, 
What seek ye? The 
said unto him, Rabbi, 


they followed him, said 
to them, What are you 
looking for? They said, 


avrovs dxodovéolrras, 
Aéyea: avrois, Tl Syretre; 


ol 3¢ elroy atr@, ‘Pafpi, which is to say, being Rabbi (which means 
nterpreted ter,) Master), where dwellest 
(8 A¢yeras épunvevdueroy, where dwellest thou??” thou? ‘ 


Aisdoxade,) wo pévess ; 


(a) é€uBrApas tp wepirarobvr. seeing Jesus as he 
walked. Under these words is to be understood that 
when Jesus went into Galilee, John saw him again. 
The word addy points to that. John the evangelist 
tells the events in the curtest manner possible, but it 
does not follow from that that nothing else happened. 
It is as though a man, repeating a certain story about an 
event, should mention only the prominent and memorable 
points. Obviously Jesus saw John and spoke with him, 
and after the conversation John said, He is the lamb 
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appointed by God, and these last words clearly defined 
what John had been talking about. 

(6) mod pévas where dwellest thou? The words of the 
disciples and the answer of Jesus Christ, You shall see 
where I dwell, and the fact that the disciples see where 
he dwells, apparently mean more than what is said here. 
Apostle John mentions only the prominent words of the 
conversation, but the meaning of the whole passage obvi- 
ously is this, that the disciples wish to be with him, to 
hear his teaching, and, perhaps, to see how he lives, and 
he invites them to come with him, and they see how he 
lives and hear his teaching, and are convinced of its truth. 


89. Aéye: adrois, “Ep- 
xerGe xal (Sere. FOr 
cal el3oy rol péver- ral 
wap atr@ Euevay Thy 
tyifpay éxelyny- Spa de 
hv ws Sexdrn. 

40. "Hy ‘Avdpéas, 6 
aberpdis Zluwvos Ilé- 
tpou, ds é ray Sto rar 
dxovedyrwy wap "lwdy- 


vou, cal dxodovOnod yr wy 
adr@. 
41. Evploxae  obros 


wpOros roy ddeXpdy roy 
uv Zluwva, cal Ady 
abrp, Edphxayer roy 
Mesclay (6 dori pebep- 
pnvevduevor, 6 Xpurrds): 
42. Kal #yayer ad- 
roy axpds tov "Inoois. 
uPrépas 8e aire 38 
"Inoots elwe, Ld ef Diu 
6 ulds Ievd: od xAnOhoy 
Knddas 
Ilérpos). 
19. Kal wpoBas éxei- 
Bev SrXlyor, eldev "Idxw- 
Bov rdv rot Zefedalov, 
cal Iludveny roy ddedpdr 
avrof, cal avrods éy re 


wholy xarapriforras 74 the 
dlarva. 


(8 épunrvederas tj 


John i. 39. He saith 
unto them, Come and 
see. They came and saw 
where he dwelt, and 
abode with him that 
day: for it was about 
the tenth hour. 


4. One of the two 
which heard John speak, 
and followed him, was 
Andrew, Simon Peter's 
brother. 


41. He first findeth his 
own brother Simon, and 
saith unto him, We 
have found the Messias, 
which is, being inter- 
preted, the Christ. 


42. And he brought 
him to Jesus. And when 
Jesus beheld him, he 
said, Thou art Simon 
the son of Jona: thou 
shalt be called Cephas, 
which is by interpreta- 
on, A stone, 

Markt. 19. And when 
he had ne a little 
further thence, he saw 
James the son of Zebe- 
dee, and John his 
brother, who also were 
in the ship mending 
ir nets. 


389. He said to them, 
Come and see. They 
came and saw where he 
dwelt, and they re- 
mained with him a day. 


was Andrew, 
Peter’s brother. 


41. He looked up his 
brother Simon, and said, 
We have found the Mes- 
siah, which means, the 
chosen one of God. 


422. And he was 
brought to Jesus. Jesus 
looked at him, and said, 
Thou art Simon the son 
of John. Thou ashalt 
be called Peter, which 
means, A stone. 


19. And when he went 
a distance away from 
there, he saw James the 
son of Zebedee, and 
Jobn his brother: they 
were in a ship mending 
their nets. 
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20. Kal ebOéws éxd- 
Nesey abrots: xai ddér- 
Tes Tov watépa abréy 
ZeBedaiov év rg wholy 
pera ry jpmucOwrdr, 
ardOoy éxlow adrof. 

43. Tp ératpuor H6é- 
Anver 6 Inoois éteOeir 


els rh» Tadsdalay xat Sp 


edploxee Pikixrorv, Kal 
Aéyae abr@, ° AxohotOa 


OS ne 

44, Hy 82 6 SDuwros 
ard BnOcalda, ex ris 
wédews Avdpéou xai Ilé- 


T pov. 

45. Evploxe: SDurros 
roy Nadavadyr, cal Adve: 
airy,” Ov &ypawe Mwohs 
éy rp vou xal ol rpo- 
Phra, ephxapyer, "In- 
cody roy uldy rot 'Iwohe 
Tov awd Nafapér. 

46. Kal ewer atrg 
NaGavatyr, "Ex Nafaper 
Sbvaral ri dyabdr elva: ; 
Adyaa adr Plr\uwzos, 
"Epxov xal e. ; 

47. Elden 3 ‘Inoots 
Tov Nadavahyr épxbuevor 
wpds abrdv, xal héya 
wept abrod, “[8e dd\n0ds 
"Iopandirns, éy g 8bdos 
ovk Ears. 

49. "Awexplén Na- 
Garand xal éyes abre, 
‘Pafpl, od ef 6 vlds rob 
Geo, od ef 6 Bactreds 
Tod lopadyX. 

51. Kal Aéya: adrg, 
‘Aphy duhy réyw dpir, 

Aw prt Blecbe ray 
ovpardy dveyyéra, cal 
rovs dyyédous rol Geod 
dvaBalvorras xal xara- 
Balvovras éxl rdy vuld»y 
Tol dvOpirov. 


20. And Sireigut way 
he called them: an 
they left their father 
Zebedee in the ship with 
the hired servants, and 
went after him. 


John t. 43. The da 
following Jesus woul 
forth into Galilee 
and findeth Philip, 
saith unto him, Follow 
me. 


44. Now Philip was of 
Bethsaida, the city of 
Andrew and Peter. 


4. Philip findeth Na. 
thanaeil, and saith unto 
him, We have found 
him, of whom Moses 
in the law, and the 
rophets, did write, 
esus of Nazareth, the 
son of Joseph. 


46. And Nathanael said 
unto him, Can there any 
ood thing come out of 
azareth? Philip saith 
unto him, Come and see. 


47. Jesus sawe Na- 
thanael coming to him 
and saith of him, Behold 
an Israelite indeed, in 
whom is no guile! 


49. Nathanael an- 
swered and saith anto 
him, Rabbi, thou art the 
Son of God ;$ thou art the 
King of Israel. 


51. And he saith unto 
him, Verily rerilys I say 
unto you, He ter ye 


ascending and descend- 
ing upon the Son of 
man.¢ 
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20. And he called them 
at once: and they left 
their father Zebedee in 
the ship witb the hired 
servants. 


43. Later, before 
to Galilee, Seutla® uk 
also Philip, and said to 
him, Come with me. 


4. Philip was of Beth- 
saida, of the same village 
with Peter and Andrew. 


45. Philip foond Na- 
thanael, and said to him, 
We have found the one 
Moses wrote about in 
the law, — it is Jesus of 
Nazareth. 


46. And Nathanael said 
to him, Can an 
thing come out of Naga- 
reth? Philip safd to him, 
Go and see for thyself. 


47. When Nathanael 
came and Jesus had a 
talk with him, he said 
to him, Now here is a 
man in whom there is no 


guile. 


49. And Nathanael said 
to him, Thou art a son 
of God; thou art the 
King of Israel. 


51. And he said, Thou 
wilt find out something 
more important than 
that, for I tell you the 
whole truth: You shall 
now find out that heaven 
is open and the powers 
of will descend to 
the son of man and will 
ascend again to heaven. 


(a) Saw him means here: had a conversation with him, 


followed him. 
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Verse 48 of the first chapter of John is a hint at some- 
thing well known to the author, but it is entirely lost on 
us. What happened under the fig-tree and when Jesus 
saw him is unknown, and so the verse is omitted. 

(5) Nathanael’s assertion that Jesus is the son of God, 
that is, that Jesus thought of himself in the wilderness, 
and a King of Israel, that is, that with Christ the kingdom 
of God had come, precisely what John had been preaching 
about, shows that John talked a great deal with his first 
disciples, and interpreted things tothem. When Nathanael 
understood the interpretation, he said, Yes, thou art a son 
of God, and thou art the King of Israel. 

Verse 50 is a continuation of the conversation which 
took place under the fig-tree, during the event which is 
lost to us, and so it is omitted here. 

(c) vids tod avOpmrrov the son of man, both by its sig- 
nification and by its use can mean nothing but a man 
possessed of qualities common to all men. In these words 
Jesus Christ says what he has come to understand in 
the wilderness. 


According to the previous teaching God was a distinct 
being, separate from man. Heaven was the abode of 
God, and God himself was hidden from man. Accord- 
ing to the teaching of Jesus Christ, heaven is open to 
man. The communion of God with man is established. 
The life of man is from God, and God is always with 
man, and so the power of God descends upon the son 
of man: man becomes conscious of it and ascends into 
heaven. Man recognizes God from within. In this con- 
sists the coming of the kingdom of God, which John 
preaches and Jesus confirms. 


JESUS CHRIST PREACHING IN NAZARETH 


: Luke tv. 16. And he And Jesus came to 
toe oa aca sis came to Nazareth, where Nasareth, where he had 
PaH- he had been brought been brought up. And, 

wévos: xal cloj\Ge xard up: and, as his custom according to the custom 
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7d eluOds adrg, dy TH 
huépg Tar caspérwr, © 
els Thy ouvayuryh», xal 
dvéorn dvayvavat. 

17. Kal éred50n abr 
f:BMo» ‘Hoatov rob wpo- 
gnrod: xal dvarrvtas rd 
BiBNloy, ebpe rd» rébrop 
ob $y yeypaypevor, 

18. ‘TIvetua Kuplov 
éx dud: ob Evexev Expuré 
pe ebayyenlfecOa: rrw- 
xots dréoradké ye, idoa- 
cba rods ourrerpiupe- 
vous Thy Kapdlay, knpvtas 
alypaddros Ader cal 
Tuprois dvdBreyry, daro- 
oreitha: reOpaua uévous éy 
dpéce, 

19. Kyptéa émavrdpy 
Kuplov dexréy.’ 

20. Kal wrétas 7d 
BiBNlov, drosods rep drn- 
péry, éxd ice: cal ady- 
twrv dy ry cuvaywy7z ol 
dpOadpol Foar drevltov- 
Tes adres. 

21. “Hotero de dyer 
apds adrovs, “Ort otue- % 
poy wer\hpurras h Ypa- 
- gh abry dy rots woly 
dpdy. 

22. Kal wdyres duap- 
répovy air@, cal é0at- 
pagow ért rots Aoyos 74s 
xXAptros, Tots ‘éxxopevope- 
vos é« rod ordsaros 
abro0, xal feyor, Odx 
otrés éoriw 6 ulds "Iw- 


op ; 

8. Odx obrés éoriy 6 
TEKTWY; 

55. Odx obrés dori 
6 rot réxrovos vids ; od>~t 
% pirnp abrod dNéyerac 
Mapidp, xal ol ddeAdol 
abrot 'IdxwBos xal ’Iw- 
oR cal Xluwy xal ’Iod- 
das; 


wae he went into the 
e on the sab- 


for to 


17. And there was de- 
livered unto him the 
book of the prophet 
Esaias. And when he 
had opened the book, he 
the place where 
it was writte 

18. The Spirit of the 
Lord is upon me, be- 
cause he hath anointed 
me to preach the gospel 
to the poor; he hath sent 
me to heal the broken- 
hearted, to ages deliv- 
erance to pe pet a 
and recovering of sight 
to the blind, to set at 
liberty them that are 
bruised, 


19. To preach the ac- 

ceptable year of the 
Lord (Isaiah Ixi. 1, 2). 

20. d he closed the 
book, and he gave it 
again to the m nisten, 
and sat down. And the 
eyes of all them that 
were in the 8 gue 
were fastened on him. 


Peg And he began to 
unto them, This 
day is this Scripture fal- 
ed in your ears. 


22. And all bare him 
witness, and wondered 
at the gracious words 
which proceeded out of 
his mouth. And the A 
said, Is not this Joseph’s 
son 


Mark vt. 3. Is not this 
the carpenter? 


Matt. zit. 8. Is not 
this the carpenter’s son? 
is not his mother called 
Mary? and his brethren 
James, and Joses, an 
Simon, and Judas? 


bath dey, and stood.up began to 
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of the holiday, he went 
into an assembl » and 
r 


was written, 


18. The spirit of the 
Eternal One is upon me: 
he has ordained me to 
announce the goo 


om to 

who are bound, and 

light to the blind, and 
vation and rest to 
those who are weary. 


19. To announce to all 
the time of God's mercy. 


20. And closing the 
book and giving it back 
to the servant, he sat 
down. And the aves ct of 


all were fastened 
him. 
21. And he an 
to them, Now re 


t e Scripture fulfilled in 
your eyes. 


22. And all wondered 
at the graciousness of 
his words, and said, Is 
not this Joseph’s son? 


S. Is not this the car- 
penter? 


55. And is not this the 
carpenter’s son? ao not 
his mother oalled Mar. 
iam? and his brothprs 
James, Jose: Simon, 
and Ju 
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28. Kal elwe pds 
abrovs, Udrrws épeiré 
moe THY wapaBorhy ras- 
Tay, larpé, Bepdwevoory 
ceavrér- 

57. Ovu fori wxpodi- 
ryt ariuos, el ph év rz 
warpld: abrod xal éy rp 


13. Kal xaradirdr 
Thr Nafapér, Ody xa- 
toaynoey els Karepracdu 
Thy wapadadacclay dp 
dplors ZaBoudwdy nal Ned- 
Gadel. 


21. Kad etOéws rots 
odBBaciw eloedOdy els 
Thy gcuvayoryhy, 8lda- 


exe. 


Tuke Wv. 23. And he 
said unto them, Yo will 
surely say unto me this 
proverb, Physician, heal 
thyself. 


Matt.xtit. 57. A proph- 
et is not without honour, 
save in his own country, 
and in his own house. 


Matt.iv. 13. And leay- 
ing Nazareth, he came 
and dwelt in Capernaum, 
which is upon the sea- 
coast, in the borders of 
Zabulon and Nephtha- 


Mark 4 21. And 
straightway on the sab- 


bath day he enteredinto in 


the synagogue, and 
taught. 


‘were as- 


2. And he said to 
them, Of course, you 
pas hysician, heal thy- 
| e é 


57. Because no proph- 
et is understood in his 
own country. 


18. And from Nazareth 
he went to Capernaum. 


21, And _ straightwa 
on the Sabbath he went 
to the assembly and 


began to teach. 


22, Kal d&erdhocor- 22. And th 22, And they were de- 

ro éxirg 8da M4 aj. tonished at his doctrine : lighted with his teach- 

x for he taught them as ing, for he taught them 

rob: fv yap sddonwy one that h authority,s freely, and not as the 
atrods &s dfovelay Exwy, and not as the scribes. bes. 


cal oby a ol ‘ypap- 
pares. 


(a) This passage from Isaiah breake off where it begins 
to speak of the vengeance of God. In Isaiah it is thus: To 
proclaim the acceptable year of the Lord, and the day of 
vengeance of our God. I quote this, to show that the 
words cited from the book of Moses and the prophets 
have to be taken in the sense only which Jesus Christ 
gives to them. Apparently he selected those familiar 
words which expressed his idea, rejecting those which 
were opposed to it. 

(6) The meaning of the verses about the prophet in 
his own country and about the physician is not clear to 
me. In any case, the meaning of this passage, as it is 
understood, has nothing in common with the teaching 
and so ought to be referred to the addition. 

(c) &s éEovclay éywy means, having freedom ; éEovala 
has for its first meaning freedom. Here it inevitably 
means freedom, and not power, because it is opposed to 
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the doctrine of the scribes. The scribes had power, and 
so it could not be said, Having power, but not as the 
scribes (who have power). The contradistinction con- 
sists here in this, that the scribes did not teach freely, for 
the very reason that they had power, that is, that the 
teaching of the scribes (as actually was the case) regarded 
men as the slaves of God and not free, while according 
to the teaching of Jesus Christ men were free. With 
such an explanation it becomes clear what the people 
were delighted with. If Jesus taught like one having 
power, that is, with boldness and impudence, the people 
would have nothing to be delighted with. But appar- 
ently there was something else in the teaching. And 
this other thing was that he taught ws é£ovclay éyor, 
that is, freely, as being free from all bonds. 


JESUS CHRIST’S BIRTH, CHILDHOOD, AND 
BEGINNING OF PREACHING 


The comprehension was made incarnate in Jesus 
Christ. Jesus Christ announced the true good to men. 
But the birth of Jesus Christ was as follows. His 
mother Mary was betrothed to Joseph; but before they 
began to live together as husband and wife, Mary turned 
out to be with child. Joseph was a good man and did 
not wish to disgrace her, so he accepted her as his wife. 
And he had no relations with her until she bore her first 
son, whom she called Jesus. And the boy grew and 
became manly and was intelligent above his years. 

Here is what happened with him in his childhood. 
Jesus was twelve years old, when Mary went with 
Joseph to Jerusalem to celebrate a holiday, and they took 
the boy with them. The holiday was over, and they went 
home and forgot about the boy. Then they thought of 
him, and it occurred to them that he might have walked 
off with some children, and they asked about him along the 
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road. The boy could not be found, and they-returned to 
Jerusalem after him. Not until two days later did they 
find him in a church, and he was sitting with the teach- 
ers and asking them questions and listening. And all 
marvelled at his intellect. 

His mother saw him, and said, What hast thou done 
with us? Thy father and I have been worrying and 
looking for thee. 

And he said to them, Where did you look for me? 
Do you not know that the son must be looked for in the 
house of his father ? 

And they did not understand his words. They did 
not understand that he, knowing that he had no carnal 
father, regarded God as his Father. After that Jesus 
lived with his mother and obeyed her in everything, and 
he increased in stature and understanding, and was in 
favour with God and man. 

Thus he lived until he was thirty years of age. And 
all thought that Jesus was Joseph’s son. 

This is the way Jesus began to announce the good. 
The prophets had predicted that God was to come into 
the world. Prophet Malachi had said, My messenger 
will come before me to prepare the way for me. 

Prophet Isaiah had said, A voice is calling to- you: Pre- 
pare the way for the Lord in the wilderness, make his 
path even; let there be no hollows, nor mounds, nothing 
high, and nothing low. Then God will be among you 
and all will find their salvation. 

In accordance with these words of the prophets, a new 
prophet, John, made his appearance in the time of Jesus 
Christ. John dwelt in the prairie of Judea on the Jordan. 
His ‘raiment was of camel’s hair, girded with a leathern 
gitdle, and he fed on tree bark and on herbs. He called 
the people to a new life. And they confessed their errors 
to him, and he bathed them in the Jordan as a sign that 
their errors were corrected. He said to all, If you have 
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observed that you shall not escape the will of God, be 
renovated. And if you wish to be renovated let it be 
seen from your works that you have changed. John 
said, Heretofore the prophets have said that God will 
come. I say to you that God has already come. He 
said, I purify you with water, but after me the one who 
is mightier than I will purify you with the spirit. When 
he comes he will purify you, as the master cleans his 
threshing-floor: the wheat he will gather, but the chaff 
he will burn. If a tree does not bring forth good fruit, it 
is cut down and burnt up. And the axe is already laid 
upon the root of the tree. 

And the people asked him, What shall we do? He 
answered, He that has two coats, let him give one to him 
who has none; and he who has food, let him give it to 
him who has none. 

Farmers of taxes came to him, and asked him, What 
shall we do? He said, Exact no more than is your right. 

And the soldiers asked, What shall we do? He said, 
Offend no one. Do not cheat. Be satisfied with what is 
given you. 

And many other things he proclaimed to the people 
about what is the present good. 

Jesus was then thirty years old. He came to the 
Jordan to John, and heard his preaching about God’s 
coming, about the necessity of being renovated, about 
people being purified by water, and about their future 
purification by the spirit, when God would come. Jesus 
did not know his carnal father and regarded God as his 
Father. He believed in John’s preaching, and said to 
himself, If it is true that God is my Father, and I am a 
son of God, and if what John says is true, I need only to 
purify myself by the spirit that God may come to me. 

And Jesus went into the wilderness to test the truth of 
his being a son of God, and of God’s coming to him. He 
went into the wilderness and there lived for a long time 
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without food and drink, and finally grew thin. And then 
doubt came over him, and he said to himself, Thou sayest 
that thou art a spirit, a son of God, and that God will 
come to thee, and yet thou art tormented because thou 
hast no bread, and God does not come to thee: conse- 
quently thou art no spirit, no son of God. But he said 
to himself, My flesh craves for bread, but not bread is 
needed for life: man lives not by bread, but by the spirit, 
by what is from God. 

But hunger kept tormenting him. And he was over- 
come by another doubt, and he said to himself, Thou say- 
est that thou art a son of God, and that God will come to 
thee, and yet thou sufferest and canst not make an end 
to thy sufferings. And he imagined that he was stand- 
ing on a roof of the temple, and the thought occurred to 
him, If I am a spirit, a son of God, I shall not be killed 
if I cast myself down from the temple, but an invisible 
power will preserve and sustain me, and will free me 
from all evil Why should I not cast myself down, so 
as to cease suffering hunger? 

But he said to himself, Why should I tempt God 
whether he is with me or not? If I tempt him, I do 
not believe in him and he is not with me. God the 
spirit gives me life, and. so in life the spirit is always 
within me. And I cannot tempt him. I may stop eat- 
ing, but I cannot kill myself, because I feel the spirit 
within me. But hunger continued to torment him. 
And it occurred to him, If I must not tempt God by 
casting myself down from the temple, I must not tempt 
him by starving when I want toeat. I must not deprive 
myself of all the appetites of the flesh. They are given 
to all men. And he imagined he saw all the kingdoms 
of earth and all men, as they lived and worked for the 
flesh, expecting a reward from it. And he thought, They 
work for the flesh, and the flesh gives them all which 
they have. If I shall work for it, the same will happen 
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with me. But he said to himself, My God is not flesh, 
but spirit; by him I live, him I know always, him alone 
I worship, for him alone I work, and from him I expect 
my reward. 

Then the temptation left him, and the spirit renovated 
him, and he knew that God had come to him and was 
always in him, and, having learned that, he returned to 
Galilee in the strength of the spirit. From that time on, 
having learned the power of the spirit, he began to 
announce the presence of God. He said, The time has 
come, renovate yourselves, believe in the announcement of 
the good. 

From the wilderness Jesus went to John, and was with 


When Jesus went away from John, John said of him, 
He is the true son of God (the chosen one). Two of 
John’s disciples, hearing these words, left their old teacher 
and followed Jesus. Jesus saw that they were walking 
behind him, and so he stopped, and said, What do you 
want ? | 

Teacher, we wish to be with thee and to learn thy 
teaching. He said, Come with me, and I will tell you 
everything. They went with him, and remained with 
him the whole day, staying until the tenth hour. 

One of these disciples was called Andrew. And An- 
drew had a brother Simon. Having listened to Jesus, 
Andrew went to his brother Simon, and said to him, We 
have found the chosen one of God. Andrew took Simon 
with him, and brought him to Jesus. This brother of 
Andrew Jesus called Peter, which means a stone. And 
these two brothers became the disciples of Jesus. 

And Jesus walked on with his two disciples. After 
they had gone a distance, Jesus saw some fishermen in a 
ship. Those were Zebedee the father with hired servants 
and with two sons, James and John. They were sitting 
and mending their nets. Jesus began to speak with 
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James and with John, and James and John left their 
father with the hired servants in the ship and went with 
Jesus and became his disciples. 

Later, just before entering Galilee, Jesus met Philip, 
and he called him. Philip was of Bethsaida, of the same 
village with Peter and Andrew. When Philip recognized 
Jesus, he went to find his brother Nathanael, to whom he 
said, We have found the chosen one of God, of whom 
Moses has written, He is Jesus, the son of Joseph, of 
Nazareth. Nathanael was surprised to hear that the 
chosen one was from a neighbouring village, and he said, 
Brother, it is queer that a messenger of God should come 
from Nazareth. Philip said, Come with me to him, and 
thou shalt see and hear for thyself. Nathanael agreed to 
it and went with his brother and met Jesus. When he 
heard him, he said to him, Yes, now I see that it is true 
that thou art the son of God and the King of Israel. 

Jesus said to him, Thou wilt learn what is more im- 
portant than this. Thou wilt learn that the kingdom of 
God has come, and so I tell you truly that the divine 
power will descend to all men, and from them will 
emanate the divine power. From now on God will no 
longer be separate from men, but men will blend with 
God. 

And from the wilderness Jesus went to his home in 
Nazareth. And on a holiday he went, as usual, into an 
assembly and began to read. And they gave him the 
book of the prophet Isaiah. He unrolled it and began to 
read. In the book it was written, The spirit of the Lord 
is in me: he has chosen me to announce the good to the 
unfortunate and the broken-hearted, to proclaim freedom, 
light to the blind, and salvation and. rest to the weary, to 
announce to all the time of the salvation, of God’s mercy. 
He closed the book and gave it to the servant, and sat 
down, and all waited to hear what he would say. And he 
said, Now is the Scripture fulfilled in your eyes. God is 
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in the world. The kingdom of God has come, and all the 
unfortunate, the broken-hearted, the blind, the weary, — 
all shall receive salvation. 

And many wondered at the goodness of his speech. 
And some said, But he is a carpenter and the son of a 
carpenter. And his mother is called Mariam, and his 
brothers, James, Simon, Judas, and Joses, and we know 
them all: they are as poor as we are. And he said to 
them, No doubt you think that because I say that there 
are no longer any unfortunate and weary, and I have a 
poor father and mother and brothers, I am telling an 
untruth, and that I ought to make them happy. If you 
think so, you do not understand what Iam saying. And 
thus, a prophet is never understood in his own country. 

And Jesus went to Capernaum, and on a Sabbath 
entered an assembly and began to teach. And all the 
people marvelled at his teaching, because his teaching was 
quite different from the teaching of the scribes. The 
scribes taught the law, which must be obeyed, and Jesus 
taught that all men were free. 


CHAPTER IL. 


GENERAL REMARK. THE NEW WORSHIP IN THE SPIRIT 
BY WORKS. THE REJECTION OF THE JEWISH GOD 


THis second chapter contains a negative definition of 
God. John said, When you are purified by the spirit, 
God will be in the world. Jesus went into the wilder- 
ness, recognized the power of the spirit, returned to the 
world, and announced that God was in the world and his 
kingdom had come. 

The meaning of the kingdom of God in the world 
Jesus expressed with the words of the prophet Isaiah. 
The kingdom of God is happiness for the unfortunate, 
salvation for the sufferers, light for the blind, freedom for 
those who are not free. Jesus told his disciples that the 
kingdom of God consisted in this, that henceforth God 
would no longer be that inaccessible God that he had 
been heretofore, but that he would be in the world and in © 
communion with men; if God is in the world and in com- 
munion with men, what kind of a God is he? Is he God 
the Creator who sits in heaven, who had appeared to the 
patriarchs, and who had given the law to Moses, the 
revengeful, cruel, and terrible God whom men knew and 
worshipped, or another God ? 

In this chapter Jesus defines what God is not. In order 
that this may become clear, it is necessary to reéstablish 
the real significance of the discourses of Jesus Christ, a 
significance which all the churches have carefully obscured. 
The significance of the words and actions of Jesus Christ, 
as adduced in this chapter, is this, that Jesus Christ 
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denies the whole, absolutely the whole Jewish faith. In 
reality this is so clear and unquestionable that one feels 
ashamed to have to prove it. It was necessary for our 
churches to succumb to that terrible historical fate, which 
contrary to common sense compelled them to combine into 
one the non-harmonizing, absolutely opposed teachings, 
the Christian and the Jewish, to permit them to affirm 
such an absurdity and to conceal what is manifest. 

It is enough, not to read through, but only to run 
through the Pentateuch, in which all the actions of man 
are determined in tens of thousands of most varied cir- 
cumstances, down to the minutest details, in order to see 
clearly that with such a detailed, petty definition of man’s 
actions there can be no place for any continuation or 
completion of the teaching of the law, as the churches 
assert. There might be room left for some new law, if 
it were said that all the laws were human. But no, it 
says clearly and definitely that all this, as to how and 
when to cut off, or not to cut off, pimples of the extreme 
flesh, as to how and when to kill all the women and chil- 
dren, as to what people are to be reimbursed, and in what 
manner, for an ox accidentally killed, it says clearly that 
all these are the words of God himself. How can such 
a law be enlarged? Such a law can be enlarged only by 
new details about pimples of the extreme flesh, about who 
else may be killed, and so forth. But, by accepting this 
law as inspired by God, it is by that very fact impossible 
to preach the doctrine of Christ, or even any other teach- 
ing, however insignificant it may be. Everything is deter- 
mined, and there is nothing to preach about. 

For the first word of any sermon with the Pentateuch 
in view, it is necessary to destroy the Pentateuch, the law 
of the Pentateuch. And yet the church had to convince 
itself and others that the Pentateuch and the Gospel were 
both from God. What, then, could it do but close its 
eyes to what was manifest and strain all the powers of 


HARMONIZED AND TRANSLATED 109 


the glibness of mind in order to unite what cannot be 
united? That was done in consequence of Paul’s false 
teaching, which preceded the knowledge of Christ’s teach- 
ing, and by which the ill-understood teaching of Christ 
was represented as a continuation of the teaching of the 
Jews. But when this took place and the problem was 
no longer. in the comprehension of the meaning of Christ’s 
teaching, but in uniting what cannot be united, there 
was nothing left to do but look for subterfuges and utter 
those misty, incoherent, flowery discourses, such as Paul’s 
Epistle to the Hebrews, and all that rigmarole of the same 
character which for eighteen hundred years has been 
preached by the so-called fathers of the church and the 
theologians. Indeed, we may as well imagine that men 
have proposed to themselves to harmonize Volume X. of 
the Code of laws and the works, say, of Proudhon, regard- 
ing both works as true to the very last line. I have 
selected Volume X. and Proudhon, but these works can 
much more easily be harmonized than the Pentateuch and 
the Gospel. Indeed, let us take anything we please: 

In the Gospel we are prohibited not only from killing 
any one but even from bearing any one any ill-will; in the 
Pentateuch: Kill, kill, kill women, children, and cattle. 

In the Gospel wealth is an evil; in the Pentateuch it is 
the highest good and a reward. 

In the Gospel bodily purity consists in having but one 
wife ; in the Pentateuch, Take as many wives as you please. 

In the Gospel all men are brothers; in the Pentateuch, 
all are enemies, except the Jews. 

In the Gospel there is no external divine worship; in 
the Pentateuch, the greater half of the books defines the 
details of the external ministration of God. 

And this teaching of the Gospel, we are assured, 1s an 
enlargement and continuation of the Pentateuch. 

In another place we shall speak of the lie and the 
inevitably false comprehension of Christ’s teaching, which 
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result from this absurd assertion in regard to other pas- 
sages of the Gospel; now we are concerned with the 
external divine worship, against which Jesus contended. 
According to the interpretations of the church all those 
passages which are put down in Chapter IL, the rejection 
of the ablutions, of the non-communion with those who 
are not cleansed, of everything considered impure, the 
rejection of the fasts, the rejection of the most important 
covenant of the Jews with God, of the Sabbath, the rejec- 
tion of all sacrifices, of the necessity of the hand-worked 
temple, the rejection even of the city most precious to 
the Jews, of Jerusalem, and finally the rejection of God 
himself as something external, and the recognition of 
God as a spirit, who must be served in the spirit, — all 
that, according to the interpretations of the church is 
some unnecessary, superfluous finesses invented by some 
Pharisees. 7 
In the first place, if all that is merely a verbal contest 
with the Pharisees, it is superfluous; in the second, to 
every man who knows how to read and who reads the 
Pentateuch, and who can reason with his own mind, 
the assertion that Jesus contended with the Pharisees, 
and not with the law of Moses, becomes obviously false. 
Jesus was contending against all the laws of the 
Pentateuch, with the exception, of course, of some 
truths, which could not help but be in that mass of 
monstrous and absurd things. Thus he understood the 
command to love one’s father and mother, and one’s 
neighbours. But the fact that the Pentateuch contained 
two or three sentences which Jesus could accept does 
not prove that he enlarged and continued it, just as 
nothing is proved by the fact that a man, in contend- 
ing with another, uses a few of his antagonist’s words 
in order to confirm his proofs. Jesus did not contend 
with the Pharisees, but with the whole law, and in his 
rejections of the external divine worship he took up 
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everything which formed a dogma of faith of the exter- 
nal divine worship for every adult Jew. 

This is the way the divine worship of the Jews was 
defined according to Deuteronomy : 


On Purification. Lev. zvit. 7. And they shall no more offer 
their sacrifices unto devils, after whom they have gone a whoring: 
This shall be a statute for ever unto them throughout their 
generations. 

8. And thou shalt say unto them, Whatsoever man there be 
of the house of Israel, or of the strangers which sojourn among 
you, that offereth a burnt-offering or sacrifice, 

9. And bringeth it not unto the door of the tabernacle of the 
congregation, to offer it unto the Lord; even that man shall be 
cut off from among his people. 

Num. ziz. 13. Whosoever toucheth the dead body of any man 
that is dead, and purifieth not himself, defileth the tabernacle 
of the Lord; and that soul shall be cut off from Israel: because 
the water of separation was not sprinkled upon him, he shall be 
unclean; his uncleanness is yet upon him. 

14. This is the law, when a man dieth in a tent: all that 
come into the tent, and all that is in the tent shall be unclean 
seven days. 

15. And every open vessel which hath no covering bound upon 
it, is unclean. 

16. And whosoever toucheth one that is slain with the sword 
in the open fields, or a dead body, or a bone of a man, or a grave, 
shall be unclean seven days. 

17. And for an unclean person they shall take of the ashes of 
the burnt heifer of purification for sin, and running water shall 
be put thereto in a vessel: 

18. And a clean person shall take hyssop, and dip it in the 
water, and sprinkle it upon the tent, and upon all the vessels, 
and upon the persons that were there, and upon him that touched 
a bone, or one slain, or one dead, or a grave: 

19. And the clean person shall sprinkle upon the unclean on 
the third day, and on the seventh day: and on the seventh day 
he shall purify himself, and wash his clothes, and bathe himeelf 
in water, and shall be clean at even. 

20. But the man that shall be unclean, and shall not purify 
himself, that soul shall be cut off from among the congregation, 
because he hath defiled the sanctuary of the Lord: the water of 
separation hath not been sprinkled upon him ; he is unclean. 
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21. And it shall be a perpetual statute unto them, that he 
that sprinkleth the water of separation shall wash his clothes ; 
and he that toucheth the water of separation shall be unclean 
until even. 

22. And whatsoever the unclean person toucheth shall be un- 
clean ; and the soul that toucheth it shall be unclean until even. 

On Fasting. Lev. rvi. 29. And this shall be a statute for 
ever unto you: that in the seventh month, on the tenth day of 
the month, ye shall afflict your souls, and do no work at all, 
whether it be one of your own country, or a stranger that 
sojourneth among you: 

Lev. zriti. 27. Also on the tenth day of this seventh month 
there shall be a day of atonement; it shall be an holy convoca- 
tion unto you, and ye shall afflict your souls, and offer an offering 
made by fire unto the Lord. 

On the Sabbath. Ezod. rrzi. 13. Speak thou also unto the 
children of Israel, saying, Verily my sabbaths ye shall keep: 
for it is a sign between me and you throughout your generations ; 
that ye may know that I am the Lord that doth sanctify you. 


It is not worth while to quote passages in reference to 
the sacrifices, since a good part of the Pentateuch is filled 
with definite decrees by God himself as to what kind of 
sacrifices are to be brought to him. 

The same may be said about Jerusalem. Jerusalem 
is a city of God. God lives there. That God is not 
@ spirit, but an external being with arms, eyes, and legs, 
is to be seen from all passages where only God is men- 
tioned. And so, rejecting the purification, and the fasts, 
and the Sabbath, and the sacrifices, and the temple, and 
the carnal God, Jesus did not continue the faith of Moses, 
but denied everything to the root. 


THE ABOLITION OF THE LAW OF THE SABBATH 


1. "Eyévero 88 dy Luke vt. 1. And it 1. He happened on a 
Bary phecaa fi oe came to pass on the Sabbath to cross the 
POT Cl4- second sabbath after the corn fields; and his die- 
wopeterGa: airiv Sid ry first, that he went ciples plucked the ears 
ocropluwy xal &riddNo» through the corn fields; of corn and rubbed them 
ol pabyral atrod rods and his disciples plucked in their hands and ate 
the ears of corn,and did them. 
ordyxvas, xal frdwor, yo- eat, rubbing them in 
xovres rais xepcl, their hands, 
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: Papi- _ 2. And certain oe cre 2. And a few of the 
2. Torts 38 TOP Phariseess said Orthodox saw bane Ps 
saluy elroy abrots, Tl 

= them, Why do ye ‘that said to them 
woutre & odx &€err: which is not lawful to you do that owhicn cy ou ee 
woeiy éy Tos cdBBact; do on the sabbath days ? Lone < be done on a “dab- 


(a) The word Pharisee I translate by Orthodox, because 
from aJl investigations it appears that it means precisely 
the same as Orthodox. It comes from the Hebrew 
parash, and means interpreter éEnyérns tov vdpou Kat’ 
éfoy7v, which the Pharisees claimed to be, according 
to Josephus, or in the sense of parush, that is, he who 
separates himself from the crowd of unbelievers, and 
considers himself right, that is, Orthodox. The peculi- 
arity of the Pharisees (according to all investigations, 
which agree among themselves) consisted in the fol- 
lowing : 

(1) Besides the Holy Scripture they recognized also the 
oral tradition, wapddofis holy tradition, which demanded 
certain external rites, which they regarded as peculiarly 
important. 

(2) They interpreted Holy Scripture literally, and re- 
garded the fulfilment of the ceremonial as more important 
than the fulfilment of the moral law. 

(3) They recognized the dependence of man on God, 
which, however, did not entirely exclude the freedom of 
the will. What, then, are they if not the same as our 
Orthodox? Of course, they were not exactly our Ortho- 
dox, but they occupied precisely the same place as our 


~ Orthodox. 


Luke vi. 3,4; Matt. xii. 5. These verses contain proofs 
of how David ate the shewbreads, and of how the priests 
defiled the Sabbath. These proofs were conclusive only 
for the Jews ; for us they are the more superfluous since 
the last proof that God rejoices in love, and not in the 
sacrifices, excludes the necessity of the previous proofs. 
Of these verses the only important part is Christ’s answer, 
which refers to us. 
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doriy, ‘“EXeor 0€\u xal 
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Barop. 

28. “Qore xbpibs érriy 
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ae wi. 6. But Isa 
eo by u, That in this 
Bie toms one greeter tUAD 


ae But if 7 had known 
t this meaneth, I 
will have mercy, and not 
sacrifice, ye would not 
have condemned the 


tless 
O"Mark 4 44. 27, And he 
said unto them, The sab- 
bath was made for man, 
oe not man for the sab- 
a. 


28. Therefore the Son 
of man’ is Lord also 
the sabbath. 


28. Therefore man 
of lord of the Sabbath. 


Pic I tell you, Here is 
which is 
more im ao than ex- 
ternal ho 
7. If you "knew what it 
means, I will have love 
for men, and not sacri- 
fices, you would not be 
condemalng the inno- 
een! 


27. And ‘xe said to 
them, The Sabbath was 
made for man, and not 
man for the Sabbath. 


rol caBBdrov. 


(a) The words 6t: rob iepod pelfwv ecrly déde I translate 
by, Here is something which is more important than ex- 
ternal holiness, because ‘epdy designates the abode of God 
upon earth, the holiness. Nothing was said here about a 
temple, and so these words refer in general to external 
holiness. 

(6) The son of man can here in no way be taken in the 
sense of a divinity, for it was said that the Sabbath was 
made for man, and not man for the Sabbath, and so the 
conclusion can in no way refer to the new person, the son 
of man, to God. The son of man has here the same mean- 
ing as everywhere else, the meaning of man in general. 

This whole discourse, which had an enormous impor- 
tance when it was uttered, has also an enormous importance 
for us, if we wish to understand the teaching of Jesus. In 
consequence of the false representation of the interpreters 
that Jesus only continued the law of Moses, nothing is 
left of the discourse but a useless contention with some 
Pharisees. 

For an unbiassed reader this passage has an enormous 
meaning, which is, that Jesus at his first conflict with the 
law of the external divine worship with all his might 
radically rejects it. The Sabbath is the chief covenant of 
God with his people. The non-observance of the Sabbath 
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is punished by death. The Sabbath has been observed 
and still is observed, and half of the Talmud treats of it. 
The observance of the Sabbath is for the Jews what com- 
munion is for the Christians. Just as he who does not go 
to communion is not an Orthodox or a Catholic, so he who 
does not observe the Sabbath is not a Jew. To defile the 
Sabbath and to defile the communion are equally terrible. 

And here Jesus says that this Sabbath is meaningless, 
a human invention ; that man is more important than all 
external holiness; that, in order to understand that, it is 
necessary to understand what is meant by the words, I 
will have mercy, and not sacrifices; and that it is not 
necessary to observe the Sabbath, that is, that external 
divine worship which is regarded as most important. 
And this meaning is concealed by the interpreters. They 
Bay : 


Moses commanded men to work on six days of the week, and 
forbade men on the seventh day (the Sabbath) to perform the 
customary work of every-day life, except what was most neces- 
sary (Exod. xx. 10; xxxv. 2,3; Num. xv. 32-36). The tradi- 
tions of the elders still more increased the severity of the Sabbath 
rest, so that even good works, works of godliness, were at times 
prohibited on the Sabbath. However, the Pharisees, who looked 
unfavourably on the Saviour, seem to have exaggerated the 
severity of the demands of the Sabbath rest toward him and his 
disciples; in respect to themselves and others they were, no 
doubt, more condescending. The plucking of the ears of corn 
by the disciples of Jesus, even in order to satisfy their hunger, 
consequently from necessity, they regarded as a violation of the 
Sabbath rest, as a defilement of the Sabbath, and they did not 
miss the opportunity of directing the Lord’s attention to it, and 
of rebuking him for allowing his disciples to commit that which 
to them was such an obvious violation of the laws of the Sabbath, 
which was so offensive to others (Archim. Mikh., Gospel of 
Matthew, pp. 206 and 207). 


Thus has the meaning of the passage been stealthily 
concealed. Nor could they help doing otherwise, for 
thieves give themselves away. 
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The words against the Sabbath refer only to the exter- 
nal divine worship, which was established by the church. 
But there are left the words, In this place is that which is 
greater than the temple. The church mutilates the text 
and says one, but that one still means man, as is evident 
from the meaning of what follows. But the commentators 
assure us that Jesus is speaking of himself as of God. 


In this place ts one greater than the temple: By these words the 
Lord speaks metaphorically of the grandeur of his person, as 
the Lord of his temple. The temple with all its arrangement, 
rites, ceremonies, sacrifices, was only an image of truth, but Christ 
is the truth itself, and so greater than the temple, as much as 
the truth is greater than an image. Thus, if the priests of the 
temple, the servants of the image, are permitted on a Sabbath 
day to perform their duties, and they are not to blame for violat- 
ing in this manner the Sabbath rest as prescribed by the law, 
then how much less are to blame for the violation of the 
Sabbath the servants of that very truth which has the power 
to abolish the laws about the Sabbath, when they, those servants 
of truth, from necessity pluck the ears on the Sabbath day, in 
order to appease their hunger, and eat them for the glory of God. 
(76. p. 209.) 


The meaning of the interpretation is that Jesus himself 
is a temple, and so his disciples may eat on the Sabbath. 
And such corrupt interpretations take the place of the 
profound and clear meaning of Christ’s words. 


But tf ye had known, etc.: Having thus justified the action of 
his disciples by pointing to examples, the Saviour now discloses 
to the Pharisees that the source from which flowed their incor- 
rect condemnation of his disciples is the non-comprehension of 
the character of the false prescriptions in their relation to the 
higher moral demands. They, the Pharisees, lack the merciful 
and compassionate love of their neighbours, such as, for example, 
God demands through his prophet Hosea (vi. 6); their whole 
attention is directed only to sacrifices, rites, ceremonies, and 
customs of tradition, which for them conceal the source of the 
pure love. If they understood that the compassionate love for 
the hungry man is higher than all tradition and ritualistic 
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customs, even higher than sacrifices, they would not condemn 
the innocent, who to appease their hunger pluck some ears of 
corn. 

Lord also of the sabbath: He who is higher than the temple is 
also higher than all law, which is centred on and in the temple, 
higher, also, than all statutes in regard to the Sabbath, is the 
Lord of the Sabbath itself. He who is to abolish the Sabbath of 
the Old Testament can even now command his disciples to 
renounce the protection of the Old Testament: “for the time 
has arrived for them to learn everything through most exalted 
subjects, and no longer is he to be bound by the law, who, 
having freed himself from malice, is tending toward all which | 
is good.” (Ohrys.) (Jd. pp. 209 and 210.) 


It turns out that the fact that the son of man is the 
lord of the Sabbath, and that the Sabbath is made for 
man, and not man for the Sabbath, as is said in Mark, 
—that the whole utterance is abolished and that the 
Sabbath is done away with, not by man, but by God. 


10. "Hy 38 dddonor 
dy ma Try ovraywydr 
é rots cd BBact 

11. Kat lod, yurh fy 
wvredpe. Exovea doGevelas 
fry Séxa Kal dxrd, cal 
fv ovyxtrrovea, Kal ph 


Suvauérn dvaxipa els } 


Td wayredés. 

12, "I8dy 82 adrdy d 
"Inoots § — wporepdbvnee, 
cal elrev adry, T'évat, 
drolOvcas ris do 
pelas 


gov. 

18. Kal  éwé6nxer 
airy ras yelpas: xal 
Tapaxphua  drwphsin, 
xal é36fafve roy Gedv. 

14. "AmwoxpBels 82 4 
apxwurdywyes, — dya- 
paxt ay Sri ry caBBdry 
Gepdrevocy 4 "Inooos, 
eye re Sxry, “EE 
dudpa. elaly, dv als de? 


Luke xii. 10. And he 
ae teaching in one, oF 
the synagogues on the 
sabbath. 

11. And, behold, there 
was a woman which had 
a spirit of infirmity 
eighteen years, and-was 
bowed together, and 
could in no wise lift up 
erself. 


12. And when Jesus 
saw her, he called her to 
him, and said unto her 
Woman, thou art loosed 


Ge- from thine infirzaity. 


18. And he iaid his 
hands on her: and im- 
mediately she was made 
eerate nts and glorified 


Pi, And the ruler iy 
e@ synagogue answer 

with indignation, be- 
cause that Jesus had 
healed on the sabbath 
day, and said unto the 
people, There are six 
days in which men 


10 
be 


gus ha 


. Je pened to 
teachin 


n one of 


14. The elder of the 
w an 


rac- 
tising on the Sabbath, 
and said to the people, 
There are six days in 
the week to work in, 80 
practise in those six 
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dpydtecOue dy ratras 
ody dpxbueror Gepareve- 
oe, xal ph TH ayéps 
Tro0 caBPdrov. 

8. Kal dwoxpiels 36 
"Inoots elxe wpds ods 
yoyuxods kal Papiralous, 
réeywr, El tkeors Ty 
caBPpdry Oepareterr ; 

4. Ot 82 hodxacar. 


16. "ArexplOyn od» 
atr@ 6 Képus, xa 
dxev, ‘Txroxprd, &xa- 
cros dpOv re caBBary 
od Aber roy Body adrov 
4 tiv Svov dxd rijs 
gdrvns, cal drayayoy 
worlie. 

16. Tadryy 82, Ovya- 
répa "ABpadyu odcay, hy 
Bncev 6 LZaravas, lod, 
3éxa cal dxrad Urn, ovk 
ee AvORva drd roi 
Serpuod rodrov Tp hudpg 
708 caBBdrov ; 

6. Kat odk ltscxucay 
dyraroxpOfiva: adr@ 
wpds Taira. 

5. Kat  dwoxpiHels 
xpos adrovs elxe, Tlyos 
sudy Svs f Bois els 
dplap éurecetra, xal 
otx eb0dws dvacrdce 
abrdy dy ra tuépg Too 
caSPSdrov ; 

12. Idem od» diadé- 
pe. &vOparros wpoBdrov ; 
bore kerr: rots ch BBace 
KaAQs wovecy. 


REMARK ON 


If there could be any doubt as to what t 


ought to work: in them 
therefore come and be 
healed, and not on the 
sabbath day. 


Luke wiv. 3 And 
Jesus answering spake 
unto the lawyers and 
Pharisees, saying, Is it 
lawful to heal on the 
sabbath day ? 


4. And they held their 


peace. 

Luke xitt. 15. The 
Lord then answered 
him, and said, Thou 
hypocrite, doth not 
each one of you on the 
sabbath loose his ox or 
his ass from the stall, 
and lead him away to 
watering? 


16. And ought not 
this woman, B 


daughter of Ab 5 
whom Satan hath 
bound, lo, these eight- 
een years, be loosed 
from this bond on the 
sabbath day ? 


Luke ztv. 6. And they 
could not answer him 
again to these things. 


Luke ziv. 5. And an- 
swered them, saying, 
Which of you shall have 
allen 


Matt. zt. 12. How 
much then is a man 
better than a sheep? 
Wherefore it is lawful 
to do well on the sab- 
bath days. 
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days, and not on the 
Sabbath. 


3. And Jesus turned 
to the learned Orthodox, 
Sete rae people on tas 

) eon the 
Sabbath?” ai 


4. And they did not 
know what to say. 

15. And Jesus said to 
them, Hypocrites! Does 
not each one of you on 
the Sabbath untie his ox 
or his ass from the stall, 
and lead him away to be 
watered? 


this 


16. Why, then, is 
y, t "to be 


woman no 


helped? 


6. And shies souk’ not 
answer him this. 


5. And again he said, 
If a sheep of yours falls 
into a pit, you not 
ull it out at onoe, even 
ough it be a Sabbath? 


12. Bat a man is mach 
better than a sheep. He 
said, For this reason it 
is necessary to do well 
on the Sabbath. 


\ 


THE HEALING ON THE SABBATH 


foundation 


is on which Christ rejects the observance of the Sabbath, 
this passage, it seems, would dispel it. Jesus rejects the 
Sabbath, that is, the external worship, not on the basis of 
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his supposed Godhead, but on the basis of common sense, 
of that same comprehension which has come to be the 
foundation of everything. He says, A sheep may be 
pulled out from a pit, and a man may not be helped, — 
that is stupid. Most important are man and good works. 
All external worship can only be in the way of the per- 
formance of the work of life, and so it is not only un- 
necessary, but even harmful. And so he takes that 
which is regarded as the most important of all the 
works of the divine worship, adduces an example when 
it is diametrically opposed to good works, and rejects it. 
What is there here that cannot be understood? But no, 
the church has its own interpretation. 


The Lord presents an objective rejection of the injustice of 
the imaginary tradition of the elders that it is not lawful to do 
even any works of mercy on the Sabbath. If somebody’s only 
sheep (an only sheep would be so much dearer to him than to 
@ man who has a whole flock) should fall into a pit, and he 
should thus be subject to the danger of losing it, would he not 
make an effort to get it out from there? 

Of course he will pull it out, out of pity for the animal, and 
out of regard for his property. A man is more important than 
a sheep. If, then, you act with compassion on the Sabbath in 
relation to a speechless animal, you must act with so much more 
compassion and love in relation to man, the image and likeness 
of God, to man, for whose salvation and to give the everlasting 
life to whom the Saviour came. 

It t3 lawful to do well on the sabbath days: The Pharisees could 
not help knowing that, but such is the power of preconceived 
notions, habits, and traditions, that what is clearly conceived to 
be true in the abstract is frequently subject to blame in practice. 
The Lord reproves such inconsistency. (Jb. p. 211.) 


“The Lord reproves such inconsistency,” — very well. 
But this does not refer to the Sabbath in particular, but 
to the external divine worship, the strongest example of 
which was then represented by the Sabbath. Jesus could 
not then have spoken in advance of our churches, masses, 
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images, sacraments. These did not exist then, but of all 
of them he was speaking then. 

Is not the same Sabbath represented by the Sunday, 
by the expenditure for candles and for the pay of the 
popes, by those riches of the churches, those cares about 
the external worship, which always are diametrically 
opposed to works of love toward man for the simple rea- 
son that the works of the worship are never directed 
toward man, but toward something dead, while the work 
of love can be directed only toward man. In no way 
can it be said, as I am always told, that masses, com- 
munion, prayers, do not keep people from doing good to 
men. Of course they keep one from doing good, since 
they are directed toward something else than men. 

It must not be forgotten that the teaching of Jesus 
consists in directing every step toward doing good to men. 
How, then, can an activity which is directed away from 
men be useful for the fulfilment of this teaching? Itis the 
same as though one were to assert that smoking a pipe is 
very useful for the ploughing of a field. It may be that it - 
does not interfere with it much, and wastes little time, and 
even furnishes rest and pleasure, but this matter in itself 
does not help the ploughing of the field, and is opposed to it. 


THE CALLING OF MATTHEW 


9. Kal « » 6 ._ Matt. t. 9. And as 9. Onetime Jesus saw 
"Incols ¢é tah Jesus passed forth from & man sitting on the 
‘ad RECEP, ” thence, he saw a man, road and  oollecting 
ErOpwrov xabjuevoy éxt named Matthew, sitting -taxes. That man’s name 
7d Terdnov, Marbaoy atthe receiptofcustom: was Matthew, and Jesus 
heybpero al dy and he saith unto him, said to him, Follow me. 
wevov, Kk ¢ Follow me. And he Andhe got up, and fol- 
atry, AxodotGe jot. arose, and followed him. lowed him. 


kal dvacras #xodovdncer 
tr n 


aury. 
10. Kat éyévero ad- 10. And it came to 10. And Matthew en- 
700 dvaxerévov dv ry Paes, a8 Jesus sat at tertained Jesus. And 
0 meat in the house, be- it happened that when 

olxig, xat i800, woAAol hold, many publicans Jesus was sitting in his 
Tekdvac cal duaprwrol and sinnerss came and house, there came other 
AObvres cuvavéxavro rg *8t down with him and farmers of taxes and 
: ? ? his disciples. those who had gone 
Inoo6 xal rots pabyrats astray, and they sat with 
abroi- Jesus and his disciples. 
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(a) daprwrol those who are mistaken. I translate it 
that way, and not sinners, because sinner has received a 
different meaning. Here duaprwaAo/ has the meaning of 
men opposed to the Pharisees, that is, to the Orthodox, 


who regarded themselves as in the right. 


And so I put 


down a word which corresponds to dwaprwaAof and is 
the opposite of Orthodox, namely, those who have gone 


astray. 


THE DESTRUCTION OF THE RITES 


11. Kal (&évres ol 
Papiwaio: elroy rots pa- 
Oyrats abrot, Acarl werd 
Tay TelwvGy xal duap- 
TwrOr écble 6 diddoxna- 
dos dud; 

17. Kal dxotcas 4 
"Inoods Aéye atrois, Ov 
xpelav Exovow ol lrxi- 
ovres larpo0, &AN ol xa- 
xs Uxovres, obx #Goy 
ckadéoa: Sixalovs, dd\Ad 
duaprwrovdsels perdvoay. 

18. TopevOérres 82 ud- 
Gere rh éoriv, ‘“EXeor 
Ow, xal ob Guclar:’ 

1. Kal = curdyorra 
apes abrdy ol Papiwaio, 
wal rives 7Oy ypappa- 
réwy, EXObyres dd ‘Tepo- 
coddipuov- 

2. Kal (8évres rivds 
Ty pabyraéy abro? xor- 
vais xepal, rotr «eri 
dvleras, érOlorras dp- 
rous, éuéduyarro: 

8. (Ol yap Papiwratc 
cal wdyres ol ‘Tovdaioz, 
day ph wvyup ripwrras 
rds yxeipas, otk éx Glover, 
Kparourres rh» wapd- 
doow Tray wrpecBurépwr- 

4. Kal dwd dyopas, 
éay wh Barrlowvra:, obk 


Matt.ix. 11. And when 
the Pharisees saw it, 
they said unto his disci- 
ples, Why eateth your 
master with publicans 
and sinners? 


Mark t. 17. When 
Jesus heard it, he saith 
unto them, They that are 
whole have no need of 
the physician, but they 
that are sick: I came 
not to call the righteous, 
but sinners to repent- 
ance. 


Matt. tx. 13. But go 
yeand learn what that 
meaneth, I will have 
mercy, and not sacrifice. 

Mark vtt. 1. Then 
came together unto him 
the Pharisees, and cer- 
tain of the scribes, 
which came from Jeru- 
salem. 


2. And when they saw 
some of his disciples eat 
bread with defiled, that 
is tosay, with unwashen 
hands, they found fault. 


8. For the Pharisees, 
and all the Jows, except 
they wash their hands 
oft, eat not, holding the 
tradition of the elders. 


4. And when th 
come from the market, 
except they wash, they 


11. And the learned 
Orthodox saw it, ana 
said to his disciples, Why 
does your teacher eat 
with farmers of taxes 
and with those who have 
gone astray? 


17. Jesus heard it, and 
said, Not those who are 
well, but those who are 
ill need a physician. I 
do not wish to call the 
Orthodox, but those who 
have gone astray to re- 
pentance. 


13. Go and learn what 
is meant by, I want love 
toward men, and not 


sacrifices. 
1. And there came to- 
ther at his house Or- 
hodox people, and some 
of them were learned, 
ve came from Jerusa- 
em. 


2. And when they saw 
his disciples eat bread 
with unclean, that is, 
with unwashed hands, 
they began to curse. 


3. For without wash- 
ing their hands they do 
not eat with the hands 
holding the tradition of 
the elders. 


4. Nor do they eat 
when they come from 
the market, unless they 
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dr Glover: xal Aa rode 
doriy & wapé\aBoy xpa- 
rev, Barriwpovs ToT7- 
plow xal feordy xal 
yarkleor xal Kuvir") 

6. "Ewara érepwrid- 
ow alroy of Papiwaio 
wal ot ypaypareis, Acarl 
of padyral cov ob rept- 
warove. xara Thy wapd- 
Soowy ray mpecBurépwy 
@\AA dolxras xepoly 
éaBlove: Tov Aprov ; 

6. ‘'O 8 dmwroxpHels 
elxev avrots, Ore xahas 


w ecey ‘Hoatas 
wept Sudy Tay troxpt- 
tay, ws ‘yéyparrat, 


‘Obros 6 Nads rots xel- 
Deol pe Tied, f 82 xapdla 
abr woppw dréxes dx 
ép09. 

7. Mdray 5 céBorral 
pe, Sdoxovres SidacKa- 
Mas, éyrdd\wara drOpd- 
rwy.” 

8. ’Adévres yap Thy 
dyrodhy To Geot, Kpa- 
rere Thy rapddoc.y T Oy 


eat not. And many other 
things there be, which 
they have received to 
hold, as the washing of 
cups, and pots, brazen 
vessels, and of tables. 


5. Then the Pharisees 
and scribes asked him, 
Why walk not thy disci- 
ples according to the 
tradition of the elders, 
but eat bread with un- 
washen hands? 


6. He answered and 
said unto them, Well 
hath Eaaias prophesied 
of you hypocrites, as it 
is written, This people 
honoureth me with their 
lips, but their heart 15 
far from me. 


7. Howbeit in vain do 
they worship me, teach- 
ing for doctrines the 
commandments of men 
Csaiah xxix. 13). 


8. For laying aside the 
commandment of God 
ye hold the tradition of 


men, as the washing of 

dvOpirwr, Barriwpods pots and cu s:and many 

tecrQv xal rornplwy, Behe such like things ye 
oO. 


cal Gd\Aa wapbuoa rToi- 
aira rod wocetre. 

9. Kal &eyer atrois, 
Kands dberetre rhy évro- 
Adv TOO Geol tra Thy 
waphdoow dspdy Tnph- 


onre. 

10. Mwofs yap elre, 
‘Tiua roy warépa gov 
cal rh» pyrépa cov.’ 
cal, ‘'O xaxohoyOv wa- 
répa 4} pyrépa Gardry 
redevrdrw’ 

11. ‘Tyets 8 Aéyere, 
"Ray dry SrOpwros Ty 
warpl rp wytpl, Kop- 
Bay, (5 dort, AGpor,) 
day € €u0l wpednOys- 


9. And he said unto 
them, Full well ye reject 
the commandment of 
God, that ye may keep 
your own tradition. 


10. For Moses said 
Honour thy father and 
thy mother; and, Whoso 
ourseth father or moth- 
er, lethim die the death: 


11. But ye say, If a 
man shall say to his 
father or mother, It is 
Corban, that is to say, a 


8 gift, by whatsoever thou 


mightest be 


rofited b 
me; he shall be : 


free. 
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wash their hands. And 
they keep many other 
commandments, such as 
the washing of dishes, 
pots, and pans. 


5. For that reason the 
learned Orthodox asked 
him Why do not thy 
disciples hold to the tra- 
dition of the forefa- 
thers, but eat bread with 
unwashed hands? 


6. And he said to them 
in reply, Well has Isaiah 
said of you hypocrites, 
as it is written, These 
people honour me with 
their mouths, but their 
hearts are far from me. 


7. They worship me 
badly, teaching doc- 
trines and command- 
ments of men. 


8. You lay aside the 
commandment of God, 
and hold the enactments 
of men, the washing of 
cups and glasses, and 

ou do many other such 

ings. 


9. And Jesus said to 
them, You have Laeoer'f 
rejected the command- 
ment of God, that you 
may keep your own de- 
cree. 


10. Moses has told you 
Honour thy father and 
thy mother, and, Whoso 
curses father or mother, 
let him die. 


11. But you think that 
if a man says, Corban 


poy means, & gift to 
d), that by which thou 
mightest profit by me, 
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12. Kal odkdér: ddlere 
abrdy obdey roca TE 
warpl abro Ary unrpl 
abrov, 

18. "Axvpodvres roy 
Myoy rol Geod ri ra- 
patéce: tudy yf wape- 
Sdéxare: «kal wapbuow 
roatra wohAd wowelre. 

14. Kal rpooxaderd- 

pevos wdvra Tov 5x Xo», 


Edeyey adrois, "Axoteré H 


pou wdyres, kal cuvlere. 


15. Oddd» doriy EEwHer 
Tob dvOpwrov elowopevé- 
pevoy els a’roy, 8 dbra- 
vas 4 oatrdy = kawvdoat: 
@\AA Ta éxwropevdpera 
dx ab’rod, éxetvd dors rd 
xovourra Toy &rOpurrov. 

16. Ef res xa: dra 
dxotey, dxovérw. 


17. Kal Sre elofjiGery 
els olxoy dd Tot 5x ov, 
érypwérwy atroy ol ua0n- 
tal abrot rept rijs xa- 
pafonfjs. 

18. Kal Adya atrois, 
Obrw xal dpets dovverol 
éore; ob voetre Sri: way 
7d &twher elowopevduevor 
els rd» EvOpwrov ob Séva- 
Ta abroy Kowdrat ; 


19. “Orc odx elowoped- 
era: adrot els rhy xap- 
Slay, AAN els Thy Ko- 
May «al els roy dde- 
SpOva éxwopetera:, xada- 
pliivy wdvra rd Bpdpara. 

20. "Eneye 82, “Ori 
7d éx ro0 dvOpirovu éxro- 

y, €xetvo Ko.vot 
Toy EvOperor. 

21. “Eowber ydp éx 
ris xapdlas rOy dvOpe- 
wwy of S:aroywpol ol 
xaxol éxmopeborrat pot- 
xeia, wopreiat, pdvot, 


12. And ye suffer him 
no more to do aught for 
his father or his mother ; 


13. Making the word 
of God of none effect 
through your tradition, 
which ye have deliv- 
ered: and many such 
like things do ye. 


14. And when he had 
called all the people unto 
him, he said unto them, 
earken unto me every 
one of you, and under- 
stand: 

15. There is nothing 
from without a man, 
that entering into him 
can defile him: but the 
thi which come out 
of him, those are they 
that defile the man. 


16. If any man have 
ears to hear, let him 


hear. 

17. And when he was 
enteres into eo 
rom the © 8- 
ciples asked" him con- 
cerning the parable. 


18, And he saith unto 
them, Are ye so without 
understanding also? Do 
ye not perceive, that 
whateoever thing from 
without entereth into 
the man, it cannot defile 
him ; 

19. Because it enter- 
eth not into his heart 
but into the belly, an 

th out into the 
ught, purging all 
meats? : 


20. And he said, That 
which cometh out of the 
man, that defileth the 
man. 


21. For from within, 
out of the heart of men, 
proceed evil thoughts, 
adulteries, fornications, 
murders, 
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12. Him you no longer 
pear to do an 
or his father or mother. 


13. You destroy the 
word of God by that 
tradition of yours, 
which you have deliv- 


ered. And you do many 
such things. 


io ane ioe called = 
er r.) 

<a said, Listen to ‘me 
every one of you, and 
understand. 


15. There is nothing 
which, entering man, 
can defile him ; but what 
comes out of him will 
defile a man. 


16. If you have ears to 
hear, then understand ! 


17. When he went 
away from the people 
into the house, the disci- 
pies asked him concern- 

ng the parable. 


18. And he said to 
them, Have you ° not 
understood it? Do wu 
not know that nothing 
that enters man from 
without can defile him? 


19. Because it enters 
not his heart, but his 
belly, and goes out 
through the back, purg- 
ing all food. 


2%. But that which 
comes out of man can- 
not help but defile him. 


21. For from the heart 
evi 


of men proceed 1 
thoughts, fornication, 
urders, 


lechery, m 
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22. KXoral, mwheo- 
vetlat, wovnpla:, 86dos, 
dof&iyea, dpGardyuds wo- 
ynpos, Brargdnula, vre- 
pnpavla, dppocvn. 

28. IIldvra rabra rd 
wernpda tcwhey éxroped- 
erai, kal kowot roy dy- 


Opwmroy. 


22. Thefts, covetous- 
uess, wickedness, deceit 
lasciviousness, an evil 
eye, blasphemy, pride, 
foolishness : 


23. All these evil 
things come from with- 
in, and defile the man. 
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22. Stealing, selfish. 
ness, deception, impu- 
dence, envious eyes, 
calumny, pride, foolish- 
ness. 


23. All these evil 
things come from with- 
in, and defile the man. 


(a) Having rejected the chief expression of the divine 
worship of the Jews, the Sabbath, and having shown that 
it is inapplicable, Jesus shows that it is also harmful in 
that people who perform external rites by this very 


performance consider themselves to be right. 


But, in 


regarding themselves as being right, they no longer seek 


deliverance from error. 


And he repeats once more that 


definite sacrifices are not necessary, but what is necessary 


is love for man. 


THE DESTRUCTION OF THE EXTERNAL TEMPLE 


18. Kal éyyis Rr 7d 
wrdoxa Tay Tovdalwy, 


xal dréBn els ‘leporé\upa 
6 "Incois. 

14. Kal ebpery dy r@ 
lepp rods = mwho0rras 
Bébas wal wpéBara xa 
wepurrepds, Kal rods 
Kepparioras Kabnyuévous. 

16. Kal worhoas ppa- 
yAdor éx cxocrluy, 
wdvras ¢&éBadev éx rob 
lepod, rd. re wpbBara xal 
tous Béas. xal Tidy xod- 
AuBiordy dyes rd 
xépua, xal ras tpard{as 
dvéor peye- 

16. Kat rots rds wept- 
crepas rwrolocy elrer, 
"Apare ratra évreider 
wh wovetre Tdv olxoy Tov 
warpés you olxoy éusro- 
plov. 


John tt. 13. And the 
Jews’ passover was at 
hand, and Jesus went 
up to Jerusalem, 


14. And found in the 
temple those that sold 
oxen and sheep and 
doves, and the changers 
of money sitting: 


15. And when he had 
made a scourge of sniall 
coords, he drove them all 
out of the temple, and 
the sheep, and the oxen; 
and poured out the 
changers’ money, and 
overthrew the tables; 


16. And said unto them 
that sold doves,« Take 
these things hence; 
make not my Father's 
house a house of mer- 
chandise. 


13. And the Jewish 
passover was at hand, 
and Jesus went to Jeru- 
galem. 


14. And he saw them 
sell oxen, sheep, and 
doves in the temple, 
and the changers were 
sitting there and chang- 
ing money. 


15. And he plaited a 
whip out of ropes, and 
drove out of the temple 
the sheep and the oxen, 
and scattered the chan- 
gers’ money, and threw 

own the tables of the 
dove sellers. 


16. And he said, Take 
these things away from 
here, and do not imagine 
that a market can be 
a house of my Father 
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17. Kat é8l8acxe, dé- 
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rat, ‘Ore 6 olxés pov 
olxos wpogevy iis KX\7O7- 
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Mark wi. 16. And 
would not suffer that 
any man should 
any vessel through the 
temple. 

17. And he tanghé, 

it 
y Shouse 
° 


nations the house of cal 


prayer? but ye have 
ita den of thieves 
(Isaiah lvi. 7). 


John #. 18. Then anu- 
swered the Jews and 
said unto him, What 
signé shewest thou unto 
us, seeing that thou 
doest these things ? 


126 


16. And he did not 
suffer any articles to be 
carried through the 
temple, 


17. And he instructed 
them, and said, Do you 
not know that it is writ- 
ten, My house shal] be 

led a house of prayer 
for all nations? But you 
consider a den of robbers 
to be my house. 


mcd kpoale: ea they 
8 an e 
oid to Lim, What right 
wilt thou show us for 
doing these things? 


19. Jesus answered 19. And Jesus said to 


19. ‘AwexplOn 6 ‘In- , them, Destroy this tem- 


gots xal elxey avrois, 


és Destroy this temple, ple, and in ee days I 
Abcare roy vaby rolToy, and in’ ree I vill Pill resuscitate it. i 
xal dy tpl» tyuepaus raises it up 


éyepS abrév. 


(a) There ought to be a period after vwAoder, and then 
must be added «at elvrev. Otherwise it is incomprehen- 
sible why Jesus should say to the sellers of doves only, 
Take these things away. Evidently what he says has 
reference to all those whom he is driving out, and to 
everything that he is overturning. 

(6) érrornoare has to be translated here not by do, but 
by “imagine, consider that a market can be the house of 
my Father.” It is difficult to think that Jesus should in 
the same discourse, in which he says that a temple is not 
necessary, call the temple the house of his Father. He 
says, A market is not called a house of God. 

(c) The words of the prophet Isaiah are used here in 
the same sense that the words to the Samaritan woman 
are used in the next chapter, Take all this away, for my 
house is not the one where sacrifices are brought, but the 
whole world, where men know the true God. The subse- 
quent passage from Jeremiah, And not a den of robbers, 
confirms this meaning. Here is the passage from Jere- 
miah (vii. 4-11): 
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4. Trust ye not in lying words, saying, The temple of the 
Lord, The temple of the Lord, The temple of the Lord, are 
these. 

5. For if ye thoroughly amend your ways and your doings; 
if ye thoroughly execute judgment between a man and his 
neighbour ; 

6. If ye oppress not the stranger, the fatherless, and the 
widow, and shed not innocent blood in this place, neither walk 
after other gods to your hurt; 

7. Then will I cause you to dwell in this place, in the land 
that I gave to your fathers, for ever and ever. 

8. Behold, ye trust in lying words, that cannot profit. 

9. Will ye steal, murder, and commit adultery, and swear 
falsely, and burn incense unto Baal, and walk after other gods 
whom ye know not; 

10. And come and stand before me in this house, which is 
called by my name, and say, We are delivered to do all these 
abominations ? 

11. Is this house, which is called by my name, become a den 
of robbers. 


(d) onpetoy sign, symptom of justice. I translate it by 
ight. 


(e) éye(pm never means, or can mean, to build, raise, but 
means to waken, and in this passage it means fo waken as 
something living, and so it has to be translated by, “I will 
resuscitate the living temple.” 


The significance of this verse is explained in verses 
21 and 22, where it is said that the temple means the 
body of Jesus Christ, and three days designate the time 
after which he shall rise from the dead. This explanation 
cannot satisfy me, who regard the resurrection as a most 
blasphemous invention, which lowered the teaching of 
Christ, of which mention will be made in its proper place. 
Jesus Christ could not have meant his resurrection in the 
body, for that would be a conception which destroys his 
whole teaching. This explanation has been invented 
later by those who believed or invented the story of the 
resurrection. But the words which gave rise to this 
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explanation were said, and evidently had a definite 
meaning. This explanation is very unsatisfactory. 

Why, speaking of his body, did Christ say a temple, 
and why did he speak of the resurrection after driving 
the sacrifices out of the temple? It is enough to for 
get the false church explanation in order that the mean- 
ing of the words should become not only clear, but even 
necessary as an explanation of what precedes. Jesus 
Christ drives out of the temple everything which is 
needed for the bringing of sacrifices, consequently for 
prayer, in accordance with the conceptions of the Jews, 
and, recalling the words of Jeremiah, he says that it is 
necessary to do good, and not to gather in the temple for 
the purpose of offering sacrifices. Thereupon he speaks 
not conditionally, as Jesus’ words, Destroy the temple, are 
generally understood, but positively, I will make it alive, 
I will rear a new one. He quotes the words of Jeremiah, 
in which it is said that the house of God is the whole 
world of men, where all people recognize God, and not a 
den of robbers, and says, Destroy the temple, and I will 
make a new, a living temple for you, —I will show it to 
you and will teach you. And I will make this new 
temple quickly, because I do not have to build it with 
my hands. I will do in three days what you have made 
in forty-six years. 


20. Elwoyr ob7 of *Iov- one te Pd Theo sald Pos The Jews said, This 

. nd six temple was 8 
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(a) This verse, which is given in the chapter where the 
disciples are rebuked for plucking the ears of corn, is out 
of place there, since nothing is said there about the temple, 
but Jesus says, This is more important than the temple: 
In any case, the idea which 1s expressed in this verse and 
is repeated in Matt. ix. 13, answers directly the conten- 
tions of the Jews and expresses Jesus’ view about the 


temple. 


(b) éxkeov sympathy. I translate it by compassion for 


men. 


After that follow verses 21 and 22 of Chapter IT. of 
John, which contain the author’s imaginary explanation 


of these words. 


28. ‘Os 32 Hy év ‘Iepo- 
codtpors dy rp wdoxa, ev 
77 éoprg, woNdol éxl- 
orevoay els Td Broa ad- 
700, Gewpoivres abrot ra 
onpeta & érolet. 

24. Adbrds dé 6 Incots 
ot« érlarever éavrdy avb- 
rots, Ska 7d abrdy yirw- 
oxay wavras: 

26. Kal dre ob xpelay 
elyer Iva ris papruphoy 
wept rot dvOpwrou: ab- 
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dv r@ dvOpidry. 

18. Kal fxovear ol 
ypauparets xal of dpy- 
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John ti. 23. Now when 
he was in Jerusalem at 
the passover, in the feast 
day, many 
his name, when they saw 
yy miracles whi he 


%. But Jesus did not 
commit himself unto 
them, because he knew 
all men.e 


25. And needed not 
that any should testify 
of man; for he knew 
what was in man. 


Mark zi. 18. And the 
scribes and chief priests 
heard it, and sought how 
they might destroy him: 
for they feared him, be- 


cause ail the le was 
astonished at his doc- 
trine. 


(2) In many texts it reads mdvyra. 


Here are the explanations of the 
expulsion from the temple. 


believed in h 


23. And when he was 
in Jerusalem at the pass- 
many believed in 
teaching, oompre- 


hendin 8 oom 
which he adduced. 


2%. But Jesus himself 
did not commit himself 
to their faith, becatse 
he himself knew every- 
thing, 


25. And so he did not 
need to have any one 

oint out about man to 

im; for he knew him- 
self what was in man. 


18. Aud the scribes 
and the elders of the 
priests heard it. And 
hey sought how they 
might destroy him: for 
they feared him, because 
all the people marvelled 
at his teaching. 


church about the 


@ 


A 
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And found in the temple: That is, in the courtyard of the 
temple, called the yard of the pagans, they sold, etc. 

A scourge of small cords: A symbol of the Lord’s wrath against 
those who defile the sanctity of the temple, as also a symbol of the 
power of the Lord who is jealous of the purification of the house 
of his heavenly Father. 

Take these things hence, etc.: The doves were in cages or 
baskets, and so the Lord, driving out the venders of animals with 
the latter, mentions especially that the venders should take them 
out. 

Make not my Father’s house a house of merchandise: When the 
Lord left the temple the last time, he called it not the house of 
his Father, but your house (Matt. xxiii. 88), meaning by it that 
the temple was left desolate by God; but now Christ calls it 
still the temple of my heavenly Father, for there has not yet 
been manifested the opposition of its devotees to Christ and to 
God, and he is expecting the repentance of the people in the per- 
son of their representatives. 

A house of merchandise: A less strong expression than is used 
at the second purification of the temple, when the Lord said that 
the Jews had made the house of prayer into a den of thieves 
(Matt. xxi. 18). The first expresses that into the holy ministra- 
tion of the church have entered highly impure worldly transac- 
tions, while the latter expresses a complete subversion of the 
character of the holy work, an iconoclastic fanaticism, to which 
the defilement of the whole worship had come and in which it 
found its expression. If one should ask how it happened that 
these venders submitted to the Lord’s will and words, so that at 
his command they left their trade and went out of the temple 
with all their objects of trade, we should remark: (1) that their 
conscience naturally told them that they were, indeed, not doing 
a good work in a holy place, and so, when the Lord forcibly re- 
minded them of it, their conscience spoke up more strongly still 
and caused them to carry out bis command without gainsaying ; 
(2) the fame about Jesus of Nazareth as a prophet or unusual 
man had by that time well spread among the people; pilgrims 
from Galilee naturally brought news to Jerusalem about the 
miracles wrought by him in Galilee, about the event at the Lord’s 
baptism, and the testimonies of the prophet John in regard to 
him were, of course, fresh in the memory of the inhabitants of 
Jerusalem and its surroundings ; (3) in any case the Lord mani- 
fested here his divine power, which nothing could oppose in the 
present case. 

Then answered the Jews: Perhaps those were some of the 
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venders, who had been ordered to leave the temple with 
the objects of their trade; more probably still those were the 
chiefs of the temple: the priests and the elders, who felt them- 
selves offended in their power over the temple by such an unusual 
action of a Galilean who did not belong to it. With this action 
of his the Lord unquestionably appeared to them also in the 
capacity of a prophet, an extraordinary messenger of God; but 
those who were more reasonable among them could have guessed 
from the words of the Lord, who called the temple the house of 
his Father, that he was more than a prophet. Since Moses, 
Elijah, and other extraordinary messengers of God now and then 
proved their extraordinary mission by means of unusual deeds 
and miracles, the Jews who now surrounded the Lord demanded 
of him some unusual action, a miracle, as a proof of his having 
the right to order them about in the temple like a prophet, like 
a son of God. 

And said unto him: Assure us by some miracle that thou art 
the son of God, and that thou art sent by him, for how shall we 
know the Lord of this house is thy Father? (Theophil.) They 
overlooked the sign shown them in the very act of clearing the 
temple, as an unusual act which had a powerful effect upon 
those who defiled the holy place by commerce, and demanded of 
the Lord a miracle which would be more striking to them in their 
spiritual blindness. 

Destroy (the imperative has frequently the meaning of a 
future: ye shall destroy) this temple, etc.: The evangelist pro- 
ceeds to explain what is meant by this utterance of the Lord 
when he says that he spake of the temple of his body (v. 21); it 
means that he spoke of his violent death. The words which 
correspond to this, In three days I will raise it up, hint at his 
resuitection, three days after his death, precisely as his disciples 
interpreted it after his resurrection (v. 22). Thus, in reply to 
the demand made by the Jews that he should work a miracle as 
a proof of his having the power to act so in the temple, he points 
to a very great miracle which bore testimony as to his being the 
Messiah, the miracle of his resurrection. Thus the Lord from 
the very beginning of his social service predicted his death and 
his resurrection. 

I will raise it up ; With these words the Lord proves his divine 
almightiness, for not one man who dies can by his power and 
force raise his body from the dead. He did not say, My Father 
will raise it, but, I will raise it, using my own power, without 
invoking any other power. (Theophil.) (Archim. Mikh., 
Gospel of John, pp. 72-75.) 
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This is what Reuss says (Reuss, La Bible, Nouv. Test., 
Vol VL, pp. 137 and 138): 


En face des disciples qui croient se trouvent (ici pour la 
premiére fois) les Juifs qui doutent, qui ne comprennent point, 
qui refusent de croire. Loin d’étre convaincus par ce qu’ils 
viennent de voir, ils demandent un signe, c’est-a-dire un acte 
extraordinaire, un miracle, quelque chose enfin qui puisse prouver 
que Jésus était autorisé & agir comme il l’a fait. Son procédé 
avait bien en quelque chose d’imposant, de messianique méme 
(Mal iii. 1 suiv.), mais ils exigent une preuve plus palpable, 
une manifestation plus irrécusable. La réponse que Jésus leur 
fait a donné lieu 4 des discussions fort animées parmi les com- 
mentateurs. D’aprés l’auteur lui-méme, voici ce qu'il a voulu 
dire: Tuez-moi, et en trois jours je reprendrai la vie. En d’au- 
tres termes: la résurrection de Jésus sera la preuve la plus écla- 
tante de sa dignité supérieure. Elle l’a été en effet, et toujours, 
dans |’enssignement apostolique, au point de vue duquel ce dia- 
cours se comprend parfaitement (comp. Matth. xii. 40). Si l’on 
objecte que Jésus n’a pas pu parler ainsi en ce moment, ot aucun 
danger ne le menagait ot! aucun conflit sérieux ne s’était encore 
élevé entre lui et le parti pharisalque, on oublie complétement 
que dans notre livre il ne s’agit pas d’une évolution lente et suo 
cessive des rapports ou des situations, mais que d’un bout & 
V’autre nous avons sous les yeux |’antagonisme du monde et de 
Christ, de la lumiére et des ténébres, et que Jésus n’est repré- 
senté nulle part comme ayant besoin d’apprendre peu & peu et 
par divers incidents qu’il a des adversaires, qu’il court des dan- 
gers, qu'il pourra éventuellement étre mis & mort. Au contraire, 
il connait dés le début tout ce qui arrivera, parce que cela ne 
dépend pas du caprice des hommes, mais de )’ordre providentiel 
établi d’avance. Ainsi rien n’est plus conforme A |’esprit de cet 
évangile que le discours mis ici dans sa bouche. I] y a plus; ce 
discours est trés-bien placé lA ot nous le lisons. Les scénes rela- 
tives aux disciples sont terminées, l’action du révélateur sur le 
monde doit maintenant commencer; |’auteur indique ici d’avance 
quelles chances, pour un succés définitif, il a devant lui: le monde 
sera sollicité, mais non gagné ; il sera vaincu, non par une sou- 
mission volontaire, mais par la condamnation qu’il se sera attirée. 
C’est le programme de l’histoire que nous allons lire. Ces réfle- 
xions écarteront aussi l’objection que les paroles de Jésus, telles 
qu’elles sont relatées et expliquées ici, n’auraient pu étre com- 
prises par personne, par les disciples tout aussi peu que par les 
Juifs. A oe titre, on pourra faire ses réserves A l’égard de la 
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preaque totalité des paroles mises dans la bouche du Seigneur 
dans tout le cours du livre, car & la fin les disciples n’en com- 
prennent pas plus qu’au commencement (chap. xiv. 9). Jésus 
parle et l’auteur écrit pour les intelligences chrétiennes, et pas 
le moins du monde pour la plébe juive qui ]’entoure. Enfin il 
ne faut pas perdre de vue cette circonstance que |’auteur dit lui- 
méme que les Juifs se méprirent complétement sur le sens des 
paroles prononcées, en les appliquant au temple dont la construc- 
tion avait été commencée sous Hérode. Mais c’est un phénoméne 
qui se reproduira désormais dans chaque scéne, nous aurions 
presque dit & chaque ligne. C’est l’expression vivante et concréte 
de ce fait fondamental de la théologie de notre évangile, que le 
monde est incapable de saisir le sens des révélations célestes qui 
lui sont faites (chap. iii. 12). 


Everything is talked about, even what the whip was 
made for, but not a word about what is the meaning of 
the whole passage, which is repeated in all four gospels. 
From the interpretations of all the churches it follows 
that the whole meaning of this passage lies in the double 
repetition by Christ of the police duty in regard to the 
cleanliness of the temple, and in the two verses (21 and 
22) which were said not by Christ, but by one of the 
writers of the gospels, the very verses which I omit. 
The meaning of it is that Christ will rise from the dead 
after three days. Very well, he rcse from the dead and 
predicted his death. Was it really irnpossible to predict 
that more clearly and, above all, in a more appropriate 
place ? 

Something entirely different is meant. He came into 
the temple and threw out of it everything which was 
necessary for their prayers, just as a man would do who, 
going into our church, should throw out all the consecrated 
bread, the wine, the relics, the crosses, the corporals, and 
all those things which are considered necessary for the 
mass. He is asked what onpeioy he will show of what 
he is doing. 2metoy never and according to no diction- 
ary means miracle, but let us suppose that it does mean 
that. What, then, is the meaning of the question of the 
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Jews? The man throws everything out which is needed 
for the prayers, and they ask him, What miracle wilt 
thou show us that thou art doing all this? To say the 
least, such a question is unintelligible. The Jews can 
ask why he does that; they may ask what he will put 
in place of what he is destroying, or what right he has to 
do so. But why, instead of driving him out, do they ask 
him, Show us a miracle? Still more surprising is this, 
that to the request of the Jews to show them a miracle, 
he does not answer by, I will show you, or, I will not 
show you a miracle, but by, Abandon this temple, I will 
make you a new, a living temple in three days. 
According to the interpretations of the church this 
means that the miracle which he will do he will perform 
after his death, a miracle which none of the Jews will 
believe in, even after his death. And these words of his 
convince all And soon after, it says that his miracles, 
that is, what he promises to do after his death, convince 
all, and many people believe him. It is enough to take 
off the church spectacles in order to see that this is not 
mere talk, but the delirium of insane people. Jesus does 
a reckless thing, — he drives the cattle out of the temple. 
The Jews, instead of driving him out, for sothe reason say 
to him, Show us a miracle. He forgets that he for some 
reason has driven out everything necessary for the service, 
and says, I will show you a miracle when I am dead, and 
I will do that in such a way that you shall not see it, — 
and these words made all men believe in his teaching. 
And so the meaning of the whole passage is that Jesus 
shall rise from the dead in three days. And it is not 
Christ who says that, but the writer of the gospel, in 
parentheses. It is enough to keep the senses together 
and for a moment to refer to the words of the gospel, 
the divine revelation according to the doctrine of the 
church,. with at Jeast the respect and attention with 
which a farce is read, that is, without imagining in 
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advance that we are going to hear the delirium of an 
insane man, so that we shall not understand a word, but 
supposing that what is written must have some meaning, 
and that it is not without interest for us to comprehend 
what is said, and everything will become clear to us. 

According to the teaching of John the Baptist, it is 
necessary to be purified by the spirit in order to know 
God. Jesus is purified in the wilderness by the spirit 
and finds out the power of the spirit and announces the 
kingdom of God in men. He tells his disciples that God 
is in communion with men. 

According to the evangelist John, the first work of 
Jesus is the so-called purging of the temple, in reality 
the destruction of the temple, and not any kind of a 
temple, but the temple in Jerusalem, the one that was 
regarded as the house of God, the holy of holies Jesus 
comes into the temple and destroys everything needed for 
its ministration. In addition to what hes been said in 
the Introduction about God, about no one having ever 
seen God, and about having received a new godliness 
through Jesus, Jesus repeats in the temple the words 
of the prophets, that the temple of God is the whole 
world of men, and not a den of robbers. To explain 
all this would be the same as trying to explain the inci- 
dent if in our time Dukhobors should go to an Orthodox 
church and throw out all the corporals and say, God is © 
spirit, and we must serve him in spirit and in deeds. The 
action and the words of the Scripture speak so plainly 
that there is nothing to add or interpret. The action and 
the words say clearly: Your worship is an abominable 
lie; you do not know the real God, and the deception 
of your worship is harmful, and it has to be destroyed. 
Precisely the same is expressed by the actions and words 
of Jesus in the temple. 

He denies the worship and conception of the Jewish 
God. To these actions and words of his the Jews say, 
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What right hast thou to do this? And he replies, My 
right is this, that your service of God is a lie, and my liv- 
ing service is the truth. My service of God is a living 
service, by means of works. And many believe Jesus. 
The first act of his sermon is to reject the false, visible 
God of the Jews. In the next chapter he says that God 
is spirit, and he must be served by works. And it is 
evident that, in order that men may believe in God the 
spirit and serve him, it is necessary to destroy the false, 
invented God and the false worship of him, and that is 
precisely what Jesus does. It is impossible not to see 
this. If this passage is not understood by the churches, 
it is not through stupidity, but through too much under- 
standing. We shall come across many such intentional 
insipid interpretations. Such interpretations occur every 
time when the church legalizes exactly what Jesus denies. 
Even so now Jesus denies God the Creator, the external 
God, and every divine worship, except the worship of God 
with works. But the church has legalized the external God 
the Trinity, and exists only by performing services and 
sacrifices. That will make a man stupid against his will 

But if one wants to understand the Gospel, it is neces- 
sary above all to remember that the first action of Jesus 
before preaching was to deny the external God and every 
kind of worship. The destruction of the temple, repeated 
by all the evangelists (which is very rare), is the purging of 
the soil for the sowing. Only after the destruction of the 
former God the teaching about the God of Jesus and about 
that service of God, which Jesus teaches, is made possible. 

The whole passage is an elucidation of the verse. No 
one has ever seen God at any time. 


CHRIST'S DISCOURSE WITH A WOMAN OF SAMARIA 
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"Incois xexomiaxas éx 


ris d8o:mroplas éxabéfero 
obrws éxl r7 wryyp. Spa 
Ry woe Exrn. 

7. "Epxeras yurh éx 
Tis Zapapelas dvr\foas 
C8wp. Adya airy 4 
"Inoobs, Ads poe riety. 

8. Ol yap pabyral 
atroG dredknibecar els 
Thy wbur, tra rpopds 
adyopdowe:. 

9. Aéya od» atre 4 
yurh h Sapapeiris, Ids 
od 'lov8aios Oy wap éuod 
wey alrets, ovans yuvat- 
wos Zapapelrisgos; od 
yap ovyxpdrra: ‘Iov- 
Sato: Zapapelras. 

10. ’AwexplOn 'Incobs 
nal elrev abrp, El pdeas 
Thy Swpedy roi Geoi, 
cal rls dori 6 Abywr 
oot, Ads por wietv, od ay 
grycas abroy, cal USwxer 
ay co Cdwp far. 

il Abya atre 4 
yurh, Képee, ofre Ap- 
Trnua = fyes, xal rd 
dpéap dort Babt: wider 
oby Fxas rd C8wp rd 
FOr; 

12. Mh od peltwr of 
TOO warpos judy’ laxdB, 
bs ESwxev july rd dpénp, 
cal adrés é£ abrot free, 
cal ol viol atrof, xal ra 
Opénpara abro ; 


4. And he must needs 
go through Samaria. 


5. Then cometh he to 


a city of Samaria, which 
is ca. Byoner, near to 
the parcel of ground 


that Jacob gave to his 
son Joseph. 


6. Now Jacob’s well 
was there. Jesus there- 
fore, being wearied with 
his journey, sat thus on 
the well: and it was 
about the sixth hour.« 


ef 


7 There cometh a 
woman of a to 
draw water: Jesus saith 
ae her, Give me to 

nk. 


8. (For his disciples 
were gone away unto 
the city to buy meat.) 


9. Then saith the 
woman of Samaria unto 
him, How is it that 
thou, being a Jew, ask- 
est drink of me, which 
am a woman of Sama- 
ria? for the Jews have 
no dealings with the 
Samaritans. 


10. Jesus answered 


and said unto her, If 
thou knewest the gift of 
that 


God,’ and who it 
saith to thee, Give me 
to drink; thou wouldest 
have asked of him, and 
he would have given 
thee living water. 


11. The woman saith 
unto him, Sir, thou hast 
nothing to draw with, 


and the well is deep: ! 


from whence then hast 
thou that living water? 


12. Art thou greater 
than our father Jacob, 
which gave us the well, 
and drank thereof him- 
self, and his children, 
aud his cattle? 
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4. And he had to go 
through Samaria. 


5. One day he comes 
to a city of Samaria, 


6. Jacob’s well was 
there. Jesus was weary 
of his journey and sat 
down néar the well. 


7. There comes a 
woman of Samaria to 
draw water, and Jesus 
says to her, Woman, 
give me to drink. 


8. For his disciples 
were gone to the city 
to buy food. 


9. Then the woman of 
says to him, 
How is it that thou, a 
Jew, askest to drink of 
a Samaritan woman? 
for the Jews have no 
dealings with the Sa- 
maritans? 


10. But Jesus, on the 
contrary, said to her, If 
thou knewest the gift 
of God, and who it is 
that says, Give me to 
Grink, thou wouldst 
have asked of him, and 
he would have given 
thee spring water. 


11. And the woman 
said to him, Thou hast 
no bucket, and the well 

s deep, from where, 
then, wilt thou get that 
spring water? 


12. Art thou 
than our father Jacob? 
He ve us this well. 
He drank of it himself 
and his children, and 
his cattle. 


reater 
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18. "ArexplOn 6 *In- et jeaas Suswered - 18. And Jesas, said to 
n and said unto her, Who- her in reply, Whosoever 

gots xal lwevadry, Tas goever drinketh of this drinks thie water shall 
6 wivwy éx rot tédaros watershall thirst again: want to drink again: 
rovrou bupfoe wddcy- 

14. ‘Os 3 &» xiy ex 14. But whosoever 14. But whosoever 
00 SSaros ob éyd 8de drinketh of the water drinks of the water that 
TOY eer es @ that I shall give him I shall give, shall never 
alry, ob uh dupfoy els shall never thirst; but thirst. But the water 
roy aldva’ dA\Ad 7d the water that I shall that [ shall give him 
S8wo 6 38d tro. ive him shall be in him brings forth in him a 

p vo alT?, a well of water spring- spring of water which 
yevhoera: dy alry riyyh ing up into everlasting runs into everlasting, 
b8aros dd\Aopévou els life. non-temporal life. 


fwhr alwrvy. 


(a) The unnecessary details, such as the definition of 
the time when this happened, as also certain words of 
the woman of Samaria, which express nothing, may be 
transferred to the addition, so that the reader may. not 
lose the essential meaning of this chapter. 

(b) The words, If thou knewest, et 7des rHv Swpedv Tod 
Geod I translate by, If thou knewest what the gift of God 
is and what God, and after éorw I put a comma, because 
after that Jesus tells the Samaritan woman that there is 
a God. 

Verses 15-18 have no meaning whatever. It says 
that Christ divined that a woman had five husbands, and 
that now she was not living with her husband. This un- 
necessary and annoying detail only impairs the exposition. 


19. Aéya atrg 4 Johniv. 19.Thewom- 19. The woman says to 
an saith unto him, Sir, him, Sir, I see that thou 
we, sears Gewopd Sri 7 perceive that thou art art a prophet. 
; a prop et. 
q d - Our fathers wor- 20. Our fathers wor- 
dp sooo ar aaa shipped in this moun- shipped God in this 
~ TY Cpe Wpove- sain: and ye say, thatin mountain, and you say 
Shee i > ‘ duets Jerusalem is o lace that in Jerusalem is the 
ere t epoco- where men oug place where men oug 
Ayo” dorly 6 réros, worship. to worship him. 


Srov Set rporxureiy. : 
21. Aéye adrg 6 . 21. Jesus saith unto 21. And Jesus said to 
"Incots, I'd (pane her, Woman, believe her, Woman, believe 
mous, Aas cds me, the hour cometh, me, the time is near 
ody por, Ori Upxera:Gpa, when ye shall neither in when you shall neither 
Ere otre dp T@ Spe this mountain, Soh in this mountain, nor at 
rotry obre dy ‘lepogodt- at Jerusalem, worship Jerusalem, worship the 


~ the Father. Father. 
Mos 4mpogkuvicere TY 
warpl. 
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22. ‘Ypuets xpockv- 
petre 6 odx ofGare: dpets 
xpocxuvoiper 8 ofSaper: 
rs ) cuwrnpla dx ray 
"Tovdalwy éorly. 

23. "ANN pxera 
Gpa, xal viv dori, Sre 
ol dd\nGivol wrpocxuryral 
Sporxuvhaoves TS warpl 
dy rrevyart kal ddnGelg: 


2. Ye worship ye 
know not what: we 
know what we worship; 
for salvation is of the 
Jews. 


23. But the hour com- 
eth, and now is, when 
the true worshippers 
shall worship the Father 
in spirit and in truth: 
for the Father seeketh 
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22. You worship you 
know not whom, but we 
worship whom we know. 


23. But the time is 
coming, and is already 
here, when the true 
worshippers shall wor- 
ship the Father in the 
spirit and in deeds, for 


such to worship him. the Father demands 


kal yap 6 warhp rowd- ea such to worship 


rous fyret rovs rpocKy- 
volvras avrop. 

24. IIvetua 5 Oeds- 
xal rovs wpooKuvolvras 
abroy éy wvevyar: xal 
ddyGelg Sef wpoorxurety. 


™%. God is a Spirit: 
and they that worship 
him must worship him 
in spirit and in trath.s 


™%. God is spirit, and 
he ought to be wor- 
shipped in spirit and in 
eeds. 


25. Aéye atrg % 2. The woman saith 25. And the woman 
yurh, Ol3a bri Meootas unto him, I know that said to him, I know that 
’ Meassias cometh, which Messiah will come, who 
Epxera: (6 Deyduevos fg called Christ: when is called the chosen one 
6s)° Sray &r he is come, he tell of God. When he is 
) Fy 
éxeivos, dvayyede? tuiv 8 all things. come: he will tell us all 
9 

wdvra. nee. 
26. Aéya airy 6 . B. Jesus saith unto 2%. And Jesus said to 
‘Teeeis, "Eyé eu, 6 ners : » eeet speak unto Der hes speak to thee 


(a) adnOelq I translate by in deeds, because in many 
passages in the New Testament it has this meaning, and 
here it seems to point to the contradistinction between 
external worship and works; besides, truth and spirit 
would be a pleonasm. 


Verses 27—42, with the exception of 32-38, which will 
be translated elsewhere, contain particular and accidental 
details, which have no general meaning. 

While preaching the kingdom of God, which consists 
in the love of men among themselves, Jesus goes from 
village to village, and once, upon entering the land of 
Samaria, which is hostile to the Jews, asks a Samaritan 
woman for a drink. Under the pretext that he is a Jew 
and she a Samaritan woman, she refuses him in the 
simplest act of love. 
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In explaining this passage, men generally forget this fea-. 
ture of the woman’s refusal to give him to drink, and yet 
this is the key to the comprehension of the whole passage. 

The woman says that the Jews may not have any 
dealings with the Samaritans, and so does not give him 
any water. To this he tells her that she thus deprives 
herself of the living water, the communion of love with 
men, of that which gives the true life. He tells her that 
he not only does not loathe receiving drink from her, but 
that he is prepared to teach her, like any other person, 
that renovation which will give her the true life. 

To her remark that he cannot do that, because they, 
the Jews, have their own God, while the Samaritans have 
their own, or their own place of worship of God, he says 
to her, as though explaining the destruction of the temple, 
Now has come the time to worship God not here or there, 
but everywhere, because we ought to worship not the God 
whom we do not know, but the one whom we know as 
the son knows the father, that is, he repeats what was 
said in the Introduction, that no one knows God, but that 
the son has declared him, and what was said in the dis- 
course with Nicodemus, namely, that we speak of what 
we know and see and that only the son who has come 
down from heaven has declared God. And speaking of 
God he calls him Father. And, expressing the idea 
of the Introduction, where it said that the teaching of 
Jesus was the teaching of what is good, he says that the 
Father is searching for worshippers everywhere, wor- 
shippers in deeds and in spirit, because God is spirit. 


THE WITNESS OF JOHN CONCERNING OHRIST 


22. Mera radrafrber John Page 22. etter 23. After that Jesus 
& "Inco0s xat ol pabyral these things came Jes and his disciples came 

yee and his disciples {ntothe into the land of Judea, 
atroG els rh» ‘Iovdalay landof Judea; andthere and there lived with 
viv. wal éxe? diérpife he tarried with them, them, and purified 
per’ abrQy cal éSdx- *0¢ baptised. 
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28. "Hy 88 xal "Iody- 
yys Barrliuy évy Alpay 


éyyos rofi Zarelu, Sri = 


bdara wokdkd Fy exer: 
kal wapeylvovro «al 
éBarrlfovro. 

24. Otrw yap hr Be- 
Brnpévos els rh» duda- 
chy 6’ lwdvyns. 

25. ’Evyévero ody $%- 
thos éx Trav pabyrdy 
"Iwdyvou pera ‘lovdalwy 
wepl xadapiur pod: 

26. Kal #dOov wpds 
roy "Iwdyrny xal ebroy 
adry, ‘Papi, és #v pera 
aol wépay rod 'lopddvou, 
@ od peuapripyeas, te 
otros = Barriga, «al 
wdyres Upxorvra: xpos 
alréy. 

27. ’Awexpl0n *Iwdv- 
yys xal elxer, OO Sérara: 
&rOpwros AauBdrey ov- 
Sev, day uh 1 Sedouevoy 
abr@ éx Tol ovpavod. 

31. 'O dvwher épxdue- 
pos érdvw rdvrwp éorly. 
6 dy éx rhs ys éx ris 
vis dori, xal éx ris yijs 
Aaret? 6 éx rov obpavob 
épxbueros dow rdvrwy 
éort. 

34. “Or yap dwé 
oreder 6 Geds, Ta ptr 
para ToU Geol Nader: 

82. Kal 8 édpaxe xal 
Hxovce, To0ro paprupet: 
xal rhy papruplar abrof 
obdels Nay Pdver. 

33. ‘O AaBdy abrod 
Thy papruplay éodpdayi- 


gev Bri b Geds adrnOhs God i 


éorey. 
34. Od yap éx pérpov 
dlSwory d Geds rd II veGua. 
86. ‘O warhp dyard 
Tov vidv, cal wdvra 8é- 
Swxev dv TE xeipt abrod. 


23. And John also was 
baptizing in Enon near 

Salim use there 
was much water there: 
and they came, and were 
bapt . 


™. For John was not 
yet cast into prison. 


25. Then there arose a 
question between some 
of John’s disciples and 
the Jews about purify- 
ing. 

26. And they came un- 
to John, and said unto 
him, Rabbi, he that was 
with thee beyond Jor- 
dan, to whom thou bar- 
est witness, behold, the 


same baptizeth, and all 
men come to him. 


27. John answered and 
said, A man can receive 
pao except it be 
given from heaven. 


81. He that cometh 
from above is above all: 
he that is of the earth is 
earthly, and speaketh 
of the earth: he that 
cometh from heaven is 
above all. 


3. For he whom God 
hath sent speaketh the 
words of God: 


32. And what he hath 
seen and heard, that he 
teatifieth; and no man 
receiveth his testimony. 


83. He that hath re- 
ceived his testimony 
hath set to his seal that 
6 true. 


&. For God giveth not 
the Spirit by measure 
unto him. 

35. The Father loveth 
the Son, and hath given 
all things into his d. 
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23. And John was pu- 


rifying in Enon near to 
im, because there 


was much water there, 
and they came and were 
purified. 


24. For John was not 
yot cast into prison. 


2. And there arose 
a contention between 
John’s disciples with a 
ine about the purify- 


26. And they came to 
Jobn, and said to him, 
Sir, he who was with 
thee at the Jordan, and 
to whom thou borest 
witness, is purifying 
also, and men come 
to him. 


27. And John said, A 
man cannot take upon 
himself, if he is not in- 
structed by God. 


' ae ae Snom God _s 
nstruc speaks e 
words of God. 


$2. And what he has 
comprehended, that he 
proves. No man receives 
isa proof. 


33. He who has re- 
ceived his proof has 
contre that God is 

8. + 


&. For it is impossible 
to measure the spirit of 
God. 

35. For the Father 
loves the son, and has 
given all things into his 
power. 
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86. ‘O xiwredtwy els 
voy vldy Exe: fwhry ald- 
nov 6 b¢ drebdy re 
vig otk Gyera: fwhy, 
4X’ 4 dpyh Tol Geod 


36. He that believeth 
on the Son hath everlast- 
ing life: and he that be- 
lieveth not the Son shall 
not see life; but the 


wrath of God abideth 


on him, 
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36. He who believes in 


pera dx abréy. 


John declared before that the real purification is the 
purification by the spirit. Now Jesus has appeared and 
he destroys the external forms and purifies without the 
temple and even without the water. And the doubt 
arises as to which purification is the real one. And 
John’s disciples contend with a Jew about the purifica- 
tion, and they go to John to ask him about it. John 
says in general words what he said before, that the chief 
purification is a purification by the spirit, and that this 
purification is not transmitted in words. As to whether 
Jesus really speaks the words of God, John says that no 
one can define that, and that there can be no proofs of 
what are the words of God. The one proof is that man 
accepts them, for it is impossible to measure the manifes- 


tation of the spirit. 


JESUS DINING 


14. Kal phun dre 
xa” Sdns 7H]s reptx wpov 
wepl abrol. 

37. "Ev 8@ r@ Aadf- 
oa, hpdra atroy Dapi- 


caths Tis Srws dpwThoy wi 


wap abr@: elcehOay de 
dvérever. 

88. ‘O 8 Dapiwaios 
Bear @atyacey Sri od 


wp@royv éBarricOy xpd firs 


TOU ov. 
89. Elwe 32 5 Ko 


pros 
apes avrop, NO» Dpuets ol Phari 


@apwaia rd FEwber rol 
wornplou xal rol rlvaxos 
cabaplfere- 7d 8¢ Ecwber 
bpiy yéua dprayis xal 
sorgplas. 


WITH SIMON. MARY MAGDALENE 


Lukeiv. 14. And there 
went out a fame of him 
shrough all the region 
ronnd about. 

wt, 387. Andas he 
spake, a certain Phari- 
see besought him to dine 
th him: and he went 
in, and sat down to meat. 


38. And when the 
Pharisee saw it, he mar- 
velled that he had not 
t washed before din- 
ner. 


39. And the Lord said 
unto him, a 


i aan i fall 
our inwar s 

of ravening and wicked- 
ness. 


14. And there went out 
a fame of him in all the 
surrounding country. 


37. After that acertain 


with him in his house. 


$8. And the Orthodox 
seeing that Jesus did not 
wash before the lunch, 
was surprised. 


39. And Jesus said to 


latter 
but your inside is full of 
d th 
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40. “Adpoves, otx 6 
wothoas Td ttwGer xal 7d 
Scwber éxolyce ; 

41. Ady 7a évdvra 
3bre renpootyny Kal 
80d, rdvra xadapd duty 
éoriy. 

$2. Ovwn ddfdAvOa xa- 


Néoas Stxalovs, adAd 
duaprwhods els perd- 
youn. 


$7. Kat l8ovd, yurh év 
rT wode, Hris Ry duap- 
rwhds, éxcywica drt 
drdxacra: évy ry olxla 
Tov Papialov, xoploaca. 
&hd Bact poy pvpov, 

38. Kal ordoa rapa 
rods wédas avrod érlow 
xralovoa, Hptaro Bpé- 
xew rods wbdas abroi 
rots SdKpuot, Kal rails 
Opt ris xepadijs adrijs 
dduacce, xal xareplre 
rods wodas atrod, Kal 
Hreupe TO pdpy. 

89. "Iday 8é b Dapi- 
gatos 6 xadécas adroy 
elrev év daur@, Aéyor, 
Obros ef Ry mrpodpirys, 
éylywoxey fy rls «at 
woranh  ‘yurh, fires 
dwrrera: abrod: Sri dyap- 
Twdbs éort. 

40. Kal dwoxpels 4 
"Inoots elwe wpds adrdy, 
Tluwy, Exw col re elwety. 
6 8 gyno, Acddoxade, 
elwé. 

41. Ato xpewpedrérar 
foay Savecrp Tim: 4 els 
Spee Snvdpia wevraxé- 
oa, 6 de erepos werrt- 
xoyra. 

42. Mh éxdvrav de 
abr&v drodotra, dudo- 
réps éxaploaro. ris 
oby atrdy, elwe, weir 
abréy dyartoa ; 


40. Ye fools, did not 
he, that made that which 
is without, make that 
which is within also ? 

41. But rather give 
alms of such thi as 
ye have; and, behold, 
all things are clean unto 
you. 

Luke v. 
to call the righteous, but 
sinners to repentance. 


32. Icame not 


Luke vit. 37. And, be- 
hold, a woman in the 
city, which waaa sinner, 
when she knew that 
Jesus sat at meat in 
the Pharisee’s house, 
brought an alabaster 
box of ointment, 

38. And stood at his 
feet behind him weep- 
ing, and be to wash 
his feet with tears, and 
did wipe them with the 
hairs of her head, and 
kissed his feet, and 
anointed them with the 
ointment. 


99. Now when the 
Pharisee which had bid- 
den him saw it, he spake 
within himself, saying, 
This man, if he were 
a prophet, would have 
known who and what 
manner of woman this 
is that toucheth him; 
for she is a sinner. 


40. And Jesus answer- 
ing said unto him, 
Simon, I have somewhat 
to say unto thee. And 
he saith, Master, say on. 


41. There was a certain 
creditor which had two 
debtors: the one owed 
five hundred pence, and 
the other fifty. 


42. And when they had 
nothing to pay, he 
cranky forgave them 
both. Tell me therefore, 
which of them will love 
him most ? 
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40. Fools, he who has 
made what is without 
has also made what is 
within. 

41. Be merciful from 
within, and then you 
shall see that everything 
is clean. 


82. For I have come 
here not to call the 
righteous to the reno- 
vation, but those who 
have erred. 


87. And a woman of 
the city, who was an 
infidel, hearing that 
Jesus was aiveing in the 
house of an Orthodox, 
went there and brought 
a pitcher of oil, 


$8. And standing at 
his feet behind, began to 
weep and to wash his 
feet with her tears, and 
to wipe them with the 
hair of her head, and to 
anoint him with the oil. 


$9. When the Ortho- 
dox host saw this, he 
thought, If he were a 
real teacher, he would 
know what manner of 
woman this is that is 
touching him. 


40. And, turning 
around, Jesus said to 
him, Simon, I will tell 
thee a few words. And 
he said, Master, speak ! 


41. A certain master 
had two debtors; the 
one owed five hundred 

nce, and the other 

y- 


42. And neither the 
one nor the other had 
anything to pay, and the 
master forgave them 
both. Tell me, which of 
them will be most ob- 
liged to the master ? 
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43. "Aroxpels 8 6 
Liwwry elev, ‘Trodap- 
Barw Ste GB 7d w)eiov 
éxaploaro. 6 3¢ dre 
adry, Op0ds Ixpivas. 

44. Kal orpadels wpds 
Thy yuvaixa, TS Llywn 
ign, BrAéxres rary 
Thy yuvaixa; elofdOby 
gov els Thy olxlay, bdwp 
éwi rovs wédas pou ovK 
S8wxas- albryn 82 rois 


43. Simon answered 
and said, I suppose that 
he, to whom he forgave 
most. And he said unto 


him, Thou hast rightly 
judged. 


44. And he turned to 
the woman, and said 
unto Simon, Seest thou 
this woman? I entered 
inte thine house, thou 
gavest me no water for 
my feet: but she hath 
washed my feet with 
tears, and wiped them 
with the hairs of her 


Sdupuory EBpeté pov Tovs soa 


wédas, kal rats Opckl rijs 
xepadfs abrijs dtéuate. 

45. @l\nud po obk 
ESwxas: atryn 84, dd Fs 
ela}Oov, od Sidduwre Ka- 
Tradpiroiod pou rods wé- 
das. 

46. ’Edaly rhy xeda- 
Ahy pou otk Penpas- 
abrn 62 nippy Brepé nov 
Trovs wédas. 

47. Ob xdpw réyw 
co, Adéwrra al duap- 
rla atrfis al modal: 
Sri Hrydanoe wort Sb be 
éAfyow ddlera:, érlyor 
dyarg. 

48. Elwe 82 atr7, 
"Adéwrral cov al duap- 
Tla. 


49. Kal 4&ptarro ol 


cuvavaxeluevor Aéyerr ev 
éavroits, Tis odrés dori 
6s xal duaprias ddlnecy ; 

50. Ebre 8@ wpds rdy 
yuvaixa, ‘H wloris cov 
clawxé ce wopetou els 
elphrny. 


45. Thou are me no 
kiss: but this woman, 
since the time I came in, 
hath not ceased to kiss 
my feet. 


46. My head with oil 
thou didst not anoint: 
but this woman ha 
anointed my feet with 
ointment. 


47. Wherefore I say 
unto thee, Her ains, 
which are many, are 
forgiven; for she loved 
much: but whom 
little is forgiven, the 
game loveth little.« 


48. And he said unto 
her, Thy sins are for- 
given. 


49. And they that sat 
at meat with him began 
to say within them- 
selves, Who is this that 
forgiveth sina also ? 


60. And he said to the 
woman, Thy faith hath 
saved thee; go in peace. 


th with; b 
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44. And he pointed to 
the woman, and said to 
Simon, Here I have come 
to thy house, and thou 
gavest me no water to 
wash my feet with; but 
she es my feet with 
tears, and pes them 
with the hair 
head. 


of her 


4. Thou didst not em- 
eared: Dat she bass eor 
: but she has no 
coased kissing my feet. 


46. Thou didst not give 
me ofl to anoint my head 
ut she anoints 
my feet with costly oil. 


47. For this very rea- 
son, I tell thee, she has 
been delivered from 
error and from t 
error, because she loves 
much. But he to whom 
little is to be forgiven 
loves little. 

48. Aud he said to her, 
Yes, all thy errors are 
corrected. 


49. And those that 
were sitting with him 
pean to say to them- 
selves, Who is he that 
he frees from error ? 


50. And he said to the 
woman, Thy faith has 
saved thee; go in peace. 


(a) In my opinion verse 47 ought to read like this: 57: 
has to be transposed ; instead of being before 7yaznee, 
it ought to stand before Ady oor. Then the translation 


will be as above. 
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The Pharisee is not pleased to see the sinner touch the 
teacher. Jesus says, A master had two debtors: he for- 
gave one much, and the other little How can he whom 
he forgave much help expressing his gratitude? These 
debtors before me and before all men and before God art 
thou and is this simmning woman. Thou imaginest that 
there is little to forgive thee, and thou hast not shown me 
any particular love ; but she considers herself guilty before 
all,and before me, and before thee. Thou thoughtest thy- 
self that she ought not to have been permitted to touch me. 
Well, I have not driven her away, and as I did not contemn 
thee, coming to thy house, so I do not contemn her, and for 
this she expresses her love for me. (She expresses her 
love for me, because I did not upbraid her for her sins.) 
She has many sins, and she expresses much love. Thou 
hast few sins, as thou thinkest, and thou expressest little 
love, and little will be forgiven thee. She believes that 
she is a sinner, and she is saved from her sins. 


THE PARABLE OF THE PUBLICAN AND THE PHARISEE 


10. “AvOpwirot 300 «Luke xviii. 10. Two | 10. And Jesus said to 


them, Two men went 


men went up into the 
dvéBnoay els 7d lepdp temple to pray; theonea 


Pharisee, and the other 


wpocettacGa: 6 ds Sa- 
a publican. 


proatos, xal b Erepos re- 
Awyns. 

11. ‘O Dapicaios cra- 
Gels wpds daurdy rabra 
mwpogntxero: ‘O Geds, 
edyapior® co, Sri ovk 
elul Sowep ol Awol roy 
avOpuirwy, Apwaryes, 5:- 
wot, porxol, 4 xal ws 
otro: 6 redwrns. 

12. Nyoredw Sls rob 
caBBdrov, dwodexard 
wdvra 800 xTrdua. 

18. Kal 8 redcyns 
paxpdder dorads otk H6e- 


Aer 0082 rods dpGarpods h 


els roy odpawdy éwapas: 


11. The Pharisee stood 
and prayed thus with 
himself, God, I thank 
thee, that I am not as 
other men arc, extor- 
tioners, unjust, adulter- 
ers, or even as this 
publican. 


12, I fast twice in the 
week, I give tithes of all 
that I possess. 


13. And the publican 
standing afar off, would 
not lift up so much as 
is eyes unto heaven, 
but smote upon his 


into the temple to pray; 
the ove an Orthodox, 
and the other an infidel. 


11. The Orthodox 
thought much of him- 
self, and prayed as fol- 
lows: I thank thee, O 
God, that I am not as 
other men are, selfish 
unjust, adulterers, not 
as this infidel is. 


12. I fast twice on the 
Sabbath, and give tithes 
of all I get. 


18. And the infidel 
stood off and could not 
lift up his eyes to 
heaven, but struck his 
breast and kept saying, 
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4X’ Erumwrey els 7d orh- 
Gos abrov, dA\éywr, ‘O 
Beds, MdeOyrl por TQ 


why. 

14. Aéyw duty, Ka- 
TéBy obros Sedixanwpudvos 
els rdop olxoy avroi, 4 
éxeivos. Sri was 6 Way 


édavrdy rarewwihhoeras: be 


breast, sa God be 
me sree ctaaar, 


14. I tell you, this man 
went down to his house 
justified rather than the 
other : for every one that 
exalteth If shall 

abased; and he that 
humbieth himself shall 


6 32 raweyviy éavrdry be exalted. 


bywOhoera. 
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God look at me erring 
one. 


14. So I tell you, the 
infidet returned more 
delivered than the Or- 
thodox; for ne who ex- 
alts himself shall be 
abased, and he who 
humbles himself shall 
be exalted. 


The Orthodox does not consider the deliverance neces- 
sary for himself and could not be freed from anything. 
The infidel wished to be freed from error and confessed 
it, and so was freed from it. 


14. Tére wpocdpyor- 
ra: abrg of padnral 
"Ieedvvou, Adyorres, Ara- 
vl tpets xal ol Dapiwatos 
ynorevoey woNha, ol be 
pabyral cov ob ynoret- 
ove ; 

15. Kal elxev adrois 
6 "Inoots, Mh dévavras 
ol vlol roi ruiddvos rev- 
Oetv, éf Sov per’ adriar 
dori dé vuudlos ; d\sdc0r- 
ras 8¢ hudpa: Gray drap- 
69 dx adradv 3 vupdlos, 
xal rére yrncredcovew. 


Matt. tz. 14. Then 
came to him the disci- 
ples of John, saying, 

y do we and the 
Pharisees fast oft, but 
thy disciples fast not ? 


15. And Jesus said 
unto them, Can the chil- 
dren of the bridecham- 
ber mourn, as long as 
the bride m is with 
them ? but the days will 
come, when the bride- 

oom shall be taken 

roia them, and then 
shall they fast. 


14, Then the disciples 
of John walked up to 
him and said, Why do 
we and the Orthodox 
fast oft, but thy disoi- 
ples do not fast ? 


15. And Jesus said to 
them, The guests cannot 
mourn at the wedding, 
as long as the bride- 
groom is with them. 

hen the bridegroom is 
not there, they mourn. 


The words about the bridegroom are obscure, for 


there is no explanation of what is to be understood 
by the bridegroom. In the parable of the ten virgins 
life is to be understood by the bridegroom, and then, 
by giving the same meaning of life to the word bride- 
groom, the meaning of the utterance will be this, that 
there is no cause for mourning as long as there is life 
in man; one ought to mourn and fast only when life is 
gone, 
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THE PARABLE OF THE GARMENTS AND THE WINE 


86. “Erxeye 82 xal 
wapaBodh» wpds abrovs, 
"Ore ovddels érlSd\nua 
luarlou xa:vol ércBddre 
éri ludrwv wadady ef 
de ptyye, al 7d Kacwdy 
oxite, calrg wadaup od 
cuupurel exlBdnua 7d 
dard Tol xasvoi. 

37. Kal oddels Badr 
olvoy véow els doxovs 
wahawts: ef 8@ ptye, 
phte. 6 véos ofvos rovs 
doxods, xal abrés éxxv- 
Ohoera:, cal ol doxol 
drodobrrat’ 

88. °AAAd olvor dor 
els doxods xasvods Bd7- 
réov, kal dudrepos cur- 
TypoUrras. 


. 8%. And he 
spake also a parable 
unto them; No man put- 
teth a piece of a new 
i gkore upon an old; 
f otherwise, then both 
the new maketh a rent, 
and the piece that was 
taken out of the new 


th not with the 
oki. 


87. And no man put- 
teth new wine into old 
bottles: else the new 
wine will burst the bot- 
tles, and be spilled, an 
the bottles shall perish. 


88. But new wine must 
be put into new bottles; 
and both are preserved. 


Luke v. 39 is not clear. 

Luke iv. 33-37. These verses may be printed in the 
addition. The prediction and expulsion of the unclean 
spirit and the repetition of what Christ has been teach- 
ing, and that the fame of him has spread, have no signifi- 
cance. The same is true of the following verses: Luke 
iv. 38-41; Mark i 35-39; Matt. viii, 18; Luke viii. 
26-40; Luke v. 17-26; Mark v. 22-43; Matt. ix. 


27—34. 
15. Kat adrds 8l- 
dazcnerp dy Tais cuva- 


yoryats abrdy, sotalt- 
pevos brd wdyrwr. 


42. Kal # doy ws 
abrof, «al  xareiyoy 
abrdy rol ph ~wopevter bas 
dx’ abrQv. 

43. "O 8 dre «pds 
abrods, “Ort wat rais 


CHRISTS PREACHING 


Inke tv. 15. And he 
taught in their syna- 
gogues, being glorified 
of all. 


42. And came unto 
him, and stayed him, 
that he should not de- 
part from them. 


48. And he said unto 
them, I must preach the 
kingdom of God to other 


38. No man tears a new 
garment, in order to put 
a new patch on an old 

rment, for it will tear 
the new, and the old will 
be of no use. 


37. And no man pute 
new wine into old t- 
tles; else the bottles will 
burst, and the will 


d run out, and the bottles 


will be lost. 


38. But new wine must 
be put into new bottles; 
an th are preserved. 


15. And he taught in 
the assemblies and was 
respected by all. 


43. The le held 
him back, that he should 
not depart from them. 


43. But he said to 
them, I must preach the 
true good to others also, 
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érépass rédeowy cbaryye- 
MeasGal pe Sef rhp 
Baeirelay rot Geod- re 
els rovro dwécraduac. 

14, “Iva wrnpwO9 1d 
pner 8 ‘Hoatov rod 
wpophrov, Aéyorros, 

16. ‘ T'§ ZaBouddy nal 
v9 Ned@anrelu, 63d» 6a- 
Adoons wépay rot "lop- 
8dvov, TarsAala ray 
eOrd?, 

16. ‘O dAads 6 Kabtpe- 
pos dy oxéra ede pis 
péeya, xai rots xadnuévos 
dy xdpg xal oxig Oard- 
Gas dyvéreder 
> 


17, “Owws = xAnpwO9 
7d pnGer 8d ‘Hoatov 
rob wpogyrov, Aéyovros, 

18. *"I8od 6 wais pou, 
by Ypérwa: 6 dyamryrés 
pou, els by abddxncer 4 
Yuxh pour Ohow 7d 
wrelyd pou éx abrdp, 
cal xplow rots Over 
drayyener: 

19. Ovdwn eploe, odd 
kpavydoea- 0082 dxotca 
ris dy rais wAarelas Thy 
dwvhy adroo. 

20. Kddapovy ourre- 
Tpyyévoy ob xaredte, 
Kal Nivoy rudbyevoy od 
oBésa, ews dv exBddy 
els vixos Thy xplow. 

21. Kal & rq 6x- 
pare atbro0 6mm é- 
wives.’ 

7. Kal é°Inoots dve- 
Xdépyoe pera rOr pabn- 
Tv abrol wpds rhy 04- 
Aagcay: Kal word wAHOos 
éxd ris TadsAalas #x0o- 
AovOncay abrg, kal dwrd 
THs "lovdalas, 

8. Kal dwd ‘Iepoco- 
Muer, cal drd ris 


cities also: for therefore 
ain I sent. 


Matt. jv. 14. That it 
might be fulfilled which 
was spoken by Eaaias 
the prophet, saying, 

15. The land of Zabu- 
Jon, and the land of 
Nephthalim, by the way 
of the sea, be ond Jor- 
cans Galilee of the Gen- 


68; 

16. The le which 
gat in darinses saw 
great light: and to them 
which sat in the region 
ine ahead ow of death 

8 sprung up. 
(Isaiah ix. rp 3.) . 


Matt. xii. 17. That it 
might be fulfilled which 
was spoken by Esaias 
the prophet, saying, 

18. Behold my servant, 
whom I have chosen; 
my beloved, in whom 
my soul is w 
I will put my Spirit 
upon him, and he shall 
shew judgment to the 
Gentiles. 


19. He shall not strive 
nor cry; neither shall 
any man hear his voice 
in the streets. 


20. A bruised reed 
shall he not break, and 
smoking flax shall he 
not quench, till he send 
forth judgment unto 
victory. 


21. And in his name 
shall the Gentiles trust. 
(Isaiah xl{1i. 1-3.) 


Mark i. 7. But Jesus 
withdrew himself with 
his disciples to the sea: 
and a t multitude 
from Galilee followed 
him, and from Judea, 


8. And from Jerusa- 
lem, and from Idumea, 
and from beyond Jor- 


ell pleased: P 
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for I am intended for 
that. 


14. And the word of 
the prophet Isaiah was 


16. In the p coun- 
tries the people walked 
in darkness and saw a 
great light; to them who 

lived in the dark- 
ness of death, a new 
light sprang up. 


17. So that also another 
pro hecy of the prophet 
salah was fulfilled. 


18. Here is my child 
whom I love, my beloved 
one, in whom my soul is 
leased. I have put my 
spirit in him, that he 
may show the truth to 
the nations. 


19. He does not b hana 
rel, nor cry; and his 
voice is not heard in the 
etreeta. 


2. He will not break 
a bruised reed, and will 
not put out the light 
when it goes out, ao that 
the truth may vanquish 
the lie. 


21. In him is all the 
hope of men. 


7. Then Jesus went to 
the sea. 


8. And a great multi- 
tude followed him from 
Galilee, and from Judea 
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"I3ovnalas, xat wépay dan; and they about and from Idumea, and 
’ : Tyre and Sidon, a great from Jerusalem, and 
To) lopddvou: xalol wept iinititude, when they from beyond the Jor- 
Tépory cat Zi8Gva, TM}- had heard what great dan, an people from 
Gos woNn, dxotoarres boa things ane did, came Tyre and Sidon. 
un 


érole:, F\Ooy wpds abrév. 
35. Kal wepiyyer 56 _Matt. tz. 35. And 365. And he went about 
‘Tagole rit woke adzas Jesus went about all the cities and villages 
EONS TES AON the cities and villages, proclaiming in the as- 
kal ras képas, diddoxwy teaching in their syna- semblies the announce- 
dy rais cuvaywyais at- gogues, and preaching ment about the true 
e 


& 
ray, kal xnpicowy 7d the gospel of the king- good oF the kingdom of 


eayy&uor ris Bact 
Nelas. 


THE NEW WORSHIP IN THE SPIRIT BY WORKS. 
THE REJECTION OF THE JEWISH GOD 


And Jesus showed to all people that the former wor- 
ship was a lie, and that God ought to be served by works 
and by compassion toward men. 

He happened on a Sabbath to walk with his disciples 
across a field. On their way the disciples plucked some 
ears of corn, and rubbed them in their hands, and ate 
them. 

The Pharisees, the Orthodox, saw that, and said, It is 
not proper to do that on a Sabbath. It is not lawful to 
work on a Sabbath, but you rub the ears. Jesus heard 
that, and said to them, If you understood what is meant 
by the words said by God to the prophet, I rejoice in the 
love of men among themselves, and riot in the sacrifices 
which they bring me, you would not be condemning the 
innocent. The Sabbath has not been established by God, 
but by man, consequently man is more important than 
the Sabbath. 

It happened another time on a Sabbath that, as Jesus 
was teaching in an assembly, a sick woman went up to 
him and asked him to help her. 

And Jesus began to treat her. Then a lawyer, an 
elder of the assembly, grew angry at Jesus for it and said 
to the people, In the law of God it is written, Six days in 
the week are for work, but on the Sabbath God has not 
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permitted men to work. Thereupon Jesus asked the 
lawyers and the Pharisees, Is it according to you not 
permitted to aid a man on a Sabbath? 

And they did not know what to say. 

Then Jesus said, Does not each one of you untie the 
cattle from the stall and take them to drink on a Sabbath ? 
Or if one of your sheep should fall into a well, would you 
not run quickly to pull it out on a Sabbath? And is not 
a man much better than a sheep? What, then, according 
to you, is a man to do on a Sabbath, good or evil? To 
save the soul or to let it perish? One must always do 
good, even on a Sabbath. 

Pharisees and lawyers came to Jesus from Jerusalem. 
And they saw that his disciples and he himself were 
eating bread together, with unwashed hands. And the 
scribes began to condemn them, because they themselves 
lived strictly as of old, washing their vessels, and without 
washing them they would not eat. Nor would they eat 
upon returning from the market, unless they first washed 
their hands. 

And the lawyers asked him, Why do you not live 
according to the old customs, and why do you take and 
eat bread with unwashed hands? And he said to them, 
Well has the prophet Isaiah said of you. God had said 
to him, Because these people cling to me only with words, 
and worship me only with their mouths, while their 
hearts are far from me, and because their fear of me is 
only a human command, which they have learned by 
heart, I will make a wonderful, unusual work over this 
people. The wisdom of their wise men shall disappear, 
and the reason of their thinking men shall be obscured. 
Woe to them who bestir themselves to conceal their 
desires from the Eternal One, and who do their works in 
the dark. Even so you omit that which is important 
in the law, that which is the commandment of God, and 
observe your own commandments, which is, to wash the 
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cups. Moses said to you, Honour your father and your 
mother, and who will not honour his father or mother 
shall be put to death, but you have invented what any one 
may say, I give to God what my parents have given, and 
fail to provide for your father or mother. Thus you 
destroy the commandments of God by human enactments. 
You do many such things. 

And Jesus called all the people, and said, Listen all, 
and understand, There is nothing in the world which, 
going into man, can defile him, but that which comes out 
of him will defile a man. Let there be love and mercy in 
thy heart, and then all will be pure. Try to understand 
that. 

And when he returned home, his disciples asked him 
what those words meant. And he said, Have you really 
not comprehended them? Do you not understand that 
nothing external and carnal] can defile a man, because 
it enters not his soul, but his belly. It enters the belly, 
and with the excrements comes out of the back. Only 
that can defile a man which comes out of his soul, for 
from a man’s soul come: fornication, lust, murder, theft, 
selfishness, malice, cheating, impudence, envy, pride, and 
every foolishness. All that evil comes out of the soul, 
and this alone can defile a man. : 

Jesus teaches the people that a new life has begun and 
that God is in the world upon earth, and this he tells 
everybody, and he tells his disciples that between man 
and God there is always a communion. This he teaches 
to all. And all are delighted with his teaching, because 
he teaches differently from the lawyers. The lawyers 
teach men that they must obey the laws of God, but 
he teaches them that they are free. 

After that the passover came, and Jesus went to 
Jerusalem, where he entered the temple. 

In the hall of the temple there were cattle, cows, oxen, 
and sheep, and baskets with doves, and behind counters 
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sat changers with money. All that was necessary for the 
offerings to God. The animals were killed and sacrificed 
in the temple, and the money was offered there. In that 
consisted the prayers of the Jews. 

Jesus entered the temple, plaited a whip, and drove all 
the cattle out of the hall, and let out all the doves, and 
scattered all the money. 

And he commanded that no one should carry those 
things into the temple. He said, the prophet Isaiah has 
said, the house of God is not the temple in Jerusalem, 
but the whole world of God’s people. And the prophet 
Jeremiah has also said to you, Do not believe the lying 
words that here is the house of the Eternal One, the 
house of the Eternal One, the house of the Eternal One. 
Do not believe that, but mend your life, do not judge 
falsely, do not oppress the stranger, the widow, and the 
orphan, do not spill innocent blood, and do not come into 
the house of the name of God, and do not say, Now we 
can calmly commit evil things. Do not make of my 
house a den of robbers. 

And the Jews began to dispute, and they said to him, 
If thou prohibitest our prayer and our image of God, 
what kind of prayer wilt thou give? 

And turning to them, Jesus said, Abandon this temple, 
and in three days I will call to life a new, a living 
temple to God. 

And the Jews said, How canst thou make at once a 
new temple, since it took forty-six years to build this 
one ? 

And Jesus said, I am speaking to you about what is 
more important than the temple. You would not be 
speaking thus, if you understood the words of the 
prophet, I, God, do not rejoice in your sacrifices, but in 
your love among yourselves. The living temple is the 
whole world of the men of God, when they love each 
other. 
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And then many people in Jerusalem believed in what 
he spoke. 

But he himself did not believe in anything external, 
because he knew everything which was in man. 

He did not need to have any one to teach him about 
man, for he knew that the spirit of God was in man. 

And the lawyers and the elders heard all that and 
sought how they might work his ruin, but they were 
afraid of him because all the people marvelled at his 
teaching. 

And Jesus went again from Judea to Galilee. And it 
happened that he had to pass through Samaria. He was 
going past a Samaritan village, Sychar by name, near the 
place which Jacob had given to his son Joseph. Jacob’s 
well was there. Jesus was tired from his journey, and 
he sat down near the well; but his disciples went to the 
town to buy bread. 

And there comes a woman from Sychar to fetch water. 
Jesus asks her to give him to drink. 

She says to him, How is it thou askest me to give 
thee to drink? You Jews do not have dealings with us 
Samaritans. 

And he says to her, If thou knewest me and knewest 
what it is I teach, thou wouldst not say that, but wouldst 
give me to drink, and I, too, would give thee living water. 
He who drinks of this water will want to-drink again, 
but he who drinks of my water will be satisfied for ever, 
and this water of mine will lead him to life eternal. 

The woman understood that he was speaking of divine 
things, and said to him, I saw that thou art a prophet 
and want to teach me; but how canst thou teach me 
divine things since thou art a Jew, and I a Samaritan? 
Our people pray to God in this mountain, and you Jews 
say that it is necessary to pray in Jerusalem. Thou 
canst not teach me divine things, because you have one 
God, and we another. 
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Then Jesus said to her, Believe me, woman, the time 
is near when neither in this mountain nor at Jerusalem 
will they pray to the Father. You pray to him whom 
you do not know, but we pray to the Father whom it is 
impossible not to know. 

And the time has arrived and is already here when the 
true worshippers of God will worship the Father in the 
spirit and with deeds. The Father needs such wor- 
shippers. God is spirit, and he ought to be worshipped 
in spirit and with deeds. 

The woman did not make out what he was telling her, 
and she said, I have heard that a messenger of God will 
come, the one who is called the anointed. He will tell 
everything. 

And Jesus said to her, I who am talking with thee am 
he. Wait for nothing else. 

After that Jesus came into the land of Judea, and 
there he lived with his disciples, and purified. 

At that time John purified men near Salim in the river 
Enon, for John had not yet been cast into prison. 

And there arose a dispute between the disciples of John 
and those of Jesus as to which was better, John’s purifi- 
cation in water, or the teaching of Jesus. 

And they came to John, and said to him, Now thou 
purifiest with water, but Jesus teaches only, and all men 
go to him. What dost thou say about it ? 

And John said, A man cannot teach of himself, if God 
does not instruct him. Whoever speaks of earth is 
earthly ; and whoever speaks from God, is from God. 

It is impossible to prove in any way whether words 
that are spoken are from God or not from God. God is 
spirit. He cannot be measured nor proved. He who 
understands the words of God by that proves that he has 
comprehended God. 

At one time Jesus saw a farmer of taxes collecting 
taxes. His name was Matthew. Jesus spoke with him, 
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and Matthew understood him and liked his teaching and 
invited him to his house, and entertained him. 

When Jesus came to Matthew, there came also Mat- 
thew’s friends, tax-collectors and corrupt people. Jesus 
did not loathe them, but sat down himself with his disci- 
ples. And the lawyers and Pharisees saw that and said 
to the disciples of Jesus, How is it your teacher is feast- 
ing with tax-collectors and corrupt men? Jesus heard 
that, and said, He who boasts of being well does not 
need a physician, but he who is sick needs one. For 
this reason I do not wish to convert those who regard 
themselves as just, thinking that they are living in the 
truth, but teach those who think that they are living in 
sin. 

While he was sitting in Matthew’s house, there came a 
city woman, who was a whore. She had heard that 
Jesus was in Matthew's house, and came thither, and 
brought a vial with perfume. And she knelt down at 
his feet, and wept, and washed his feet with her tears, 
and wiped them with her hair, and poured the perfume 
out of the vial upon them. 

Matthew saw that, and thought, He is hardly a 
prophet; if he were really a prophet, he would know 
what manner of woman is washing his feet; he would 
know that she is a whore, and would not permit her to 
touch him. 

Jesus divined it, and turned around to Matthew, and 
said, Matthew, shall I tell thee what I think ? 

Tell me, he said. 

And Jesus said, Listen. Two men considered them- 
selves debtors of the same master: one to the amount of 
five hundred pence, and the other of fifty. And neither 
the one nor the other had any money to pay his debt. 
The master forgave both. Well, according to thy judg- 
ment, which of them will love the master and tend on 
him ? 
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And Matthew said, of course, the one who owes most. 

Jesus pointed to the woman, and said, Even thus it 
is with this woman. Thou considerest thyself a small 
debtor. I came to thy house, and thou didst not give me 
water with which to wash my feet, while she washes 
them with her tears and dries them with her hair. 

Thou didst not kiss me, but she kisses my feet. Thou 
didst not give me oil with which to anoint my head, but 
she is rubbing costly ointments on my feet. He who 
thinks that he has nothing to be forgiven does not love. 
He who thinks that he is very guilty loves much. But 
for love everything is forgiven. 

And he said to her, Thy sins are forgiven thee. And 
Jesus said, the whole thing is what each considers himself 
to be. He who considers himself to be good will not be 
good, and who considers himself bad is good. 

Two men once came to the temple to pray, one of them 
a Pharisee, the other an infidel. 

The Pharisee prayed like this, I thank thee, O Lord, 
that I am not as other men are, neither stingy, nor a 
cheat, nor a debauchee, nor such a worthless man as this 
tax-collector. I fast twice a week, and of my possessions 
I give away a tithe. 

But the infidel stood at a distance and did not dare to 
look up to heaven, and only struck his breast with his 
hands, and kept saying, O Lord, look down upon me, 
worthless man ! 

Well? The infidel was forgiven more than the Phari- 
see, because whoever exalts himself shall be humbled, 
and whoever humbles himself shall be exalted. 

After that John’s disciples came to Jesus, and said, 
Why do we and the lawyers fast much, while thou and 
thy disciples do not fast? And Jesus said to them, As 
long as the bridegroom is at the wedding no man mourns. 
Only when the bridegroom is not there do they mourn. 
If there is life there is no need of mourning. 
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And Jesus said also this, No one tears off a piece of a 
new garment to sew it on an old garment, for the new 
garment will be torn and the old one will not be mended. 
So we cannot accept your fasts. And we cannot pour 
new wine into old bottles, for the bottles will be torn, 
and the wine will run out. New wine has to be put in 
new bottles, and then both will be preserved. 

And after that a Pharisee came to him, and called him 
to lunch at his house. He went in and sat down at the 
table. The Pharisee observed that he did not wash before 
lunch, and was surprised. Jesus said to him, Pharisees, 
you wash all the time from without, but are you clean 
from within? Be merciful to men, and everything will 
be clean. 

And the fame spread about Jesus, and he was re- 
spected by all, so that the people kept him that he might 
not go away from them. But he said that he came to 
announce the good not only to one city, but to all men. 
And he went on to the sea. 

And a large multitude followed him from various 
cities. And he helped all. And he walked through 
cities and villages, everywhere announcing the kingdom 
of heaven and freeing men from all sufferings and vices. 

Thus in Jesus Christ were fulfilled the prophecies of 
Isaiah, namely, that the people who had lived in darkness, 
in the darkness of death, saw the light; that he who re- 
ceived this light of truth will do no violence and nc 
harm to men; that he is meek and humble; that, in 
order to bring truth to men in the world, he does not dis- 
pute and cry; that his loud voice is not heard; that he 
will not break a straw and will not blow out a night 
candle, and that the whole hope of men is in him. 


CHAPTER III 


THB KINGDOM OF GOD. CHRIST'S TESTIMONY CONCERNING 


2. ‘0 de Iwdyrns dxod- 


cas dy rp decuwrnply 
ra fpya rot Xpiwroi, 
wéupas Sto Tdy pabyt dy 


JOHN 


Matt. xt. 2. Now when 
John had heard in the 
rison the works of 
rist,« he sent two? of 
his disciples, 


2. John heard in the 
prison about the works 
of Jesus, and through 
his disciples he said to 
him, 


avroi, 

3. Elrevatrg, Ld dd 
épxSuevos, f) Erepor xpoc- 
Sox G@per ; 


3. And said unto him 3. Art thou he that 
Art thou he that should should come, or shall we 
come, or do we look for look for another? 
another? 


(a) Many texts read of Jesus. 
(b) Many texts have da instead of dvo. Avda is better, 
because the number of disciples is unnecessary. 


John in the wilderness preached the kingdom of God, 
and said after him would come the one who was mightier 
than he, and would renovate by the spirit. Hearing of 
Jesus’ works, John sends to find out whether he was 
that person, or whether another would come, that is, 
whether Jesus is fulfilling his two predictions, the an- 
nouncement of the establishment of the kingdom and of 
the renovation by the spirit. 


Jesus 
and 


Matt. xt. 4. Jesus an- 
swered and said unto 
them, Go ane shew sone 


in 068 ings 
which ye do hear and 
see: 


4. And in repl 
said to them, 
tell John those things 
which you hear and see. 


4. Kal dwoxpibels 6 
"Inoods erey adrots, Io- 
évres dwayyelNare 
Iwdyry & deovere xal 


: rot raBré- 5. The blind recei 

ie . their sight, and the lame 
Wovet, kal xwhol repiwa- waik the lepers are 
role: erpol xafapl- cleansed, ang the deaf 


5. The blind see 
lame walk, the deaf h 
re impure are ol 

e 


the 
ear, 

eansed 
ead wake up, and 
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forra:, xal xwoolt dxov- hear, the dead areraised the learn of their 
ovat: rexpol éyelporras, UP: 2 gospel prtached! ts good. 
~ wraxol edayyedl{or- th, 


bees ~ 6. And blessed is he, 6. And ha is he 
Ral pasdps whosoever shall not be who will not renounce 
tiv, 8s day wh oxardaNl- oeondede in me. 

Oy é» éuol, 


(a) oxavdarilav év ru means to be offended by one, and 
to renounce one. Matt. xiii. 57; xvii. 27; xxvi 31. In 
reply to John’s question, Art thou he who will come and 
reveal the kingdom of heaven, he says, Tell them that 
happy are all those who do not turn away from me. 

(6) wrwyol evayyedfovra. In Luke and Matthew 
these words stand last. Everywhere this is translated by 
the good 13 announced to the poor, The meaning of the 
translation is almost correct, but the translation itself is 
not quite correct. In Luke xvi. 16 it says 1 Sactrela 
Tov Oeod evarryedtCeras and that is not translated by the 
gospel 18 preached to the kingdom, but by the kingdom of 
God 1s preached. Thus here it ought to be translated by 
the poor are evangelized, that is, the poor receive the an- 
nouncement of the good, or the poor learn of their good. 
On the other hand, these words express the same as 
what is said in the words, Blessed are the poor; in 
Matthew and in Luke these words stand last, showing 
thus that the whole essence of the matter is in them. 
And it must not be forgotten that all the subsequent dis- 
course only develops and explains this idea about the 
blessedness of the poor in contradistinction to the rich 
Pharisees and lawyers. 


The words from Luke vii 21 are evidently put in as an 
explanation of the intelligible words about the blind 
seeing, etc. 

John asks, Dost thou announce the kingdom which 
was preached by the prophet Isaiah (xxv. 5; lxi 1), and 
of which I said that it is at hand, and that for its attain- 
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ment nothing but the purification by the spirit is needed ? 
And Jesus replies, Go and tell him what you see, namely, 
that men are now blessed in the spirit. What Isaiah has 
prophesied is fulfilled: all men are blessed in the spirit. 
The poor have learned of blessedness. 


7. Totrwy 8 sopevo- 
pévwv, Iptaro & 'Inoois 
Aéyerw rots Exros wepl 
"Iwdvvov, Th é€#dOere 
els rh» Epnuovy Obedoa- 
oar; xddAapoy bred dvé- 
pou cadevdpervop ; 

8. "ANAG rl ef4NOere 
ety; EvOpwroy év pada- 
wots luarlos hudierpé- 
vow; ldod, ol ra paraxd 
gopotvres dy rots ofxots 
7Tér Bacihéwy elolr. 

9. "ANAG rh éf4dOere 
Bety; mpoptrny; val, 
Aéyw duty, cal wepirad- 
Tepoy rpophrov: 

10. Obros ydp éore 
wept ob ‘yéyparras, 
‘"I3od, éyd drocré\\w 
toy Gyyeddy pov mpd 
wpoowmrou cov, és xara- 
oxevdce. thy 686” cov 
Euxpocbér cov-’ 

11. "Aphp Abyeo dyer, 
Ovdn eyiyyepras ev yervn- 
Trois ‘yurasdy pelfwr 
"lwdyvou rot Barrierod- 
6 82 yuxpérepos dv rz 
Bacwtela rv ovpardy 
pel{wr adbrot dorcy. 


Matt. zi. 7. And as 
they departed, Jesus 
began to say unto the 
multitudes concerning 
John, What went ye out 
into the wilderness to 
see? <A reed shaken 
with the wind? 


8. But what went ye 
out for to see? A man 
clothed in soft raiment? 
behold, they that wear 
soft clothing are in 
kings’ houses. 


9. But what went ye 
out for to see? A 
prophet? yea, I say unto 
you, and more n a 
prophet.« 

10. For this is he, of 
whom it is written, ‘Be- 
hold, I send my mee- 
senger before thy face, 
which shall 


repare th 
way before thee. ‘ 


11. Verily I say unto 
you, Among them that 
are born of women there 
hath not risen a greater 
than John the Baptist: 
notwithstanding, he 
that is least in the 
kingdom of heaven is 
greater than he.! 


7. voce they went 
away, Jesus pegen to 
talk to the multitudes 
concerning John, What 
did you go to see in 
the wilderness? A reed 
shaken in the wind? 


8. Or what else did you 
go out to see? A man 
clothed in rich raiment? 
Here they are before 
you, those who wear 
rich raiment and live in 
ease, — they live in pal- 


aces. 
9. So what did you & 
out tosee? A prophet? 
Verily, I shall tell you 
about what is greater 
than a prophet. 


10. This is he, of whom 
it ia written, I send a 
messenger before thy 
face; he shall prepare 
the way before thee. 


11. Verily I tell you, 
No greater man has been 
born of a woman than 
John the Baptist. The 
least here is there, 
in the me cOer of God, 


greater than 


(a) Aéyw dpiv, nal reprcadrepoy mpopyrov I will tell 
you what 18 greater than a prophet. 
(6) Generally the words o S€ yuxpérepos év rp Bacrtrela 
Tov ovpavav pelfwy avrod dor are translated by the least 
in the kingdom of God 1s greater thanhe. This translation 
is incorrect, because the least in the kingdom of God is 
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opposed to the greatest in something else It ought to 
be: the least in the kingdom of heaven is greater than 
he who is not in the kingdom. This translation is incor- 
rect chiefly because it violates the meaning of everything 
which precedes and which follows. It has just been said 
that John is greater than ali men, and suddenly he is 
less than the least in the kingdom of heaven, whereas 
Jesus preaches only the kingdom of heaven for all; avrod 
is here an adverb and means ¢here, and then the meaning 
is connected with the rest of the discourse. 

John is less, more insignificant than all, according to 
the judgment of men; he is a beggar. But it says that 
the most insignificant is the greatest in the kingdom of 
God; the same is many times repeated in the gospels, 
beginning with the sermon where it says that blessed are 
the poor, and not the rich. Besides, the words puxpds, 
péyas, as used in the gospels, have to be translated not 
by small and great, but by insignificant, low, and wnpor- 
tant, high. 


16. ‘O pbpos cal ol 
axpophra: ws "Iwdvvou- 
dwd rére } Bacwrela rod 
Geod edayyeNliera, Kal 
was els adrhy Bidteras. 

13. IIdvres yap ol 


wpopfira: xal 6 yéyos 
Ews Iwdvvov rpoephrev- 


Luke zvt. 16. The law 
and the prophets were 
until John: since that 
time the a eo o 
God is preached, an 
avery man presseths into 


Matt. 2%. 18. For all 
the prophets and the 
law prophesied> until 
John. 


16. The law and the 
rophets were before 
ohn. Since that time 


f the kingdom of God has 
d been preached and every 


man passes {pto it ac- 
cording to his strength. 

13. For all the prophets 
and the law before John 
expressed the will of 


vay’ 


14. Kat e O6édNere 14. And tf ye will re- 14. If you will, receive 
ceive it, this is Elias, him as ah, who was 
béfacbar, abrés dori Viton was for to come.” to come, ; 


"HXlas 6 ué\dAwy Epyes- 
Oa. 


(a) In Matthew xi. 12 it says, From the days of John 
the Baptist until now the kingdom of heaven suffereth 
violence, and the violent take it by force. In Luke it 
says, Kal mwas eis avriy Bidlera., that is, pushes his way 
in as if by force in a crowd. Therefore, choosing Luke’s 
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_version, which is more exact, I render the word Sialopas 
by to enter according to his power. 


(6) wpopnredm means to have the power of prophecy, to 
express the will of God. 


What is said is that the law and all the prophets 
expressed the will of God before John. All that came 
to an end with John. From his time on the kingdom of 
God is taken by internal effort, and so everything which 
was said before the coming of Elijah has to be abandoned. 
If you think that Elijah must come before the coming of 
God, you may regard John as having come in the place 
of Elijah. 

15. ‘O &ywr Sra 
dxovey dxovérw . 


Matt. ot. 15. He that 15. He who wants to 
hath ears to hear, let understand will under- 
him hear. stand. 


This expression is three times repeated in Matthew, 
and each time in those passages where the words may 
have a double meaning. This expression is a warning 
that the words are not to be taken coarsely, but in a 


transferred sense. 


29. Kal was 6 Aads 
dxotwas xal of reXGrac 
éiixalwoay dv Gedp, 
Baxricbérvres 7d Bdx- 
riopa "lwdyvov- 

30. Ol 8 Papwator 
xalol voyxol rh» BovAny 
Tov Ocod #Oérncay els 
davrovs, wh Banribér- 
ves bw avrov. 

31. Ele 82 6 Képus, 
Tl o8” époworw rods 
dvOpwrovs ris ‘yeveds 
ratryns; xal rln eloly 
Eyoror ; 

32. “Opowol elor rardl- 
ors rots dv d-yopa cadre 
pos, xal mrporgdwroiciy 
&AfAats, kal Adyoucer, 


Tuke vit. 2. And all 
the people that heard 
him, and the puplicans, 
justified God ing bap- 
tized with the baptism 
of John. 


30. But the Pharisees 
and lawyers rejected the 
counsel of God against 
themselves, being not 
baptized of him. 


81. And the Lord said 
Whereunto then shall 1 
HNken the men of this 
generation ?« and to what 
are they like? 


$2. They are like unto 
children sitting in the 
market-place, and call- 
ing one to another, and 
saying, We have piped 


29. And all the rabble 
heard him and the tax- 
collectors justified God, 
having been purified by 
John’s purification. 


30. But the Pharisees 
and lawyers rejected 
the counsel of God, not 
being purified by John. 


31. And Jesus said, To 
whom are the men of 
this tribe to be likened? 


82. They are like little 
children. The children 
sit in the street and 
pee with one another. 

hey say, We are play- 
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Hédfoauer dyir, cal 
ox wexthoacbe: eOpnrh- 
Gayey vyiy, Kal ov« 
éx\atcare. 

383. ‘"EAfAvde ‘yap 
"Iwdvyns 6 Bawricrhs 
pre prov écOlwy pire 
olvov xlvwy, cal éyere, 
Aaipbvoyr &xe° 

34. "EdjAubery 6 vids 
Tou dvOpwrou écOlwy cal 
alvwy, xal d\éyere, 130d 
avOpwros pd-yos xai olvo- 
wérns, Tetwvdy odidos 
kal duaprwrX<av, 

35. Kal édcxardéy 4 
codla drd ray réxvwy 
abrfis rdvrwp. 


unto you, and ye have 
not nced; we have 
mourned to you, and ye 
have not wept. 


33. For John the Bap- 
tist came neither eating 


bread nor drinking 
wine; and i? say, He 
hath a dev 


3%. The Son of man is 
come eating and drink- 
ing; and ye say, Behold 
a gluttonous man, and a 
winebibber, a friend of 
publicans and sinners! 


3%. But wisdom ia jus- 
tified of all her 
dren.§ 
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i and a do 
dane: we mourn: and 
you do not weep. 


33. John came, and he 
does not eat, nor drink 
rate ousay, The devil 

D . 


drinks, and you say, He 
is an eating man and 
a drunkard, a friend 
of tax-collectors 
people who err. 

85. And wisdom is jus- 
tified by ite works. 


and of 


(a) Men of this tribe evidently refers to the Pharisees. 
(5) In many texts it reads gpyov; the meaning is the 
same, but clearer, and so I choose épyov. 


The obscure place about the children becomes clear 
when it is referred to the Pharisees and lawyers, that is, 
to the rich proprietors in distinction from the rabble and 
despised tax-collectors. The idea is that, in order to find 
out God, the Pharisees and lawyers accept the teaching 
from one another. 


John v. 48. I am come in my Father’s name, and ye receive 
me not: if another shall come in his own name, him ye will 
receive. 

44, How can ye believe, which receive honour one of another, 
and seek not the honour that cometh from God only? 


They prattle like children in the street, and so marvel 
why they are not listened to and why they do not under- 
stand. But how are they to understand since they hear 
only themselves? They want to make merry, and John 
demands repentance and the rejection of wealth. They 
want fasts, the observance of the Sabbath, the rejection of 
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the sinners,— while Jesus orders neither fasts, nor the 
observance of the Sabbath, nor the rejection of the sinners. 


THE UPBRAIDING OF THE CITIES 


20. Tére Hptaro dvedl{er ras wb- 
hes, év als éyévovro al rieiora: duvd- 
pes atrov, Sri ob perevénoar- 

21. Obal cor, Xopafivy, oval cor, 
Byboaiddy- Sri el dv Tipp nal Ziddn 
éyévarro al durdyues al yevduerar ey 
duly, wddar Ay dy odxxy xal crody 
perevinaay. 

22. Ide Adyw duty, Tépy cal 
ZBGn dvexrérepow tora: éy hudpe 
xploews, } byuiy. 

23. Kat od, Kamrepyaodp, } Ews 
706 otpav0d bywheioa, Ews gdov xara- 
BiBacPhoy: Sri el dv Dodbuns dyévorro 
al Surdyes al yerduevas éy col, Euevap 
dy péxps Tis otuepor 4 

24. TWdhp Abyw ii, Ere yp Zobs- 
pow dvexrérepow tora dv jyudpg xpl- 
cews, } col. 


Matt. xi, 20. Then he to up- 
braid the cities wherein most of his 
mighty workse were done, because 
they repented not: 

21. Woe unto thee, Chorazin! woe 
unto thee, Bethsaida! for if the 
mighty works, which were done in 
you, had been done in Tyre and Sidon, 
they would have repented long ago in 
sackcloth and ashes. 


22. But I say unto you, It shall be 
more tolerable for Tyre and Sidon at 
the day of judgment, than for you. 


23. And thou, Capernaum, which 
art exalted unto heaven, shalt be 
brought down to hell: for if the 
mighty works, which have been done 
in thee, had been done in Sodom, it 
would have remained until this day. 


%. But I say unto you, That it shall 
be more tolerable for the land of 
Sodom in the day of judgment, than 
for thee. 


(2) duvdpes is translated by miracle, a meaning which 
it never had. 

(b) éuevay refers to Sodom, though it stands in the 
plural and in context with duvdpes. Just so perevonoay 
in the 20th verse refers to some unknown persons, though 
in context with duvadpes. 


These verses, translated as they are, not only fail to be 
instructive, but even make no sense. Why does he up- 
braid the cities? If they did not believe his miracles, 
there evidently was no need of performing them, or he did 
not perform enough and did them badly. But even if he 
upbraids them for their unbelief of the miracles, what is 
meant by the words that if the same miracles were per- 
formed in Tyre and in Sidon as in Chorazin and Capernaum, 
they would have repented in sackcloth and ashes, and if the 
same were performed in Sodom as in Capernaun, it would 
have remained until this day ? 
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Besides, this translation does not connect with what 
precedes, nor with what follows. Suddenly, on the occa- 
sion of the explanation of John’s meaning and of the 
kingdom of heaven there begins a vituperation of the cities. 
Such is the meaning, or, rather, the absence of meaning. 
The translation is quite arbitrary, and nothing but an 
absurdity results from it. 

I have tried to translate differently, but I must confess 
even my translations do not remove al] the difficulties, 
and so this pdssage, obscure as it is and containing 
neither a negation of what precedes or follows, nor any 


new meaning, must remain unintelligible. 


THE COMING OF THE KINGDOM OF GOD 


20. Ewepwrnfels de 
brd rv Papwalwy, wére 
Epxera: } Baoiela rod 
Geol, dwrexpliyn avrois, 
cal elrev, Ovbx Epyera 7 
Baoirela roi Geod pera 
raparnphaews: 

21. Ovd85e épodery, 180d 
de, A, "180d éxet. l3od 
yap, } Bacela roti Geob 
évrés Upoy doriv. 

23. Kal épotocw duty, 


"1800 de, H, 1306 exe? - 


uh dwddOnre, pnde Sid- 


tyre. 

24. “Newep yap } do- 
Tparh i dorpdxrovca 
éx ris ix ovpavdy els 
Thy bx obpavdy Aduret, 
oirws tora: cal b ulds 
ro0 dvOpirou dy rz 
hepa abrod. 


Luke xsvtt. 20. And 
when he was demanded 
of the Pharisees, when 
the kingdom of God 
should come, he an- 
swered them and said 
The kingdom of God 
cometh not with obser- 
vation: 


21. Neither shall they 
Lo here! or, lo 


there! for, behold, the 
kingdom of God is 
within you. 


28. And they shall say 
to you, See here; or, see 
there: go not after them, 
nor follow them. 


2%. For as the light- 
ning, that lighteneth 
out of the one part un- 
der heaven, shineth unto 
the other part under 
heaven; so also 
the Son of man be in 
his day. 


20. And the Pharisees 
asked Jesus, When and 
how does the kingdom 
of God come? And he 
answered them, The 
kingdom of God does 
not come in such a way 
that it can be seen. 


21. And it cannot be 
said about it, Here it is, 
or, There it is, for the 
kingdom of God is with- 
in you. 

23. And they shall aay 
to you, Here it has come, 
or, Here it is; do not go, 
do not run after it. 


2. For it shines sud- 
denly, like sheet light- 


nin in the sky; and so 
shail Hee be teeiens of 
man in his time. 


THE DISCOURSE WITH NICODEMUS 


1."H» 88 &»Opwwos 
éx ry Dapralwy, Nixd- 
onuos bvoua abryp, Apywy 
ray 'Tovdalwy. 


John tH. 1. There was 
aman of the Pharisees, 
named Nicodemus, 
ruler of the Jews: 


1. There was a man, a 
Pharisee, named Nico- 


a demus, a Jewish elder. 
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2. Obros #\Ge mes 
roy Inooty vucrds, 
dxev abr@, ‘Papi, at 
pev Ors dxd Geob édjdv- 


2. The same came to 
Jesus by night, and said 
unto him, Rabbi, we 
rnow that thou art a 
teacher come from God: 
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2. He came to Jesus at 


teach, for no man woula 


be able to prove it in 
such a way, if God were 
not with him. 


for no man can do these 
miracles: that thou 
doest,? except God be 
with him. 


Gas 88doxaros: obvdels 
yap ratra rd onpeia 
Sbraras woveiy a od 
wos, day ph 7 6 Oeds 


avrov. 
3. A é°I 3. Jesus answered and 8 And Jesus lied 
xat eee. poet said unto him, Verily, to him, Verily, I tell 


duh» yw. gee. ‘Bas ah vernly. I say unto thee, 
Tis ‘yerrnfy Avwhev, od 
Sévaras liety thy Ba- 
orelav rot Geoi. 


cept a man be borne 
in,¢ he cannot see the 


ngdom of stand what the kingdom 


of God is. 


(a) onpetoy means a sign by which something is recog- 
nized. 

(5) mrovety besides meaning to do, in connection with 
@ noun expressing action loses its meaning and acquires 
the meaning of the action of the noun, for example, 
mpofleaw mwoty to make up the mind (Eph. iii. 11), 
O trowjoas TO édeos to be merciful (Luke x. 37), and so 
forth. onpeia mroveiv. has to be translated by to prove. 

(c) yevvdopas to be begotten, to be born of the Father. 
The expression, To be born from above, means to be 
begotten by God the Father. 

(d) dvabev from above, from him who is in heaven, 
Jrom God, because later this word is exchanged for 
“from God.” To avoid obscurity, I translate it from 
heaven, that is, from the Eternal One. 


To the words of Nicodemus, We know that thou art 
from God, and so forth, Jesus replies by speaking of the 
kingdom of God. The absence of any connection in 
Jesus’ answer and the words of Nicodemus has been 
noticed by all. But it seems to me that if the discourse 
with Nicodemus is to be understood as it is always under- 
stood, there is not only no connection between the words 
of Nicodemus and those of Jesus, but the words of Nico- 
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demus have absolutely no meaning, ask for no answer, 
and ought to be omitted as superfluous. 

The words of Nicodemus acquire a meaning only when 
we recall that to the words of Nicodemus ought to be 
added the following: How then sayest thou that no wor- 
ship and no temple is needed, and yet thou speakest of 
the kingdom of God ? 

Nicodemus sees that the teaching is just and important, 
but from everything which Jesus has said heretofore, he 
sees that he rejects the divine worship, and he fails to see 
how there can be a kingdom of God without the Jewish 
God who is worshipped in the temple. He does not com- 
prehend that, and in the night he comes all alone to 
Jesus and asks him, How is it thou teachest about the 
kingdom of God, and yet destroyest every relation to 
God? This meaning results from the preceding, the 
destruction of the temple, and from the following, 
the answer of Jesus, who speaks of what his God is, 
and what he understands by the words, “the kingdom 
of God.” 

It is evident that if the words which connected the 
remark of Nicodemus with Jesus’ answer, in relation to 
the Jewish God, ever existed, they were thrown out 
or changed by the copyists, who believed in the Jewish 
God. But even without these words the connection of 
the words is evident, if they are understood in the sense 
of what precedes. 

The teaching of Christ is expressed in his preaching 
of the kingdom of God; at the same time he rejects 
every execution of the law and the worship of the 
external God. 

The idea of Nicodemus is as follows: Thou preachest 
the kingdom of God, and yet deniest the Jewish God. 
What, then, is thy kingdom of God and thy God? And 
with the very first words Jesus says to Nicodemus, as 
it is written (Luke xvii. 23), that the kingdom of God 
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is always here, that it is within us, that it is impossible 
not to see the kingdom of God, that a man could only 
then fail to see the kingdom of God, if he were not begot- 
ten by God. The conventional form of the third and 
fifth verses does not signify that it is to begin from God 
and that man must try and be reborn from above and 
from the spirit, as the church understands it and as it has 
no sense, but that every man, for the very reason that 
he is a man, is inevitably begotten from above and from 
the spirit. 


4. And Nicodemus said, 
How can a man be begot- 
ten when he isold? He 
cannot enter a second 
time into his mother’s 
womb, and be born. 


4. Aéya wpds abrov 
6 Nexéddnuos, Ids duva- 
Tat dvyOpwros yerrynOhra 
yépwr Gv; ph Sdvaras 
els thy xowrtlar Tis wn- 
rpdos abrod devrepop elo eh- 
Oety xal yevrnOirac ; 


John tit. 4. Nicode- 
mus saith unto him, 
How can a man be borne 
when he is old ? can he 
enter the second time 
into his mother’s womb, 
and be born ? 


(2) The meaning of yevvdopa: as to be begotten by the 
father is confirmed by these words of Nicodemus. Nico- 
demus says, Man was begotten before he was born, by 
the flesh from the father, how can he be begotten once 
more ? 

It is necessary to be destroyed and again to be begotten 
by God. 

Nicodemus, in his lack of comprehension, repeats word 
for word what the church says of Jesus’ procreation from 
Mary by the Holy Ghost in the sense of a carnal father. 


John ttt. 5. Jesus an- 
swered, Verily, verily, I 


5. ’AmwexplOn 6 "In- 5. And Jesus answered 


cots, "Auhy duhy d\éyw 
oo, "Edy uh ris yevrnOy 
€ b8aros xal Iveduaros, 
ov dtvara: elaoeNOety els 
Thy Bacidelay rot Geod. 

6. Td yeyerynuévor éx 
rhs capkds odp& dort 
xal rd yeyerynudévoy éx 
roU Ilvedparos mrelud 
ésre. 


say unto thee, 
man be born of waters 
and of the Spirit, he can- 
not enter into the king- 
dom of God. 


6. That which is born 
of the flesh is flesh; and 
that which is born of 
the Spirit is spirit. 


by the flesh and also by 
e spirit cannot enter 
the kingdom of God. 


ten by the spirit is spirit. 
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7 8. The wind bloweth 8. The spirit blows 

P A To. nel ee ie where? it listeth, and wherever and whenever 

cmvei, kal Thy PwYhY shou hearest the sound it pleases, and thou un- 

avroO dxodes, d\X ovK thereof, but jcoanst not Gerstandest ia voice, 

tell whence it come ut canst no whence 

sh ‘ — tp ae Pri and whither it goeth : it comes, and whither it 

ae Te: Cores so is every one that is goes. So is every one 

was 6 yeyerynuévos éx porn of the Spirit. t is begotten by the 
rod Ivetuaros, spirit. 


(a) déwp not only means water, but also the liquid part 
of the human body, liquid flesh. John xix. 34: And forth- 
with came there out blood and water. 

(b) S7rov means indiscriminately where and when. 

I transpose verses eight and seven, because according 
to our manner of thought and of language it is more natu- 
ral first to give the explanation and then to add, And so 
do not wonder, than to say, as is said in John, That thou 
mightest not wonder at what I tell thee, and then give 
the explanation. 


7. Mh Oauydoys Ors 7. Marvel not that I 7. And so do not mar- 

ar said unto thee, ye must vel, because I have told 

elby co, Act duds yervy- be porn again. 7 thee that we must be 
Gira Avwler. begotten by God. 


The eighth verse has an important and profound mean- 
ing. And so has every word of this verse an important 
and profound meaning, and this meaning is not at all 
mysterious and mystical, but exceedingly clear, though 
profound. 

First it was said, in the third verse, that man must be 
begotten from heaven, that is, by God. When Nicode- 
mus understood this procreation in a carnal sense, Jesus 
said that besides the carnal procreation there is also a 
procreation by something else than the flesh. In order 
to express what this something other is, the word spirit 
is used. 

Now we get the explanation that in man there is flesh 
of flesh, and spirit of spirit; in the eighth verse he defines 
what is the principle of the carnal life, and says, The 
spirit, that is, that which is not flesh; blows, that is, 
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moves and lives where and when it pleases, that is, freely, 
independently of everything, by itself; and thou under- 
standest its voice, that is, rationally; but canst not tell 
whence it comes, and whither it goes, that is, outside 
cause and outside result, outside the law of causality. 
It is necessary to say, The spiritual principle lives 
freely, rationally, and outside of cause and purpose. Let 
them say it so that every man may understand it, and it 


is not possible to say it in any other way than it is said. 


9. “Awexplén Nixbdn- 
pos kal elrev adr@, Ids 
Sévara: TadrTa yerér Oa ; 

10. ’Awexplén 3 'In- 
cous xal elrev airy, Zo 
el 6 &:Sdoxados rod ‘Ic- 
panr, xal rabra ob yurw- 
OKELS ; 

11. "Aphy duhy A6yw 
cot, Sr 8 olSapyer Aadov- 
pev, cal 6 éwpdxapev 
paprupotuer’ Kal rhp 
papruplay judy od Nap- 

yeTe. 

12. El rd érlyea 
elrov dpiv, cal od ri- 
orevere, was, dy daw 
viv ra éwoupdma, rt- 
oretcere; 

18. Kal ov8els dvaBé- 
Byxev els rdov obpavdy, ef 
ph 6 éx Too otpavoi xara- 
Bas, 6 ulds rol drOpurrov 
6 dy dv Tp odparg. - 


John tit. 9. Nicodemus 
answered and said unto 
him, How can these 
things be? 

10, Jesus answered and 
said unto him, Art thou 
a master of Israel, and 


knowest not these 
things ?s 
11. Verily, verily, I 


say unto thee, We speak 
that we do know, and 
testify that we have 
seen; and ye receive not 
our witness. 


12. If I have told you 
earthly things, and ye 
believe not, how shall 
ye believe, if I tell you 
of heavenly things ? 


13. And no mane hath 
ascended up to heaven, 
but he that came aown 
from heaven, even the 
Son of mané¢ which is in 
heaven.e 


9. And Nicodemus said 
ae reply, How can that 


10. And Jesus  an- 
swered him, Thou art a 
teacher and dost not un- 
derstand theese things. 


11. Verily, I tell thee, 
We speak of what we 
know, and show what 
we have seen, but you 
do not receive the 
proofs of our testimony. 


12. I have told 
what is upon an 
ou do not believe; how, 
hen, shall you believe, 
if I tell you of what is 
in heaven ? 


13. Fore no man has 
ascended heaven, but he 
that came down from 
heaven, the son of man, 
the one who is in heaven. 


ou of 


(a) The question mark is unnecessary here. Jesus 
says, Thou, as a teacher of Israel, of course, canst not 


know that. 


(b) ra érfyea and ra évrovpdma are incorrectly trans- 
lated by earthly and heavenly things; they mean that 
which is on earth and wm heaven. 

(c) In many texts it is ovdels 8%). 
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(d) Here we, for the first time, come across the expres- 
sion son of man. In the verse about the Sabbath, where 
it said, The Sabbath was made by the son of man, this 
expression had the meaning simply of man. In the verse, 
The angels will ascend and descend, this expression may 
be taken simply in the sense of man, in the particular 
sense which Jesus ascribes to it. But here the meaning 
is clearly defined in a particular sense. 

Before this it was said that in man there is present a 
spirit begotten from heaven by God, begotten by the 
spirit; but now it says that no man has ever been in 
heaven with God, no man has ascended to God, and 
so we cannot speak about God; but from God in heaven 
came down, was begotten, the son of the spirit, the spirit 
of man, the one which always remains in heaven with 
God. And so the son of man means spirit, the son of the 
spirit in man. 

For him who knows the Gospel, it is superfluous to 
quote the passages in which the expression son of man 
and son of God are used, when applied to men. In all 
the passages they have the same meaning. 


John vi. 27. The son of man, for whom God the Father hath 
sealed. 

Matt. v. 45. That ye may be the children of your Father 
which is in heaven. 

a vi, 85. Ye shall be the children of the Highest, and so 
forth. 


(ec) 6 dv ev r@ otpavp word for word he who is in 
heaven. To be in heaven means to be God; the heavenly 
and the divine are the same. And so he who is in 
heaven means he who is God 


14. Kal xaddos MwoH John 44. 14. And as 14. And as Moses ex- 

Spuoe a ih ER vs Moses lifted ups the ser- alted the serpent in the 

,'% pent in the wilderness, wilderness (that men 

€ojuy, obrws dpwhijva: even so must the Son of should not perish) even 

Set ray vid» rot dx6po- man be lifted up: 80 the son of man must 
wov' be exalted. 
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(a) tydo means to raise up, exalt, lift oneself, in the 
spiritual sense, in pride (Luke i 25; Acts xii. 17; 
2 Cor. xi 7, and in many other places). From the 
context, where mention is made of the serpent which 
Moses commanded the Jews to worship, and the worship 
of which saved them, the word must be taken in the 
sense of “deifying.” In order fully to understand the ex- 
pression, To lift up like a serpent in the wilderness, we 
must understand what was said about the serpent in the 
wilderness. 


Numbers zzi. 5. And the people spake against God, and 
against Moses, Wherefore have ye brought us up out of Egypt to 
die in the wilderness? for there is no bread, neither is there any 
water; and our soul loatheth this light bread. 

6. And the Lord sent fiery serpents among the people, and 
they bit the people; and much people of Israel died. 

7% Therefore the people came to Moses, and said, We have 
sinned, for we have spoken against the Lord, and against thee; 
pray unto the Lord, that he take away tbe serpents from us. 
And Moses prayed for the people. 

8. And the Lord said unto Moses, Make thee a fiery serpent, 
and set it upon a pole: and it shall come to pass, that every one 
that is bitten, when he looketh upon it, shall live. 

9. And Moses made a serpent of brass, and put it upon a pole ; 
and it came to pass, that if a serpent had bitten any man, when 
he beheld the serpent of brass, he lived. 


That is what is said about the serpent in the Book 
of Numbers. Zo exalt the son of man as Moses exalted 
the serpent means to treat the son of man as the Jews 
treated the serpent in the wilderness, that is, that men 
should rely upon him and should look to him for their 
salvation and life. 

In the Book of the Wisdom of Solomon, XVI, it says 
about the same: 


And they (the Jews) were perishing by the bites of crooked 
serpents, thy wrath continued not to the uttermost; but for 
admonition were they troubled for a short space, having a token 
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of salvation, to put them in remembrance of the command- 
ments of thy law: for he that turned toward it was not saved 
because of that which was beheld, but because of thee, the 


Saviour of all. 


And so, to exalt the son of God in man, as Moses ex- 
alted the serpent, means to give a picture of salvation. 


15. “Iva was 5 we- 
oretwy els avroy ph dwd- 
Anrat, GAN Fyn fwhy 
aljmov. 

16. Otrw yap tyd- 
anoev 6 Cede roy xbcpopr, 


Johniti, 15. That who- 
soever believeth in him 
should not perish, but 
have eternal life. 


16. For God soe loved 
the world, that he gave 
his on) begotten on, 


Gore roy vidy abrod roy that 


povoryerh ESwxev, Iva was 
6 ricretwy els abroy wh 
éwédyrat, GAN Exy forhy 


at whosoever believ- 
eth in him should not 
perish, but have ever- 
ting life. 


15. That whosoever be- 
lieved in him should not 
perish, but should have 
non-temporal life. 


16. For God so loved 
the world of men, and 
gave his son, just such 
as he is, that all rely- 
ing on him should not 
perish, but have non- 
temporal life. 


alwymov. 


(a) amrddXvpe means to kill, destroy, perish. Since it is 
here put in contradistinction to the eternal life, its mean- 
ing obviously is to werish, be destroyed, die. 

(6) atwvoyv means being outside of time. 

(c) obrw does not refer to dcre, in tne first place, because 
in the whole Gospel there is no such correlation of the 
two particles, and it is not peculiar to the language of 
the Gospel; in the second place and chiefly, because such 
a correlation gives a most perverted meaning which is not 
in keeping with the whole sentence. 

God so loved that he gave his son,—as the church 
understands it, is an impossible conception in relation 
to God. We can say of a man that he so loved that he 
gave away his last dollar, but of the infinite beginning, of 
God, we cannot speak of sacrifices of God. 

Oitw ydp only connects what precedes with what 
follows. It was said that as Moses exalted the serpent, 
so it is necessary to exalt the son of man, so that men 
should not die, but should have eternal life. 
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Now it says that, as Moses, loving his people, made a 
serpent that men should be saved, so God gave a son to 
the world that men might be saved. This verse and the 
next one answer the idea which Nicodemus must have 
had and which lives in all men when they think of the 
meaning of their life. Why did some one create me that 
I might die? It is to this feeling of each man that Jesus 
makes a reply. He said before that man may keep from 
perishing, from being destroyed; now he confirms this 
and says, God could not have given them his son, — life, 
— for their perdition, but that he loved the world and for 
its good gave it life, not that it might perish, but that it 
might be eternal We must also understand that by the 
word God we must not understand in’this place any par- 
ticular God, our God, or the Jewish God, — not at all any 
definite being. 

It was said before that no one has ever known God, 
and it was said that no man has ever been in heaven, but 
that there is he who has come down from heaven; and it 
was said that man is born of the spirit, for here we must 
understand by God only the source, the beginning of the 
spirit in man. 

Of this beginning it was said that it loved the world, 
that is, that all we know of it is that it is subjectively 
love, objectively the good. 


, John itt, 17. For God 17. For God sent his 
card Bid Loupirdlains sents not his Son into son into the world not 
y ¥ es the world! to condemns to punish the world, but 
els roy xbopow Iva xplyy the prorld but that the that the world might 
roy xbopor, adX ta penrough him live through him. 


owbh & xbruos 8¢ atrod. might be 


(a) To come into the world, according to the Hebrew 
manner of expression, means fo be born, and so sent into 
the world ought to be translated by bore for the world. 

(6) xeoos means world, in the popular sense, that is, 
all men. 


as 
_—e el 


» 
‘a 
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(c) xptvey means to divide, weed out, separate, select, 
judge ; but in the gospels, the epistles, and in the Acts, 
and especially in John, it has more frequently one mean- 
ing, that of to punish, which fits all the cases. 


John vit. 24. Judge not according to the appearance, but 
judge righteous judgment. 

John vit. 50. And I seek not mine own glory: there is one 
that seeketh and judgeth. 

John xvii. 31. Then said Pilate unto them, Take ye him, and 
judge him according to your law. The Jews therefore said unto 
him, It is not lawful for us to put any man to death: 

Acts xxiti. 3. Then said Paul unto him, God shall smite thee, 
thou whited wall: for sittest thou to judge me after the law, and 
commandest me to be smitten contrary to the law? 

Acts zziv. 6. Who also hath gone about to profane the 
ene whom we took, and would have judged according to our 

aw. 


And many other passages. In these historical passages 
the word has unquestionably that meaning. In the 
didactic parts, wherever the words xpivey and xplow 
occur, nothing but punish and penalty fit all the passages 
without exception. Such passages as — 


John v. 24. Verily, verily, I say unto you, He that heareth 
my word, and believeth on him that sent me, hath everlasting 
life, and shall not come into condemnation ; but is passed from 
death unto life. 

John zit. 47. And if any man hear my words, and believe not, 
I judge him not: for I came not to judge the world, but to save 
the world. 

John xii. 81. Now is the judgment of this world: now shall 
the prince of this world be cast out. 

John ttt, 17. "For God sent not his Son into the world to con- 
demn the world; but that the world through him might be 
saved — 


show at once, since it is opposed to life, that by xpivew a 
mortal condition is meant. 
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God sent, gave his son to the world, bore a son for the 
world. No man has entered heaven, except the son of 
man who came down. Every man is born of God. Con- 
sequently the spirit, which is in man and which is born 
of God, and the son of man, who came down from heaven, 
and the son of God, who was given to the world, and the 
light which came into the world, — are one and the same. 

But the light is what in the Introduction was called 
the comprehension Adyos. That the light means the same 
as the son of God and the son of man and spirit is con- 
firmed by what follows. 

And so we must keep in mind that all these appella- 
tions, (1) God, (2) spirit, (3) the son of God, (4) the son 
of man, (5) the light, and (6) the comprehension, have 
one and the same meaning and are used according to the 
relation that they bear to the subjects under discussion. 

When mention is made of its being the beginning of 
everything, it is called God; when it says that it is 
opposed to the flesh, it is called spirit; when it is used 
in relation to its source, it is called the scn of God; when 
reference is made to its manifestation, it is called the son 
of man; when it is mentioned in its correlation to reason, 
it is called light and comprehension. 


18. ‘O weurredeuy els sor a ee iy that ing Fle who pelteves in 
. eveth on him is n~- @ 20n no un- 
abréy ob xplvera: 6 8¢ Condemned : but nethat ished; but he who does 
wh wirretwy Yin xéxpt- delieveth not is con- not believe is already 
TAL, ére ph rex lorev- cemned already, be- punished, because he 
nev eis 7d broua 00 use he hath not does not. believe that 
believed in the name the son is just such as 

erent vlob §=ro0 of the only begottens God. 


Son of God. 
19. Ary 84 éoriy 4 19. And this is the 19. And this punish- 
xplois, ort 7d POs EX#Dv- condemnation, that ment is that the light is 


light is come into the come into the world, 
Gev eis rdv xécuor, kal world, and men loved and men referred dark: 
Yydrncar ol ArvOpwro Garkness rather than ness to light, because 


waddov 7d oxéros, rd Hght, because their their deeds were evil. 
gas: hr yap rovype ab- deeds were evil. 
rev rd Epya. 


20. Wa or 20. For every one that 20. For whoever does 
rpdocey dite ace doeth evil hateth the evil spurns the light. so 
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cal od« Epyerac mpos rd light, neither cometh to that his deeds do not 
Gos, ta wh Deyxog ra thet gnt, reproveae appear, 
Epya abrod: 


21. ‘O 8 wad» rhy 21. But he that doeth 21. But who lives in 
dAHGeay Spxerat wpos truth cometh to the truth goes toward the 


light, that Pagan deeds light, so that his deeds 
7d oGs, tya harepwp m . y be made manifest, are made manifest. 


atrod ra Epya, Sri ey that they a are wrought 
Geg doriy eipyacpéva. in God. 


(a) povoyerys means one-born, the same in substance. 

(6) pavros means bad, msignijicant, empty. 

(c) fa in the language of the Gospel, especially in 
John, has the meaning of @oTe so that, and it has this 
meaning here (cf. John ix. 2, 39; xit 38, 40; xvii 9, 
32; xix. 24; Rev. xiii. 13). 

(d) Many texts have davepol. 


The discourse with Nicodemus is a full exposition of 
all the principles of the teaching about the kingdom 
of God upon earth. This discourse is an explanation of 
what man is, what God, what life, and what the kingdom 
of God. This discourse is, on the one hand, a develop- 
ment of the main ideas expressed in the temptation in 
the wilderness, and, on the other, an exposition, in the 
name of Jesus, of those principles of the teaching which 
are expressed in the Introduction in the name of the 
evangelist John. 

In the subsequent chapters of the Gospel of John, 
except the farewell discourse, in which is expressed 
what has not been fully evolved here, the same thing 
is explained from various sides, but the fundamental 
ideas are all expressed here. 

Chapter V., concerning the healing on the Sabbath, and 
Chapter VI, concerning the heavenly bread and the 
discourse in the temple, and the words uttered on the 
occasion of the healing of the man born blind, elucidate, 
illuminate, confirm many things, but all of them are said 
for certain occasions and are fragmentary, repeat what has 


\ 
1 s 
\ 
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been said before, are not complete, and at times appear \ = ene 
obscure, if we do not keep in mind the exposition of 
the discourse with Nicodemus, which elucidates the ideas 
expressed in the temptation and repeats the ideas of the 
Introduction. 

For a full comprehension of all the subsequent dis- 
courses we need a clear comprehension of these ideas. 


WHAT 18 SAID IN THE DISCOURSE WITH NICODEMUS 


(1) In verses 1-5 it says: Besides the cause of life 
which one can see in the fetation of the child in the 
mother’s womb from a carnal father, there is also another 
cause of life, a non-carnal one. 

Jesus calls this non-carnal principle of life Father, 
spirit. It is that idea which was expressed by Jesus 
in his infancy in the temple, when he called God his 
Father, the same idea with which the temptation begins, 
If thou art the son of God, and which is also expressed 
in the answer, Man lives not by bread, but by what 
proceeds from the mouth of God, by the spirit. The 
same idea is expressed in the Introduction, In the be- 
ginning was the comprehension, Everything is born by 
him and without him. 

(2) Verses 7—9 express the idea that every man knows 
in himself the rational, free, non-carnal principle of life, 
and that he understands it, though he does not kuow 
its source, 

In the Introduction the same idea was expressed in 
verses 4 and 5: : 


John i. 4. In him was life ; and the life was the light of men. 
5. And the light shineth in darkness; and the darkness com- 
prehended it not. 


(3) In verses 11-13 it says that we cannot com- 
prehend what is in heaven, and that this non-carnal, 
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infinite principle is within us, but that we know this 
infinite principle, because in us, in men, is to be found 
this spirit, which came out of the infinite and iteelf 
is infinite, and that this spirit in man is that which we 
must regard as the beginning of all beginnings. 

The same idea is expressed in the Introduction: 


John t. 18. No man has seen God at any time; the only 
begotten Son, which is in the bosom of the Father, he hath 
declared him. 

1. In the beginning was the Word, and the Word was with 
God, and the Word was God. 

2. The same was in the beginning with God. 


(4) In the fourteenth verse it says that this spirit in 
man, which comes out of the infinite and is related to 
him as the son is to the father, this infinite principle 
in man is that which shall deify, that is, take the place 
of the invented God, as a real and only God. 

The same is said in the words of John the Baptist, 
When the spirit shall purify men; the same is said to 
Nathanael, when it says, Heaven is open, and man is in 
communion with God. The same is said to the woman 
of Samaria, God is spirit and we must serve him in the 
spirit, with deeds. ; 

(5) In verse 15 it says that the belief in this only, true 
God frees men from perdition and gives them non-tem- 
poral life. 

The same thought is expressed in the Introduction: 


John i. 10. He was in the world, and the world was made by 
him, and the world knew him not. 

11. He came unto his own, and his own received him not. 

12. But as many as received him, to them gave he power to 
become the sons of God. 

John xz. 31. But these are written, that ye might believe 
that Jesus is the Christ, the Son of God; and that believing ye 
might have life through his name. 
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In verse 15 of the discourse with Nicodemus it says 
that faith in the son of man gives indestructible life. In 
the Introduction it was said that faith will make men 
sons of God. To believe in the son and have non-tem- 
poral life is one and the same. In the temptation it said 
the same when it said that Jesus after the temptation 
came to know the mighty spirit. 

(6) In verses 16 and 17 it says that if we have the 
highest good, life, then that which gave us that good must 
have wished our good, that is loved us, and so, though 
we cannot know the infinite principle itself, we know 
this much of it, that it is good (loves us), and its relation 
to us is love, and our life is good. 

But if God, loving us, gave us life, as a good, then he 
does not punish and destroy us, but gives us the real non- 
temporal life, without any evil. As is said in the epistle 
of John, God is light, and there is not the slightest dark- 
ness in him. And this life we have, reposing our life in 
that spirit, the light, God, who is the source of our life. 

The idea that the source of our life is love is expressed 
clearly and in detail in the parable about the vineyard and 
in the farewell discourse. 

(7) In verse 18 it says that non-temporal life is given 
us in our spirit, and that only by departing from the 
source of life we are destroyed temporally, and by not 
departing from it we have non-temporal life. 

The same idea is expressed in the temptation when, 
after Jesus has decided to serve God alone, the power of 
God came to serve him. 

(8) In verses 19-21 it says that what appears to us as 
punishment, death, annihilation, is not the consequence 
of some will without us, of God, as we imagine him to 
be, but the consequence of our will. 

In order clearly to understand this thought it is neces- 
sary to understand that Jesus has at no time said any- 
thing about the life after death; denying it, he said 
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directly, Let the dead bury the dead; God is the God of 
the living, and not of the dead. All he said was that 
life had a temporal source, the flesh, and another, non- 
temporal, the spirit, the son of God. 

By relying on the source of temporal life, believing in 
it, man is destroyed, dies; but by relying only on the 
source of life, of the spirit, believing only in it, the son 
of God, he has non-temporal, indestructible life. 

The manifestation of the comprehension in the world 
of life is like the manifestation of light amidst darkness. 
And the relation of men to life is just such as the 
relation of men to light. Just as it is in the power of 
each man to walk to the light or to depart from it, so it 
is in the power of each man to walk to the comprehen- 
sion and life, or to depart from it. Perdition, the annihi- 
lation of men, is only an arbitrary departure from the 
comprehension and life, just as darkness is only an arbi- 
trary departure of men from light. 

The punishment consists in this, that men who do evil 
themselves depart from the comprehension and life. And 
here the comparison is made only as an identity: just 
as men who commit evil deeds do not like the light and 
do not walk to it, so that their deeds might not be seen, 
for they are bad, even so men who do wrong do not like 
the comprehension and do not walk toward it, that it 
may not be seen that their deeds are bad. 

To be in the light means to live in the comprehension, 
non-temporally ; to be in the darkness means to live out- 
side the comprehension, to perish. 

The same is expressed in the Introduction in verses 
4, 5, and 10: 


John i. 4. In him was life; and the life was the light of men. 

5. And the light shineth in darkness ; and the darkness com- 
prehended it not. 

10. He was in the world, and the world was made by him, 
and the world knew him net. 
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The same is said in the temptation, when Jesus says 
that he is working for God only, that he has completely 
vanquished the devil. 

(9) All these ideas express what Jesus understands by 
the words kingdom of God, which John preached before 
him and preaches now. 

The discourse began by Jesus’ saying that every man 
from the time he is begotten by God is found in the king- 
dom of God, and the whole discourse expounds what it 
is necessary to understand by the kingdom of God and 
how to enter it. 

To exalt the son of God in man, to depend upon him, 
to live in the truth, means to be in the kingdom of God. 
To do the opposite means to destroy oneself and not be 
in the kingdom of God. The discourse with Nicodemus 
ends with the following words, God sent his son into the 
world, such as he himself is, the life of the compre- 
hension, and thus accomplished this, that every man 
may save himself from perdition and live non-temporally, 
be the son of the kingdom of God. 

The aim of God is not the death of men, but their life. 
Life, the light of the comprehension, is not given them 
for death, but for life. 

Those men who believe in the spirit, the son, live in 
the world of the comprehension, do not die, and remain 
in the kingdom of God; but those who do not believe in 
the light of the spirit, in the son, do not live, but die. 

Death consists only in this, that the light of life is 
given them, and they do evil and thus deprive themselves 
of life. 

Every man who does wrong goes out of the light of 
the comprehension and is destroyed, but he who lives in 
the truth and remains in the light of the comprehension 
lives in the kingdom of God. 

The parable of the sower illuminates the thought of these 
words: the sower is God, the seed — the comprehension. 
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Men keep this comprehension as the wayside, the 
stones, the thorns, and the good ground retain the seed. 
Thus all understand it, and thus I, too, understand it. 

The difference between my understanding of it and 
that of the church consists in this, that I understand by 
the word God what Jesus has defined in his temptation, 
in the discourse with Nicodemus, in his talk with the 
woman of Samaria, and not God the Creator of the Jews, 
whom Jesus denied, and whom the church accepts. 

If God is an almighty, good, and omniscient God, as 
the church understands him, then there arises the ques- 
tion, Why, if he is good, has he created man such that he 
can be bad and perish? Why death ? 

Almighty and omniscient God might have abstained 
from creating evil and might have stopped evil, and yet 
he admitted its continuation and increase. Why has he 
sent to ruin men whom he could have freed from sin and 
death ? Why did he make the devil and allow him to fall ? 

In admitting God as the creator of everything, it is 
necessary, for the elucidation of this contradiction, to 
invent the devil, the fall of Adam, redemption, and grace. 

The lack of comprehension of the teaching of Christ 
concerning the rejection of the Jewish God, the Creator, 
and the substitution for this God of the one God the 
spirit, the Father of the son of man, the comprehension, 
inevitably led to the invention of meaningless, offensive, 
and immoral dogmas about the creation of evil spirits by 
God, about the redemption, and about everlasting tor- 
ments. It suffices to understand directly what has been 
said in the preceding chapters and in the whole Gospel 
about the son of man, the one-born Father, whom Jesus 
recognizes, in order that these contradictions should not 
exist. 

The parables concerning the sower and others, as it 
were, present the question as to what that is which men 
call evil, and answer that question. 
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Jesus has declared that no one has ever known God 
the creator, lawgiver, and judge, and that there is only a 
spirit in man, which has come out of the infinite prin- 
ciple, the son of the spirit, the light of the comprehension, 
and in it is life. 

In the discourse with Nicodemus it says that the 
source of life, God, gave life to the world, by loving it. 
It does not say that God loved each man, nor does it say 
so elsewhere; but it does say that God loved the world, 
that is, men in general, and wanted to give them life, and 
so he gave the son to the world, and thus gave to the 
world, that is, to men in general, life and the possibility 
of entering the kingdom of God. And with this verse 
are connected the parables of the sower. 


PARABLE OF THE SOWER 


The first parable of the sower is an extreme representa- 
tion of what that God is who gave life to the world, and 
why and how he gave life to the world. This extreme 
representation about God, the beginning of everything, 
can be expressed only by a simile. 

The simile is as follows: The sower who likes the 
wheat and takes care of the wheat expresses God who 
loves the world and takes care of the world, and as the 
sower does not take care of each separate seed, so God 
does not take care of each separate man. As the sower 
takes care of the crop, knowing that, in spite of the loss 
of many seeds, there will be a crop, and sows the seed 
everywhere, so also God sows everywhere, knowing that 
in spite of the loss of many there will be a crop. 

And God does not any further enter into the affairs of 
the world, as that is expressed in the parable (Matt. iv. 
26-29). 

If we comprehend God as Jesus defines him, the 
accusation against God, that he has created the evil, 
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death, and therefore loves evil and death, is done away 
with. Asa rule it becomes a personal question which is 
irregularly transferred to the general phenomenon. The. 
accusation preferred by man against God for having 
admitted death is like the accusation of the desire of 
its death which a birch seed, one out of a million, might 
prefer, because others are growing, while it falls into the 
river and perishes. He who has made millions of seeds 
has not made millions that they might perish, but, on the 
contrary, that they might not perish, and so his aim is 
life, and not death. 

From the general standpoint, from the point of view of 
God, the beginning of everything, it is rational. 

But if you ask why death is in you, there is an internal 
answer to it (and this answer is given in the parable and 
in all the didactic passages in the Gospel). Because you 
want it. Kach seed has the possibility of growing and 
bearing fruit, and each man has the possibility of becom- 
ing a son of God and of not knowing death. 

To the inexactness of the comparison in the explana- 
tion of the parable Jesus directs his attention, when he 
says in Luke, See how you understand it. Thus the 
parable answers the question from two sides, from the ex- 
ternal and from the internal side, and makes a clear 
division between the internal comprehension of the king- 
dom of God, — the aims and ways of God, and the inter- 
nal comprehension of the kingdom of God, the possibility 
which each has of entering into it. 
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Matt. xiit. 1. The same 
day went Jesus out of 
the house, and gat by the 
sea side. 


2. And great multi- 
tudes were gathered to- 
ether unto him, so that 
e went into a ship, and 
sat; and the whole mul- 
titude stood on the 
shore. 


1. Jesus went out of 
the house, and sat down 
by the sea. 


2. And such a multi- 
tude gathered around 
him that he left the 
shore and went into a 
ship; and the multitude 
stood on the shore. 
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Mark iv. 4 And it 
came to pass, as he 
sowed, some fell by the 
way side, and the fowls 
of the air came and de- 
voured it up. 


5. And some fell on 
stony ground, where it 
had not much earth; 
and immediately it 
sprang up, because it 
had no depth of earth: 


6. But when the sun 
was up, it was scorched ; 
and because it had no 
root, it withered away. 


7. And some fell among 
thorns, and the tborns 
grew up, and choked it, 
and it yielded no fruit. 


8. And other fell on 
good ground, and did 
yield fruit that spran 
up and increased, an 
brought forth, some 
thirty, and some sixty, 
and some a hundred. 


9. Aud he said unto 
them, He that hath ears 
to hear, let him hear. 
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8. And he said, A 
farmer went out to sow. 


4. And some seeds fell 
on the road, and the 
birds picked them up. 


5. And others fell on a 
stone, and immediately 
sprang up and grew. 


6. And when the sun 
ew warin, they wilted, 
or there was no soil un- 
der them to take root in, 
and they withered. 


7 Some fell among 
thorns and grew up, but 
the thorns choked them 
(and they yielded no 
seed). 


8. And still others fell 
on good ground, and the 
ears grew out and filled 
up, and they brought 
forth, some a hundred, 
some fifty, and some 
thirty. 


9. He who has under- 
standing will under- 
stand. 


Into the infinite, incomprehensible world of men there 
was sent the comprehension by some one, and it made its 
appearance. The comprehension is scattered among all 
men, just as an endless number of seeds is scattered 
by the sower over the whole field, and over the wayside, 
and over stones, and over the thorns. 

Just as the sower knows that there are roads, stones, 
and thorns in his field and that many seeds will perish, 
so he knows that it is none the less more advantageous to 
sow over the whole field, and that, in spite of the loss of 
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many seeds, they will grow up, and there will be a crop, 
so the life of the comprehension is scattered among men, 
and there will be a loss. Innumerable seeds give uneven 
returns; a small part perishes, they are not needed; 
another part yield some one hundred, some fifty, and 
some thirty. Even so the life of the comprehension is 
scattered among men; some lose this life, others return 
it a hundredfold. 

The sower has sowed the seed and he needs only seeds, 
and will garner nothing but seeds. 

The mysterious sower sows the life of the comprehen- 
sion, and he will garner only the life of the comprehension. 
Those men who have the life of the comprehension are 
wanted by the sower; those who have lost it are useless 
to him. They were all seeds, and some perished in the 
seed, others in the sprouts, and others again in the blades. 

Even so it is with men. Some lose the life of the 
comprehension earlier, some later. Only those who pre- 
serve within them the comprehension, so that they may 
not cease being life, being that from which they have 
come, live, and all the rest perish. 

Such is the external meaning. Some men, like the 
seed which fall on bad ground, are predestined, as it were, 
for perdition, others are predestined for a life with a 
superabundance. But, having uttered these words, Jesus 
immediately adds, He who has ears, let him hear. He 
uses those words which he adds every time when his 
words may be understood wrongly, when there can be 
a double meaning to them. 

The same idea as to how we may understand God’s aim 
and manner of participation in the life of the world is 
expressed also by another parable about the sower. 
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27. And should sleep, 
and rise night and ref 
and the seed sho d 
spring and w up, he 
knoweth not how. 


28. For the earth bring- 
eth forth fruit of her- 


self; first the blade, then the blad 
elra ordxvuy, th 


e ear, after that the 
full corn in the ear. 


29. But when the fruit 
is prougne forth, imme- 
diately he putteth in the 
sickle, because the har- 
vest is come. 
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27. He sleeps himself 
at might and gets up in 
the ytime, and the 
seed sp up and 
swells, and he does not 
know how. 


28. The earth brings 
forth fruit of itself, first 
c.) 6, then the ear, 


and then fills the ear 
with seeds. 


29. But when the seed 
dries up, he immediately 
sends the reapers, be- 
cause the time of the 
harvest hag come, 


The comprehension gives life to men, but the source of 
the comprehension, God, that God whom no one has ever 
known, does not rule men like that peasant who has 
sown the seed and has forgotten about it; he knows only 
of his own, and receives it, —that comprehension : just 
as the peasant reaps from the field the seed which he has 
sown, so the comprehension in men is united with the 
source of the comprehension. 

The same meaning is expressed in the parable of the 
leaven. 


THE PARABLE OF THE LEAVEN 
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till eas whole was leav- 
ened. 
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ut it into a measure of 
our, till the whole was 
leavened. 


The woman put in the leaven and allowed the whole 


to leaven, until the dough was formed. 
The woman did not have anything else to do. 


What 


she did was enough, in order to get what she wanted. 

As the earth brings forth of its own account and as 
the leaven rises of itself, so the life of the comprehension 
lives of itself and is not cut short. 
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again the same idea is expressed by the parable of 


the sower and the tares, but with a new and profound 
meaning, which gives a direct answer to the question of 
men as to what is evil and how man must understand the 
evil and bear himself toward it. 


THE PARABLE OF THE WHEAT AND THE TARES 
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2%. Bat while men 
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26. But when the blade 
was sprung up, and 
brought forth fruit, 
then appeared the tares 


27. So the servants of 
the householder came 
and said unto him, Sir 
didst not thou sow 
seed in thy field ? from 
whence en hath it 
tares ? 


28. He said unto them, 
An enemy hath done 
this. The servants said 
unto him, Wilt thou 
then that we go and 
gather them up 


29. But he said, Nay; 
lest while ye gather up 

e tares, ye root u 
also the wheat wi 
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30. Let both w to- 
gether until the harvest; 
and in the time of har- 


vest I will say to the 


%. And Jesus said, 
The kingdom of heaven 
may be likened to this: 
A farmer 80 
seed in his field: 


%.In the night his 
enemy came and sowed 
tares among the wheat, 
and went away. 


in ee sand vacan 
was in the ear an 
to fill up, then also ap- 
peared the tares. 


27. The servants came 
to the master and said, 
Didst thou sow impure 
seed in thy field ? There 
are many tares there. 


2%. The master said, 
Not I, but another man, 
has done that. The serv- 
ants said, Command us 
and we will weed ou 
the tares. 


22. Bat the master 
said, It is not necessary 
to w them ont, for 
when you weed out the 
tares you will ruin the 
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with the tares unti r- 
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reapers, Gather ye to- 

ther first the tares, 
and bind them in bun- 
dies to burn them: but 
gather the wheat into 
my barn. 
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tell the reapers to pick 
out the tares and burn 
them, and then I will 
harvest the wheat and 
take it to the barn. 


abrd: rdy 3é ctroy cura- 
ydyere els thy dxoOhny 
pov. 
- (a) &€duea is a plant which exactly resembles wheat 
before it is in the ear. 


The words about the master’s burning the useless, and 
taking the useful, the wheat, to the barn, repeats what is 
said in Matt. iii. 12: Whose fan is in his hand, and he 
will thoroughly purge his floor, and gather his wheat into 
the garner; but he will burn up the chaff with unquench- 


able fire. 


Here is defined who will destroy what is useless and 
will collect what is useful, — he who will purify with the 


spirit. 
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87. He answered and 
said unto them, He that 
soweth the good seed is 
the Son of man; 


38. The 
world; the good s 
are the children of the 
kingdom; but the tares 
are the children of the 
wicked one; 


field is the 


39. The enemy that 
sowed them is the devil; 
the harvest is the end 
of the world; and the 
reapers are the angels. 


Here it says that it is the son of man. 
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37. And Jesus said to 
them, The farmer who 
is sowing the good seed 
is the son of man. 


88. The field is the 


eed world of men; the good 


seed are the children of 
the kingdom of God; 
the tares are the evil 
men. 


89. The stranger is 
temptation. The har- 
vest is the end of the 
life on earth; and the 
Hal 258 are the power 
of God. 
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rh pti os us ale shall ie Be: in the end of the life upon earth. 
au € 
ToU al@vos Tovrou. 
Pam c . The Son of man 41. The son of man 
ss ican oor shall send forth his an- will send his servants 
Pp YY gels, and they shall and they will take away 
ous abrod, cal cvdAdAt- ather eas: of h Ore a one among th @ people 
of his om © 
fovew dx ris Paotheles ton Sand them which deceptions and all thoes 
atro? wrdvra rh oxde Gon niquit ty; 


who do wro 
Sara cal rods rowdrras ms 


Thy dvopulay, 
42. Kal Badodorwad- | 42. And shall cast them And will cast them 
rods els Thy xdjuvov 700 into a furnace of fire: into the fire, and there 


there fli be da 
wupos: éxet Eras 6 kNav- snd guashite of tooth esahing beige 8 = 
Ouds xal 6 Bpvypds TOp 


b36rr wr. 


48. Tére ol <Sleawe 43. Then shall the 43. Then will the right- 
éxhduyouor Ses fos righteous shine forth eous shine ag the sun in 
? as the sun in the king- the kingdom af their 

éy tH Bacchelg rot wa- dom of their Father. Father. He who has 
tpds atrdy. ‘O &yww Who hath ears to hear, reason will understand. 


Gra dxotey dxovérw, 16 him hear. 


(a) The present tense must be noticed here; it does not 
say that those who did wrong will be taken away, as 
ought to have been said, if the judgment at the end of 
the world were meant, according to the church interpreta- 
tion, but who do wrong, that is, that those who do wrong 
will take themselves away, as is said in the discourse with 
Nicodemus. 

(b) éxei means there and then; here it has the latter 
meaning, as in Luke xiii. 28, where éxei means then, in 
the same expression. It means that then men might, 
though too late, weep and in anger gnash their teeth 
because they had not lived in the comprehension. 


The spirit of God in man, the son of man, all that we 
know of God, gives the life of the comprehension to men, 
just as a peasant sows good seed in his field, and it grows. 

Amidst the life of the comprehension there appears 
something resembling life, which ends in death. 
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In Luke viii. 18 it says, And that will be taken from 
him which he thinks he has. What, then, is this likeness 
of life? Whence does it come? 

This question does not refer to God the spirit, but 
only to men. God the spirit, the source of life, sows 
the life and harvests it. Only foolish servants may coun- 
sel the stamping out of life. Life alone is needed; 
it alone remains, and nothing else exists for God the 
spirit. 

The temporal life ends, everything temporal vanishes, 
perishes; what does not end and perish is the life of the 
comprehension, that alone which is spirit, which is from 
God. 

In this parable there are two main thoughts, two 
answers to the questions which are propounded. 

1. What is evil in relation to God? and 

2. What is evil in relation to man ? 

The answer to the first question is that there is no evil 
for God, the son of man. He is the God of life and of 
good, and does not know the evil. Since he is the God 
of life and of good, there is no evil for him, and he cannot 
wish to destroy it. The desire to destroy evil is evil and 
can be only in men, and not in him. 

This deduction from the second thought, which is ex- 
pressed here only from one side, will be developed later in 
the teaching of the non-resistance to evil. 

The son of man gives life and knows life only in the 
comprehension, and so every man, transferring his life 
to the son, to the spirit, is unable to know evil and so 
unable to resist it. 

The second thought and the answer to the question as 
to what that is which we men call evil consists in this, 
that what we call evil is a free departure from the light, 
and perdition, which is mentioned in the discourse with 
Nicodemus; it is this, that the light came into the world, 
and men went away from it. 
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The idea that there can be no evil for God, and that 
for men it is a departure from the comprehension is ex- 
pounded in the parable of the drawnet. 
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THE PARABLE OF THE DRAWNET 


47. Tddcy dpola dori» 
} Baciwtela ray obparay 
caythvy BrnOelog els Thr 
Oddaccar, xal éx wavrds 
yévous cuvayayoto7y: 

48. “Hy, dre érdnpo- 
On, dvaBiSdoavres éxl 
roy alyiaddy, xai xall- 
cavres, ouvédetay Ta 
cand els dyyeta, Ta Be 
carp tw EBadop. 


Matt. xit4. 47. Again, 
the kingdom of heaven 
is like unto a net, that 
was cast into the sea, 
ae gathered of every 

nd; 


48. Which, when it 
was full, they drew to 
shore, and sat down, and 
gathered the good into 
vessels, but cast the bad 
away. 


47. Again, the kin 
dom of God is like - 
drawnet: it was cast 
into the sea and th- 
ered fish of every kind. 


48. The net was full; 
they drew it out to the 
shore and sat down, and 
geshered the good fish 

to pails, and = th 
worthiess were thro 
away. 


God does what the fishermen do: the worthless fish 
they throw away, and leave only what is of some use 
The fishermen select such fish as they can use, and the 
rest they throw into the sea, as they are useless. There 
is no question as to whether it will be better or worse for 
the fish. Such of the fish as are in the sea do not exist 
for the fishermen, just as for God are not those men who 
are not his sons, whose life is not in the light of the 
comprehension. For God there is no evil, but for man 
there is. The evil for him is the life outside of the 
comprehension. 

And so it is necessary to differentiate our conceptions 
about evil in general —the objective, the external evil, 
as the philosophers call it, and the evil of each man — 
the subjective, internal evil. There is no objective evil. 
The subjective evil is the departure from the comprehen- 
sion, otherwise, death. 

This differentiation of the concepts is expounded in 
the interpretation of the parable of the sower and of the 
seeds that fell into different soils. 
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EXPLANATION OF THE PARABLE OF THE SOWER 


‘ rea zit#t. 10. Andthe 10. And his disciples 

ol 10 ae ol sella er chpipe can came, and said came to him and said, 
pabyral elroy abry, once im, Why speakest 

Acarl évy wapafodais ner unto them in para- 


AaXels abrots ; bles = ae Be 2. 2 : 

an ah; ; i might this pris be? speak in arab! es? 
Mark. tv. Asked 

Brae ane abroy Bane iia Beth 


According to Mark and Luke the disciples ask, What 
does a parable mean? According to Matthew they ask, 
For what purpose dost thou speak in parables ? 

I think that according to Mark and Luke it means that 
the disciples ask both what a parable means and for what 
purpose he speaks in it. According to Matthew it also 
means, Why dost thou speak in parables, and what do 
they mean? And the words of Jesus reply to both 
questions. He elucidates the meaning of the parable, 
and from its meaning it follows that those who do not 
know the secrets of the kingdom of God cannot speak 
otherwise than in parables. Only the external meaning 
presents itself to them, and they do not know the 
internal meaning. 

In Matthew it says, dsati ev rapaBorais Aadeis avrois. 
The word avrois is omitted in many texts, for the noun 
to which it might refer is lacking. It is apparently 
added, because the question darf refers both to the 
speaking in parables and to the parables themselves. 
Acarf means here the German waruwm, wherefore. 

The disciples ask, Why dost thou speak in parables ? 
Thus Mark and Luke report the questions to us, and 
80 avrots is superfluous, and verses 11-23 are not 
accidental utterances, but an explanation of the parable. 
And so, combining the meaning of the question and 
answer from the three gospels, I translate it, Why 
speak in parables? which question refers both to the 


194 THE FOUR GOSPELS 


meaning of the parable and to the reason why he speaks 
in parables to the multitude. 

: kprbel Matt. xttt. 11. Hean- 11. Hereplied Po hems 
ae ye ie d cd swered and said unto Because it is given to 
elrey abrois, Ort Out? them, Because it is given you to know the inward 
déSora: yrGva: rd pv- unto you to know the meaning of the kingdom 
orjpa Ths Bacielas mysteries of the king- of God. 

Trav otpardy, éxelvois Se 
ob Sé80ra:. 


11. "Exelvocs 8¢ rots Markiv. 11. Butunto 11. But those who are 
Siw é» wapaBodais ra Sitace that are without, Safest receive it in 


do 
wdera ylveras in parables: ee one 


It is given to you to know the inward meaning of the 
kingdom of God, — you are the good ground which brings 
forth a hundredfold, and fifty, and thirty. 

But to the others it is not given,—they are the 
wayside, stones, and thorns. 

And the meaning of the parable is that to some the 
meaning is revealed, and to others not. He says, The 
reason why I speak to them in parables is that they 
cannot understand otherwise, for they do not understand 
the inward meaning. In Luke it says, It is given to you 
to know the inward meaning of the kingdom of God, but 
to others only in examples. 


18. Act robro ép att. 244. 13. There- 13 For this reason I 


wapafoNais abrots Aahd. fore sp ore speaks I to them in s en to them in para- 


(a) Aadrdw to speak, communicate. It would be more 
correct to say here fo commune, for this passage cor- 
responds to the same passages in Mark and Luke, where 
it says, But to them everything is manifested in parables. 
The idea is not this: I speak to them in parables, but, 
They cannot understand otherwise than in parables, and 
that is explained farther down. 

Aa rotro shows that what is being said is in reply to 
Sar’. After the word Aad there ought to be a period 
or semicolon. We then do not get that offensive mean- 
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ing which we had before, namely, that Jesus speaks to 
them in parables because they do not understand, that is, 
he does not speak directly to them, but speaks in similes, 
for the purpose that they may not understand, but we 
get, on the contrary, the opposite, clear meaning, namely, 
that, as they do not know the inward meaning of the 
kingdom of God, they cannot understand it in any other 
way than in an external manner, that is, in parables. 

And so I take the first part of the verse from Matt. xiii. 
11, and the second half from Mark iv. 11. 


9. ‘O &xwr Gra dxod- 
ey dxovérw. 


14. Kal dvarAnpoiras 
dx’ avrois 4 wpodyrela 
“Hoatov, 4 dréyouca, 
*"Axoy dxotcere, xal ob 
ph ourffre: xai B\érovres 
Pr(4pere, xal ob ph (Syre. 

15. "Ewaxtr6n yap 4 
xapdla roi) \aol rovrov, 
cal rois dol Bapéws Fxov- 
cay, xal rods dp0adyods 
atrOy éxdppvoar ph- 
wore (Sec. Trois ép0ah- 
pots, kal rots @olv dxot- 
cust, xal rH xapdlg 
cvrGci, Kxal érisrpé- 
kal ldewpas ad- 


ol éfOaryol, Sri Adé- 
wovot: xal Ta dra budr, 
Sri dxover. 

17. "Aph» yap d\éyw 
byuir, Sri woddol wpo- 
dijra: xal Sixascn éreld- 
pyoay ldety A Brdérere, 
cal otk el8oy- xal dxoGoas 
& dxodere, xal odx 4xov- 
cay. 


18. ‘Yyets of» dxod- 
gare Thy rapafodhy Tob 
owelpovros. 


Matt. xit. 9. Who 
hath ears to hear, let 


him hear. 

14. And in them is ful- 
filled the prophecy of 
Esaias, which saith, By 
nearing 7" shall hear, 
and shall not under- 
stand; and seeing ye 
shall see, and s not 
perceive: 

15. For this peoples 
heart is waxed gross 
and their ears are dull 
of hearing, and their 
eyes they have closed; 
lest at any time they 
should see with their 
eyes, and hear with their 
ears, and should under- 
stand with their heart, 
and should be converted, 
and I should heal them 
(Isaiah vi. 9, 10). 


16. But blessed are 
your eyes, for they see: 
one your ears, for they 

ear. 


17. For verily I say 
unto you, That many 
prophets and righteous 
men have desi to see 
those things which ye 
see, and have not seen 
them; and to hear those 
things which ye hear 
and have not heard 
them. 

18. Hear ye therefores 
the parable of the sower. 


9. He who has reason 
will understand. 


14. And in them is ful- 

prophecy of 
. By hearing you 
will hear, and will not 
understand; and you 
will look with your eyes, 
and will not see. 


15. For the people's 
heart has grown fat, and 
they have closed their 


conv and 


them. 


16. Bu eyes are 
blessed, for they see; 
api your ears, for they 

ear. 


17. Verily I tell you 
that the prophets and 
saints have desired to 
see what you see, and 
could not perceive and 
hear what you have com- 
prehended. 


18. Now you will un- 
derstand the parable of 
the sower. 


é 
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11. ‘O omébpos éori» 
6 Nbyos rod Geol- 

19. Tlavrds dxotorros 
roy Adyor Tis Bactdelas 
cal ph ovvlevros, Upye- 
vas d rovnpds kal dp3rd- 
fee rd drwappévoy ev TH 
xapdla adrov: obrés éoriy 
6 rapa rhy 6807 owapels. 


20. 'O 8é éwl ra re- 
Tpedy owapels, obrds éc- 
Tw 6 Tor Noyor dxotwy, 
xal edO0s perd yapas 
AapuSdrwy avréy- 

21. Ovw Eye 8é plgay 
dy dauvry, dAAd wpéc- 
xaipés dare ‘yevopévnys 
32 ONL pews 4 Scarypot 3d 
Tov Nboyor, ebOds oxavda- 
Mégera:. 

22. 'O 3¢ els rts dxdy- 
Gas owapels, obrés eoriv 
6 roy NSyor Gxotwr, Kal 
h pépyva rot aldpos 
rotrov xal # dwdry rot 
wrotrou cuurplyea rip 
Abyor, xal dxapwos ‘ylve- 
TOL. 

28. ‘O 82 éxi rh» viv 
Thy kahh» owapels, obrdbs 
dori 6 Toy Néyor dxotbwy 
kal cumady &s 3h xap- 
wogopel, xal wot 6 perv 
éxardy, 6 3¢ é&fxorra, 6 
3¢ rptdxorra. 

18. BAérere od» wis 
dxovere: 8s yap Ap Ux7, 
SoPfoera: atrp: Kal & 
ay ph Exy, xal 8 sone? 
Exe dpOficera dx ad- 
Tov. 


a 


Luke visi. 11. The seed 
is the word of God. 


Mat. ziti. 19. When 
any one heareth the 
word of the kingdom, 
and understandeth it 
not, then cometh the 
wicked one, and catch- 
eth away that which 
was sown in his heart. 
This is he which re- 
ceived seed by the way 


side. 

2%. But he that re- 
ceived the seed into 
stony places, the same 
is he that heareth the 
word, and anon with 
joy receiveth it; 


21. Yet hath he not 
root in himself, but 
dureth for a while: for 
when tribulation or per- 
secution ariseth because 
of the word, by and by 
he is offended. 


22. He also that re- 
ceived seed among the 
thorns is he that heareth 
the word; and the care 
of this world, and the 
deceitfulness of riches, 
choke the word, and he 
becometh unfruitful. 


23. But he that re- 
ceived seed into the 
ood und is he that 
eareth the word, and 
understandeth it; which 
also beareth fruit, and 
bringeth forth, some a 
hundredfold,some sixty, 
some thirty. 


Luke viit. 
heed therefore how ye 
hear: for whosoever 
hath,« to him shall be 
Shai and whosoever 

ath not, from him shall 
be taken even that which 
he seemeth to have.¢ 


18. Take - 
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11. The seed is the 
comprehension of God. 


19. When any one hears 
the teaching about the 
kingdom of God and 
does not take it to his 
heart, there comes the 
enemy and takes awa 
what was sown in his 
heart. That is the seed 
which is sown by the 
wayside. 


20. What is sown on 
the stone is he who hears 
the teaching of the king- 
dom of God and under- 
stands the teaching, and 
then receives it with joy 
in his heart; 

21. And does not hold 
the root in himself, but 
for a while only. And 
when pressure and per- 
secution for the teach- 
ing comes, he at once 
submits to deception. 


22. And what is sown 
among the thorns is he 
who understands the 
teaching; and woridly 
cares and love of riches 
choke the teaching, and 
it brings no fruit. 


23. But what has fallen 
on ground is he 
who has understood the 
poec hing are receives it 
into his heart; that bears 
some ai hundredfold, 
some fifty, and some 
thirty. 


18. See to it how you 
understand. He who 
holds on gets it, and he 
who does not hold on 
has even that taken 
from him which he 
thinks he has. 


(a) ody is translated by now, which meaning it has 


here. 


(6) In many texts stands dyam, which is simpler 
and clearer and more correct. 
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(c) éyw means to hold. This expression sounds like a 
proverb and may refer to a pail or bag: A strong bag 
will hold all, but a poor bag will lose the last. 

(d) 1 take this verse from Matthew and Luke, as it is 
the same in both. 


The disciples ask why he speaks in parables and what 
he means by them. And Jesus answers, Only to you is 
it given to understand the kingdom of God, like the seed 
that has fallen on good ground. But to the others, like 
the seed that perishes, it is not given. And it is given to 
you to increase, like the good seed in the ground, but 
from the others even that life will be taken which, it 
seemed, was in them, just as the seed is destroyed by the 
wayside, on the stone, and in the thorns. It is this that 
I say in the parables, for they do-not see, do not compre- 
hend the whole good. They are like those men of whom 
Isaiah says that God punished them, because looking on 
they did not see and listening they did not hear. The 
heart of these men has grown fat, and so they do not 
understand what is before them. 

You are happy in that you understand. Such is the 
meaning of the parable from the external side; but 
the internal meaning is quite different. 

And Jesus explains the internal meaning. 

The external meaning of the parable is this, that some 
people are predetermined for death, and others for life. 
The internal meaning is this, that there is no predeter- 
mination, but that each can retain the comprehension and 
acquire it with a surplus. 

What has fallen by the wayside is the indifference, the 
neglect in respect to the comprehension, and so Jesus 
cautions men against indifference and neglect, and says 
that they must make an effort, in order to receive the 
comprehension into their hearts. 

What has fallen on the stones is weakness, and s0 
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Jesus cautions against it, and shows that man must make 
an effort, in order not to waver during offences and perse- 
cutions. 

The thorns are the worldly cares, and Jesus cautions 
against them and points out that man must make an 
effort in order to reject them. 


The good ground is the comprehension and fulfilment, 
in spite of offences and cares. 


And Jesus shows that he who will make this effort and 
will fulfil it will receive life with a surplus. 


PARABLE OF THE HIDDEN TREASURE 


: Matt. zitt. 4. ain 4. The kingdom of 

4 a4 es ee sat the kingdom of ieevert God is like aictensiice 
Bache Py -oUpay is like unto treasure hid hidden in a field. A 
Oncaupy Kexpunpévp év in a field, the which man has found the 
T@ dypg, bv eipdy &y- when aman hath found, treasure and has hidden 


: he hideth, and for joy it (again). And for the 

Opwros Expuye cal ard thereof goeth and obit. joy of havin found it 

rhs xapas abrof twdye, eth all that he hath, and he goes and all that 
© ’ 


xal wavra boa xen ww- buyeth that field. ae and buys that 
Ret, xal dyopdia ray oe 
dypoy dxetvor. 

45. VWidduy duola dorly  45.Again,thekingdom 45. Again, the king- 
h Bacthela rOv odpaydy of heaven is like unto a dom of heaven is as 

e merchantman, seeking when a merchant is buy- 

drOpiry eurbdpp $y goodly pearls: ing up precious stones; 
rolvrs xadots papyapl- 
Tas* 

Mt: “Gs site thw he hee Be S46, od Baten 
pra cus ae price went and sold all and sells all (the former) 

t. 


t he had, and bought that be had, and buys 
bra exe, xal tybpacey i that one, 
adrép. 


The kingdom of God is like the one who wants to have 
a pearl or treasure, which he knows is buried in the 
field. And having learned of it, he sells everything, in 
order to acquire the pearl and the field. 


PARABLE OF THE MUSTARD SEED 


e Matt. zitt. 31. The 31. The kingdom of 
meals gs sided Pu kingdom of heaven is heaven is fees bireh 
¢ Tay ovpaywY like to a grain of mus- seed, which a man took, 
xoxxy ovrdwrews, 6y Na- tard seed, which a man and sowed in his field. 
Bor EvOpwros toreiper Ana: and sowed in his 


dy re dyp@ abrot- 
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$92.°O ux yuéy 3% Which indeed. {s 98%. Though it is the 
dort eh ad the least cf all seeds: least of seeds, it will 
P~ but when it is grown, it be greater than any 
para Sray 32 atinOy is the greatest among grass when it is grown, 
peifov riady axdvwy herbs, and becometh a and will become 
dori. xal vlveras 8év- tee: so that the birds and the feathered. birds 
’ Y of the air come and will make nests in its 
Spov, Gore édGety rh lodge in the branches branches. 
wereavd Tod ovpavod, cat thereof. 
kaTracKkynvoiy éy Trois KNd- 


sas adbrov. 
THE KINGDOM OF GOD 


Jesus announces that the kingdom of God has come, 
and yet no visible change has taken place. He announces 
to his disciples that from now on heaven is open, and 
between heaven and men there is a constant communion. 
He announces that it is not necessary to separate our- 
selves from corrupt people, that they are not guilty, and 
that those only are guilty who think that they are good 
because they execute the law of God. 

He announces that no external purification is needed, 
that only that which comes from within can defile, and 
that only the spirit purifies. 

He announces that it is not necessary to observe the 
Sabbath, that this observance is foolish and false, and 
that the Sabbath is a human institution. 

He announces that not only are fasts useless, but that 
all the old external rites are harmful for his teaching. 

Finally, he announces that it is not right to serve God 
with sacrifices. We do not need oxen, nor sheep, nor 
doves, nor money, not even the temple itself; that there 
is a spirit; that the spirit does not want sacrifices, but 
love; and that the spirit is to be served — by all, always, 
at all times — in the spirit and with deeds. 


When the Pharisees saw and heard all that, they came 
to Jesus and began to ask him how he preached the king- 
dom of God, since he rejected God. And he answered 
them, The kingdom of God, as I preach it, is not the 
same as what the former prophets preached about. They 
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said that God will come with all kinds of manifestations, 
but I say that the kingdom of God is such that its com- 
ing cannot be seen. 

And if you are told that it has come or is coming, or 
that it is here, you do not believe. The kingdom of God 
is not in time and not in any place; it is like lightning, 
— here and there and everywhere, and it has no time and 
no place, because here it is, within you. 

After that a Pharisee, a Jewish elder, Nicodemus, came 
to Jesus in secret, and said to him, Thou teachest that 
the kingdom of God has come, and that it is within us, 
and yet thou dost not order men to fast and to offer sac- 
rifices, but destroyest the temple; so what kind of s 
kingdom of God is yours, and where is it ? 

And Jesus answered him, Thou must understand that 
if a man is begotten by God the Father, he sees the king- 
dom of God. Nicodemus did not understand what Jesus 
told him, that every man was already begotten by God, and 
said, How can a man, if he is begotten from the flesh of the 
father and has grown old, again creep into the womb of 
his mother and again be begotten by the flesh by God ? 

And Jesus answered him, Understand what I say, 
I say that man, besides the flesh, is begotten by the 
spirit, and so each man is of flesh and of the spirit, and 
so each man can enter the kingdom of God. Of the flesh 
is flesh. Of the flesh can not the spirit be born; only 
of the spirit can there be the spirit. The spirit is that 
which lives in thee, and it lives freely and rationally, and 
it is that for which thou knowest neither beginning nor 
end. And every man feels it in himself. And so why 
dost thou wonder when I tell thee that we must be 
begotten from heaven by God, by the spirit ? 

Nicodemus said, Still I do not believe that that could 
be possible. 

Then Jesus said to him, What teacher art thou if thou 
dost not understand that? Thou must understand that 
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Iam not talking of any recondite things; I am talking 
of what we all know; I assure men of what we all see. 
How wilt thou believe in what is in heaven, if thou dost 
not believe in what is on earth, in thyself? No one has 
been in heaven, but there is on earth in man the son of 
God, the spirit, the one which is God. 

The very son of God in man must be worshipped, as 
you worshipped God, when Moses in the wilderness 
exalted not the flesh of the serpent, but its image, and 
that image became the salvation of men. Even so we 
must exalt the son of God in man, not the flesh of man, 
but the son of God in man, in order that men, relying 
upon it, may not know death, but shall have non-tem- 
poral life in the kingdom of God. 

Not for the ruin, but for the good of the world has God 
given his son, who is like himself. He gave him for this, 
that every man, relying upon him, might not perish, but 
might have non-temporal life. He did not bring his son, 
life, into the world of men, in order to destroy men, but 
that the world of men might live by it and be in the 
kingdom of God. 

And he who relies on God is in the kingdom of God, 
in the power of God; and he who does not depend on 
him destroys himself, by not relying on that which is life. 
Destruction consists in this, that life came into the world, 
but men themselves walk away from life. Life is the 
light of men. The light came into the world, but men 
prefer darkness to light, and do not walk toward the light. 
The light is the comprehension, and so he who does evil 
evades the light, the comprehension, that his deeds may 
not be seen, and remains in the power of God. 

In his remarks to the Pharisees and discourse with 
Nicodemus Jesus explains what he means by the king- 
dom of God and by God. 

God and the kingdom of God are in men. God is the 
non-carnal principle which gives life to man. This non 
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carnal principle he calls the son of God in man, the son 
of man. The son of man is the comprehension. It 
has to be exalted and deified, and by it we must live. 
He who lives in the comprehension lives non-temporally ; 
he who does not live in it does not live, — he perishes. 

What, then, is this God the Father, who is not the 
creator of everything and not separate from the world, as 
the Jews understood him to be? How are we to under- 
stand this Father, whose son is in man, and how are we 
to understand his relation to men ? 

To this Jesus replies in parables. 

The kingdom of God is not to be understood as you 
think, namely, that for all men the kingdom of God will 
come in some one place and at some certain time, but 
that in the whole world there are always some people 
who rely upon God, who become the sons of the king- 
dom, and others, who do not rely upon him, who are 
destroyed. 

God the spirit, the Father of that spirit which is in 
man, is God and the Father of those only who recognize 
themselves as his sons. And so only those exist for 
God who have retained within them what he has given 
them. 

And Jesus began to talk to them about the kingdom of 
God, and he explained it by examples. He said, God the 
Father sows in the world the life of the comprehension, 
just as the farmer sows his seeds in his field’ He sows 
in the whole field, without paying any attention to where 
each seed will fall. 

And some seeds fall by the wayside and the birds 
come and pick them. And other seeds fall on the stones, 
where they grow indeed, but soon wither, because they 
cannot take root. And others again fall into the thorns, 
and the thorns choke the wheat, and the ears will grow, 
but will not fill up. And others again fall in good 
ground, and these spring up and make up for the lost 
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seeds and grow full in the ears, and some ears give a 
hundredfold, and some sixty and some thirty. 

Just so God has scattered the comprehension among 
men. In some it is lost, and in others it bears a hun- 
dredfold, and they form the kingdom of God. 

Thus the kingdom of God is not such as you imagine 
it to be, namely, that God is ruling over you. God is only 
the comprehension, and the kingdom of God will be in 
those who will take it. But God does not govern men. 

As the farmer casts the seeds into the ground and 
does not think of them, but the seeds swell and sprout 
themselves, and grow into blades and ears, and fill up, 
and the master sends the reapers to cut them down, 
when they are ripe; so also has God given his son, 
the comprehension, to the world, and the comprehension 
grows of itself in the world, and the sons of the compre- 
hension form the kingdom of God. 

As a woman puts the leaven into the trough and mixes 
it with the flour, and does not mix it any more, but waits 
for it to leaven of itself and rise; so God does not enter 
into the life of men, as long as they live. God gave the 
comprehension to the world, and the comprehension lives 
itself among men and forms the kingdom of God. God 
the spirit is the God of life and good, and so there are no 
death and no evil for him. Death and evil are for 
men, and not for God. 

The kingdom of heaven may be compared with this: 
a farmer has sowed good seed in his field. The farmer 
is the spirit of God; the field is the world; and the 
seeds are the sons of the kingdom of God. 

The farmer lies down to sleep, and the enemy comes 
and sows tares. The enemy is temptation; the tares 
are the sons of the temptation. And now the servants 
come to the farmer and say, Hast thou sowed bad seed ? 
Many tares have sprung up in thy field. Send us to 
weed them out. But the farmer says, It is not neces- 
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sary, for when you weed out the tares you will tramp 
down the wheat. Let them grow together; when the 
harvest comes, I will tell the reapers to pick out the 
tares and will have them burned, and the wheat I will 
gather in my barn. 

The harvest is the end of human life, and the reapers 
are the power of God. And as the tares will be burned 
and the wheat will be cleaned and garnered, even so at 
the end of life everything will perish which was the decep- 
tion of time, and there will be left only the true life in 
the spirit. For God there is no evil. God preserves that 
which he needs, which is his own; and what is not his 
does not exist for him. 

The kingdom of heaven is like a drawnet. The net is 
cast out in the sea and brings up all kinds of fish. Then, 
when the drawnet is pulled out, the spoiled fish are taken 
out and cast into the sea. Even so it will be at the end 
of time. The power of God will pick out the good, and 
the bad will be rejected. 

And when he finished speaking, his disciples began to 
ask him how these parables were to be understood. 

And he said to them, These parables have to be under- 
stood in two ways. All these parables I speak because 
there are some, like you, my disciples, who understand 
what the kingdom of God consists in, who understand 
that the kingdom of God is within us, and who know 
how to enter it, but others do not understand that. 
Others look and do not see, and listen and do not under-’ 
stand, because their hearts have grown fat. 

And so I speak in parables for two purposes; I speak 
to both. To some I say what the kingdom is to God, and 
I tell them that some enter the kingdom, and others do 
not, and they can understand me. But to you I tell how 
to enter the kingdom of God. And look and understand 
the parable of the sower as is proper. For you the para- 
ble means this: 
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Every man who hears the teaching of the kingdom 
of God, but does not take it to his heart, is overcome 
by deceit, and he destroys the teaching in his heart, — 
it is the seed sown by the wayside. What is sown on 
the stones is he who hears the teaching and accepts it 
with joy. But there is no root in him, and he receives 
it only for a while, and when pressure is brought 
to bear and offence is offered him for his teaching, he 
himself takes offence. What is sown among the worm- 
wood is he who hears the teaching, but the cares of 
the world and his eagerness for wealth chokes the 
teaching and it gives forth no fruit. And what is 
sown on the good ground is he who hears the teach- 
ing and understands and brings forth fruit, some a 
hundredfold, and some sixty, and some thirty. 

For he who holds on will get much, and he who does 
not hold will be deprived of the last. 

And so see to it how you understand the parables. 
Understand them in such a way that you do not submit 
to deception, offences, cares, but bring forth fruit a hun- 
dredfold and enter the kingdom of God. 

The kingdom of God grows large in the soul from 

nothing, but gives everything. It is like a birch seed, 
which is the smallest of seeds; when it grows up it is 
greater than all the trees, and the birds of heaven make 
their nests in it. 
. After that there came the disciples of John to ask 
Jesus whether he was the one of whom he had said that 
he opened the kingdom of God and renovated men by the 
spirit. 

Jesus replied, and said, Look and listen, and tell John 
whether the kingdom of God has come and whether men 
are renovated by the spirit. Tell him how I preach the 
kingdom of God. In the prophecies it says that when 
the kingdom of God comes, al! men will be blessed ; tell 
him, then, that my kingdom of God is such that the poor 
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are blessed, and that every man who hears me becomes 
blessed. 

Having dismissed the disciples of John, Jesus began to 
explain to the people what kingdom of God John had 
announced. 

He said, When you went to be baptized by John in the 
wilderness, what did you go to see? If you wanted to 
see a man dressed in rich raiment, such men live here in 
palaces. What, then, is it that you saw in the wilder- 
ness? Do you think that you went because John was a 
prophet? Do not think so. John was not a prophet, but 
the one of whom the prophets have written. He is the one 
who has announced the coming of the kingdom of God. 

Verily I tell you, No greater man has been born than 
John. He was in the kingdom of God, and so he was 
greater than all. 

The law and the prophets were needed before John; 
but since John, and even now, the kingdom of God upon 
earth is announced, and he who makes an effort enters 
into it. 

The lawyers and the Pharisees did not understand what 
it was John was announcing, and they had no regard for 
him. This tribe, the lawyers and the Pharisees, regard as 
truth only what they themselves invent. They learn their 
law by rote and listen to each other. But what John has 
said and what I say they do not hear, nor understand. 
Of all that John has said they understood only so much, 
that he fasted in the wilderness, and they say, The devil 
isin him. Of what I say they have understood only this 
much, that I do not fast, and they say, He eats and drinks 
with the tax-collectors, and is a friend of corrupt people. 

They are like children in the street, who prattle with 
one another and wonder why no one listens to them. 
Their wisdom is seen by their works. 

Everything which I teach men to do is easy and simple, 
for the kingdom of God is announced as bliss. 


CHAPTER IV. 


THE LAW (THE SERMON ON THE MOUNT). THE RICH 
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e gospel of the king- 
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36. Bot when he saw 
the multitudes, he was 
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tered abroad, as sheep 
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ing the multitudes, he 
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Luke vi. ®. And he 
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yours is¢ the kingdom 
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85. And Jesus went 
about all the cities and 
lages, teaching in the 
assemblies, and, preach- 
ing, announced the pres- 
ence of 


3%. Looking at the 
multitudes, Jesus was 
moved with compassion 
for them, for they were 
like mangy sheep with- 
out a shepherd. 


1. And seeing the mul- 
titudes, Jesus went up 
into a mountain and sat 
down there, and his dis- 
ciples came to him. 


20. And lifting his eyes 
to his disciples he said, 
Bleased are you mendi- 
cants, for yours is the 
kingdom of God. 


oe Besse are those 
of you who hunger now 
for you shall be filled. : 


208 THE FOUR GOSPELS 


(a) I leave out healing every sickness, as un i 
and referring to the miracles, the proofs of thé truth of 
the teaching. 

(6) We must not forget that both according to Mat- 
thew, where it says that the disciples went up te Jesus 
before he began to speak, and according to Luke, where it 
says that, raising his eyes to his disciples, he be to 
speak, Jesus was speaking to the multitudes, though 
he directed his remarks to his disciples, and, according 
to Luke, he said to them, Blessed are you, the poor, 
meaning them as much as himself, the poor, the va- 
grants. . 

(c) In Matthew it says wrrwyol rp rvevpart; in Luke 
it is simply wrwyol. Is tp mvetparte omitted in Luke, or 
is it added in Matthew ? 

In order to solve this, it is necessary first to understand 
what srvedpare means in this passage. 

This is what the church interpretations say to the word 
in spire : 


Blessed: What blessedness is meant here, is shown by the 
explanations which follow after each blessed, — namely, the bless- 
edness of the kingdom of Messiah. 

The poor in spirit: To be poor in spirit means to have an 
humble conception of one’s spiritual qualities, to destroy oneself, 
consider oneself a sinner; in general, a poor man in spirit is an 
humble man, whose quality is opposed to that of pride, ambition, 
or selfishness. Since Adam fell from pride, having presumed to 
be God, Christ regenerates us by means of humility. He added 
in the spirit that thou mightest understand humility and not 
poverty. Why, then, did he not say humble instead of poor? 
Because the latter is more striking than the first. To them 
belongs the Kingdom of heaven, that is, they are capable and 
worthy of receiving blessedness ‘nx the kingdom of heaven; for 
the humble man, recognizing his sinfulness and unworthiness, 
completely surrenders himself to the guidance of divine grace, 
not in the least relying on his spiritual powers, and grace takes 
him to the kingdom. Humility is the door to the kingdom of 
heaven. (Archim. Mikh., Gospel of Matt., p. 66.) 
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This is what Reuss says (Nouv. Test., Vol. L, pp. 195 
and 196). 


En général, ces macarismes exaltent la condition de ceux qui 
préférent aux jouissances de ce monde la vie en Dieu et la paix 
avec Je ciel. L’expérience prouve que ce choix est douloureux et 
difficile, parce que la faiblesse humaine se heurte contre deux 
écueils également formidables et dangereux. D’un cété on se 
trouve en face de ]’antipathie du monde qui n’a que le mépris 
ou la haine pour tout ce qui lui est étranger; de l’autre cété il 
y a l’orgueil naturel de l’esprit et les mauvais penchants du coeur, 
qui nous sollicitent incessamment et nous écartent de la voie du 
salut. Voil& pour quoi Jésus appelle heureux ceux qui savent 
éviter ces écueils, vaincre leurs affections vicieuses, reconnaitre 
leur imperfection naturelle, braver les séductions et les menaces 
d’un monde pervers et hostile, et accepter ce que cette résolution 
courageusement prise et exécutée peut leur valoir d’épreuves et 
de tribulations. 


All that may be profound, but all those utterances are 
merely the ideas of a Theophilactes, a St. Jerome, a Reuss, 
and not of Christ. For if Christ wanted in this passage 
to speak of humility, he would have said so clearly, as he 
has said so in many, many places. Here, apparently, 
Jesus did not wish to speak of humility, in the first place, 
because poverty of spirit, that is the combination of 
words mrwyol Tm mvevpate makes no sense whatever. 
IIrwyds means a mendicant, homeless man, vagrant, with- 
out that contemptuous meaning which is ascribed to the 
word, and so it is impossible to say vagrants in spirit ; 
in the second place, because the whole Gospel teaches that 
it is necessary to elevate the spirit, live by the spirit, so 
how can Jesus say that those are blessed who are poor 
in the spirit? In the third place, it says in Matthew that 
blessed are in general those who are poor in spirit, and 
then, among the number of blessed people, are counted out 
other cases of blessedness which result from this condi- 
tion. However, “which hunger after righteousness,” in 
no way harmonizes with the idea of humility. Even 


\ 
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though the conception of hungering after righteousness is 
not opposed to the idea of humility, it in no way follows 
from humility. 

In the fourth place, all the subsequent beatitudes, from 
the fact that only to the first is attached the clause, For 
theirs is the kingdom of heaven, apparently ought to 
explain the first. But the idea of hungering after right- 
eousness, of being merciful and pure of heart, does not 
follow from the idea of humility. 

In the fifth place, the rewards promised for the quali- 
ties counted out are opposed to the idea of humility: 
Shall see God, inherit the earth, be called the children of 
God. 

From all that we see that the translation of rrwyol rp 
avedpatt by humble is quite irregular and impossible, and 
that these two words have no meaning in this context. 

What meaning can mrmyol have without mvevpari? 

According to Luke, Jesus says, Blessed are you va- 
grants, because you are in the kingdom of God. 

(1) The meaning of these words may be quite out of 
harmony with the judgments of St. Jerome and of a rich 
youth and of all the present and former rich men, who 
call themselves Christians and bearers of Christian truths, 
but it is philologically none the less quite correct. Jesus 
says that according to his teaching the vagrants are 
blessed, precisely what he had them tell to John, when 
he was asked what his teaching consisted in. 

(2) This meaning is entirely in accord with the mean- 
ing of the teaching after and before the sermon on the 
mount. 

John was a mendicant, a vagrant. Jesus was a vagrant 
all his life. Jesus taught that the rich could not enter 
the kingdom of heaven and that one must renounce every- 
thing, and so forth, and nearly the whole sermon on the 
mount speaks of nothing else. The sermon of the mount 
begins by saying that the vagrants are blessed, and ends 


HARMONIZED AND TRANSLATED 211 


by saying that we must not collect, but live as the birds 
and field flowers live. 

From all this it is clear that the word Tr rvedpari is 
not omitted in Luke, but is added in Matthew. But 
why and how was it added ? 

It may be that in some version it said, Blessed in the 
spirit are the poor paxdpiot of mrrwyol Te mvevpaTi, that 
is, that the mendicants, the vagrants, are still blessed in 
the spirit. This would explain the appearance in this 
passage of the unexpected word T@ mvevmatt. In copy- 
ing and orally repeating the passage, it was natural for 
men who were guided by the same feeling which took 
possession of the rich youth, when he heard that the 
kingdom of God belonged to the homeless men, to trans- 
fer this Tr@ mvevpate to rrwyol, and, as St. Jerome did, to 
explain that Jesus purposely added in the spirit, that we 
might understand that the humble, and not the poor, were 
meant. The obscured meaning of these first words of 
Matthew had this effect, that in copying there entered 
into these first verses of Matthew the utterances which 
have nothing at all in common with the first beatitude, 
namely, verses 5-9 : 


5. Blessed are the meek: for they shall inherit the earth. 

6. Blessed are they which do hunger and thirst after right- 
eousness: for they shall be filled. 

7. Blessed are the merciful: for they shal] obtain mercy. 

8. Blessed are the pure in heart: for they shall see God. 

9. Blessed are the peacemakers: for they shall be called the 
children of God. 


The ideas expressed in these verses, outside of the 
obscurity of some of them, and of the fact that these 
utterances are repetitions of utterances in the Old Testa- 
ment, really express nothing which is not expressed more 
appropriately and more strongly in other passages of the 
Gospel; here they are obviously out of place and acci- 
dental. 
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With the obscure meaning which is gotten from the 
third verse by the addition of the word sptrd, they may 
have been added; but with the clear meaning which 
Luke’s version gives, they are evidently out of place and 
impair the sense. And so I omit r@ mvevuar: as an 
unintelligible word, as also the interpolated verses. In 
order that it may be clear that this omission changes 
nothing in the meaning of the sermon and introduces no 
new ideas, I copy here the interpretations of the church 
and of Reuss. From either it is apparent that the inter- 
preters invent a meaning, which could be attached to any 
most obscure and unimportant words. 


Meek: Meekness is expressed mainly in the patient endur- 
ance of offences offered by others. It is not a weakness of char- 
acter, not a neglect of one’s legal rights, not cowardice, but a 
quality which is opposed to anger, malice, and revengefulness. 
The meek man, in bearing an insult, is convinced that God in 
his justice will himself avenge his insult, if that is necessary 
(Rom. xii. 19). Meekness brings forth peace and subdues wrath 
and wrangling. 

Inherit the earth: A metaphorical expression borrowed, no 
doubt, from the inheritance of the promised land by the Jews. 
The promise of inheriting the land of Canaan was an expression 
of good-will, of the highest good. Thus this expression in the 
passage under discussion does not signify that the meek will get 
the possession of the land, but that they will receive the highest 
blessings, the highest good, especially in the life tocome. How- 
ever, the sensuous goods in this life are not excluded here. 

Since a meek man may think that he is losing his property, 
Christ promises the opposite, saying that the meek man safely 
holds his possessions, — he is not impudent, or ambitious; but 
he who, on the contrary, will be such, will lose even the inherited 
possessions, and will even cause the ruin of his soul. Conse- 
quently the promises of the Saviour signify that the meek in his 
kingdom will receive the benefits which he brings with him, 
both here, upon earth, and above, in the kingdom of heaven. 

Which do hunger and thirst after righteousness: Hunger and 
thirst serve as a picture of a strong desire to receive this or that 
spiritual good. Righteousness is truth before God, or the justi- 
fication before the judgment of God’s truth, brought forward by 
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our Lord Jesus and appropriated by man by his faith in ite 
redeeming action. 

To hunger and thirst after righteousness thus signifies a 
strong desire, like physical hunger and thirst, to be righteous 
before God by faith in the Lord Christ as the redeemer of the 
world. 

They shall be filled: That is, with this righteousness; the justi- 
fication will be given to them in the kingdom of Messiah, they 
will obtain it, will be brought to it. If we understand here 
righteousness in the narrower sense of the word, as that species 
of righteousness which is the opposite to the love of litigation, we 
may by being filled understand a sensuous reward, for he who 
loves justice possesses everything with security. They shall be 
filled even here, because they are satisfied with little, and still 
more in the world to come. 

The merciful: Those who will be touched by the misfortunes 
and in general by the sufferings of others, and help them in 
whatever way they can, with their efforts or counsels, or conde- 
ecensions to their foibles, or in general with what their neigh- 
bours may have a need of. For this they shall themselves be 
dealt with mercifully. The Lord himself will be merciful to 
them for their mercy. He will receive them into his kingdom, 
which in itself serves as a sign of God’s mercy toward man. 

However, they shall obtain mercy even here from men, for he 
who yesterday has shown mercy and to-day has fallen into mis- 
fortune will obtain mercy from all. 

The pure in heart: Those whose actions, thoughts, intentions, 
and moral rules of activity are pure, unselfish, and truthful, — 
in general men who preserve their spiritual purity, who have 
obtained absolute purity and are not conscious of any cunning, 
or who pass their lives in chastity, for, in order to see God, we 
have no other need than this virtue. 

Shall see God: Not only in spiritual contemplation, but also 
with their physical eyes, in his manifestations, and not only in 
the world to come, when with all the saints they will enjoy the 
contemplation of God, but also in this world, when in the purity 
of their hearts they will be more able than any one else to see 
God in his proper beauty and to enter into communion with him. 
As a mirror reflects the pictures when it is pure, thus only a 
pure heart can contemplate God and comprehend the Scripture. 
This promise does not contradict those passages of Scripture 
where mention is made of the impossibility of seeing God, for 
in those latter passages reference is had to the full vision or com- 
prehension of God in his essence, which is really impossible ; 
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Scripture frequently speaks of seeing God, in so far as that is 
possible for man, for God reveals himself to man in accessible 
images, though in himself he is purest spirit. 

Peacemakers: Those who, living in the world with all, use 
their means, their influence, for making peace among men in any 
relation whatever, who avert contentions and discord, who make 
peace among antagonists, and so forth. . 

Children of God: All the believers are children of one heavenly 
Father, but especially the peacemakers. 

God ts a God of peace: Those who make peace among men are 
like to God particularly in this, and are especially worthy to be 
called the children of God. They are particularly like the God- 
man, who came upon earth for the especial reason that he might 
reconcile God and men, and in this case they are indeed the 
children of the God-man. 

Shall be called: That is, shall actually be such. 


Reuss (p. 196): 


Nous pensons qu’on peut facilement ramener toutes les quali- 
tés du vrai disciple de Christ, énumérées dans notre texte, & cette 
idée fondamentale et simple. La pauvreté en esprit n’est donc 
ni la misére matérielle supportée pieusement, ni le manque de 
capacités intellectuelles. Elle est opposée 4 la richesse imagi- 
naire, qui est essentiellement celle de l’homme qui prétend étre 
moralement parfait ou quitte envers Dieu; et de méme qu'elle a 
la conscience de ce qui lui manque & cet égard, elle s’empresse 
aussi d’aller & la véritable source du bien et de la vérité. (Le 
terme est fréquemment employé dans les Psaumes dans un sens 
analogue.) Les autres qualifications n’ont pas besoin d’explica- 
tion; nous aurons seulement & justifier l’emploi du mot résigné, 
que nos prédécesseurs remplacent par doux et débonnaire. Cette 
derniére version est acceptable, et semble bien s’accorder avec la 
miséricorde et l’eaprit pacifique. Mais comme dans les premiéres 
phrases il s’agit plutét de rapports religieux que sociaux, et qu’a 
vrai dire tout se concentre dans |’idée qu’il faut agir de maniére 
& &tre bien avec Dieu, la douceur d’humeur s’exprimera dans la 
soumission & la volonté supréme, l’amour de la pair se révélera 
dans l’abnégation, dans la patience, dans le renoncement & la 
lutte aggressive ou rémunératrice avec le monde (v. 38 suiv.). Et 
la miséricorde méme (dont le nom en hébreu est identique avec 
eelui de la charité) peut rentrer dans le méme cercle d’idées. La 
pureté du coeur est naturellement opposée & la pureté légale, & une 
pratique réglementaire des devoirs civils ou rituels. Enfin la 
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justice, qui dans le sens judaique est l’exact accomplissement 
des prescriptions positives, sera dans le sens évangélique (v. 20) 
la perfection intérieure, telle que la suite du discours la décrira 
par une série d’exemples. 


(d) Sr: bperdépa éoriy means ts accessible to you, you are 
already in the kingdom of God, because you are vagrants. 
The kingdom of God is open and accessible to vagrants 
and closed against rich men. 


21. Maxdpsos ol xdal- 
ovres wv, Sri yeNdoere. 

22. Maxdpwl éore, 
bray mohowor vues ol 
EvOpurro, xal bray ado- 
plawory dpas, xal dvedi- 
owot, kal éxBddwor 7rd 
ropa duady ws Tornpdr, 
Evexa 00 viol rot dvOpw- 
wov. 

28. Xalpere éy éxelvy 
TD tuépg wal oxiprt 
care: ldod yap, 6 ulodds 
duGy wodds dy ry obd- 
pamp xara ratra yap 
drolovy rois mwpogiras 
of warépes air dy. 

24. IAdy otal duty 

Tow wovolos, Sri axé- 
xere Thy wapdxAnow, 
bud. 
25. Otal duty, of du- 
rerdnopévo, Eri rerd- 
cere. otal duly, ol yeddv- 
res viv, Sr: wevOhoere 
cal xNabcere. 

26. Oval tyuiy, dray 
KahQ@s buds drwor rdv- 
tes ol GvOpwro- xara 
raura yap érolouy rots 
Yevdow pogyras ol raré- 
es abr@p. 


Luke vi. 21. Blessed 


you, and when they 
shall separate you from 
their company, and shall 
reproach you, and cast 
out your name as evil, 
for the Son of man’s 
sake. 


23. Rejoice ye in that 
day, and leap for joy: 
for, behold, your re- 
ward is great in heaven: 
for in the like manner 
did their fathers unto 
the prophets. 


2%. But’ woe unto yous 
that are rich! for ye 
have received your con- 
solation.e 


2. Woe unto you that 
are full! for ye shall 
hunger. Woe unto you 
that laugh now! for ye 
shall mourn and weep. 


26. Woe unto you 
when all men shall 
speak well of you! for 
so did their fathers to 
the false prophets. 


21. Happy are those 
who weer now, for you 
will laugh. 

2. Happy are you, 
when men will account 
you for nothing and will 
renounce you, and re- 

roach you, and con- 

emn your work, and 
call it bad for the sake 
of the son of man. 


23. Rejoice then and 
dance, for your reward 
is great with God, Their 
fathers did the same 
with the prophets. 


%. But pitiable are 
you who are rich! You 
are pitiable, because you 
remove consolation from 
yourselves. 


2%. Pitiable are you 
that are full! for Bhd 
will be suffering. ti- 
able are you who laugh 
now! for you will mourn 
and weep. 


26. Pitiable you are, 
when all men praise 
ou! for so did their 
athers praise the false 
prophets. 


(a) ovat with the dative cannot be translated otherwise 
than by the adjective pitrable. 
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(6) wrAnv, which points to contradistinction, shows that 
oval with the dative is opposed to paxdpuos. 

(c) The words Srz aaéyere tTHv TapdxAnow vpey is 
generally translated in the most incorrect manner pos- 
sible, received consolation. améyw means to remove from 
one, that is, not to enter the kingdom of God. This 
expression corresponds to the expression, Because yours 
is the kingdom of God. As the subsequent beatitudes 
are the result of poverty, so here the subsequent mis- 
fortunes are the consequences of the rejection of the 
consolation of the kingdom of God. 


From the whole teaching and example of Jesus it 
follows that, in order to obtain the kingdom of God, it is 
necessary not to care for the carnal life. John, who was’ 
the first to proclaim the kingdom of God, lived in the 
wilderness. Jesus, too, went into the wilderness, and 
after the wilderness lived without a home and without 
possessions. The chief idea of the temptation is the 
renunciation of worldly goods. 

The discourse with Simon and with the whore, the 
parable of the Pharisee and the tax-collector, the instruc- 
tion as to what defiles man, the conversation with the 
woman of Samaria, the discourse with the Pharisees 
and with Nicodemus, express the uselessness of every- 
thing earthly and carnal for the human good and for 
life. The parable of the sprouting seeds, where it says 
that the two chief obstacles for entering the kingdom 
of God are the fear of persecutions and the love of 
riches, everything speaks of the renunciation of earthly 
cares. A man who has renounced all earthly cares is a 
mendicant. 

And so Jesus names directly that external condition 
which is necessary in order to enter the kingdom of God. 
_He says, Blessed are the poor, for theirs is the kingdom 
of God. 


HARMONIZED AND TRANSLATED 217 

In the discourse concerning John, Jesus said that the 
teaching consisted in this, that the mendicants, the vagrants, 
were blessed. 

Before this the proposition that for one’s good one 
must not care for earthly things resulted from other 
propositions, but now Jesus, in expounding the essence 
of his teaching, says, as he turns to the multitude and 
expresses his idea in intelligible words, that only the 
mendicant and vagrant can enter the kingdom of God; 
and that the rich, those who are filled and praised, will 
not enter it, because riches, overfeeding; and fame remove 
the kingdom of God, and the rest of the sermon is only a 
proof of this proposition. 


THE SALT OF THE EARTH, THE LIGHT OF THE WORLD 


13. ‘Tyets €ore rd 
Gras ris yiis- day 52 7d 


Das pwpardy, ev rin 
dhicOhcerar; els oder 


laxte: Eri, el wh Bdnb%- but to 


pa. fiw, cal xarawrarei- 
cOae bxd r&r dvOpirwy. 


(a) yh the inhabited earth, the world, 


Matt. v. 13. Yeo are 
the salt of the earth: but 
if the salt have lost his 
savour, wherewith shall 
it be salted? it is thence- 
forth good for nothing 

cast out, an and 
to be trodden under 
foot of men. 


it by the whole world. 
(6) pwpavOyn means will grow bad, but it cannot be 


translated otherwise than by lose its saltiness. 


13. You are the salt of 
the world. If the salt is 
not salted, with what 
shall we salt? It is not 
good for anything, but 

be thrown under 
peopla'é feet. 


and so I translate 


The salt 


in Palestine was not like ours, which is evaporated or 
mined, and easily lost its saltiness. 


The meaning is that you serve as the salt for the 
world, that is, make it good; but if the salt is no longer 
salt, what will season the world of men, what will make 


them good ? 


14. ‘Lpeis dore rd Pas 
roo xbopou: od Stvarat 


14. Ye are 


14. A city that is set 


Matt. v. 
the light of the world. ona hill cannot be hid. 


A city that is set on a 


wéus xpuBfjvac érdyw hill cannot be hid. 


Spous xecpévn: 
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16. O882@ xaloves dd- 
xo» xal rléacww avrdy 
brd roy bdr, AAN érl 
Thy Nuxvlay, cal \duwe 
wat rows dy Ty olxlg. 

16. Obrw Aapydrw 
7rd O@s dudy Euwpocber 
Td» driperwv, Srws 
Y8wor oudv ra Karda 
Epya, xal Sofdowor rdp 


15. Neither do men 
light a candle, and put 
it under a bushel, but 
on a candlestick; and it 
giveth light unto all that 
are in the house. 


16, Let your light so 
shine before men, that 
they may see your good 
works, and glorify« your 
Father which is 
heaven. 
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15. And he who lights 
a candle does not put it 
under a bushel, but on a 
candlestick, that it may 
light all in the room. 


16. Let your light so 
shine before men, 
they may see your 
works and understand 


in God your Father. 


warépa vudy roy ev rois 


obpavois. 


(a) So€afw to think, understand, assume. “Glorify ”'1s 
a metaphorical meaning, which is not applicable here. 


This is the way the passage is explained by the church: 


Ye: Refers both to the nearest disciples of the Lord, who 
heard him directly, and to all other disciples of Christ, to true 
Christians. 

The salt of the earth: An allegorical expression. Salt preserves 
eatables against corruption and makes food wholesome and 
agreeable. Similarly Christians must by their activity, their 
conduct, and their example preserve the world against moral 
corruption and decay, and succour its moral health. By attract- 
ing divine blessing with their prayers and having a moral 
influence on their surroundings by the purity of their lives, they 
must avert the complete fall of the world into vices and crimes, 
develop and strengthen in it healthy ideas and conceptions and 
healthy principles for moral activity. 

But tf the salt have lost tts savour, etc.: Will become unsalted ; 
that, of course, is impossible, but the Saviour only assumes the 
case: if it happened that the salt became unsalted. Still, trav- 
ellers have observed that in those countries there is a kind of 
salt which entirely loses its power and is good for nothing except 
to be thrown out into the road, to be tramped upon by men. 

“ IT broke off a piece of such salt,” says one of the travellers 
(Mondrel, Nach Palestina, p. 162), “and put it out in the rain, 
the sun, and the air, and though some crystals of salt could be 
seen, it had entirely lost its power. But within the power was 
preserved, as an experiment taught me.” 

This metaphorical expression means: If you, my disciples and 
teachers of the universe, should lose your inner, moral worth 
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and influence on the world, what could give it power and influ- 
ence? Nothing. Even if you should prove impotent to renovate 
the world, having preserved it against further corruption and 
morally strengthened it, what will become of it and what will 
strengthen you and make you capable of renovating the world? 
Nothing, and you yourselves will perish, like salt which has lost 
its power and is thrown out to be trodden upon. Especially, if a 
teacher loses his mind, that is, does not teach, arraign, and cor- 
rect, and grows lazy, how will he mend? He must be deprived 
of his vocation and be subject to contempt. 

Ye are the light of the world: Again an allegorical expression. 
By the light, or rather the luminary, of the world the sun is 
meant. The sun makes objects visible, shows their form, beauty, 
or monstrousness, and revives. 

The word light is used in speech concerning mental and moral 
enlightenment. The light is the source and image of enlighten- 
ment. In this sense the appellation of light refers more par- 
ticularly to our Lord Jesus, for he is the light which enlightens 
the world, the source of light of every vision. The apostles, 
Christ’s disciples, and all true Christian believers are the rays of 
the sun of righteousness and the candlesticks of the world to the 
extent to which they by their lives and teaching enlighten that 
which God himself announces to us about himself: they must 
enlighten the blind mentally and vivify those who are like the 
dead. 

Of the world: Again not the world (as in v. 18) of one nation, 
but of the whole universe. 

A city cannot be hid, etc.: Many cities of Judea, as of other 
countries, were situated on tops of mountains or hills, so that 
they could be seen from afar. Mondrel says that near the place 
where (presumably) the Lord delivered this sermon, there is still 
a little town called Safat (ancient discourse), which is seen from 
afar, and it may be that the Saviour, pronouncing these words, 
pointed to this town, comparing it with his disciples. They are 
visible from a distance and must be seen; their actions cannot 
be concealed: the eyes of the world must be and will be turned 
toward them. If they were of little spirit and wished to conceal 
themselves, that would be as unnatural as it would be for a city 
that stands on a hill to be invisible or hid. 

Put tt under a bushel: Which would conceal the light ; but in 
that case there would be no reason for lighting the candle. The 
same is true in relation to the Christian faith and to all Chris- 
tians. They have to be the light of the faith and with a life 
that is in conformity with the faith they must enlighten the 
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whole world and extend its benefits upon all. The Christians 
must not hide it, but must confess and disseminate it everywhere, 
otherwise Christ’s high aim will not be fully attained. 

Let your light so shine, etc.: Let your faith, your virtuous life, 
and your pure confession of faith be visible and known to all and 
everywhere, in every social condition, in all your public duties, 
at home and outside your home, in happiness and in misfortune, 
in wealth and in poverty. 

Glorify your Father, etc.: The impelling cause why the Chris- 
tians must appear so to the world is not that they might be seen 
by the world, which would be boasting, but only the glory of the 
heavenly Father. He did not say, Show your virtue, for that is 
uot good, but, Let your light shine by itself in such a way that 
your enemies even may wonder and glorify, not you, but your 
heavenly Father. The Pharisees showed their virtues to the 
world, that they might be seen by men; a Christian must not 
care for that, but that through him men may glorify God, seeing 
their high life and purity of faith ; not ambition, which is strictly 
prohibited by the Saviour, but the glory of God is the aim of a 
Christian's conduct in relation to others. (Archim. Mikh., 
Gospel of Matt. pp. 71-74.) 


From these interpretations it follows again that these 
words have really no meaning, no connection with what 
_ precedes and what follows, and are said merely that the 
church might interpret them to us in its own manner. 

From Reuss follows the same. Reuss says directly that 
these words are out of place, and that it is possible to find 
@ meaning for them, and he finds it (Reuss, pp. 198-200): 


Ce second morceau non-seulement se détache de ce qui 
précéde et de ce qui suit, de sorte qu’on aurait tort de recher- 
cher péniblement une liaison plus intime des divers éléments, 
mais les passages paralléles des autres évangiles, que nous avons 
di emprunter 4 quatre contextes absolument différents, peuvent 
faire naitre des doutes au sujet de la place qui est assignée ici 
aux sentences alléguées. Néanmoins il y aura moyen de leur 
trouver un sens parfaitement approprié & la tendance de tout ce 
discours, celui-la m&me que le rédacteur a dfi avoir en vue en les 
plagant ici. 

Il s’agit encore des disciples de Jésus, mais pas le moins du 
monde exclusivement de ceux qu'il a appelés ses premiers ap6tres. 
Tout & V’heure il leur a été dit qu’ils avaient & s’attendre & des 
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conflits avec le monde, et & une séparation d’avec lui, laquelle 
& plusieurs égards serait méme un devoir pour eux. Maintenant, 
au contraire, il leur est parlé de devoirs qui les rapprocheront 
du monde, qui les mettront avec lui dans des relations directes et 
suivies. Cela est exprimé d’une maniére figurée ou allégorique. 

1. Vous étes le sel de la terre. Le sel sert & assaisonner la 
nourriture, mais surtout a la préserver de la corruption ou 
décomposition. Jésus se servait de cette image avec |’applica- 
tion spéciale & la fabrication du pain (Matth. xiii. 33), et de 
maniére que sa pensée ne présente pas d’obscurité. Sur la terre, 
c’est-a-dire dans la grande masse de l’humanité, ses disciples sont 
et doivent &tre un élément salutaire, destiné & la pénétrer et 
& lui communiquer une vertu ou qualité indispensable pour sa 
santé, comme le levain est pour la pfte de farine une condition 
de saveur et de salubrité. 11 importe donc que ce principe de 
santé, cette puissance de régénération active, soit réellement 
en eux d’abord, car si elle faisait défaut, il n’y aurait pas moyen 
de la remplacer. Le sel qui a perdu sa force, sa nature, ne peut 
plus la recouvrer, litt.: ne peut plus étre salé de nouveau, il 
n’existe pas d’autre matiére qui puisse lui donner ce qu’il possé- 
dait et ce qu’il aurait perdu. Il convient de se placer au point 
de vue d’une époque ot: Jésus lui-méme n’y serait plus, et ot, par 
conséquent, il ne susciterait plus d’autres disciples 4 la place de 
ceux qui auraient manqué & leur vocation. II parle ici & la tota 
lité et n’a pas égard & la distinction & faire éventuellement entre 
ceux qui resteraient fidéles et ceux qui feraient défaut. 

2. Vous étes la lumitre du monde. Cette seconde image est si 
populaire qu’il suffira de rappeler qu'elle ne doit pas &tre restreinte 
au progrés de |’intelligence. Le Nouveau Testament ne sépare 
pas dans |’homme la nature spirituelle et la nature morale. Dans 
le ménage, quand on allume un flambeau, c’est pour éclairer la 
chambre ; il serait absurde d’aller cacher sous un meuble ce qui 
doit répandre la clarté. C’est ainsi que ceux qui ont eux-mémes 
regu communication de la lumiére que Jésus est venu apporter 
au monde, doivent & leur tour la faire servir 4 d’autres. I] ne 
suffit pas de la posséder soi-méme, on ne doit pas s’en contenter 
comme d’un bien & mettre 4 profit individuellement: le grand 
devoir, c’est l’activité au dehors, c’est le travail pou: le bien 
général, ce que l’ap6étre plus tard, en se servant d’ure autre 
image, a appelé l’édification. Voild les bonnes euvres dont varie 
le texte. S’il s’agissait d’ceuvres de bienfaisance, Jésus ne par 
lerait pas de la nécessité de les faire voir (chap. vi.). Glorifer 
Dieu veut dire, en style biblique, se ranger de son cdté, se 
convertir & lui. 
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La phrase incidente qui parle de la ville b&tie sur la montagne 
et qu’on voit de loin, dérange la simplicité de la comparaison, et 
pourrait bien avoir été primitivement étrangére & ce contexte. 
Elle ne saurait se rapporter au devoir dont il vient d’8tre ques- 
tion, elle constate plutét un fait. Appliqué aux disciples de 
Christ, ce fait, c’est qu’ils se trouveront placés en évidence, que 
tous les regards se porteront sur eux; il en résultera également 
des devoirs particuliers qu’il est facile d’entrevoir, mais auxquels 
notre texte ne s’arréte pas; ce serait une exégése bien singuliére 
et bien froide qui ferait dire au Seigneur: De méme qu’une 
ville b&tie sur le haut d’une montagne ne peut pas tre invisible, 
de méme vous devez vous faire voir. 


It is evident that not only by failing to understand 
the words, Blessed are the mendicants and vagrants, with 
which the discourse begins, but also by intentionally 
ascribing to these words another, obscure meaning, the 
subsequent elucidation of a falsely understood thought 
must have appeared out of place and obscure. But we 
need only keep in mind the words and thoughts of Jesus, 
and the words about the salt and the light are by no 
means obscure, and without them what precedes and 
follows would remain obscure. 

The words, We the mendicants, the vagrants, are 
blessed, because ours is the kingdom of God, are not 
flowers of sentimental eloquence, such as the words, 
Blessed are the poor in spirit, appear to be, but a terrible, 
awful idea for those men who regard as good that position 
in society, which they have created for themselves, and a 
truth full of joy for all those who are unhappy. 

And these words, comprehended in all their signifi- 
cance, demand elucidation, and everything which follows 
gives this elucidation. The elucidation is this, that you, 
the mendicants, are the salt of the earth, and you are 
blessed, because yours is the kingdom of God, but it is 
yours only when you are the salty salt, when you know 
that blessedness consists in poverty, when you wish it. 
Then you are the salt of the earth. You are the adorn- 


HARMONIZED AND TRANSLATED 


223 


ment, the meaning of the world. But if you are acci- 
dentally vagrants and wish to be something else than 
vagrants, you are good for nothing, like unsalted salt, — 
then you are the outcasts of the human race. Vagrants, 
mendicants, who are not satisfied with their condition, 
are good for nothing, and men properly tread them under- 
foot. By having understood that you are blessed in your 
poverty, you are the light of the world, and as the light 
is not hid, but put out, so you must not deny your pov- 
erty, not hide it, but put it out, like the light. And this 
light will shine for other men, and other men, looking at 
your voluntary and blessed life of mendicants, will under- 
stand the life of the spirit of your Father. 


17. Mh voulonre Sri 
§\Gor xaradioa ror 
vopor 4 rods xpopyras: 
odx Hor xaradioa, 
GA wAnpaoa. 

18. "Aphy yap A\éyw 
duty, “Ews ay wapdd\Oy d 
odpawds xal 4 7} idra 
fe 4 pla xepala ob ph 
wapéXOy awd rol vdpuou, 
fws ay wdvra yérnra. 

19. “Os day 08” Adoy 
play ray évroddr rov- 
twr ry &axlorwy, xal 
SddEq obrw rods drOpd- 
wous, &\dyxurros = KAnOh- 
cera: dy Ty Bacvre 
rdy obpavay bs 3° ap 
rohey xai dddfy, obros 
péyas KrnOhoerar dv ry 
Bacrelg rr obpavdy. 

20. Aéyw yap dpir, 
Sri day ph wepircetoy F 
Scxeaioctrn bud wher 
rQy ypauparéwy xal 
Papicalwr, od uh elcddr- 
Oyre els thr Bacidelapy 
rap obpariay. 


THE ETERNAL LAW 


Matt. v. 17. Think not 
that I am comes to des- 
troy the law,’ or the 
prophets: I am not 
come to destroy, but to 
fulfil. 


18, For verily I say 
unto you, Till heaven 
and earth pass,one jot 
or one tittle shall in no 
wise pass from the law, 
till all be fulfilled.é 


19. Whosoever there- 
fore shall breake one of 
theses least command- 
ments’ and shall teach 
men 80, he shali be called 
the least in the kingdom 
of heaven: but whoso- 


lg ever shall do and teach 


them, the same shall be 
called great in the king- 
dom of heaven. 


20. For I say unto you, 
That except your right- 
eousness shall exceed 
the righteousness of the 
ecribes and Pharisees, 

e shall in no case enter 

nto the kingdom of 
heaven. 


17. Do not think that 
I am teaching how to 
Sestrcy ene aw I am 
not teachin estroy 
but to fulfil : 


18. Verily I tell you 
As long as heaven an 
earth stand, so long will 
every statute of the law 
stand before you, until 
it is fulfilled. 


19. So that if any one 
will regard as unnecee- 
gary even one of these 
few rules and will teach 
men s0, he will be the 
least in the kingdom of 
God. But he who will 
do and teach will be the 
greatest in the kingdom 
of God. 


2. I tell you in ad- 
vance that if your fulfil- 
ment will be such as is 
the fulfilment of the 
scribes and the Phari- 
sees, you will in no case 
enter into the kingdom 
of God. 
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(a) &pyopas has in all places, where it has for a modi- 
fier a verb or a verbal noun, to be translated by to come, 
to disclose, show, teach, or simply by to show, teach. 

(b) xaradidoa: means to destroy, and vépyos with the 
article means in the whole Gospel the law of God, in 
distinction from the law of Moses, which was always 
expressed by the same word, but without the article. 
Examples of the use of the law in general with the 
article is to be found in the Gospel: 

Matt. xxii. 36. Asddoxare, rola évrodr peyddAn ev 
TO Vd LD 5 

Matt. xxiii. 23. Oval ipiv, ypappareis xal Dapicaior, 
troxpiral, Ste amrodexatrovTe TO HdVoTpOY Kal Td avnOoy 
cal Td cdptwov, cal adjnxate ta Bapvtepa rod vdépou, THY 
xplow. ... 

Examples of the use of the law of Moses without the 
article : 

Luke ii. 23 and 24. Tlapacrjoa: to Kuply, xaos 
yéyparrras év vou Kuplov, ... nal rod Soivar Oualay, 
Kata TO eipnudvoy év véum Kuplov, ‘ Zedyos tpuydvev F 
d¥0 veooaots trepiotep@v, but especially there are ex- 
amples of both in the epistles. 

(c) In many texts the words 4 rods mpodyras are 
omitted. 

The law and the prophets was a customary expression, 
and so it was easy to attach wrpodpjras to the word vduos ; 
‘but this addition breaks the sense, for there is no refer- 
ence here to the law and the prophets, but to the law in 
general, 

Jesus says, From everything which you have heard and 
seen of me, — the rejection of ceremonies, of the temple, 
and now, my saying that blessed are the vagrants and 
admonishing all to become vagrants, — you may think that 
I loose people’s hands and ‘say, Do as you please, there is 
neither good, nor bad, nor law. Do not think so: I do 
not teach that at all,—ZI do not teach lawlessness, but 
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the fulfilment of the law, namely, of this,— and he goes 
on to speak of the short rules which he gives: He who 
will do so, that is, as I am going to tell you, will be in 
the kingdom of God. 

More than that. Im some of the quotations of the 
Fathers the whole passage reads as follows: .tl: doxetre ; 
étt HAOov TWAnpacas Tov vdpov 4 Tovs mpodHtas; ovK 
nrGov wAnp@cat, adAr\A KaTadvca. Word for word, 
What do you think? That I have come to fulfil the law 
or the prophets? I did not come to fulfil, but to destroy. 
Only in this context are the words or the prophets intel- 
ligible. Apparently this whole turn of speech was not 
accepted in the canon, but the words or the prophets were 
taken and transferred into the sentence where they are 
unintelligible. 

(d) This whole eighteenth verse has served up to the 
present as a stumbling-block for the theologians. 

This is what Reuss says (pp. 202 and 203): 


A premiére vue on dirait que )’intention du Seigneur est de 
déclarer, de la maniére la plus positive et la plus énergique, qu’il 
entend maintenir l’autorité absolue de la Loi jusque dans ses 
moindres parties. (La loi et les Prophetes, c’est la formule consa- 
crée dans la synagogue pour désigner les livres saints dont on 
faisait lecture & la communauté assemblée. Voyez notre his- 
toire du Canon, chap I.) Mais en y réfléchissant, on est d’abord 
arrété par le fait que I’Fglise chrétienne a mis de cété une bonne 
partie de la Loi, celle-la méme & laquelle les contemporains de 
Jésus attachaient le plus d’importance; ensuite on se souvient 
que ]’apétre Paul a proclamé trés-hautement la déchéance de la 
Loi, pour y substituer un principe régulateur tout différent. 
Enfin on se représente nécessairement les nombreuses occasions 
ot Jésus lui-méme, ou bien se met au-dessus de la Loi (Marc ii. 
27. Matth. xii. 6, etc.), ou bien en proclame la fin (Marc xiv. 
58. Jean iv. 24), ou la réduit & l’un de ses éléments de maniére 
& écarter les autres ou du moins & les refouler sur )’arriére-plan 
(Matth. xxiii. 23; vii. 12; xxii. 40; ix. 18, ete.), ou enfin la 
condamne directement comme imparfaite (Matth. xix. 8, comp. 
xv. 11 suiv.). A moins de supposer un changement survenu 
dans ses idées, ou une contradiction flagrante dans les -tra- 
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ditions relatives & son enseignement, on se trouve donc dans une 
grande perplexité en face des versets 18 et 19 de notre texte, et 
beaucoup d’interprétes n’ont cru pouvoir se tirer d’embarras qu’en 
accusant les judéo-chrétiens d’avoir coloré & leur gré les paroles 
du Maftre, si tant est qu’ils ne Vaient pas fait parler tout & fait 
gratuitement dans leur sens. D’autres encore, fermant les yeux 
sur tout le reste, se sont arrétés & ces déclarations pour en con- 
clure que Jésus ne s’est point élevé, pour sa part, au-dessus du 
niveau de la conception de ses disciples galiléens. Nous ne 
parlons pas d’une troisisme supposition, absolument inadmis- 
sible, qui consiste & dire que Jésus n’a eu en vue ici que la loi 
morale. 

Ces suppositions sont infirmées d’un c6té déja par le fait que 
Luc, l’évangéliste dit paulinien et universaliste, reproduit la 
méme assertion, de l’autre par celui que notre texte méme con. 
tient des éléments trés-caractéristiques dans le sens évangélique 
et anti-légal. Il ne peut donc étre question, ni de rejeter les 
déclarations des versets 18 et 19 comme purement et simplement 
inauthentiques, ni de les accepter dans un sens qui serait absolu- 
ment inconipatible avec ce dernier point de vue. 


All that is quite true, except the last frivolous and 
entirely unjustifiable conclusion that it is inadmissible to 
assume that Jesus has in view only the moral law. This 
bold denial is surprising. 

Still more surprising is the mention of Luke's text as 
overthrowing all the assumed explanations. Such a bold 
denial of the only clear and simple meaning which this 
verse has would be absolutely inexplicable if we did not 
see that the meaning of the discourse was unintelligible 
from the very beginning. The failure to understand the 
simple meaning, and the substitution of an artificial one, 
has taken place here also for the same reason that this 
has happened in verses 14-16. 

To the first verses of the beatitudes, which is the 
thesis of the whole discourse, a false meaning has been 
given, so how could they help but blunder in the expla- 
nation of what follows ? 

For Reuss (just as for the church) the verses about the 
salt and the light are an interpolation which is not con- 
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nected with what precedes, and the whole discourse, from 
the seventeenth to the forty-eighth verse of Chapter V. 
of Matthew is an obtrusive interpolation. Reuss says 
directly (p. 202): 


Ce morceau qui ne se trouve dans aucune liaison d’idées avec 
celui qui précéde et dont il ne se rencontre que quelques frag- 
ments dans la rédaction de Luc, forme un tout, et doit &tre 
étudié dans son ensemble, quoique )’évangéliste y ait inséré par 
ci par l& des éléments qui, tout en présentant quelque analogie 
avec le texte principal, lui ont été primitivement étrangers. 
Cette circonstance nous explique pourquoi cette page, l’une des 
plus belles et des plus importantes dans les Evangiles, offre 
maintenant quelques difficultés et a pu donner lieu & des 
méprises. I] est facile de voir que Jésus parle ici de sa posi- 
tion & l’égard de la Loi. La question est de savoir au juste ce 
quw il en dit. 


This is what the church says: 

Verily I say unto you: An assertion of the indubitableness of 
what is said. : 

Till heaven and earth pass, etc.: As long as this world stands, 
that is, to the end of time, or, Sooner will heaven and earth 
pass, sooner will there be an end to the world than that the law 
will remain unfulfilled in its spirit and its essence. 

Jot: A letter of the Hebrew alphabet, a line, a small turn, by 
which one letter differs from another, which it resembles in 
form; these words state that the least and apparently most 
insignificant part of the law will not pass, will not remain 
without fulfilment, as the immutable word of God, which 
cannot be void and remain without fulfilment. 

Tul all be fulfilled: That is, in the spirit and in the essence, 
and not according to the letter. The whole law was a shadow 
of the future; when the body itself appeared, the shadow lost 
its significance, but at the same time there was fulfilled what 
the shadow pointed to. The obsolete Old Testamert was 
obliterated ; it gave way to a most perfect one, of which it 
was only the shadow. He who fulfils the New Testament at the 
same time fulfils the Old, not according to the dead letter, but in 
the highest perfection, as, for example, he who is not angry with 
his brother fulfils in the highest degree the commandment, Thou 
shalt not kill, for he who is not angry cannot kill, and so forth. 
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This explanation, like all church explanations, explains 
nothing as to what is to be understood by the word of 
God, and in what relation Christ’s teaching stands to the 
law of Moses, and what is to be understood by the law. 

All we have to do is not to disrupt the teaching and to 
view it in connection with what precedes and follows, 
and again the meaning is not only clear, but also conclu- 
sive. Jesus says, One has to be a mendicant, a vagrant, 
in order to enter the kingdom of God, that is, to renounce 
all] the forms of life. The vagrant has always been a 
detested being, to whom, as it were, everything is per- 
mitted, who is outside of the law. In verses 15 and 16 
Jesus said, One must be a voluntary vagrant and not 
against one’s will; in these two verses he again says that 
one has to be a vagrant, not one who is outside of the 
law, for whom there is no law, and to whom everything 
is permitted, but a vagrant who fulfils the law, that is, 
certain rules. 

The word vdéuos with the article is to be understood 
as the lot morale. 

The context in Luke, which Reuss adduces so friv- 
olously in confirmation of his discussion, shows as 
clearly as possible, from the very passage where it is 
found, what is to be understood by wduos and by the 
phrase, Not one jot of the law shall pass. 


Luke zvi. 16. The law and the prophets were until John: 
since that time the kingdom of God is preached, and every man 
presseth into it. 


It says, The law and the prophets, that is, the written, 
Jewish law was needed before John, but now, The king- 
dom of God is announced, and so forth, and soon after, 
It is easier for heaven and earth to pass, than one tittle 
of the law to fail. Either Luke purposely put together 
two verses that contradict each other, or he understood 
by, The law and the prophets, what was destroyed since 
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the time of John, or by the law, without the addition 
of the prophets, he meant that other thing which can 
never be destroyed as long as there are men. 

The understanding of the law as the loi morale, and 
the writing it without the article, are particularly clear 
in the following passages from Paul's epistles to the 
Romans: 


Rom. tii. 27. Where is boasting then? It is excluded. By 
what law? of works? Nay; but by the law of faith. 

28. Therefore we conclude that a man is justified by faith 
without the deeds of the law. 

81. Do we then make void the law through faith? God 
forbid: yea, we establish the law. 


Here reference is made to the law and the prophets, to 
the written law, then again : 


Rom. vii. 16. If then I do that which I would not, I consent 
unto the law that it is good. 

21. I find then a law, that, when I would do good, evil is 
present with me. 

28. But I see another law in my members, warring against 
the law of my mind, and bringing me into captivity to the law 
of sin which is in my members. 


Here reference is made to the lot morale. That the 
moral law is meant is also evident from this, that at the 
end of the sermon, after counting out everything which 
ought to be done, Jesus says, In this, that is, in these 
small rules, lies the whole law and the prophets, that 
is, these few rules take the place of the whole written 
law. Jesus says, I do not destroy the law; on the con- 
trary, I fulfil it, because the law exists for man more 
unchangeably than heaven and earth, — until all be done. 

In Luke we must understand it: Until all shall be 
done according to the law. 

The idea is that the law, the indication of what must 
be done, existed, and will exist, as long as the world 
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exists and until all shall be fulfilled, that is, the law 
can fail to exist only in two cases: (1) if the world 
came to an end, (2) if men always executed the law, 
since the law is only an indication of what is not 
executed, an indication of the deviation. 

(e) Ave cannot be translated otherwise than by to 
regard as unnecessary. 


John v. 18. Therefore the Jews sought the more to kill him, 
because he not only had broken the sabbath, but said also that 
God was his Father, making himself equal with God. 

John vii. 23. If a man on the sabbath day receive circum- 
cision, that the law of Moses should not be broken ; are ye angry 
at me, because I have made a man every whit whole on the 
sabbath day ? 


(f) évroAn command. I do not translate it by com- 
mandment, because with this word we are wont in 
Russian to connect the idea of the commandments of 
Moses. 

(g) rovrwy refers to the commandments, commands, 
Tules. 

If we do not keep in mind the fact that the meaning 
of the discourse was distorted in the beginning, it will be 
difficult to understand why this word rovrmy is, as it 
were, omitted and referred to the commandments of 
the law of Moses. If the reference were to the com- 
mandments of Moses, why would it be said, These 
commandments? What these? All? If so, it would 
not be necessary to say these, which will be mentioned 
only to be destroyed. How, then, does it say that not 
one letter of the law will be lost? And yet the church 
and Reuss take the eighteenth and nineteenth verses to 
refer to the commandments of Moses. 


Reuss says (p. 208): 


Nous pourrions encore demander la permission de regarder les 
deux versets suivants comme n’étant pas ici & leur vraie place, 
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et le 20™¢ comme se rattachant directement au 17™*, mais nous 
p’insistons pas sur cette simplification. 


The church says (Archim. Mikh, Gospel of Matt, 
p. 76): 


Break: Transgress, do what is contrary to the commandment, 
or by a distorted interpretation to take away the obligatory force 
of the commandment, for example, by representing the com- 
mandment as of little importance and its violation as not a 
sinful matter and the guilty person as not subject to responsi- 
bility or subject to smal! responsibility. 

One of these least commandments: The Pharisees divided the 
commandments of the law into two classes, into large and small 
ones, and of the latter they said that it is no sin to break them, 
though among them they placed the commandments which have 
reference to the very essence of the law, to love, charity, justice. 
It is of these that the Lord is speaking, calling them the least 
according to the false conception of the Pharisees. 


After that it says: 


St. Chrysostom and Theophilactes, on the other hand, inter- 
pret this differently: they say that the Lord does not call the 
least the commandments of the law of the Old Testament, but 
those which he intended to give, and that he calls them so from 
humility ; as he has humbled himself and in many places speaks 
modestly of himself, so he also speaks of his law. 


And after all we do not find out how it is to be 
understood. ; 

Jesus says, You shall be vagrants, but there is and 
must be a law for every man, and I will give you a 
few rules; but if you observe these few rules, you will 
be in the kingdom of heaven, and, elucidating this, he 
says, In order to ente: the kingdom of God it is neces- 
sary to be better than the Pharisees; to enter the king- 
dom of heaven it is necessary that your righteousness in 
relation to the law should be greater than the righteous- 
ness of the Pharisees, who do not fulfil the law. 
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FIRST COMMANDMENT: THOU SHALT 


21. "Hxoteare Sn 


22. "Eyd 38 déyw 
buty, bre was 6 dpyctbue- 
vos T@ ddekpy adrod 
elx§, Evoxos ora: rz 
xploe 6s 3 av dwy Te 
ddekdp adbrod, ‘Paka, 
Evoxos Fora: TY cup- 
edply: 8s 38 ay etry, 
Mwpé, froxor tora: els 


Matt.v. 21. Ye have 
heard that it was said 
by them of old time 
Thou shalt not kill; and 
whosoever shall kill 
shall be in danger of 
ie judgments (Ex. xx. 


22. But I say unto you, 
That whosoever is an 
with his brother with- 
out a cause? shall be in 
danger of the judg- 
ment: and whosoever 
shall say to his brother, 
Raca,¢ shall be in Tanger 
of the council :¢ ut 
whosoever sball say, 
Thou fool, shall be in 
danger of hell fire.e 


ry who is an 
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NOT BE ANGRY 


21. You have heard 
that it was said to those 
of old time, Thou shalt 
not kill; he who kills is 
subject to judgment. 


22. But I tell you, He 
with his 
brother is aiready sub- 
ect to judgment. And 

e who says to his 
brother, Rascal, is sub- 


ject to crimi prose- 
cution. And he who 
to his 


gays brother, 
Crazy, is subject to fire. 


Thy yéervay rod rupés. 


(a) Book of Numbers xxv. 1-28. 

(6) In many texts the word ee) is wanting; it is 
not in Luther, nor in the Vulgate, nor in Tischendorf’s 
edition, and this word has been acknowledged to be an 
interpolation. It is superfluous to prove the obviousness 
of this interpolation. Everybody knows how rudely it 
contradicts the meaning of the whole teaching, how 
simply stupid it is. If it is only without a cause that 
it is not good to be angry, then it is permitted to be 
angry with a cause. And who will be the judge what 
is a cause, and what not ? | 

Here is the reflection made upon this occasion by 
the church (Gospel of Matt., p. 79): 


But I say unto you: Christ as the plenipotentiary lawgiver 
speaks here, as in other passages, as one who hath power, and 
not as the scribes and Pharisees. 

Dost thou see the complete power? Dost thou eee the 
manner of action proper to a lawgiver? Who of the prophets 
spoke that way? Who of the righteous? Who of the patri- 
archs? Nobody. Such words spake the Lord, they said, but 
not so speaketh the son. They gave a law to slaves like them- 
selves, but this one gives it to his slaves. 
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Angry without a cause: There is an anger which, so to speak, 
is legitimate, just, when it is directed against sin, against law- 
lessness, against crime, and grows out of jealousy for the glory 
of God and salvation of one’s neighbour. God himself is angry 
with the sinners. Christ looked in anger upon the hypocritical 
Pharisees (Mark iii. 5). Not of such anger is mention made 
here, but of anger without cause, for nothing, out of selfishness, 
of the anger which is not based on the love of truth and virtue. 
If one is angry justly, for the sake of correction through spirit- 
ual jealousy, he will not be condemned. 


This interpolation is remarkable as an example of those 
intentional corruptions to which the Gospel was subjected. 
A tiny word, but how it ruins the whole meaning, and 
how many other such interpretations there are ! 

(c) Raca, a Chaldee word which means contempt ; it 
may be translated by apostate or rascal. - 

(d) Sanhedrim, a special court which for the most part 
condemned to death. 

(¢) Gehenna of fire was a valley where men were burnt 
as sacrifices to Molech. To give into Gehenna means to 
burn. 


The whole discourse, which is begun with the example 
of the law of Moses, that one has to be judged for mur- 
der, 1s carried on in accordance with the assumed com- 
parison. According to the law of Moses it is necessary 
to judge, that is, the highest penalty is to be meted out 
for murder. 

Jesus says, As you have been forbidden to kill, so I 
with the same severity forbid you to harbour anger in 
your heart against your brother. Still more severely do 
I forbid the manifestation of this anger in the expression 
of contempt for a man, and more severely still a greater 
manifestation of contempt (crazy, that is a man who can- 
not be treated rationally). 

The degree of the severity of the prohibition is ex- 
pressed in the punishment, and so Jesus expresses it. 
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But evidently Jesus prescribes neither the sanhedrim, nor 
Gehenna. If we are to understand it in that way, the 
sanhedrim ought to be introduced. If we are to under- 
stand it that it is going to be so in the world to come, 
then it is not clear what that sanhedrim will be. 

For that reason it is evident that neither the sanhedrim 
nor the Gehenna is meant as something which is to be in 
the next world. The whole significance is only in the 
greater degree of criminality. 

Matt.v, 23, Therefore 23.80 that if thou 
pyr 7d 3Gpby cov ext too aitar ad chore re. altar and there remem 
7d Ovovacripiov, Kdxel memberest that thy berest that thou hast a 


cOns Ore 6 aber brother hath aught brother and that he has 
sis bi wi Kare ree againet thee; something against thee; 
es c 24. Leavetberethygift 24. Leave there thy gift 

24 id cy io before the altar, and go before the altar, and 70, 
poy cov EuxporGer 70 thy way; first be recon- first make thy peace 
Gvovarrnplov, cal braye, ciled to thy brother, and with thy brother, and 
wp@roy SiadA\dynh try then come and offer thy gif. come and offer the 


ddeXdG cov, xai rére Sifts 
Oar xpbrpepe rd 83- 
poy cov. 


(a) Then come and offer thy gift. Before that it was 
said that God needs no gift. Everything which served 
for the offering of gifts was driven out of the temple and 
it was forbidden to carry anything in, and so Jesus could 
not contradict himself and order a gift to be brought. 
The last words would be clearer thus: Then, when thou 
goest and makest thy peace with thy brother, thou by 
that very fact bringest a gift to God. 

That it is necessary thus to understand the words fol- 
lows from the Lord’s prayer, in which all the relation to 
God is expressed in forgiving those who are indebted 
to us. 


23. ’Edv ob» xpordé- 


To this verse the church gives the following interpre- 
tation (Gospel of Matt., p. 82): 

It is more important and necessary to have a right 
heart than only to fulfil external ceremonies; the latter 
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without the first have no meaning in the eyes of God, 
and are important and have power only before God in 
connection with peace and love of our neighbours. Of 
course, if there is for some reason no possibility of becom- 
ing personally reconciled with our neighbours, we ought 
to make peace at least in our heart. 

Reuss, who has got off the track and is convinced that 
Jesus is talking only of the commandment of Moses, 
speaks like this of this passage and of the following verse 
(p. 207): 


A ce premier exemple le rédacteur rattache deux autres sen- 
tences qui lui semblaient appartenir au méme ordre d’idées. 
1° En opposition avec Ja colére doit se trouver l’esprit de conci- 
liation. C’est une trés-belle pensée, que le rétablissement de 
laccord fraterne] entre des hommes mal disposés |’un contre 
Yautre doit primer méme ce qu’on appelle le devoir religieux et 
que Dieu agréera mieux les offrandes qui sont présentées avec de 
pareils gages de sincérité. Mais cette sentence n’est pas & sa 
place dans ce contexte, elle n’a rien & faire avec l’explication 
évangélique du 6e commandement. L’analogie est tout juste 
assez grande pour nous faire comprendre le procédé du rédacteur. 
2° Mais cette analogie n’existe plus du tout et la combinaison 
devient incompréhensible & l’égard de la seconde sentence que 
Luc nous a conservée aussi dans un tout autre contexte. En 
effet, l’adversaire dont il y est question ne peut @tre qu’un cré- 
ancier qui emméne son débiteur devant le juge pour le faire con- 
damner & la prison. Le débiteur doit se hater de s’arranger 
& l’amiable avec le créancier avant que |’arrét ne soit prononcé. 
On dit que par cet exemple de prudence Jésus a voulu faire com- 
prendre l’importance de la réconciliation. I] est possible que 
lévangéliste l’ait compris ainsi; mais outre que |’application est 
abandonnée & la sagacité des lecteurs, toute cette parabole nous 
méne bien loin du sujet essentiel du discours. 
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26. “Ie edbvody rg 
dyridlxg gov Tax, Ecos 
Srov ef dy ri b8@ per 
abrov- phword ce wa- 
padig 6 dyridixos Tq 
KTT, cald xpiris ge 
wapady TQ bwnpéry, Kal 
ols pudaxhy BrnOhoy. 


Matt. v. 2. Agree with 
pine adversary quick- 
iy while thou art in 

e 


oe any time the adver- 

eliver thee to the 

fu ge, and the judge de- 

ver thee to the officer, 

and thou be cast into 
prison. 


way with him ; lest with 


25. Show thy good-will 
to thy adve » while 
he is still on 


thee to the officer, and 
thou find thy way into 
prison. 
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Ee 26. Verily’ I say unto 2. Then, thou know. 
a b “EAS ieee thee, Thow shalt y no est thyself, thou wilt not 

# us ? means come out thence, get out of it unti] thou 
tws dy dross roy foxa- till thou hast paid the hast paid the last cent. 
Tov xodpdrrypy. uttermost g- 


(a) The word rayv is omitted in many texts, and is 
unnecessary. The words on the way express the same 
idea, that it 1s necessary to make peace as soon as 
possible. 

(6) auhy or aunv Aéyo cou are every time used in 
those passages where Jesus asserts that which,is known 
to everybody, and so the best translation is, Thou knowest 
thyself. 


According to Reuss this sermon is out of place. But 
according to its real meaning it directly continues the 
idea as begun. 

In regard to anger it says that the inner meaning of 
restraint from anger lies in this, that it is impossible to 
think of God, to turn to God, having anger against men. 
Now reference is made to the external, practical meaning 
of anger. | 

Anger is thy enemy, the adversary of truth, ayr(ducos, 
and so thou must as quickly as possible get rid of him, 
as thou knowest that it is more profitable to settle with 
thy adversary before the trial 

In the same sense this sermon is used in Luke, as will 
be explained in its place. 

In nearly all the explanations of the rules which are 
given by Jesus, two proofs are adduced why it is neces- 
sary to do what he commands: one proof is an internal 
one, why it is good, another an external one, why it is 
advantageous. And here the example of the reconcilia- 
tion with the adversary before the trial is an example of 
the statement that abstinence from anger is not only 
good, but also profitable. 

The same will be true in the next example. 
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SECOND COMMANDMENT: THOU SHALT NOT COMMIT ADUL- 


27. Hueotcare or: €p- 
Ady rots dpxalos, Od 
Morxedces. 


81. "Epsé0n de, Sre bs 
av dwodtoy Th» yuraixa 
adrol, 8é6rw adry dwro- 
ordowp. 


82. "Eyd 82 Aéyw 
duly, Ori bs ay dwodtoy 
Thy yuvaixa abrov, ra- 
pexrds Aédyou sroprelas, 
wot abrhy poyacba: 
xal 8s ddy dwodehuudérny 
yauhoy, moxaras. 

28. Eyod 3s rAéhyw 
duiy, Ore was 6 BArwr 
yuvaixa wpds 7d éwribv- 
wijoas abrijs dn duol- 
xevocy abrhy dy ry 

lg avdroi. 

29. El dé 6 épOaryés 
gov 6 defids oxavdarife 
oe, fiede abrdv xal Bdre 
drd cov- cuupépa ydp 
go Iva dwrbdynras by rOr 
eddy cov, xal uh Shor 
Td cud cov Bry els 
yéevvay. 

30. Kal el 4 Sek&d cou 
xelp oxardanlfea ce, &x- 
xoyory abrhy xal Bdde 
dwd got. cupuddpa ydp 
got Iva dwédnras by 7 Or 
psd\@y gov, kal uh Soy 
7d cQyud cov BrnG7 els 
ydevvay. 


TERY 


Matt. v. 27. Ye have 
heard that it was said 
by them of old time, 

ou shalt not commit 
adulterys (Isaiah xx. 14). 

31. It hath been said, 
Whosoever shall put 


away his wife, let him fro 


ve her a_ writin 
of divorcement (Deut. 
xxiv. 1). 

$2, But I say unto you 
That whosoever sh 
ut away his wife, sav- 
ng for the cause of for- 
nication, causeth her to 
commit adultery: and 
whosoever shall 
her that is divorced com- 
mitteth adultery. 


23. But I say unto you 
That whosoever looketh 
on &@ woman to lust after 
her hath commi 
adultery with her al- 
ready in his heart. 


29. And if thy rights 
eye offende thee, pluck 
it ont, and cast {t from 
thee: for it is profitable 
for thee that one of thy 
memberee should perish, 
and not that thy whole 


body should be cast into b 
hell. 


30. And if thy right 
hand offend thee, cut it 
off, and cast it from 
thee: for it is profitable 
for thee that one of thy 
members should perish, 


and not that thy whole than 


body should be cast into 
hell. 


27. You have heard 
that it is said, Thou 
shalt not commit adul- 


tery. 


31. And it is said, 
Whoever will separate 
m his wife, let him 
give her a discharge. 


2. But I tell you, That 
whoever separates from 
his wife, not only com- 
mits debauchery, but 
also causes her to com- 
mit adultery. And he 
who marries a divorced 
woman also commits 
adultery. 


2%. And whoever looks 
on a woman to lust after 
her is really committing 
adultery. 


29. If thy eye catches 
thee, pluck it out, and 
cast it away from thee, 
for it is more profitable 
for thee that one eye 
should perish, than that 
thy whole body should 

arn. 


30. If thy right hand 
catches thee, cut it off, 
and cast it from thee. 
It is more profitable for 
thee that one of thy 
hands should perish, 
that the whole 
body should burn. 


(a) In the Book of Leviticus it says, If a man commits 
adultery with a married woman or with the wife of his 
compatriot, both the man and the woman are to be put 
to death, etc. The words evidently refer to the command- 
ment what to do with the adulterer. 


a9 
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For the clearness of the idea and expression verses 
thirty-one and thirty-two must follow verse twenty-seven, 
and then come verses twenty-eight and twenty-nine. 

(6) In many texts the words in his heart are wanting. 
It is better to omit these words, because they obscure the 


eaning. 

(c) oxavdar(fwm comes from oxdydadroy a trap. 

Here, as everywhere in the gospels, it is used in its 
direct sense. As a bird which is caught in a net would 
gladly give up its eyes which have enticed it, that it might 
not perish altogether, and a fox would give up its paw, 
only not to be caught in the trap, as it frequently does, 
by wrenching off its paw, so thou shouldst know that 
deep is the narrow ditch of a whore, and he who falls 
into it perishes (Solomon). Thou hadst better tear off all 
that which entices, catches thee, than that thou shouldst 
perish all of thee. 

(d) The word defids has no meaning whatever here, 
and nothing is added to the meaning about the adultery, 
while it only burdens the discourse. Evidently the state- 
ment that the right hand which offends thee should be 
torn off became a proverb first, since it is used by Mark 
and by Matthew in another place, and then the word 
SeEids was also added to ddOarpds. 

(e) Instead of the word member, I repeat eye, as we 
cannot speak in Russian of the eye as a member. 

The words trapexrés Adyou wropvelas (v. 32) seem to me 
to be incorrectly translated. The detail of the condition 
when a wife may be sent away is contrary to the whole 
composition of the teaching. 

Either the words have to be omitted, or the comma has 
to be left out, and the introductory clause must not be 
referred to the predicate separates, but to the predicate 
causes her to commit adultery. Then the meaning will 
be, A husband by casting off his wife not only commits 
debauchery, but is also guilty of this, that by abandoning 
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her he causes both her and him with whom she comes 
together to commit adultery. 

As with the explanation as to why a man must have 
no anger against his brother Jesus gave an internal reason, 
—one must not think of God, harbouring resentment, — 
and an external reason, — jit is worse for the man him- 
self,— so even in this case Jesus says that the internal 
reason is this, that a man who abandons himself to lust 
causes his soul to perish, and that it is better, as in the 
case of the hand, to cut off that which draws him into 
ruin, and he says further that the external reason is this, 
that every lust, like every anger, grows and spreads of its 
own accord. 

He says, Every married man ought not to have any 
other women and abandon his wife, for, if he abandons 
her, she will be incited to commit debauchery, both she 
and he who comes together with her, and that there is 
then no limit to debauchery. 

Reuss again finds that these verses are out of place, 
and says (p. 208): 


Ici encore le rédacteur intercale quelques sentences intime- 
ment liées entre elles, que l’on retrouve ailleurs dans d'autres 
contextes, et dont la premiére pouvait paraitre & sa place aprdés 
ce qui venait d’étre dit du péché commis, ou se manifestant par 
un simple regard. La combinaison se fait facilement dans ce 
sens: Ii vaudrait mieux étre aveugle que de se laisser entrainer 
& des pensées, éventuellement & des actes, coupables et condui- 
sant & la perdition éternelle. Cependant nous concevons des 
doutes trés-sérieux au sujet de ces sentences qui ne nous parais- 
sent pas du tout &tre & leur place ici. D’abord on ne voit réelle- 
ment pas ce que la seconde formule (qui parle de la main droite) 
doit apporter de lumiére & Ja pensée principale. En second lieu, 
la mention expresse de ]’ceil droit, écarte complétement la seule 
association possible des idées, un homme borgne étant absolu- 
ment dans la méme position qu’un homme qui a ses deux yeux, 
dans les circonstances mentionnées ; enfin il est de fait que le 
manque de ]’un de ces membres ne change pas les instincts 
vicieux de "homme. I] y a méme a objecter que le parallélisme 
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du langage figuré compromet l’idée morale elle-méme: Plutét 
perdre un membre que le corps entier, plutét renoncer & quelque 
chose de moins grand, moins nécessaire, que de perdre le tout. 
Avec ce parallélisme le péché serait, & vrai dire, représenté comme 
quelque chose de relativement inférieur, tandis qu'il est absolument 
mauvais. Nous verrons que toutes ces difficultés disparaissent 
quand nous retrouverons ces textes dans un autre entourage. 


This is what Theophilactes says (Gospel of Matt., 
p. 87): 


The Lord does not break the law of Moses, but corrects it, and 
forbids the husband to despise his wife without any cause. If he 
leaves her for good cause, that is, for adultery, he is not subject 
to judgment; but if he leaves her for some other reason than 
adultery, he is subject to judgment, because he thus causes her 
to commit adultery. But even he who takes her becomes an 
adulterer, for if no one took her she might return to her former 
husband and submit to him (Cf. Chrys.). 


From the interpretations of the church and of Reuss 
it follows that Jesus, according to Reuss, gives an ex- 
ample of how to fulfil the law of Moses; according to 
Theophilactes, of how to correct the law, that is, that 
he merely defines what is to be called an adultery, 
whereas Jesus does not define anything, but, as he shows 
in the first example of anger why the sons of the kingdom 
of God can have no anger, so he shows here why the 
children of the kingdom of God must not be adulterers. 

He says, If a man will wish to have a woman, he will 
thereby cause his soul to perish, and, yielding to this and 
changing wives, he will spread debauchery both in women 
and in men. He shows the harm of debauchery in itself, 
-and does not define what may be done and what not, 
what may be called adultery and what may not be called 
so. He gives his second little rule. 

The first rule was that thou shalt never be angry. 
After he said this little rule, he showed why it is neces- 
sary and sensible. 
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Now he enunciated the second rule, Never regard as 
good the feeling of love of woman, that which in our 


Christian society is regarded as a most beautiful thing 
and is exalted in every manner possible in millions of 


books. 


Having said this, Jesus pointed out why this 


second little rule is necessary and sensible. 


THIRD COMMANDMENT: THOU SHALT NOT SWEAR 


88. ddr hxodcare 
Ere €3840n rots dpxalos, 
Ovx érwpxiceas, dro- 
Sécas 8e ry Kuply rovs 
Epxous cov. 
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tuiy ph éubcac Srdws- 
phre dv TQ obparp Ere 
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chy 9 udd\acvay rocfioas,. 

37. "Eorw &¢ d d\Syos 
dudy, Nal val, Ob od- 
70 82 wepwodr Totrwy éx 
Tov roynpol dorip. 


Matt.v. 33. n, ye 
have heard that it hath 
been said by them of old 
time, Thou shalt not for- 
swear thyself, but shalt 
tform unto the 
hine eaths :« 

A. But I oy unto you, 
Swear not at all; nei- 
ther by heaven; for it is 
God’s throne: 


3%. Nor by the earth; 
for it is his footstool: 
neither by Jerusalem ;¢ 


Lord God 


33. You have aleo heard 
that it has been said to 
those of old time, Keep 
thy oath, perform what 
thou hast sworn before 


&. But I tell you, Do 
not swear at all; do not 
swear by heaven, — God 
is there; 


95. Nor by the earth, 
—it is God's; nor by 
the church, —{t is also 

8. 


for it is the city of the God 


great King. 


36. Neither shalt thou 
swear b head 
cause thou canst not 
make one hair white or 
black. 


37. But let your com- 
munication be, Yea, yea; 
Nay, nay: for whatso- 
ever is more thané these 
cometh of* evil. 


36. Nor swear by thy 


be- head, because thou canst 


not make one hair of 
thy head white or black 


37. And so let your 
words be, Yes, yes; No, 
no; and what ig super- 
fluous in respect to these 
words is begotten by the 
devil (deception). 


(a) Lev. xix. 12. And ye shall not swear by my name falsely, 
neither shalt thou profane the name of thy God: I am the Lord. 
Ez. xz.7. Thou shalt not take the name of the Lord thy 


God in vain: for the Lord will not hold him 


his name in vain. 


guiltless that taketh 


Those are the two passages to which the church points. 


There are no others. Both passages express the oath dif- 
ferently from what it is expressed here. The idea of the 
Old Testament is to fulfil the oath. | 
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(6) Do not swear at all, is given in many texts, and so 
it ought to be, for the whole strength of this proposition 
is in the word drs. 

(c) I say church instead of Jerusalem, in order to make 
the expression comprehensible, without changing the 
meaning. 

(2) I put in the words in respect to these words, more 
clearly to render the meaning of srepiocdy. 

(e) I put in begotten, because that is the meaning of éx. 


This is what Reuss has to say about this brief passage, 
which is remarkable for the prophetic significance which 
it has for us (pp. 209 and 210): 


Le quatrigme exemple est celui du serment. Le décalogue, au 
Se commandement, et la loi en général (Lév. xix. 12), se conten- 
tait de défendre le parjure, soit dans le sens propre de ce mot, 
d’aprés lequel il signifie un mensonge placé sous le patronage de 
Dieu invoqué comme témoin, et od il est par conséquent un crime 
de lése-majesté divine, soit dans le sens de la rupture d’une pro- 
messe faite sous la foi du serment (il ne s’agit pas spécialement 
dans notre texte de ce qu’on appelle des veux). Jésus va beau- 
coup plus loin; il accomplit la loi, comme il 1’a déj& fait dans 
l’exemple précédent, de maniére & la contredire en quelque sorte, 
du moins & la représenter comme imparfaite, comme restant 
au-dessous du niveau auquel doivent se placer les membres du 
royaume des cieux (Matth. xix. 8). Il interdit le serment 
péremptoirement. L’usage de cette forme particuliére de ]’asser- 
tion est la conséquence du manque de véracité parmi les hommes, 
qui ont ainsi voulu se prémunir contre les chances de fraude dont 
ils auraient pu devenir les victimes. Ce fait seul fait reconnaitre 
le serment comme indigne d’une société comme doit l’€tre celle du 
royaume des cieux. La, on se bornera & dire out ou non, selon le 
cas. Cette seule parole doit &tre une garantie suffisante. Tout 
ce qu'on y ajouterait, dans le but d’écarter toute méfiance, prou- 
verait plutét que celle-ci a sa raison d’étre et que, par consé- 
quent, le Malin, le diable, l'instigateur de tout mal, y a sa 
main de maniére ou d’autre, ne serait-ce que parce que celui qui 
jure justifie par cela méme les soupgons de celui qui demande le 
serment. 
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Reuss evidently does not understand the meaning of 
this passage. The church understands it, but inten- 
tionally conceals what it understands, purposely debases 
the teaching, distorts it, and makes it the servant of its 
abominable purposes. 

This is what the church has to say: 


Thou shalt not forswear thyself, etc.: That is not a literal repeti- 
tion of the law of Moses, as contained in Lev. xix. 12 and Deut. 
xxiii. 21-28: Ye shall not swear by my name falsely. If thou 
vowest a vow unto Jehovah thy God, perform it at once. 
Christ’s words apparently express the same as the letter of the 
law: Thou shalt not swear except for the assertion of a truth, 
and if thou hast sworn, do not transgress thy oath. 

But shalt perform: That is, in thy oath thou must tell the 
truth, and perform what thou hast promised with an oath. An 
oath is a solemn assertion in the name of God as to the truth of 
what is said; whereat it is self-understood that God will make 
him who swears responsible, if he swears in order to assert an 
untruth, because by an oath of lying the name of God is 
desecrated. In the course of time the Jows became accustomed 
to avoid an oath in the name of God and to swear by different 
objects, such as heaven, earth, Jerusalem, the temple, and these 
oaths they did not consider immutable and obligatory, that is, 
they allowed themselves to swear falsely by them, without 
apparently breaking the letter of the law. 

Swear not at ali: By none of the manners of oaths pointed 
out as being in use, for all was created by God and was created 
holy, consequently to swear by any creation of his would be the 
same as swearing by him who created, and to swear falsely by 
him would impair the sacredness of the oath itself. 

Neither by heaven: Heaven is the place of God’s especial 
presence, for which reason it is said to be God’s throne. To 
swear by heaven is also the same as swearing by him who site 
on the heavenly throne, that is, by God himself. 

Nor by the earth: The earth is called God's footstool, conse- 
quently to swear by it would be the same as swearing by God 
himself. 

Neither by Jerusalem: Jerusalem is called the city of the great 
King, that is, of God, who is the true King, both of every coun- 
try and more particularly of the Jewish kingdom, the chief city 
of which was Jerusalem, where was the temple, the only one in 
the world where God the King could be worshipped. 
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Neither by the head: The oath by the head was very customary 
in every-day life, just as among our common people improper 
oaths of every kind are used. To swear by the head means also 
the same as swearing by one’s life, that is, I give my life, or, Let 
my life be taken from me, May I die, if what I say is not true. 
God is the creator of life and it is in his power to take or pro- 
long life; consequently those who swear by it swear by what 
does not belong to them, but to God, consequently they swear by 
God himself. 

Not one hair: So small is our power to change our life that we 
cannot even change the colour of our hair; consequently we must 
not swear by what is not ours. 

Yea, yea; Nay, nay: That does not mean that a Christian is 
always to use these words in place of an oath, but that he must 
simply and directly assert a truth or deny a lie, tell the truth, 
and not tell a lie. Besides, everything strengthened by an oath, 
an asseveration, is from the evil, from the wicked, from untruth, 
hence from the devil, since he is the cause of every evil. 

The prohibition of all swearing at all evidently does not in- 
clude the legal oath, — which is necessary in social and private 
life, the oath by the name of God. He himself confirmed the 

oath in the court, when to the words of the high priest, I entreat 
thee by the living God, he replied, Thou hast said, since with the 
Jews the judge generally pronounced an oath formula, which 
the defendant applied to himself with the words, Amen, be it as 
thou hast said. 

Apostle Paul invoked God as a witness to the truth of his words, 
which is evidently the same oath (Rom. i.9; ix. 1.; 2 Cor. i. 28 ; 
ii. 27; Gal. i. 20; Phil. i.8; 1 Thes. ii.5; Heb. vi. 16). 

Oaths were prescribed by the law of Moses, and the Lord did 
not do away with these oaths (Ex. xxii. 11; Mey v. 1; Num. v. 
19; Deut. xxix. 12-14). 

What is abolished is the empty, hypocritical oaths of the 
Pharisees. 


Here is the third of the rules given by Jesus for the 
purpose of entering the kingdom of God, and the church 
assumes the same attitude to all three of them: it simply 
rejects them. 

In the first it was said, Thou shalt not be angry. The 
church interpolates the word e:a7 and explains that it is 
permissible to be angry, and Jesus’ words are made to 
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mean nothing. If thou wantest to pray, Go and be recon- 
ciled with thy brother. The church says, That may be 
inconvenient, and so a man may pray even if he does not 
go to make his peace, even if millions of men suffer from 
him, if millions are in want, in prisons, being murdered, 
and he is to blame for it; a man may pray, and all he 
has to say is that he has made peace in his heart, and the 
words of Jesus have no meaning. 

It is said, Thou shalt commit no adultery, and as an 
example of it it says that he who is divorced from his 
wife is himself an adulterer and causes his wife to 
commit adultery, and also him who marries a divorced 
woman. 

The church takes this to mean that Jesus has given 
rules of what is regarded as lawful and what as unlawful. 
Well? The church sanctifies divorces. 

In respect to the third rule the same is done, but in a 
still more striking manner. The third rule is expressed 
so briefly and so clearly, that one would think that no 
place was left for interpretations, except for the useless 
verses about what word one must not swear by. All the 
whole third rule says is, Anciently they said, Keep an 
oath, and I say, Swear neither by God, nor by thy head, 
because everything is in the power of God, even thy 
head, and so say, Yes, yes, No, no, and what is above 
these words is evil. It is impossible to fail to understand 
this meaning. If the church lies in such a manner, it 
knows why ; it knows that the structure of society and 
its own institution are based on the oath, and so it cannot 
help but lie. Jesus is speaking about that very oath 
which the church wants to justify. 

The real meaning of these words is what is said in 
them. It says, Do not swear. The connection with the 
whole teaching is as follows: When an agreement is con- 
firmed by this, that both parties vow themselves to God, 
when they say, May God kill me, if I do not do so and 
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so, God becomes the pledge of it, and that is an oath. In 
explaining the reason why a man should not swear, Jesus 
says that a man should not make such agreements, be- 
cause there is nothing to give as a pledge. If he pledges 
heaven, he makes God a pledge of his agreement; but 
God does not go bail for him, so all these oaths are 
senseless. : 

If a man pledges his head, he can do so only if he is 
not in the kingdom of God. In the kingdom of God 
every man knows that he is entirely in the power of God 
and himself can do nothing, not even change a hair on his 
head. Every oath is a promise that a man will do this or 
that in any case; but how can a man who recognizes the 
kingdom of God, that is, God’s power over himself, 
promise an earthly thing? One and the same earthly 
thing may be good or bad, in agreement with or opposed to 
the will of God. I will come to such and such a place on 
the Sabbath, and to that I will swear, but on the Sabbath 
my friend, my father, my wife will die, and I shall be asked 
to stay with them. I swear that I will give three dollars 
on such and such a day, but one who is starving will ask 
me for these three dollars, and how can I refuse him ? 

I swear that I will obey Ivén Ivdénovich, and he com- 
mands me to kill men, which is forbidden by God. It 
was possible to do so, when the will of God was not 
known, when there was a law and the teachers (the 
prophets), but not when the kingdom ‘of God has come. 
Man is entirely in the power of God, and he obeys nobody 
else. His whole business is to do the will of God. So 
to whom is he going to swear? And why? And in 
what? And so you must not swear at all; Say Yes, 
if you have to say Yes, and No, if you have to say No; 
and know that every promise, no matter what it be, 
which is affirmed by an oath, is an evil deed, a deed which 
originates from evil, a deed under which an evil purpose 
is hidden. 
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FOURTH COMMANDMENT: RESIST NOT EVIL 
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Matt. v. 38. Ye have 
heard that it hath been 
said, An eye for an eye, 
and a tooth for a tooths 
(Ex, xxi. 2): 

89. But I say unto you, 
That ye resist not evil: 
but whosoever shall 
smite thee on thy right 
cheek, turn to him the 
other also. 


41. And whosoever 
shall compel thee to 
a mile, go with 
twain. 

42. Give to him that 
asketh . 
him that would borrow 
of thee turn not thou 
away. 


40. And if any man 
will sue thee at the law 
and take away thy coat $ 
let him have thy cloak 


Luke vi. 37, Judge not, 
and ye shall not be 
judged: condemn not, 
and ye shall not be con- 
demned: forgive, and 
ye shall be forgiven» 


Matt. vit. 2. For with 
what judgment ye 
nage: 

udged : 
measure ye mete, it shall 
be meas to you 


BD. 

. And why beholdest 
ot poe moe that /- 
y brother’s eye, bu 
considerest not the beam 
that is in thine own 

eye 74 


4. Or how wilt thou 
say to thy brother, Let 
me pull out the mote 
out of thine eye; and, 
behold, a beam is in 
thine own eye? 


5. Thou h rite, 
first cast out the beam 
out of thine own eye; 


88. You have heard 
that it has been said, 
An eye for an eye, and a 
tooth for a tooth: 


30. But I say, Do not 
struggle net evil; 
if one strike thee on thy 
right cheek, turn to him 
the left also. 


41. And if one compels 
thee to walk a with 
him, walk two. 


42. Give to each man 
who asks thee. Do not 
run away from him who 
wants to borrow from 
thee, and do not ask 
back thy own, which 
another taken from 


ee. 

40. And so, if a man 
wants to sue thee to 
take thy coat away, give 
him also thy cloak. 


87. And do not sue, 
that you may not be 
sued, and do not judge 
any one, that you may 
not be judged: forgive, 
and you 8 be for- 
given. 

2. For in what 

u judge, you shall be 
Judged;"an with what 
measure you measure, 
it shall be measured to 
you, 


8 Why dost thou look 
for the mote in thy 
brother’s eye? Thou 
dost not see that there 
is a whole chip in thy 
own eye. 


4. How wilt thou say 
to thy brother, Brother, 
I will take the mote out 
of thy eye, since thou 
dost not feel the chip in 
thy own eye? 


way 


5. Deceiver! First pull 
the chip out of aa own 
eye, then thou t see 
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was Ecras ws 6 diddoxa- 
hos avrod. 

43. Ob ydp dors Sép- 
Spoy xaddv, wowly xap- 
wxdy camrpby- obde Sévdpor 
campoy, rowly kapréoy 
Kadép. 

44. “Exacroy yap 8év- 
Spor éx rob l8lov xaprod 
ywr@oKerat: 

85. ‘O dyabds ErOpw- 
wos éx rot dyafol @n- 
cavpoh 4 rhs 8 xapélas 
éxBd\ve ra dyabd- xal 
6 wovnpds ApOpwwos éx 


éxBdd\Xr\e. wornpd. 

6. M> Gre rd &ycor 
rows xuvolt: unde BddxTe 
rovs papyaplras tpdr 
EuwporGer TOv xolpwy, 
phwore xarararhowso.r 
atrods éy rots wocly ab- 


tQy, «al orpadérres 
phtwor dyads. 


16. Ipooéyere 82 awd 
Ty pevdorpopyr dy. of- 
reves Epyorra: rpds pas 
dy érdipac: wpoBdrwy, 
Towler 8é clot és 
dowrayes. 

84. Tevyfyara éx:d- 
vOr, rds Sévacbe dyala 
Aadety, wovnpol Syvres; 
éx yap r00 repiccetparos 


ris xapélas rd orébya 
hadet — 


and then shalt thou see 
clearly to cast out the 
mote out of thy brother's 
eye. 


Tuke vi. 89. And he 
a parable unto 

em; Can the blind 
lead the blind? shall 
they not both fall into 
the ditch ?= 


40. The disciple is not 
above his master: but 
eon that is perfect 

be as his master. 


48. ¥or a good tree 
bringeth not forth cor- 
rupt fruit; neither doth 
a corrupt tree bring 
forth good fruit. 


44. For every tree is 
known by hie own fruit. 


Matt. zti. 3. A good 
man out of the 
treasure of the 
bringeth forth 
things: and an evil man 
out of the evil treas- 


eart 


K bringeth forth evil evi 
To0 sovnpod Oncavpot thir 6 . 


ngs. 


Matt. vit. 6. Give not 
that which is holy unto 
the dogs, neither cast ye 
your pearls before swine, 

est they trample them 
under their feet, and 
tarn again and rend 
yous 


15. Beware of false 
propheta, which come to 
hide in sheep's clothing, 

ut inwar they are 
ravening woives. 


Matt. cit. 34. O gen- 
eration of vipers, how 
can ye, being evil, speak 

things? for out of 
the abundance of the 
heart the mouth speak- 


ood things 
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how to take the mote out 
of thy brother’s eye. 


89. Can the blind lead 
the blind? They will 
both fall into a ditch. 


40. The disciple is not 
above his teacher. Even 
if he has learned every- 
pos 4 he will be as his 
teacher, 


48. For no bad fruit 
can come from a 


tree; no tree hanes 
forth bad fruit, 


4. Every tree is known 
by ita fruit. 


35. A man out of 
the good treasure in his 
heart brings forth good 
; and an evil man 
out of the evil treasure 
in his heart brings forth 
1 things. 


6. Do not give what is 
holy to the dogs, and do 
not cast what is most 
precious before the 
ewine, leet they trample 
them under their feet, 
and then turn nst 
you and tear you up. 


15. Keep away from 
the false teachers, who 
come to you in sheep's 
clothing, but inwar 
are ravening wolves. 


%. Brood of monsters! 
my can you 8 
n since you are 
evil? , 
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36. Bat I say unto you 36. I tell you that eve 

tae aa “A Ne That every “dle ‘word idle word chat mens 
way pupa ’ that men’ shall speak, they will pay for when 
Aadtowory of AvOpwrot, they shall give account the accounting oomes. 
dwodsécoves rept abrof thereof in the day of 
Abyor éy juepg xploews. judgment. 

87. "Ex yap rQv 6 37. For by thy words 37. For by words thou 
yur cov dixawOhoy, cal thou shalt be justified, shalt be justified, and 
+] 


and by thy words thou by words thou shalt be 
éx r&v \Oywr cov xara- shalt Be condemned: conaamned. 
Sincacbhoy. 


(a) An eye for an eye, and a tooth for a tooth, is an 
extract from the following passage from Exodus. 


Ex. xxi. 1. Now these are the judgments which thou shalt 
set before them. 

2. If thou buy a Hebrew servant, six years he shall serve: 
and in the seventh he shall go out free for nothing. 

8. If he came in by himeelf, he shall go out by himself: if he 
were married, then his wife shall go out with him. 

4. If his master have given him a wife, and she have borne 
him sons or daughters; the wife and her children shall be her 
masters, and he shall go out by himself. 

5. And if the servant shall plainly say, I love my master, my 
wife, and my children; I will not go out free: 

6. Then his maater shall bring him unto the judges; he shall 
also bring him to the door, or unto the door post; and his mas- 
ter shall bore his ear through with an awl; and he shall serve 
him for ever. 

7. And if a man sell. his daughter to be a maidservant, 
she shall not go out as the menservants do. 

8. If she please not her master, who hath betrothed her 
to himeelf, then shall he let her be redeemed : to sell her unto a 
strange nation he shall have no power, seeing he hath dealt 
- deceitfully with her. 

9. And if he have betrothed her unto his son, he shall deal 
with her after the manner of daughters. 

10. If he take him another wife, her food, her raiment, and 
her duty of marriage, shall he not diminish. 

11. And if he do not these three unto her, then shall she go 
out free without money. 

12. He that smiteth a man, so that he die, shall be surely put 
to death. 

18. And if a man lie not in wait, but God deliver him into 
his hand; then I will appoint thee a place whither he shall. flee. 


~ 
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14. But if a man come presumptuously upon his neighbour, 
to slay him with guile; thou shalt take him from mine altar, 
that he may die. 

15. And he that smiteth his father, or his mother, shall be 
surely put to death. 

16. And he that stealeth a man, and selleth him, or if he be 
found in his hand, he shal! surely be put to death. 

17. And he that curseth his father, or his mother, shall surely 
be put to death. 

18. And if men strive together, and one smite another with a 
stone, or with his fist, and he die not, but keepeth his bed : 

19, If he rise again, and walk abroad upon his staff, then shall 
he that smote him be quit: only he shall pay for the loss of his 
time, and shall cause him to be thoroughly healed. 

20. And if a man smite his servant, or his maid, with a rod, 
and he die under his hand; he shall be surely punished. 

21. Notwithstanding, if he cortinue a day or two, he shall 
not be punished: for he is his money. 

22. If men strive, and hurt a woman with child, so that her 
fruit depart from her, and yet no mischief follow: he shall be 
surely punished, according as the woman’s husband will lay 
upon him; and he shall pay as the judges determine. 

28. And if any mischief follow, then thou shalt give life for 
life, 

24. Eye for eye, tooth for tooth, hand for hand, foot for 
foot, 

25. Burning for burning, wound for wound, atripe for 
stripe. 

26. And if a man smite the eye of his servant, or the eye of 
his maid, that it perish; he shall let him go free for his eye's 
sake. 

27. And if he smite out his manservant’s tooth, or his maid- 
servant's tooth; he shall let him go free for his tooth’s sake. 

28. If an ox gore & man or woman, that they die: then the 
ox shall be surely stoned, and his flesh shall not be eaten; but 
the owner of the ox shall be quit. 

29. But if the ox were wont to push with his horn in time 
peat, and it hath been testified to his owner, and he hath not 

ept him in, but that he hath killed a man or a woman; the ox 
shall be stoned, and his owner also shall be put to death. 

80. If there be laid on him a sum of money, then he shall 
give for the ransom of his life whatsoever is laid upon him. 

31. Whether he have gored a son, or have gored a daughter, 
according to this judgment shall it be done unto him. 
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82. If the ox shall push a manservant or a maidservant; he 
shall give unto their master thirty shekels of silver, and the 
ox shall be stoned. 

83. And if a man shall open a pit, or if a man shall dig a pit, 
and not cover it, and an ox or an ass fall therein ; 

34. The owner of the pit shall make it good, and give money 
unto the owner of them; and the dead beast shall be his. 

85. And if one man’s ox hurt another’s, that he die; then 
they shall sell the live ox, and divide the money of it; and 
the dead ox also they shall divide. 

86. Or if it be known that the ox hath used to push in time 
past, and his owner hath not kept him in; he shall surely pay 
ox for ox; and the dead shall be his own. 

zzii. 1. If a man shall steal an ox, or a sheep, and kill it, 
or sell it; he shall restore five oxen for an ox, and four sheep 
for a sheep. 

2. If a thief be found breaking up, and be smitten that he 
die, there shall no blood be shed for him. 

3. If the sun be risen upon him, there shall be blood shed for 
him; for he should make full restitution: if he have nothing, 
then he shall be sold for his theft. 

4. If the theft be certainly found in his hand alive, whether 
it be ox, or ass, or sheep ; he shall restore double. 

5. If a man shall cause a field or vineyard to be eaten, and 
shall put in his beast, and shall feed in another man’s field ; of 
the best of his own field, and of the best of his own vineyard, 
shall he make restitution. 

6. If fire break out, and catch in thorns, so that the stacks of 
corn, or the standing corn, or the field, be consumed therewith ; 
he that kindled the fire shall surely make restitution. 

7. If a man shall deliver unto his neighbour money or stuff to 
keep, and it be stolen out of the man’s house; if the thief be 
found, let him pay double. 

8. If the thief be not found, then the master of the house 
shall be brought unto the judges, to see whether he hath put 
his hand unto his neighbour’s goods. 

9. For all manner of trespass, whether it be for ox, for ass, 
for sheep, for raiment, or for any manner of lost thing, which 
another challengeth to be his, the cause of both parties shall 
come before the judges; and whom the judges shall condemn, 
he shall pay double unto his neighbour. 

10. If a man deliver unto his neighbour an ass, or an ox, Or & 
sheep, or any beast, to keep; and it die, or be hurt, or driven 
away, no man seeing it: 
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11. Then shall an oath of the Lord be between them both, 
that he hath not put his hand unto his neighbour’s goods; and 
the owner of it shall accept thereof, and he shall not make it good. 

12. And if it be stolen from him, he shall make restitution 
unto the owner thereof. 

13. If it be torn in pieces, then let him bring it for witness, 
and he shall not make good that which was torn. 

14. And if a man borrow aught of his neighbour, and it 
be hurt, or die, the owner thereof being not with it, he shall 
surely make it good. 

15. But if the owner thereof be with it, he shall not make it 
good: if it be a hired thing, it came for his hire. 

16. And if a man entice a maid that is not betrothed, and 
lie with her, he shall surely endow her to be his wife. 

17. If her father utterly refuse to give her unto him, he shall 
pay money according to the dowry of virgins, 

18. Thou shalt not suffer a witch to live. 

19. Whosoever lieth with a beast shall surely be put to death. 

20. He that sacrificeth unto any god, save unto the Lord only, 
he shall be utterly destroyed. 


That is the whole thing that the Jews had in view 
when Christ said, You have been told, An eye for an eye, 
etc. In adducing the words, An eye for an eye, and a 
tooth for a tooth, which refer to the injured woman, Jesus 
apparently does not speak of this one case, but in general 
of trials and punishments, which form the contents of 
these chapters. He speaks of the ancient means of 
defence against evil, of trials and punishments, and soon 
after he says, But I tell you, Do not struggle against 
evil, or, more correctly, do not defend thyself against 
evil in that manner, but do the opposite, and he goes 
on to show what the opposite actions are. 

For that reason the verses of man’s judgment, which 
in Matthew are given in the seventh chapter, and in 
Luke follow the passage where it says that one should 
give to those who ask, and that one should be merciful, 
are transferred by me into this chapter, where they 
directly follow from the passage in the Old Testament, 
where reference is had to the criminal procedure. The 
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transference of these verses to the seventh chapter, where 
they stand out of connection with what follows and what 
precedes, is quite clearly explained by the fact that the 
words about the criminal procedure are understood as 
words which refer only to the condemnation by words. 
In consequence of these considerations I transpose also 
Verse 40 of Chapter V. of Matthew after Verses 41 and 
42, since Verse 40 speaks of the judgment. After that 
verse naturally follow Verses 37 from Matthew and 37, 
Chapter VI., from Luke. 

(b) kat Tov xuer@vd cov AaBeiv and to take thy coat. 

Here, in the sermon on the mount, the word «pivew is 
used for the first time, and its meaning is itself defined by 
the context. If there did not exist a false interpretation 
of the words xplyw and xpivomas, in the sense of speaking 
ill, it would never have occurred to any one to interpret 
the clear meaning of the passage, Jo sue and take away 
the coat. To say that in the sermon, where Jesus is 
expounding before the vagrants the essence of his teach- 
ing, he is saying that the vagrants ought not to be given 
to speaking ill would appear as a senseless joke, if we 
were not used to the blasphemous interpretations of the 
church. Fortunately the word stands here in such a con- 
text that it is impossible to give it another interpretation, 
but the church continues even here to blaspheme. 

This is what it says (Gospel of Matt., p. 91): 


Will sue: That we must yield to the oppressor who wants to 
take something away from us by a case at law is, even more than 
the preceding one, a commandment which ought to be taken 
in a general sense. The Saviour wants us to show a similar 
absence of malice, not only when we are beaten, but also when 
people want to deprive us of our possessions. However, the legal 
defence of property is not excluded by it, nor the just litigation. 
When Paul heard that lawsuits were instituted in the church ut 
Corinth, he did not definitely exclude them from the Christian 
society, but only said, Why do you not rather take wrong than 
do wrong? (1 Cor. vi. 7.) 
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This is what Reuss says (pp. 211 and 212): 


C’est encore la recommandation de la patience et de la ré- 
signation en face de |’injustice, considérée comme préférable & 
des procédés, légaux & la vérité, mais étrangers au sentiment 
fraternel qui doit rapprocher les hommes, durs, violents, agres- 
sifs. Mais dans ces nouveaux cas il ne s’agit plus de rendre la 
pareille, seulement de repousser une attaque contre la personne 
ou la propriété. Nous devons donc les étudier & part. Quant & 
la forme de la pensée, nous voulons dire quant aux exemples 
choisis pour l’exposer populairement, voici ce qu'il y a & dire. 
’ On remarquera la différence entre les deux rédactions dans ce 
qui est dit du manteau et de la tunique. On sera porté a dire 
que la version de Luc est la meilleure, parce que celui qui dé- 
pouille l’autre, commence par le vétement qui recouvre les autres. 
Cependant |’autre version nous parait de beaucoup préférable. 
Nl s’agit d’un procés injuste, par lequel un homme est mécham- 
ment dépouillé de son bien. Or, il faut se rappeler que le man- 
teau est considéré comme |’objet le plus indispensable du pauvre 
homme, parce qu’il lui sert de lit, et que la loi mosaique déja 
(Exod. xxii. 25. Deut. xxiv. 18) contient des dispositions pro- 
tectrices & cet égurd. Le sens est donc: Si quelque adversaire 
méchant veut, par des intrigues judiciaires, vous enlever une 
partie de votre bien, plutét que de faire des efforts pour vous 
défendre énergiquement, laissez-lui prendre le tout. Le mot 
grec, d’origine persane, que nous avons rendu par corvée, se 
rapporte proprement & des services publics pour lesquels on met 
un homme en réquisition (Matth. xxvii. 82). La recommanda- 
tion porte donc qu’il faut plutét faire plus qu’il n’est exigé que 
de refuser tout & fait. 

I] se présente ici une difficulté en vue de laquelle on a souvent 
reproché & la morale de Jésus d’étre simplement inapplicable, 
parce qu’aucune société ne saurait subsister 14 ott les honnétes 
gens laisseraient ainsi patiemment le champ libre aux méchants. 
Pour écarter cette objection, il ne suffit pas de dire qu’il ne s’agit 
pas ici de lois sociales, mais de devoirs privés, ni de rappeler que 
d@’autres passages de |’Ecriture sauvegardent l’ordre public. I 
faut admettre que la recommandation de Jésus, bien que figurée 
dans sa forme, est sérieuse et réellement practicable. Or, on 
trouvera sans peine qu’il y a des coups, plus durs et plus irritants 
que des soufilets, que le chrétien peut étre dans le cas de sup- 
porter et de pardonner: des attaques contre le fruit de son 
travail, plus méchantes que ne le sont d’injustes procés; des 
charges plus lourdes que de brutales extorsions, qu’on peut lui 
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imposer sans qu’il regimbe. Nous parlons de cas ot aucune loi 
positive n’est violée, mais ot un sentiment plus délicat du devoir 
nous engage & subir les effets de l’égolsme d’autrui sans nous op- 
poser & ses exigences ; ot il nous serait méme aisé de dire: non, 
en nous prévalant du droit strict, et ob l’esprit de Jésus nous fait 
dire: oui, en nous guidant par son exemple. 

Le v. 42 est plus étranger au contexte, en ce qu'il n’y a plus 
l& aucune liaison quelconque avec la loi du talion. Pour le fond, 
méme observation que tout & l’heure. Prise & la lettre et dans 
son acception la plus illimitée, cette régle ferait plus de mal que 
de bien. Mais il restera toujours le principe que la rédaction de 
Luc insére en cet endroit méme et que notre évangéliste ne men- 
tionne que plus bas (vii. 12): ce n’est pas mon intér6t, mais celui 
de mon prochain, qui doit régler mes actes. 


To a man who is searching after a meaning of the 
teaching and who does not regard the present order of 
things as the realization of a Christian organization 
of society, this passage points incontestably to this, that 
the words yx) xplvere xal ov a) xpiOjTe must be trans- 
lated by to judge in court and be judged, and that the 
same is true of xpsOATe, the passive voice of this verb, and 
that Jesus forbids judging and litigating. 

(c) In Matthew vii. 1: pu xplvere, iva pr) xpiOjre 
Judge not, that ye be not judged. Many texts have, as 
in Luke, uw) xatadiucdlere, that is, Do not condemn by a 
trial. 

(d@) Such is the context of these verses in Luke. That 
these words are here in place, there can be no doubt to 
him who by the words xplvw and «aradicdfm understands 
what they mean, and not what we want them to mean. 
The courts and the judges are the men with the chips in 
their eyes who are trying to find the motes in others, 
they are the blind who are leading the blind, the teachers 
of revenge and malice, who can teach nothing but revenge 
and malice. 

(ec) This verse is placed in Luke after the verse about 
the beam in the eye, and evidently refers to the judges. 
Courts cannot be good if they lead to punishment and 
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evil, and those who judge and pronounce sentence cause 
their sentences to come from evil. 

(f) This verse is found only in Matthew, where it 
stands immediately after the verse about the beam in the 
eye. Both the church and Reuss give to this verse a 
meaning which is independent of the discourse. 

Here is the interpretation of the church (pp. 120 and 
121): 


Give not that which is holy unto the dogs: Again an allegorical 
discourse. What is holy unto the dogs: the picture is borrowed 
from what one might do who should throw what is holy, that is, 
consecrated, offered to Gdd as a sacrifice, to the dogs to desecrate 
it. What is holy here signifies everything which has reference 
to the Christian faith: the whole gospel truth, the command- 
ments, rules, teaching, and also all sacred objects. ~ 

Pearls: A precious object of adornment. It serves as a pic- 
ture of high spiritual subjects, and here signifies also high 
subjects of Christian faith and evangelical truth (Athanasius 
the Great understands by them in particular the mysteries of 

Christ’s body and blood). 
; Dogs and swine: These unclean animals designate those who 
are morally corrupt and incapable of receiving the evangelical 
truth of men, to whom what is holy and spiritual is foreign and 
even annoying, since they cannot understand its value. 

They trample under their feet: As a swine, which does not know 
the high value of a costly pearl, tramples it underfoot, so also 
corrupt people, who do not comprehend the high value of evan- 
gelical truths, mix them with unclean subjects, contort them, 
and frequently even scoff at them. In many passages he makes 
the corruption of life the cause why the most perfect teaching is 
not accepted, for which reason he commands that the doors be not 
opened to them, for when they have learned they become bolder 
still. 

And turn again and rend you: Wild dogs, whose hunger has 
been irritated, but not satisfied, and voracious swine, which in- 
stead of food receive that which they cannot devour, being irri- 
tated, may throw themselves on those who have irritated their 
hunger without satisfying it, and tear them to pieces. Even so 
corrupt people, incapable of understanding and receiving the 
evangelical truth, may in their rage turn on the very preachers 
of the truth and cause them al! kinds of calamities, even death. 
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The sense of the discourse, divested of its allegory, is thus: 
Do not offer the evangelical truths and everything holy to men 
who are morally corrupt, ungodly, and evil, lest they, not under- 
standing what is holy and most precious, should defile it, mingle 
it with human sophistries, distort it, and scoff at it, and you 
yourselves should not escape being ruthlessly destroyed by them. 
How often the apostles during their preaching had occasion to 
convince themselves of that, when they had to suffer all kinds of 
calamities from evil, senseless, immoral men. 

Similarly the Lord has here forbidden that ungodliness which 
we practise on the Lord’s holy words by transgressing them. 

The consequence of such a transgression is this, that those 
who are outside the faith similarly regard the injunctions of the 
Lord as worthy of neglect, and for that reason rise with greater 
boldness: against us, and, as it were, tear the transgressor to 
pieces with their rebukes and arraignments. 


The same in Reuss. 

It seems to me that the significance of the verse flows 
from what precedes, and is much simpler than the mean- 
ing attached to it by the church. 

The whole point is that men should not litigate. If 
@ man litigates and expects justice from the judges, who 
judge tooth for tooth, he gives that which is holiest and 
most precious in him — his desire to have justice — to 
the dogs, throws it under the feet of the swine. The dogs 
and swine will trample underfoot his feeling of justice 
and will tear him to pieces, that is, they will condemn 
him, or will cause another man to be condemned. 


So here is the fourth of those small rules of Jesus, 
which are to teach us how to fulfil the law. Both this 
rule and the preceding one show that Jesus, speaking 
of the law, never had in mind the law of Moses, but the 
general and eternal moral law of men. Jesus does not 
teach how to fulfil the injunctions of the book of oaths 
of Moses, but teaches us how to fulfil the eternal law, 
which forbids all oaths, 
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Similarly in respect to justice Jesus does not teach us 
to fulfil the law of Moses, but says outright that human 
justice is an evil, and teaches us to fulfil the eternal law, 
— the non-resistance to evil. He retains one thing, the 
aim of the law, as a reason for expressing his rules. 
The aim of the law of human justice is the good of men. 
And he says, In order that you may obtain this good, you 
are told in the law, Put out an eye of him who has put 
out an eye, knock out a tooth of him who has knocked out 
a tooth, cut off his hand and kill him who has killed; 
but I tell you, in order to obtain the good, do not defend 
yourselves against evil men. Do not defend yourselves 
at all If a man strike thee on a cheek, offer him the 
other. If he wants thee to work for him, work for him 
twice as much. If thou knowest that he wants to borrow 
of thee, do not run away from him, but give him; and if 
thou givest him, do not ask back; if he wants to take thee 
to court and take away thy coat, give him thy cloak also. 

Christ dwells in detail upon this and counts out the 
cases in which an evil man may offend one who is not 
evil, and in all cases he says directly and clearly what 
one ought to do, and what not; he says that one must 
give everything up and not have recourse to human 
justice, the courts, and not take part in them. 

The aim of the law is that no one should lay his hand 
on another, on his liberty, his security, his life, and so the 
law cannot lay its hands on the liberty, security, and life 
of another. And there cannot be a law, Thou shalt not 
kill, and another law, Thou shalt kill such and such 
@ man. 

This rule follows naturally from the first rule, Be not 
angry, and make thy peace with thy brother. Its chief 
meaning is only a rejection of the human judgment, 
which is confirmed by a false law. 

Jesus says, Do not judge and be not judged, but 
forgive, forgive everything. If you will forgive, you 
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will be forgiven. And if you will judge, you will be 
judged, and the evil will never end. 

And as with the former rules, Jesus, having given the 
rule, explains it from two sides, from the internal side, 
for each man, and from the external side, for all men. 
For each man he says, How can a man judge others? 
He who judges ought to see what is good and what bad, 
but how is he to see that, since he judges himself, that 
is, wants to avenge and punish? By his very judging he 
confirms the evil, and so, if he judges, he is himself 
a blind man who wants to lead a blind man. So it turns 
out for each man. 

For all men it turns out that, in the first place, if he 
judges, he will be judged himself, and, in the second 
place, though he intends to correct and teach, he only 
spoils and corrupts. Very well, he teaches and punishes. - 
But the pupil can learn only what the teacher knows. 
The teacher teaches that vengeance should be wrought 
on men. It is this that the pupil will learn. Thus men 
teach others to punish, and thus they go farther and far- 
ther into the darkness. They say that they are doing 
this for the good. They kill! Murder cannot come 
from a good desire, just as bad fruit cannot grow on 
a good tree, and as good fruit is got from a good tree, 
80 vengeance and punishment cannot come from a good 
man. And so, if they punish, do not believe them that 
they are good. Such is the meaning of this passage. 

This is the way the church interprets it: 


Resist not evil: An evil action caused by a bad or evil man; 
and since the devil is the cause of evil, we may understand by 
the evil the devil who acts through the man who offers the 
offence. Does it really mean that the devil is not to be re- 
sisted? He is to be, but as the Saviour has commanded it, that 
is, the evil is to be borne with patience. 

Whosoever shall smite thee: The feeling of love and meekness, 
which to an offence answers with a readiness to receive a new 
offence, which twice satisfies an unjust pretension, and which is 
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prepared to give to him who asks, is the distinctive feature of 
those who have become perfected in the spirit of the Christian 
law. 

But it is self-evident that all these commandments about long- 
suffering, about rejecting retribution, being directed only against 
the Jewish love of revenge, do not exclude the public measures 
for the suppression of evil and for the punishment of those who 
do wrong, and also the private personal efforts and cares of each 
man to preserve the inviolability of righteousness, to bring the 
offenders to justice, to put a stop to the attempts of the evil- 
minded to harm others, for otherwise ths very spiritual laws 
of the Saviour would in Jewish fashion turn only into a letter, 
which might serve for the success of evil and the suppression of 
virtue. Christian love must be like divine love, but divine love 
limits and punishes evil, and the love of a Christian must endure 
the evil only to the extent to which it is regarded more or less 
as harmless for the glory of God and for the salvation of our 
neighbours ; in the contrary case it should limit and punish the 
evil, which is especially the duty of the authorities. 

The Lord himself, when he was smitten on his cheek, said 
to the offender, Why dost thou smite me? and commanded his 
disciples to save themselves from oppressions and persecutions 
by flight. Apostle Paul, in a case of an injustice shown to him, 
instead of suffering without murmuring, turns to the authorities 
for justice and replies reproachfully to the high priest who has 
commanded that he be beaten. 

Judge not: What is prohibited is not a simple judgment or 
well-intentioned estimation of the actions of other men, which 
is in any case necessary in life, especially in public life, but the 
condemnation of the mode of action of one’s neighbour, and 
withal the condemnation by an illegal judgment, which is com- 
mon in every society, and the personal condemnation, in private 
relations and in private intercourse,——so to speak, private, per- 
sonal faultfinding, in which cases the condemnation generally 
takes place from some selfish and impure purposes, from ambi- 
tion, pride, and so forth. Judgments concerning the quality 
of this or that action of our neighbours, even the action pro- 
voked by such a judgment, is permissible, if it is based on 
@ true understanding of the matter and on a godly jealousy 
for the glory of God. Christ himself.and the apostles and all 
their true followers have always condemned actions which were 
contrary to faith and godliness, and took certain measures 
against everything which in their opinion was evil. Not of 
such judgment does the Lord speak, but of the unfair, selfish, 
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egotistical judgment, which at that is expressed without any 
need, from personal, selfish impulses, and especially by people 
who themselves are more at fault than those whom they judge. 
Evidently the Lord had in view the Pharisees who, priding 
themselves on their supposed righteousness and purity in their 
external conduct, severely judged the actions of other men, with- 
out knowing their circumstances, nor their impelling causes, and 
did not try to mend themselves. 

The Lord said this not that we should act or do anything 
without judgment, but having in view the Pharisees and scribes, 
who judged each other, but did not mend their own ways. 


This is what Reuss says (p. 288): 


’ Ces maximes se rattachent de plus prés & ce qui a déja été dit 

plus haut, chap. v. 25; vi. 12, 14, 15. Car il est impossible de 
méconnaitre que c’est le jugement de Dieu qui est. ici mis en 
paralléle avec celui des homme set qu’il ne s’agit pas de la réci- 
procité entre ceux-ci. En apparence il y a l& une conception 
anthropopathique du jugement de Dieu, en ce gqu’il est dit que 
celui-ci jugera les hommes comme ils auront jugé leurs sembla- 
bles, comme si les passions, les antipathies, les préventions, qui 
nous dictent si souvent nos jugements, pouvaient se retrouver 
dane les motifs du juge supréme. Le point de comparaison ne 
porte pas sur les défauts comme tels, mais sur la présence ou 
l’absence de cet amour fraternel qui doit primer le droit strict. 
Il ne faut pas oublier que Dieu, le Saint et le Juste par excel- 
lence, serait autorisé & nous mettre en jugement pour chaque 
fante ou transgression et & nous appliquer la peine méritée, 
tandis que nous, qui sommes tous pécheurs, nous avons bien 
tort d’@tre rigoureux envers les autres. Nous avons tous grandi- 
ment besoin de la grace de Dieu, donc avant tout il convient que 
nous soyons animés, nous aussi, les uns envers les autres, d’un 
sentiment analogue. 


Kpc@jvat is used in the fortieth verse in the sense of 
litigating, as which it is translated by all; «pfvw alone 
might, by stretching the point, be translated by to judge, 
pass judgment, though in the direct sense it means to 
weed out, separate the bad from the good ; it does not mean 
to fudge with the tongue, but to sentence or separate; but 
in connection with «arad&i«dfw, which seems to be put in 
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on purpose that the word «p/vw might not be interpreted 
wrongly, its rendering by to judge is quite impossible. 
The word xatadiaafm means, from its derivation from 
ducadfo, and according to all the dictionaries, to condemn 
to punishment after a trial. 

More than that. These words are said after speak- 
ing of the necessity of offering the other cheek, giving 
away the coat, and so forth, but in Luke, immediately 
after it has been explained that according to the law of 
Moses justice was obtained by trial and by punishments. 
But I tell you, says Jesus, Do not defend yourselves 
against evil, and then you will obtain justice. It seems 
to be self-evident that we must not sit in judgment and 
sentence to punishments. Even if it were not said after 
that, Judge not and do not sentence to punishment, it 
would be clear that it is self-understood, because Jesus 
Christ teaches all to forgive. Who is going to punish, 
if he teaches all, Resist not evil, and Wreak no ven- 
geance? Even in the first interpretation of the law, Thou 
shalt not kill, it said, Be not angry with thy brother. 
Besides, does not the whole teaching of forgiveness, all 
the parables, of the forgiven whore, of the debtor, the 
prayer itself which teaches us to forgive those who are 
indebted to us, do not all those things tell the same? 
But here it says directly, in two or three words, such as 
can under no condition have any other meaning, Judge 
not in courts, sentence not to punishments. What hap- 
pens? All the churches, all the interpreters say that 
that means évitez la médisance, do not gossip, and that is 
all. Not to gossip and not to speak ill of people is not 
bad; but first of all they are not to be judged in courts, 
not punished, not corrected, not to have vengeance 
wrought upon them, — and that is the main thing which 
is said. 

Again the fourth rule given by Jesus, like the three 
former ones, is rejected, so that if all the passage, all the 
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fuur rules, were omitted, the teaching of the church would 
not be changed in the least, and would even be clearer 


than before. 


The same will be true of the fifth rule. 


FIFTH COMMANDMENT: WAGE NO WAR 


48. Heovoare dr: €p- 
péOn, ‘Ayartoas dp 
winoloy gov, xal puch- 
cas Tov x Opér cov. 


44. "Eye dé Aéyw duly, 
"Ayarare robs éxOpovs 
buds, ebroyetre Tovs xa- 
Tapwévous duds, Kados 
wouwire tTods jucolvras 
buds, xal wpocetyerbe 
imép ray éxnpeafdryrwr 
buds xal Suvxdyrwy das: 

45. “Orws yérnoGe 
vlol rod rar pds busy rot 
év odpavois, Sri roy Hrsoy 
abrod dvaré&\X\a dri ro- 
ynpods kal dyadovs, xal 
Bpéxe: dwt Sixalovs xal 
adixous. 

38. Kal éd» dyaéo- 
wrojre rods dyaborowlr- 
ras duds, rola buly xdpis 
dori; xal yap ol duap- 
twrol rd abrd rowict. 

82. Kal ef dyardre 
rods dyar@rras vdpas, 
rola tyuiy xdps éorl; 
kal yap ol dyuaprwdol 
rods dyaw@vras avrovs 
dyar dot. 

48. “EcecGe ofv dpets 
rhe, Gorep 6 rarhp 
bud» 6 dy rots obparois 
rérads dort. 


Matt. v. 43. Ye have 
heard that it hath been 
said,e Thou shalt love 
ony neighbour, and hate 
thine enemy® (Lev. xix. 
17, 18). 

44. But I say unto you, 
Love your enemies, biess 
them that curse you, do 
good to them that hate 
you, and pray for them 
which despitefully use 
you, and persecute you; 


45. That ye may be the 
children¢ of your Father 
which is in heaven: for 
he maketh his sun to 
rise on the evil and on 
the good, and sendeth 
rain on the just and on 
the unjust. 


Luke vi. 33. And if ye 
do good to them which 
do good to you, what 
thank have ye? for sin- 
nerse also do even the 
same. 


32. For if ye love them 
which love you, what 
thank have ye? for sin- 
ners’ also love those that 
love them. 


Matt. v. 48. Be ye 
therefore perfect, even 
as your Father which is 
in heaven is perfect.s 


48. You have heard 
that it has been said, Do 
good to thy neighbour, 
and count thy enemy as 
nothing. 


44. But I tell you, Do 
good to your enemies, 
o good to those who 
account you as nothing; 
eoréiten you acd. pray 
reaten you, and pra 
for those who attack 

you; 


45. That you may be- 


come the ual chil- 
dren of your Father in 
heaven. He es the 


sun rise on the evil and 
on the good, and sends 
the rain on the just and 
on the unjust. 


33. And if you do good 
to those one do ad to 
ou, what desert is there 
nD that? For all nations 
do the same. 


32. And if you do good 
to your brothers only, 
what additional thing 
do you do toward the 
other nations? Every 
nation does the same. 


48. Be therefore good 
to all men, as your 
Father in heaven is 
good to all. 


(a) Lev. ziz. 17. Thou shalt not hate thy brother in thine 
heart: thou shalt in any wise rebuke thy neighbour, and not 


suffer sin upon him. 
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And, besides, those passages where it says, Love God 
and thy neighbour, which have all reference to the love 
of the neighbour. The following passages refer to the 
hatred of the enemy : 


Ex. zzxiv. 12. Take heed to thyself, lest thou make a covenant 
with the inhabitants of the land whither thou goest, lest it be for 
@ snare in the midst of thee : 

13. But ye shal] destroy their altars, break their images, and 
cut down their groves: 

Deut. zz. 1. When thou goest out to battle against thine 
enemies, and seest horses, and chariots, and a people more than 
thou, be not afraid of them: for the Lord thy God is with thee, 
which brought thee up out of the land of Egypt. 

2. And it shall be when ye are come nigh unto the battle, that 
the priest shall approach and speak unto the people, 

3. And shall say unto them, Hear, O Israel, ye approach this 
day unto battle against your enemies: let not your hearts faint, 
fear not, and do not tremble, neither be ye terrified because of 
them ; 

4. For the Lord your God is he that goeth with you, to fight 
for you against your enemies, to save you. 

5. And the officers shall speak unto the people, saying, What 
man is there that hath built a new house, and hath not dedicated 
it? let him go and return unto his house, lest he die in the battle, 
and another man dedicate it. 

6. And what man is he that hath planted a vineyard, and 
hath not yet eaten of it? let him also go and return unto his 
house, lest he die in the battle, and another man eat of it. 

7. And what man is there that hath betrothed a wife, and 
hath not taken her? let him go and return unto his house, lest 
he die in the battle, and another man take her. 

8. And the officers shall speak further unto the people, and 
they shall say, What man is there that is fearful and faint- 
hearted ? let him go and return unto his house, lest his brethren’s 
heart faint as well as his heart. 

9. And it shall be, when the officers have made an end of 
speaking unto the people, that they shall make captains of the 
armies to lead the people. 

10. When thou comest nigh unto a city to fight against it, 
then proclaim peace unto it. 

11. And it shall be, if it make thee answer of peace, and open 
unto thee, then it shall be, that all the people that is found 


HARMONIZED AND TRANSLATED 266 


therein, shall be tributaries unto thee, and they shall serve 
thee. 

12. And if it will make no peace with thee, but will make 
war against thee, then thou shalt besiege it: 

18. And when the Lord thy God hath delivered it into thine 
Seale thou shalt smite every male thereof with the edge of the 
sword: 

14. But the women, and the little ones, and the cattle, arid all 
that is in the city, even all the spoil thereof, shalt thou take unto 
thyself: and thou shalt eat the spoil of thine enemies, which the 
Lord thy God hath given thee. 

15. Thus shalt thou do unto all the cities which are very far 
off from thee, which are not of the cities of these nations. 

16. But of the cities of these people which the Lord thy God 
doth give thee for an inheritance, thou shalt save alive nothing 
that breatheth : 

17. But thou shalt utterly destroy them, namely, the Hittites, 
and the Amorites, the Canaanites, and the Perizzites, the Hivitea, 
and the Jebusites, as the Lord thy God hath commanded thee: 

18. That they teach you not to do after all their abominations 
which they have done unto their gods; so should ye sin against 
the Lord your God. 

19. When thou shalt besiege a city a long time in making 
war against it to take it, thou shalt not destroy the trees thereof 
by forcing an axe against them; for thou mayest eat of them: 
and thou shalt not cut them down (for the tree of the field is 
man’s life) to employ them in the aiege. 


(b) éy@pdés means enemy, foe. The word is used here 
in the sense in which it is employed in Matthew. 

In the time of Moses Hebrew oyev eyOpds signified a 
man of another nationality, a Philistine, and so forth. 
Every non-Jew was an oyev, éyOpds. In this passage the 
significance as of a man of another nationality is incon- 
testable, if for no other reason than because it is opposed 
to mAnolos, which in the language of the gospels means 
compatriot. The question is who is a wAnalos, and it 
turns out that a wAnofos is a man of another nation, a 
Samaritan (Parable of the Samaritan, Luke x. 29-37). 

This is what Reuss has to say about this place (pp. 212 
and 213): 
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La derniére antithése entre le point de vue légal et celui de la 
morale évangélique est en quelque sorte le résumé de celles qui 
ont précédé et en tout cas elle en est le couronnement. La loi 
(Lev. xix. 18) disait: tu aimeras ton prochain ; elle n’a dit nulle 
part explicitement: tu hairas ton ennemi. Mais le prochain, 
o’était l’Israélite, d’aprés les Pharisiens c’était méme seulement 
lami. La haine de l’étranger, et l’identification de |’étranger 
avec l’ennemi, étaient les conséquences naturelles, inévitables du 
point de vue particulariste de l’ancienne constitution religieuse. 
Jésus n’est donc pas injuste envers la loi en formulant son asser- 
tion comme il le fait. Ses contemporains du moins n’avaient 
aucun motif de le contredire acet égard. Son accomplissement 
de la loi, en la ramenant & l’intention non méconnaissable du 
eréateur, pére commun de tous les hommes, établissait donc un 
universalisme des sentiments de fraternité tel que le monde ne 
lavait point encore connu. Heureusement la formule du devoir, 
% cet égard, n’a pas besoin ici de commentaire, tout imparfaite 
qu’est toujours encore la réalisation de l’idéal. Nous nous bor- 
nerons & quelques observations de détail. Le texte de Matthieu 
(v. 44) a été complété dans les copies et dans les éditions vul- 
gaires au moyen de celui de Luc, qui est plus riche d’amplifica- 
tions sans rien ajouter & la pensée essentielle. L’effet de cet 
amour, qui ne se circonscrit pas dans les bornes tracées par les 
imperfections du prochain, mais qui aspire 41a ressemblance ge 
l’immensité des perfections de Dieu, c’est que le chrétien devient 
Yenfant de celui-ci, un fils digne de son pére. Car il va sans dire 
que la perfection de Dieu qui nous est proposée ici comme un but 
idéal & poursuivre, ne peut s’entendre que de ce que nous ap- 
pelons ses attributs moraux. Le fait méme de l’impossibilité de 
jamais atteindre ce but, fait évident pour la raison et la con- 
science, ne doit pas @tre un obstacle pour la volonté; et le texte 
affirme cela au point de se servir du futur et non de )’impératif 
pour nous faire marcher dans cette direction. Ce qui est dit du 
soleil qui luit pour tous indistinctement, et de la pluie qui féconde 
tous les champs, ne doit pas servir de preuve matérielle et directe 
de l’amour universel de Dieu. Car il y a aussi des fléaux dans 
la nature qui frappent également, sans distinction, les hommes de 
toutes les conditions morales. Mais c’est une tmage de la grace 
offerte & tous, de la longanimité qui les supporte tous, par con- 
séquent du sentiment qui doit nous animer & |’égard de tous & 
notre tour. Tant que l’amour, la charité, la bienfaisance et les 
autres sentiments et actes sociaux se réglent sur le principe de la 
réciprocité, ila n’ont aucune valeur; |’intérét n’est pas un é)é- 
ment moral. On trouve cela chez les plus méchants, les plus vils, 
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les plus étrangers & la connaissance du vrai Dieu. L’amour du 
chrétien doit 6tre complétement dégagé de tout élément d’intérét. 

Quelle idée Jésus a-t-il dfi se faire, ou vouloir que nous nous 
fissions de la nature humaine, pour lui proposer un pareil but? 
Serait-ce bien celle & laquelle s’est arrétée la théologie? Et s’il 
est vrai qu’ici-bas personne n’atteint ce but, a-t-il peut-6tre sup- 
posé ou insinué que nous l’atteindrons le lendemain de notre 
mort, par l’effet d'un acte de gracieuse donation ? 


It is strange that Reuss, who understands what Jesus 
is Saying concerning men of other nations, should invent 
a mysterious meaning for the words and should not see 
what is most simple and clear, that simple, intelligible 
purpose which the societies of the world now pursue with 
so little success. He seems to be afraid to attach the 
simple, intelligible, profound meaning to the words of 
Jesus. 

This is what the church says (p. 93): 


Love your enemies: An enemy is he who does wrong in one 
way or another. There are two kinds of love for men: the first 
is a favourable disposition toward a man, whose life and actions 
we approve of, whom we like; the second is a favourable dispo- 
sition and wishing well to those whose life and action we do not 
approve of, whose bad actions toward us or toward others we 
counteract. This latter feeling is the love which we ought to 
show our enemies. 

It is impossible to love the actions of a man who offends and 
harms us, and who violates divine and human laws; but we can, 
by turning away from his actions, wish him well personally, not 
pay him with evil for evil, help him in his needs and difficulties, 
offer him our services, and wish him eternal good. This love of 
our enemies testifies to a high degree of perfection in those who 
have this virtue. They have attained the highest virtue, for 
what is higher than this? 

Bless them that curse you, etc. : A more particular development 
of the general idea of the love of our enemies, an indication in 
what manner this love for those who variously manifest their 
enmity may be expressed. To bless really does not mean merely 
not to speak evil of our enemy, but to speak well of him, not to 
minimize his good qualities, but to praise them, point them out, 
then bless them and wish them well. To use despitefully means 
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unjustly to prosecute, to accuse unjustly, to offend, to insult by 
words or acts. It is evident that with the commandment to love 
our enemies would not at all agree a love of our enemies which 
would include a sympathy for their actions; on the contrary, 
true love now and then demands arraignments and rebukes, when 
the hostile action offends the glory of God, or men are enticed 
away from the path of salvation. For that reason the Lord him- 
self and his apostles frequently turned to their enemies with 
menacing and arraigning words. Do you see what steps he has 
ascended, and how he has placed us on the very top of virtue’ 
Look and count them out, beginning with the first. 

(1) The first step: not to begin an offence; (2) when it has 
been given, not to repay the offender with equal evil; (3) not 
only not to do to him who has offended you what you have suf- 
fered from him, but also to remain calm; (4) to offer yourself to 
suffering ; (5) to give up more than the offender wants to take 
from you; (6) not to hate him; (7) even to love him; (8) todo 
him good; (9) to pray to God for him. Do you see what height 
of merciful love ? 


The church fails to understand this rule, just as it has 
misunderstood all the previous ones: it speaks of some- 
thing else and tries to destroy the chief meaning of the 
teaching. It says, Bless thy enemies, and the church says, 
It is permissible to curse them. The discourse of Jesus 
says only that we must not defend ourselves against our 
enemies, that under no conditions ought we to wage war ; 
but the church has for fifteen hundred years been preach- 
ing the very opposite and has been blessing the warriors. 

And yet this fifth, the last little rule is expressed, even 
in the form in which it has reached us, with so much 
clearness that it would seem there could be no doubt of 
its meaning. 

You are told, Love thy Russian, and hate a Jew, a Ger- 
man, a Frenchman; but I say, Love the men of other 
nations, even when they attack thee, do them good. 
Germans and Russians have the same God, and he loves 
them all, and do you be his equal children, be as good to 
all as he is. 
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What can be more explicit, more simple and clear? 
And if we consider for what purpose this discourse was 
held, who delivered it, it will become more evident still 
that it can have no other meaning. 

For what purpose is this discourse delivered ? 

Jesus teaches the true good to men,so how can he pass 
in silence that phenomenon which then, even as now, pre- 
sented itself as the greatest evil,—-the enmity of nations 
and wars? Is it possible that we only are so intelligent 
and that he overlooked that evil and that inexhaustible 
source of evil, and spoke only of communing with bread. 
and wine, and spoke nothing of the societies of the millions 
and of wars? And could we believe that of Jesus, who 
recognizes no mother, no brothers, no family, no ancient 
faith, and speaks to such vagrants as he himself is ? 

Is it possible that he recognizes the state and does not 
speak of the relations of the nations, because he finds that 
these relations and wars are very good, because wars, which 
cause millions to suffer and other millions to be the cause 
of suffering, have nothing to do with his teaching ? 

In the beginning of his discourse Jesus says that not 
only must we not kill, but that we must not be angry 
with a man, so how could he help mentioning that 
eternal phenomenon of the wars, when not only anger 
is expressed toward people, but people are even killed ? 

This lack of comprehension is due to the fact that the 
teaching of Christ is not taken to be a teaching of what 
the life of men ought to be, but as a certain complement 
and adornment of the existing life, which is supposed to 
be the real one. If Christ’s teaching does not agree with 
life, it has to be interpreted differently. Jesus forbids all 
hatred of foreigners, forbids defence, and commands us to 
submit to the enemy, but we have governments, rights, 
etc. The teaching does not fit in, and it becomes neces- 
sary to interpret it differently, and the teaching is trans- 
formed. And kingdoms and wars are continued. And 
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if the question is put, How can there be wars in 
Christian countries? the answer is, Jesus says nothing 
of kingdoms and wars. And so it turns out that Jesus, 
who forbids the application of a coarse word to a 
man, who forbids the having of even one offended per- 
son, without peace being made with him, permits violence 
and murders on an enormous scale. He forgot to say 
anything about it, or that does not concern the teaching 
about the good. But if you read as it is written, this is 
what results : 

The first little rule of Jesus is the law about man in 
himself, in his heart: taking the commandment, Thou 
shalt not kill, the purpose of which is that men in their 
badness should not harm each other, Jesus says, Not only 
shalt thou not kill, but thou shalt have no anger against 
thy brother, and if thy brother be angry with thee, 
make thy peace with him. 

The second little rule is about man and woman, about 
the family: taking the commandment, Thou shalt not 
commit adultery, the purpose of which is that men 
should not harm each other in their sexual relations, 
Jesus says, Do not regard carnal lust as a good deed. 

The third little rule is about man in his private worldly 
relations with others: taking the commandment about 
the oaths, the purpose of which is the correctness of 
relations, Jesus says that the sources of evil are the 
obligations which man takes upon himself. We cannot 
promise anything: swear no oaths about anything. 

The fourth little rule is about the relations of man 
to his state and to the laws of the state: taking a 
statute out of the laws of his nation, Christ teaches 
that it is impossible to correct by punishment, and that 
it is necessary to give up everything which they take 
from you, to forgive everything, and never to go to law. 

The fifth and last little rule of the teaching, which 
began with the life of a single man, embraces more 
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and more men, and here refers to all humanity, to all 
men whom we call enemies, when our nation is at war 
with them, to other nations, to all of humanity: hostile 
nations, enemies, should not exist for you. If they make 
war on you, submit, do good, and wage no war. Do as 
God does, for whom there is no distinction between the 
good and the bad. Be good to all men, no matter of 
what nation they may be, — make no distinction. 

(c) The words bless them that curse you are not found 
in many texts; they are not in the Vulgate, nor in 
Luther, nor in Tischendorf’s edition. It was evidently 
added later, and here breaks the sense, since the dis- 
course is not about personal enemies, but about enemies 
of state, about wars. 

(2) In many texts it is written Spows vids, which 
again confirms the meaning of the whole discourse as 
being not about personal enemies, but enemies of state. 

(ec) In many texts it reads é@vxds, which means a 
Gentile, not a Jew. This variant again confirms the 
assumption that the whole discourse does not refer to 
personal enemies, but to enemies of state. 

(f) The whole context in Luke in this passage has 
evidently reference to a personal enemy and may be 
referred to the rule of non-resistance to evil. Its con- 
nection with the same place in Matthew only impairs 
the separate meaning of Matthew’s text, which defines the 
relation to é@vxol, éy@pol, to foreign nations. 

(g) réXeos means perfect, but in Russian this word has 
to be complemented, perfect in something. Here the per- 
fection obviously means goodness which 1s not limited to 
certain people. And so I translate it by good. 

i: , Matt. vit. 12. There- 12. Therefore all thi 
ty Oosre tm “roe fone MOP nts, BNO Tis ote ce 


bute of AvOpwra, ofrw should do to you, do ye you tothem; for this is 
cal duets woutre adrots- even so to them: for abe law and the proph- 


this is the law and the 
obros dp dorwv 6 riuot propnetss 
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(a) This verse, which in Matthew is placed in Chapter 
V. after the discourse about the judgment, I transfer here 
to the conclusion of the fifth rule. 

Having warned his hearers that he did not destroy the 
‘aw, but only gave a few additional little rules, the ful- 
filment of which gives the kingdom of God, Jesus 
expresses these five rules, namely: Be not angry ; com- 
mit no adultery ; swear not; go not to law; war not. 

Jesus says, Here are five rules, but they all come down 
to one. This rule is, What you would that others should 
do to you, do you to others. This rule takes the place of 
all the former law. 


OF ALMS, FASTING, AND PRAYER 


wovty Eur porber ry dpy- 
Opurwv, xpos rd Gea- 
Ova abrois: ef Se pie, 
purOdy odx xere rapa 
Ty warpl bud dy rois 
otpavots. 

2. “Oray ody roigs 
Arenpootrny, wh ocah- 
wloys tumrporbév cov, 
Somrep ol broxpiral ro.od- 
ow éy rais cuvayuyais 
kal dy rais pias, Srws 
8ofacbaoww Ord TOV dp 
Opdhawy: duh \éyw dyer, 
"Aréxouss Tov pucbdy 
abr ay. 

8. Zot 3 srowlvros 
renportrny, ph yrarw 
h dporepa cou rl roel 
dezid cou, 

4. “Orws gy cov + 
Oenuoctyyn év ry xpur- 
ry: xal d warip cov 6 
Pr\érwy éy rQ xpurry, 
atrds dwoddca go éy 
Te pavepy. 


Matt.vi. 1. Take heed 
that do not your 
alms befores men, to be 
seen of them: otherwise 
ye have no reward of 

our Father which is in 

eaven. 


2. Therefore when thou 
doest thine alms, do not 
sound a trumpet before 
thee, as the hypocrites 
do in the synagogues 
and in the streets, that 
they may have glory of 
men. Verilye I say unto 
you, They have their 
reward. 


8. But when thou doest 
alms, let not thy left 
hand know what thy 
right hand doeth 


4. That thine alms may 
be in secret: and thy 
Father which seeth in 
secret himself shall re- 
ward thee openly./ 


1. Take heed that you 
do not do the truth for 
men, to be seen of them. 
If you do so, there is 
no desert in your trath 
before your Father in 
heaven. 


2.80 when thou art 
compassionate to men, 
do not sound a trampet 
before thee, as the come- 
dians do in the gather- 
ings, in the streets, that 
men may praise them. 
You see yourselves that 
they have received their 
re vard. 


8. But when thou art 
compassionate, do it so 
as not to know whether it 
is thy right hand, or thy 
left, which is doing it, 


4. So that thy pity for 
men may be in the secret 
of thy heart; thy Father 
sees in the secret of thy 
heart and will repay 


thee. 
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16. “Oray 8 
eremre, ph ‘ylverGe 
Gowep of broxpral oxv- 
Opwrrol: dparlSoves yap 
74 wpbcwra abr Gy, Srws 
gavdo. rois dvOpwrois 
ynorevorres’ duh» dNéeyw 
duty, Ere dwrdxovcs roy 
purOdy abradv: 

17. 2d 8 wnorebwy 
Grewal cov rh» «xe- 
paddy, kat 7d wpbowrby 
cov vipa: 

18. “Owws ph darys 
Tots dvOpwwrars ynorevwy, 
d\Aa ry warpl cov Ty 
éy tp kpurrgp: «kal 6 
warhp cou 6 Brérwv dv 
Te KpuET@ droddce cot 
dy TH Pavepy. 

5. Kal dray rpocevyy, 
ox fry Sowep of broxpi- 
ral, Ore pidobory dy rais 
curayoryais wal éy rais 
yorlas ray mwrarady 
dorares wpoceixecba, 
Sxws Ay daradc: Trois 
advOpwros: duhy Aéyo 
buiy, Sri dwrdxoves roy 
pucbdy adr dy. 

6. Sv 82, Sray xpo- 
ceryy, edaoedGe els rd 
Taueioy gov, Kal, Kdel- 
cas Thy Opay cou, rpé- 
eevéas TY rarpl cov TE 
é» rp «xpyrT@: cal 6 
wathp cov 6 Biérwy dr 
TP KpvETD droduce cot 


dy TH Havepy. 
7. TIpocevxyéueroc 82 
uh Barrohoyhonre, 


Gorep ol €Bmxol- Soxotcr 
yap &r: dy TQ rodvdoylg 
abrdp elcaxovebhocrra. 

8. Mh od” duocwOfre 
abrois: olde yap 6 rarhp 
dudy dv xpelay xere, 
wpd ro6 tpas alriioa 
abréy. 


vy . 


16. Moreover when A 
fasts be not, as e 
hypocrites, of a sad 
countenance: for they 
eistenre their faces, 
that may appear 
gs men to fast. Verily 
uD ou ey 
have their reward, 


17. But thou, when 
thou fastest, anoint 
thine head, and wash 
thy face; 


18. That thou appear 
not unto men to [ast, 
but unto thy Father 
which is in secret: and 
thy Father which seeth 
in secret shall reward 
thee openly” 


6. And when thou pray. 
est, thou shalt not be as 
the hypocrites are: for 
ene? lore: to pray stand- 
n the s es 

and in the ornare of 
the streets, that they 
may ; ee seen oe men. 
e say unto you 
They have their reward. 


6. But thou, when thou 
prayest, enter into thy 
closet, and when thou 
hast shut th door, pra 
to thy Father whic 
is in secret; and thy 
Father which seeth in 
secret shall reward thee 
openly./ 


7. But when ray, 
use not vain ae ti- 
tions,* as the heathen! 
do: for they think that 
they shall be heard for 
thelr much speaking. 


8. Be not ye therefore 
like unto them: for your 
Father knoweth what 
things ye have need of, 
before ye ask him.= 
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16. When thou depriv- 
est thyself of anything, 
ar not morcee: like come 

ans, fort urposely 
sadden their’: aces that 
men may see that they 
fast. Thou knowest thy- 
self, they receive their 
reward for it. 


17. When thou re- 
strainest thyself from 
anything, perfume thy 
head and wash thy face; 


18. That men may not 
see that thou art fast- 
ing, but that thy Father 
may see in thy heart. 
And thy Father, seein 
oo thy heart, will rewar 

ee. 


56. And when thou 
prayest be not as the 
jars: they always pray 
in the assemblies, stop- 
ping in the corners of 
he streets, that they 
may be seen bse men. 
Thou seest thyself, they 
receive their reward. 


6. But thou, when thou 
prayest, enter into thy 
closet, shut the door, 
and pray to thy Father. 
And thy Father will see 
in thy soul and will 
repay thee. 


7. When you pray, do 
not wag your tongues, 
as the comedians do. 
They think that their 
prattling will be heard. 


8. Be not like them, 
for your Father knows 
what you need, before 
you open your mouths. 
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9. OSrws od” mpoc- 
eyerbe tyetss IIdrep 
huav 6 éy rots obpapois, 
dyiacOhrw «= Td Spo 


gov’ 

10. "EN@érw 4 Bacr- 
Nela cou: yernOfrw 7d 
GArnyd cou, ws éy odpa- 
mp, xal éwl ris yijs- 

11. Td» Aprov hyudsr 
Tov érwotcwr dds hucy 


ohpepov: 
12. Kal &des huty ra 


9. After this manner 
therefore pray ye: Our 
Father which art in 
heaven, Hallowed be thy 
name.« 


10. Thy kingdom come. 
Thy will be done in 
earth, as it is in 


heaven.° 


11. Give us this day 
our daily? bread. 


18. And forgive us our 
debts as we forgive our 


dpedjpara judy, &$ debtors. 
cal tyets Adleuev ois 
épecréras udv- 


18. Kal ud eloevéyxys 
huas els weipacpdy, dd\rAd 
pioas tyuds dard rol 
awornpod. Sri col éoriy 
h Baccrela cal 4 divas 
xal + Séta els rods alOvas: 


dup. 

25. Kal Sra» orfxnre 
awpocevxbpevor, ddlere ef 
vt €xere xard repos: va 
cal 6 warhp dudy 6 éy 
rots otpavois apy spiv 
Ta raparrapara buGy. 

26. El &5@ vdpets ovx 
ddlere, o08¢ 5 warhp 
tudy 6 dy rots odpavois 
ddjoa rd raparTwpara 
bpdy. 


18. And lead us not 
into temptation, but de- 
liver us from evil: For 
thine is the kingdom, 
and the power, and the 
glory, forever. Amen. 


Mark * 2. And 7 
ye stan raying, for- 
give, if ye have aught 

ainst any; that your 

ather also which is in 
heaven may forgive you 
your trespasses. 


26. But if ye do not 
forgive, neither will 
our Father which is 
h heaven forgive your 
trespasses. 
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9 Pray like this: 
er! 


10. Let thy ki 
be. Let thy will 
thee and in me. 


om 
in 


11. Give us our daily 
food which we need. 


13. And forgive us our 
one oe m guilty 

ve who are 
Sousa us 


3%. When a 
to pray, forgive, if you 
have an ng net 
any, 80 that your Father 
in heaven may forgive 
you your trespasses. 


26. If you do not for- 
give, your Father in 

eaven will not forgive 
your trespasses. 


(a) &umpoocGev has here a meaning which is defined 


by what follows: for, only for men. 


(b) Many texts have here d:xasoctvny instead of 


éXen Loa vvny. 


It is self-evident that it ought to be 


Sucacoodvny, since the verse refers to the fulfilment 
of everything prescribed by Jesus. 
the copyists is that in counting up what forms virtue, 
Jesus in the second verse calls €Aenuoouvn, compassion, 
one of the first, but this compassion is not to be taken 
in the sense of an act, but of sympathy for men. Avcato- 


What has misled 
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ovvn means the execution of the truth, justice, but the 
latter word has received with us a meaning which is so 
far removed from truth, that truth has to be substituted 
for it; rrovety Sixacoovvny must be translated by to do the 
truth ; trovety éXennoovyny to be merciful, compassionate. 

(c) Again the word apy is used in the sense of what 
is clear to everybody, namely, that they have received 
their reward by being praised, so what other reward do 
they want ? | 

(2) That is, Do so as to abandon thyself with thy 
whole soul to the work, so that thou hast no time to find 
out whether thy might or thy left hand has done the 
work. 

(¢) apumrrdés means hidden; év r@ xpuyrr@ in the lan- 
guage of the gospels means more than 1m secret ; it means 
in the invisible secrecy of thy heart: In the day when God 
shall judge the secrets of men by Jesus Christ according 
to my gospel (Rom. 11. 16). 

(J) év tp davep@ is not found in many texts and was 
apparently added, because the expression éy rm xpuTrT@ 
was not understood. These words are not in Tischendorf. 

(g) vnoredm means to deprive oneself of something, to 
restrain oneself. 

(2) I translate this passage before the discourse about 
prayer, as being less important. 

(t) dtAovce stands here in the sense of do always and 
in Russian has to be translated by the one word always. 

(Yj) év tm havep@ is again wanting in the majority of 
texts. 

(k) It does not say dray mpocevyn, as before, but mwpoo- 
evyduevor S¢ pn Barroroyjonte while praying do not 
wag your tongues, that is, prayer does not consist in the 
wagging of the tongue, in the speaking of words. 

() Many texts have troxpiraé and not é6vixol. 

(m) In many texts we find avolEa: rd ordpa, before 
you open your mouth. 
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(n) In many texts the words hallowed be thy name are 
omitted and instead words are given about the coming 
of the kingdom. In spite of all the attempts at interpre- 
tation, these words remain in the existing interpretations 
the same vroAvAoyia which Jesus forbids. For the same 
reason I omit the words our... in heaven,.which are 
not in Luke. 

(0) In earth as v4 ts in heaven, again a wordiness with- 
out any contents; these words are not in Luke. 

(p) The word émovows is incorrectly translated by 
dauy: it means necessary. 

(gq) In Matthew it says, Lead us not into temptation, 
but deliver us from evil; in Luke the last words, But 
deliver us from evil, are wanting. The latter words are 
evidently an addition to Luke’s text. Neither phrase 
contains any idea, and they even impair the connection 
with what follows and what precedes. The preceding 
verse of Matthew says, There is no need of speaking 
much and the Father knows what you want before you 
open your mouth. And mention is made of that one 
thing which may be wished for and asked of God. This 
one thing consists in recognizing him as the Father, wish- 
ing for his kingdom and will, and therefore forgiving 
everybody. And immediately after that it says, If you do 
not forgive, the Father will not forgive you. 


This is what is to take the place of the prayer with 
you. These words can have no other meaning; but as 
has happened with many, many things in the teaching 
of Jesus, even so here, the very words which he used in 
order to reject all external prayer, those very words with 
some misty additions are taken as a sample of a precative 
prayer. How much clearer could he have said that there 
is no need of praying? The temple of the sacrifice is 
destroyed ; it says, What is needed is not sacrifices, but 
your love among yourselves. It says, God is spirit, and 
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for him one must work in the spirit and with works. 
More than that: as though foreseeing the stubbornness of 
the people, who would want to retain the prayers, he says 
directly, Do not pray in words. The whole prayer is to 
consist in the desire of the kingdom of God and in the 
execution of its rules, and all the rules consist in not 
regarding any one as guilty, but loving and forgiving all. 
And what happens? These very words, by which prayers 
are denied, are received as the words of a prayer. 
Here is what the church says: 


After this manner therefore pray ye: The Lord proposes only a 
sample of a Christian prayer, and so it does not mean that 
a Christian must always pray with the words of this prayer, and 
must not use any other form of prayer. In it is contained the 
essence of the Christian prayer, and the further details may evi- 
dently form the subjects of a mass of other prayers, which have 
actually been composed in the church of Christ, and which are 
used in one form or another by all the Christian nations and 
creeds. 


Reuss is nearer to the truth, but he, too, does not want 
to see the simple, clear meaning of the words, because in 
the beginning he has incorrectly understood the whole 
sermon; he, too, sees a prayer in these words. 

Here is what Reuss has to say (pp. 216-221): 


1° La priére ne doit pas consister en formules vides de sens 
ou tellement nombreuses qu’elles servent plutét & donner de la 
distraction & celui qui les récite, qu’& concentrer ses pensées sur 
ce qui éléve l’ame & Dieu. Celui-ci n’a pas besoin d’une longue 
priére, parce que, & vrai dire, il n’a pas besoin de priére du tout: 
il sait ce qu’il nous faut, ce que nous pouvons désirer, ce qu'il 
veut nous octroyer. C’est pour nous-mémes que nous prions, 
c’est-4-dire pour nous rapprocher de Dieu, pour nous laisser péné- 
trer et diriger par son esprit, pour amener notre volonté & se 
soumettre avec confiance 4 la sienne. La priére a rempli son 
but dés qu’elle aboutit & nous faire répéter de bon cceur ce que 
Jésus a dit &4 Gethsémané. Une priére courte, simple, mais riche 
et profonde d’idées suffit pleinement, bien entendu si elle part du 
coeur et n’est pas simplement un acte de la mémoire. 
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2° Jésus parait avoir un jour saisi l’occasion de donner & ses 
disciples, et peut-€tre sur leur demande méme (sect. 62), la 
formule d’une pareille priére. Ce n’a pas été certes avec |’inten- 
tion de la faire réciter officiellement par eux dans n’importe 
quelle occasion, mais pour préciser en quelques mots la nature 
des choses qui pouvaient devenir le sujet de la pridre. L’Eglise 
n’a pas eu tort de faire de cette formule sa nourriture journa- 
litre: l’expérience des siécles en a constaté l’inépuisable richesse. 
Mais en comparant le texte conservé dans la rédaction de Lue, 
on voit que les premiers chrétiens n’en avaient point encore fait 
une formule officielle et invariable, comme cela a dfi étre le cas 
% l’époque ot les copistes ont cru devoir rendre le texte moins 
complet conforme & celui qui, 4 cause de son étendue méme, avait 
passé en usage. 

Il suffira de peu de mots pour diriger l’6tude de ces quelques 
lignes qui sont un sujet de méditation inceasante pour tous les 
chrétiens. On serait d’autant plus sfir de se fourvoyer dans 
Vinterprétation de l’Oraison dominicale qu’on y rechercherait 
des choses étrangéres aux besoins et aux aspirations d’une piété 
simple et naive, et accessibles seulement & l'esprit scolastique. 
Ainsi rien n’est moins bién placé ici que la controverse sur le 
nombre des priéres particulitres comprises dans cette oraison, ou 
les prétendues découvertes relatives & leur disposition symétrique 
et au rapport du prologue a |’épilogue ou de l’ensemble avec le 
dogme de la trinité, qu’on y a cherché d’autant plus avidement 
que le texte s’y prétait moins. Supposer ici des arriére-pensées 
dogmatiques, ou des préoccupations de forme, c’est méconnaitre 
étrangement et l’esprit du Seigneur et le but qu’il avait en vue 
en formulant cette priére. 

Dans l’allocution qui est mise en téte, on remarque immédia- 
tement le nom de Pére, si rarement employé dans |’Ancien 
Testament, si caractéristique pour la religion de l’Evangile. Le 
sens de ce terme n’est pas épuisé tant qu’on songe seulement & 
la bonté du Créateur; il rappelle de préférence que Jésus veut 
faire des hommes les enfants de Dieu, et c’est cet 6lément & la fois 
pratique et mystique, le souvenir du devoir et le sentiment de 
Yunion spirituelle, qui doit dés l’abord mettre celui qui prie dans 
la vraie disposition d’esprit. Il dira: Notre pdre, bien qu'il 
puisse aussi dire: Mon pére, parce qu’il aimera & se rappeler la 
solidarité fraternelle qui l’unit & sessemblables. Et il continuera, 
méme au dix-neuviéme siécle, & parler des Cieuz, comme de la 
résidence du Tréds-Haut, sans se préoccuper de questions de 
cosmologie, parce que cette expression est le symbole de la gran- 
deur, de la puissance et de Ja providence de Dieu, par consé- 
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quent pour lui-méme 4 la fois une constatation de sa dépendance, 
et le gage d’une foi confiante et assurée. 

La premitre pritre se présente d’abord comme une simple 
formule d’adoration, comme un acte d’humilité de la créa- 
ture en face du Créateur. La sanctification peut @tre com- 
prise comme une manifestation du respect. Mais dans ce cas 
m€me, il conviendra de substituer au nom la personne, en nous 
rappelant l’usage constant du langage biblique. Cependant on 
aurait tort de s’arréter la. Une vraie sanctification de Dieu, 
dans le sens indiqué, n’étant possible que de la part de celui qui 
se sera sanctifié d’abord lui-méme, c’est-i-dire qui se sera rendu 
digne d’approcher le Trés-Saint, la premiére priére (qui ne peut 
méme @tre une priére qu’& cette condition) implique donc en 
méme temps un engagement moral, et une demande en assistance 
& effet de pouvoir s’en acquitter. 

La seconde pri¢re demande la venue, c’est-d-dire la réalisation 
du royaume de Dieu. C’est du moins 1a l’expression frangaise 
dont nous nous sommes servi partout jusqu’ici pour rendre le 
terme grec que nous avons devant nous. Ici, cependant, nous 
avons cru devoir nous conformer & |’usage, en y substituant le 
mot de régne. Quoique cela ne doive rien changer au sens, il 
faut pourtant convenir que ce dernier mot écarte plus facilement 
toute conception judaique, ou du moins se préte plus directe- 
ment & celle que l’esprit de l’Evangile veut faire prévaloir. En 
effet, il ne s’agit pas de demander |’accomplissement d’un fait 
concret, visible, spécial, d’une révolution enfin qui changerait la 
‘face du monde, subitement et avec éclat, comme |’espéraient les 
Juifs; mais d’exprimer le désir de voir s’établir un ordre de 
choses ot la sainte volonté de Dieu prévaudra seul dans toutes 
les relations et sera l’unique régle du gouvernement des affaires 
d’ici-bas, une phase du développement progressif de |’humanité 
ou |’idéal de la théocratie, tel que les prophétes l’avaient entrevu, 
sera devenu une réalité. Comme i! est évident que ce n’est pas 
Dieu qui mettra obstacle & cette transformation, cette priére 
aussi, comme la précédente, implique la promesse, de la part de 
Yhomme, de préter son concours actif & une ceuvre si désirable. 
Cela nous fait voir aussi que Luc a pu omettre la troisiéme priére, 
qui n’est que ]’explication ou, si l’on veut, la traduction subjec- 
tive de la seconde, sans qu’il manqu&t rien d’essentiel & la 
formule entiére. D’un autre cété, pour faire voir que la rédac- 
tion plus compléte ne renferme pas de redites, on peut faire 
remarquer que la seconde priére, en mentionnant le régne, reléve 
plus particulidrement l’idée de la solidarité entre les hommes, 
de la communauté du but et du travail qui les doit unir; tandis 
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que la troisidme insiste plus explicitement sur |’activité méme 
de ‘homme qui n’avait été que sous-entendue dan les deux précé- 
dentes. Car la volonté, dont il est question ici, est bien celle qui . 
s’adresse & l’étre libre, et non celle qui régit la nature. Mais 
toutes les trois pritres concernent des faits qui réclament la 
coopération des hommes; c’est une preuve de plus que la priére 
est essentiellement faite pour l’homme et non pour Dieu. 

Quant 4 la quatriéme priére, nous ne nous arréterons pas & 
réfuter ceux qui l’interprétent allégoriquement, de maniere & voir 
dans le pain quotidien autre chose que la nourriture et en général 
la satisfaction des besoins de la nature physique et de la condi- 
tion terrestre: nous n’avons rien & objecter si l’on veut appeler 
la méditation de la parole de Dieu le pain quotidien du chrétien ; 
nous affirmons seulement que Jésus n’a pas voulu parler de cela 
ici. L/’allégorie, le sens caché, sont choses étrangéres & ]’Oraison 
dominicale; et loin de dire que le Seigneur aurait dérogé & la 
dignité de l’ensemble en descendant jusque dans la région maté- 
rielle, nous trouvons plut6t admirable qu’il ait su rattacher la 
matiére méme, c’est-a-dire les nécessités physiques de notre exis- 
tence, & un ordre d’idées plus élevé et nous montrer ainsi le 
devoir et les moyens de les sanctifier. Il y a une immense con- 
solation pour le mortel 4 se pénétrer de la conviction que Dieu 
ne l’abandonne pas & lui seul, méme dans les affaires les plus 
ordinaires, et la recherche de |’assistance céleste vivifie et enno- 
blit son travail. Quant & la formule usuelle dont nous venons de 
nous servir également en passant, il est positif qu’elle est inac- 
ceptable, bien qu’elle ne contienne rien qui soit déplacé dans un 
pareil texte. Philologiquement parlant, le terme grec, employé 
par les deux évangélistes, mais qui ne se rencontre chez aucun 
autre auteur, ne peut &tre ramené qu’’ deux combinaisons étymo- 
logiques. Ou bien le mot doit &tre dérivé d’un verbe qui si- 
gnifie aller, et ce sera le jour survenant, le lendemain. C’est le 
sens que Jéréme dit avoir trouvé exprimé dans l’évangile hébreu, 
le pain du lendemain. Ou bien il vient d’un nom qui signifie la 
substance: alors l’adjectif du texte parle de ce qui est dans la 
proportion de la substance, c’est-a-dire sufisant, en opposition 
avec ce qui est au-del& de la substance ou superfiu. Nous pré- 
férons cette derniére interprétation. Elle fait valoir an élément 
de réserve et de modération & l’égard des biens de cette terre, 
qui certes ne déparera pas |’ensemble. 

En employant dans la cinquiéme priére le terme d’offense et 
offensé, nous nous sommes encore conformé & l’usage. Mais il 
importe de constater que ce terme affaiblit beaucoup le sens de 
Yoriginal. A la lettre il faudrait dire: Remeta-nous nos dettes 
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comme nous les avons remises & nos débiteurs. Cette formule 
regoit son explication la plus simple et la plus juste par la para- 
bole des deux serviteurs, sect. 56. Tout manquement au devoir, 
soit envers Dieu, soit envers le prochain, est comparé & une dette 
contractée, dont le créancier peut, s’il le veut bien, nous faire 
grfice sans paiement. Cette comparaison est usitée également 
dans le langage rabbinique et la langue allemande |’a conservée 
purement et simplement. Pour le fond, on peut observer que 
l’humble aveu de la dette (de la culpabilité, du péché) doit rendre 
le pécheur plus disposé & faire aux autres ce qu’il réclame pour 
lui-méme, ou plutét (d’aprés chap. v. 23 suiv.) il ne doit se pré- 
senter devant Dieu pour lui demander la remise de la grande 
dette, qu’autant qu’il a déja préalablement remis la petite & son 
frére. C’est 14 ce qu’exprime le texte tel qu’il a été rétabli par 
_ la critique, ainsi que celui de Luc, bien qu’il ne soit pas exacte- 
ment le méme. Le texte vulgaire parait étre di & une certaine 
faiblesse du sentiment moral, car il exprime plutét une promesse 
qu’un fait accompli, et a de plus le grand inconvénient d’intro- 
duire |’idée d’une mesure proportionnelle, qui serait & la fois & 
_notre désavantage, et contraire & la réalité. 

Dans la sixiéme priére aussi |’usage a introduit des corrections 
arbitraires. On dit fréquemment en chaire: Ne nous laisse pas 
succomber & la tentation, parce qu’on se trouve choqué de l’idée 
d’attribuer la tentation & Dieu méme (Jacq. i. 13). Mais cette 
difficulté n’est qu’apparente. Un seul et m6me mot grec servant 
& désigner les épreuves auxquelles Dieu soumet les hommes, dans 
un but pédagogique et salutaire, et les sollicitations venant de la 
part des mauvais instincts, & la suite desquelles notre faiblesse 
nous fait commettre des péchés, l’assertion de Jacques, confirmée 
par une saine intelligence de la nature de Dieu, et la priére de 
Jésus, qui se fonde sur la connaissance de la nature humaine, 
sont également dans le vrai. Le chrétien, se méfiant de lui- 
méme, peut demander comme une grfce que Dieu veuille lui 
épargner les épreuves, absolument comme Jésus |’a demandé 
lui-méme & Gethsémané, mais, comme pour lui aussi, cette priére 
elle-méme doit &tre un moyen d’affermissement de la volonté, 
une source de force et de courage, et partant un gage de la vic- 
toire, ce que Paul exprime trés-bien, 1 Cor. x. 18. La dernidre 
phrase, qu’on a tort de compter comme une septidme priére, et 
que Luc a pu omettre sans tronquer le texte, n’est & vrai dire que 
le complément de ce qui précdéde. En effet, si l’on traduit, 
comme nous avons fait, le Malin, au masculin, elle nous remet 
sous les yeux le fait que l’épreuve envoyée par Dieu peut devenir 
une véritable tentation, une occasion de chute, & cause de netre 
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faiblease sur laquelle agit le démon du mal. Si l’on préftre 
mettre Je mal, au neutre, le sens revient au méme, seulement la 
puissance du mal n’est plus personnifiée. En aucun cas il ne 
saurait tre question de mettre : préserve-nous du malheur. 

Nous avons supprimé la doxologie que |’ Eglise grecque, dans 
sa liturgie, a ajoutée & )’Oraison dominicale, et qui, par cette 
raison méme, a fini par pénétrer dans les manuscrits de I’Evan- 
gile. L’Eglise latine ne la connait pas, elle manque donc aussi 
dans la Vulgate et dans toutes les bibles catholiques. Elle 
parait dater du quatriéme siécle. Li importe peu de préciser 
le sens de pareilles formules. Elles servent & la glorification de 
Dieu et emploient généralement des locutions bibliques; ici on 
pourrait 4 la rigueur y voir une espéce de confirmation de 1’Orai- 
son: Dieu veut et peut accorder ce qu’on lui demande, et nous 
l’en remercions d’avance. Observons en passant que c’est & la 
présence ou & l’absence de cette formule qu’on peut reconnaitre 
le plus facilement si une traduction du Nouveau Testament est 
d’origine catholique ou protestante. 

3° Les v. 14 et 15 ne font pas partie intégrante de |’Oraison 
dominicale, comme il est aisé de le voir. Peut-Gtre est-ce un 
fragment d’une explication que Jésus en aurait donnée, car ils 
se rapportent directement & la cinquiéme priére. I] sera plus 
sir de dire que c’est une pensée trés-fréquemment reproduite 
dans l’enseignement de Jésus, voy. Marc xi. 25 ss. (sect. 92). 
Matth. xviii. 85 (sect. 56), etc. L’empressement de se réconcil- 
ier avec le prochain est la condition du pardon de la part de 
Dieu. Sans elle, la confiance dans sa grace oéleste serait illu- 
soire. 


OF LAYING UP TREASURE 


19. Mh Oncavpltere 
buiy Oncavpods éxi ris 
is, Grov chs xal Bodors 
ddaviter, xal Grou x\ér- 
Tat Swptacove: Kal Kiér- 
Tovet: 

20. Oneoaupltere 82 
buiv Onoavpods év ob- 
pavy, Srov ore chs obre 
Spades dari fer, cai &rov 
xréxra: ob Swptecover 
obde kX\érrovers. 

21. “Orov ydp éorep 
6 @Onoavpds ipiv, exe? 
tora: xal 4 xapéla opr. 


Matt. vi. 19. Lay not 
up for yourselves treas- 
ures* upon earth, where 
moth and rust doth cor- 
rupt, and where thieves 
break through and steal: 


2. But lay up for 
ourselves treasures in 
eaven, where neither 
moth nor rust doth cor- 
rupt, and where thieves 
do not break through 
nor steal: 


21. For where your 
treasure is, there 
your heart be also. 


19. And do not increase 
your livings upon earth; 

ere moths and rust cor- 
rupt all, and thieves dig 
under and steal. 


eaven; 
and rust do not corrupt 
things, and thieves do 
not dig under and steal. 


21. For where your 
ovine is, there will also 
your heart be. 
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22. ‘0 Adywes rot 
gdparhs doriy 6 dp8a)- 
pds: dap odp é bpOa)yuds 
gov ardois 7, Sor rd 
ciud cov dwrepdr 
terat: 

28. "Edy de 6 Spban. 
pbs cov rornpds 7, dor 
7d) cid gov ocKoreavy 
Ecrar. ef ody Td Pibs Td 


22, The Nght? of the 
body is the eye :« if there- 
fore thine eye be single, 
pat whole body shall be 

of light. 


23. But if thine eye be 

evil, thy whole body 

shall be full of darkness. 

lf therefore the light 

that is in thee be dark- 

ness, eked great is that 
ess 


év got oxébros dort, 72 garicn 


axbros wécoy ; 

24. Ovsels dsdvarac 

duel Kxuplois Sovdeverr’ f 
yap Trop Eva wuohoe, Kal 
Toy Erepoy dyarihce: 4 
évds dv@éEera:, xal rod 
érépov xaragpporhoe. ov 
3évacbe Gey sovdeterr 
cal papyuovd. 
15. ‘OpGre xal pudAde- 
cecGe dxd rijs m)eope- 
flas: Sri otk év Ty wepic- 
cebay Tit } wh abrod 
dorcy éx ry brapxbyrur 
adrov. 

26. Ti yap woedeiras 
AvOpwwros, day ray kbo poy 
Sdop xepdhoy. Thy ¢ yu- 
xhv adrod Snuwhp; F rl 
8dca AvOpwros dyrdd- 
haypa THs pux iis adroit ; 

25. Aca rovro \éyw 
duty, Mh pepevare r7 
yuxa dudr, rl pdynre 
kal rl alyre unde Te 
odpart ddr, rl évdbon- 
be. ody) 4) Yuxh wreldby 
dori THs rpopys, cal rd 
cdya ro6 évdéuaros ; 

26, "EuSréyare els ra 
werara To otparol, 
Sri ob oxelpovery, obde 
Geplfovery, o08@ curd- 
youow els dwoP}xas, 
cal 6 wxarhp dtudy 4 
odpdvwos rpépe adrd: 
oty duets padXor dta- 
pdpere abrir; 


24. No man can serve 
two masters: for either 
he will hate? the one, 
and love the other; or 
else he will hold toe the 
one, and despises the 
other. Ye cannot serves 
God and mammon. 


Luke zit. 1564 Take 
heed, and beware of 
covetousness for a 
man’s life consisteth 
not in the abundance of 
the things which he 
possesseth. 


Mat. svi. 2%./ For 
what is a man pronied, 
if he shall gain the whole 
world, and lose his own 
soul? or what shall a 
man give in exchange 
for his soul? 


Matt. vi. 25. Therefore 
I say unto you, Take no 
thought for your life, 
what ye shall eat, or 
what ye shall drink; 
nor yet for your body, 
what ye shall put on. 
Is not the life’ more 
than meat, and the body 
than raiment? 


26. Behold the fowls of 
the air: for they sow not, 
neither do they reap, 
nor gather into barns; 

et your heavenly Father 
eedeth them. Are ye 
not much better than 
they? 
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22. The eyes are the 
light of the body. If 
thy sree are not dim, 
the whole body will be 
full of light. 


23. But if thy eyes are 
dim, thy whole body will 
be full ‘of darkness. If 
therefore thy light is 
darkness, how great is 
that darkness! 


24. No man can work 
for two masters, for he 
will esteem one little, 
and will respect the 
other; he will do one’s 
will, and will forget the 
other. You cannot work 
for God and for mam- 
mon. 


15. Take heed, and be- 
ware of every selfish- 
ness, for a man’s life 
does not consist in hav- 
ing more than he needs. 


2. What profit is it to 
a man, if he gains the 
whole world, and loses 
hig soul? You cannot 
redeem the soul with 


riches. 


2%. Therefore I tell 
you, Do not trouble 
yourselves about what 
you are going to eat and 
drink; nor trouble your- 
selves about your : 
what you will put on. Is 
not the life more than 
food, and the body more 
than raiment? 


26. Look at the birds 
of the air: they do not 
sow, nor reap, nor gath- 
er into barns; but the 
Father feeds them. Is 
not man more precious 
than the b 
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27. Ths 8@ €& dpor 
pepysvGy Sivara: mpoc- 
Getva: dri rh» tjdxlay 
abdrol rhxuvy Eva; 

28. Kal repli évddéuaros 
vl pepisyGre; xarayd- 
Gere ra xplva rol dypoi 
ws abfdve od xorg, 
obSe vide: 

20. Adyw dé duty, dre 
obde Lodouwy év radon 
vq dbp abrod wrepiefd- 
Aero ws ty rovrwy». 

30. El 3é rdv xdproy 
ro dypol, ojuepoyr byra, 
wat atpwv els x\lBavoy 
Baddébpuevor, 6 Geds ofrws 
dudtévyveiy, ob wrodd@ 
Baddow Upyas, ddcyomrc- 
STOOL; 

31. My od” pepiurh- 
onre, Néyorres, Tl gd- 
youer, Worl rloper, F 
th wepcBardueda ; 


82. Idvra yap ratra 
rd vm émifyre? olde 
yap 6 warhp bua 6 ov- 
pasos Sri xpiitere rov- 
Twy draryrwr: 

34. My ody pepiurh- 
onre els thy atpwv 4 
yap adpwr pepiprice Ta 
daurfs. dpxerdy TZ hudpg 
4 xaxla avrijs. 


883. Zyretre 8¢ wrpa- 
Tov thy Bacirelay rob 
OeoS xal rh» dixaw- 
otyny abrod, xal raira 
wdvra mwpooreihoerat 
dutv. 

7. Alretre, xat 806%4- 
cera: duty: Syretre, cat 
ebptoere: Kxpovere, xal 
dvovythoeras bpty. 

8. Ids yap 6 alradp 
AapBdva, xal 6 Syrdy 
edploxe, xal r@ Kpovorr: 
dvovyhoeras. 


2. Which of you by 
taking thought can ad 
one cubit unto his 
stature?! 


23. And why take ye 
thought for raiment? 
Consider the lilies» of 
the field, how they grow ; 
they toil not, neither do 
they spin: 


29. And yet I aay unto 
ou, That even Solomon 
n all his glory was not 

arrayed like one of these. 


30. Wherefore, if God 
so clothe the grass of 
the field, which to-day 
is, and to-morrow is cast 
into the oven, shall he 
not much more clothe 
you, O ye of little faith? 


31. Therefore take no 
thought, saying, What 
shall we eat? or, What 
shall we drink? or, 
Wherewithal shall we 
be clothed? 


33. (For after all these 
things do the Gentiles 
seek :°) for your heavenly 
Father knoweth that ye 
have need of all these 
things. 


%.p Take therefore no 
thought for the morrow : 
for the morrow shall 
take thought for the 
things -of iteelf. (Suffi- 
cient unto the day is the 
evil thereof. 

33. But seeks ye first 
the kingdom of God 


9 
and his righteousness; 
and all ese thin 
shall be added un 
you.r 


Matt. vit. 7. Ask,e and 
it shall be given Zou; 
seek, and ye shall find; 
knock, and it shall be 
opened unto you: 


8. For every one that 
asketh receiveth; and 
he that seeketh findeth; 
and to him that knock- 
eth it shall be opened. 
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27. Try as you may, you 
eeane aad the least bit 
to your life. 


2, And way do you 
trouble yourselves about 
raiment? Look at the 
flowers of the field, how 
they bloom; they do not 
work, nor spin. 


29. And Solomon in all 
his glory was not better 
dregsed than one of the 
flowers of the field. 


$0. If God can clothe 
go the ess of the field, 
which lives to-day, and 
to-morrow is burned up, 
why should he not clothe 
you? You do not believe 
well! 


$1. Therefore do not 
trouble yourselves; do 
not consider what you 
are going to eat and 
what to drink, and how 
you will be clothed. 

82. All these things all 
the nations need, and 
pour Father in heaven 

ows that you need all 
that. 


&%. So do not trouble 
yourselves about what 
will be to-morrow. To- 
morrow will have its 
own care. Sufficient are 
the cares for one day. 


33. First of all seek to 
be in the will of God and 
to entrust yourselves to 
the will of God; ask for 
the chief thing, and the 
a ificant will come 


7. Ask, and it shall be 
given ou; seek, and you 
shall find; knock, and it 
shall be opened to yoa. 


8. For every one who 
wishes receives; and he 
who seeks finds; and to 
him who knocks it shall 
be opened. 
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9.*Hrisésrwdiudy 9 Or what man te 9 Is there & 
if who, it his his 
Avopwnos, 8» déy alrtop tis son alk bread, will son asks bread, will give 
6 ulds abrov dproy, uh give him a stone? him a stone? 


sei 7: -T ody duets, wo- 11. If ye nen pelté 11. If you, evil people 
) Svres. of3are 36- evil, know how to give know what is good an 
ynpe ’ good gifts? unto your give {t to your children, 
mara dyaba didbva: rots children, : how pmgen bow then nw your 
réxvos bud», bow waA- More 8 your Father Father in heaven no 
n which is in heaven give e me ds ate 4 
doy é6 Tarhp buay 6 éy good thin zon to them fim wh oes im 


Tots obpavois dice dya0d that ask h 
Trois alrovocy abrép; 


(a) @noavpdés ought to be translated by treasure, but 
the word has a different meaning. A treasure has too 
special a meaning as of something particularly precious. 
Property has not that meaning of preciousness which 
@ncaupdés has. The popular word a living fully expresses 
the idea. 

(6) Avxvos is generally translated by luminary, but 
ought to be here light. 

(c) I say eyes, in the plural, as the organ of vision is 
meant. 

(d) pscety has everywhere to be translated by to neglect, 
despise ; 1 choose the periphrase to esteem little, as more 
Russian and exact. 

(e) I render it by please, forget. 

(f) xaradpovely not to pay any attentwn, forget. 

(g) Since dovAevervy means to be a labourer, I translate it 
by to work for, in order to retain the same meaning. 

(kh) I put here Luke xii. 15, which expresses the same 
idea from another side. 

(4) Many texts, so also the Sinaitic, have mdons 
wheovetlas. 

(7) Matt. xvi. 26 again expresses the same idea from 
another side. 

(k) uy, as in the majority of the places of the 
synoptics, has to be translated by /4/e. 
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(1) #duxla never means stature, and the translation as 
statwre, which is found in the Vulgate and in Luther, is 
one of the bad blunders which are met with so frequently. 
“Hyscla means time of life, that is, length of life. 

(m) «piva I render simply by flowers. 

(n) érifnrdéw means to be in need of, and is irregularly 
translated as to search. If éifnréw means to search, 
then fnretv (Matt. vi. 33) must mean something different. 

(0) rd €6vn is irregularly translated by Gentiles, paiens. 
Where reference is had to the pagans, é@yxof is used. 
"E@yvn means here all the nations. In confirmation of 
such a translation many texts have in this place ta é6yy 
tod xéopov. This whole passage is everywhere incor- 
rectly translated, even in Reuss, namely, that only the 
Gentiles have a thought for their body and their rai- 
ment, but you are mine, and need not worry about them. 
That is incorrect on account of the meaning of ésifnréw 
and of é@yn, and on account of the variant rod «déopou, 
but more especially because it makes Jesus say that the 
Gentiles are apostates, which he never says, and because 
he would be contradicting himself. He says, You have 
a thought, and then he says, Only the Gentiles have a 
thought. 

(p) I transpose Verses 33 and 34, because Verse 33 
concludes the idea. 

(q) Snréwo means to seek, try to obtain. 

(r) Many texts read: alreite td peydda wal Ta vpiv 
mpooteOncerat, xal aiteite Ta érroupduia nal Ta éruyela 
mpooteOnoeras Upiv. 

(8) atréw without a modification does not mean to ask, 
but to wish, tend toward something. 

(t) Sduara gifts, that which is given. Olédate Séuata 
ayabd you know how to give good, useful gifts, that is, you 
know what is good. 

(uw) In this passage from Luke, there are different 
variants; we find here: dyaov Sdua, Sduara ayaa, 
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mvevua ayabey, yapw wvevpatrixny (spiritum, bonum, 
donum, spiritus sancti). All these variants and the 
accepted text of Luke, in which it says, He will give 
the Holy Ghost, are important, for it is evident that the 
majority understood these words not in relation to earthly 
possessions, but in relation to the spirit, which is needed 
for the participation in the kingdom of God. 

(v) This whole passage follows immediately after the 
verse about the judgment and is there not connected 
with what precedes, but is here directly connected both 
by the unity of idea and even by the very form of 
the expression (nreire. 


Be not angry at anything, no matter bow much 
men may offend thee; seek no carnal solaces; if thou 
hast a wife, live with her alone; make no promises of 
any kind; in no way defend thy labour, nor thy leisure ; 
without going to law, give everything to those who want 
to take it away from thee; do not consider thyself a 
member of any nation, recognize no distinction of nation- 
alities, and make no war on account of such distinc- 
tions, neither by attacking, nor by defending thyself. 
Be vagrants, — this and nothing else is said in Christ’s 
little rules. In them and in doing to others what thou 
wantest that others should do to thee is the whole law 
and the prophets. 

Such as men now are, such as the organization of 
life now is, so it was even then. And what men have 
said, say, and will say about this teaching, men thought 
and spoke of then. Now they say and then they said, 
But if we are not to resist evil and will give everything 
away which is taken from us, then the whole meaning of 
our life is destroyed. There is no state, no property, no 
family. I have prepared, collected, treasured up for 
myself, my family, my nation, and any bad man will 
come, will extort from me, and I must give him The 
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Germans, the French, the Turks will come and take 
away what I have stored up, and I must submit. And 
Jesus Christ gives a direct answer to this. He speaks 
neither of the family, nor of society, nor of the state ; 
he speaks only of what forms the subject of his teach- 
ing, of what is the light of men, of the divine essence 
of man, of his soul. But he gives a direct answer to 
the natural question of what will become of the fruit 
of my labours, of the treasure, of the capital, which I 
have collected. He answers, Man may in life acquire 
two kinds of riches: one kind is the spirit in God, and 
_ the other is what you call riches) Your wealth perishes, 
you know that; if not to-day, it will perish to-morrow, 
in a hundred years, and nothing will be left of it. 

The wealth in God, the life of the spirit, is the only 
one which will not perish and is not subject to earthly 
changes. Treasure up what will not perish. If that 
which thou wishest for, that which thou strivest after, — 
the wealth which thou treasurest up, is evil, what will 
thy life be, which is all directed toward evil? If thy 
eyes see well, they will take the body where it will be 
well off; but if thy eyes are blind, they will take the 
whole body to where evil is. Thy desires and strivings 
are thy eyes which lead thee. What will become of thee, 
if thy eyes are directed toward evil ? 

And so it is impossible to work at the same time for 
mammon, that is, for the perishing riches, and for God, 
for the imperishable spirit. 

The love of wealth is a deception. One needs only to 
think of it in order to understand it. What is it for? 
We are in the habit of saying, How can I help troubling 
myself about what I am going to eat? But who is it 
that wants to eat? The soul, life. Where does it come 
from? It did not grow out of the bread; first it is born, 
and then only do we sustain it with bread. Where does 
itcome from? From God. Consequently God has made 
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both life and bread. What is more precious for God, life 
or bread? Certainly life. Then it is about the life, 
which is from God, that we must trouble ourselves. 
And if God has made life, he has made also what will 
sustain it. For does not God feed the birds, and they do 
not sow, nor reap; so he will feed you, too. The same is 
true of raiment and of everything which each man needs. 
So do not trouble yourselves about your food, or about 
anything else. Your Father, God, knows what you 
need; do not trouble yourselves in advance; sufficient 
evil there is in the care of one day, from which you 
will not escape. Why add more evil by caring for 
the morrow? Hold only to the present moment, trying 
only at this moment to fulfil the will of God, and you 
will enter into the life. Seek only in order that you 
may be in the kingdom of God, to fulfil the will of the 
Father, and everything else will come of itself. Wish 
for, search after this alone, and God will give you this 
life, not the bodily, but the spiritual life. He knows 
what is good for you, and that he gives you. That seems 
hard for you, because you do not see the path. You 
think that the path is everywhere. There is only one 
path, the one which I am showing you,—the path of 
these rules, and upon it will you enter the kingdom of 
God. Be not afraid, you will enter, for God himself 
wants it. 

Here is the way the church and Reuss judge this part. 

The church says: 


The passion for the acquisition of earthly goods is not com- 
patible with the service of God; however, riches, as a divine 
blessing, in its proper relation to man, do not hinder one in his 
service of God. Examples: Abraham, Job, and other righteous 
men. 

«Do not mention to me wealth, but those who were slaves to 
wealth. Job was rich, but did not serve mammon; he had riches 
and possessed them, was the master of them, and not their slave. 
He made use of his wealth as a distributer of somebody else’s 
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possessions and did not indulge in what he had with him.” 
(Chrys.) 

Within certain limits it is necessary to have a thought for 
worldly cares; the Saviour himself and the apostles command us 
to work for their gratification, while heedlessness is always 
blamed. The Lord does not teach us to be heedleas: he only 
forbids too great anxiety. 


Reuss says (pp. 224 and 225): 


Ici il importe beaucoup qu’on ne se méprenne pas sur la portée 
des paroles de Jésus. I] n’a pas pu vouloir recommander la négli- 
gence et l’oisiveté, ni inspirer & qui que ce soit l’indifférence pour 
le travail, ou enlever & celui-ci l’honneur qui lui revient (comp. 
1 Cor. iv. 12, Eph. iv. 28, 1 Thess. iv. 11, 2 Thess. iii. 8 suiv., 
etc.). Mais on connait la méthode du Seigneur d’exprimer ses 
principes d’une maniére absolue, de donner & ses maximes les 
formes du paradoxe, pour faire ressortir ce que les hommes 
ordinairement ne prennent pas le plus en considération, tandis 
qu’il affecte de laisser de cdté ce qui s’entend de soi-méme et n’a 
pas besoin d’étre préché avec une égale insistance. I] est de fait 
que les nécessités de la vie matérielle s’imposent au pére de 
famille, et en général & l’immense majorité des hommes, avec 
une force telle qu’il ne risque guére de les perdre de vue. Il 
risque bien plus de se laisser complétement absorber par elles, 
non-seulement dans ce sens qu’il détournerait son attention de 
toute autre chose et notamment de ses intéréts spirituels, mais 
encore de manitre 4 oublier qu’il n’est pas seul & veiller & ses 
besoins de tous les jours, mais que Dieu y veille tout autant que 
lui, ou plutét d’une fagon beaucoup plus efficace et plus prévo- 
yante. Le discours est donc adressé 4 la fois & ceux qui se rép- 
occuperaient exclusivement de leurs devoirs matériels, et & ceux 
qui le feraient avec un certain manque de confiance dans le gou- 
vernement providentiel du monde, aux gens de petite foi. Le 
souci est donc ici autre chose que le soin légitime qu’on aurait 
pour les siens ou pour soi-méme: c’est ce qui entrave la liberté 
de l’esprit et trouble sa sérénité, ce qui nait de l’absence ou de la 
faiblesse de la foi en Dieu. 


Every one of the five rules has been rejected or misin- 
terpreted singly, and so it is only natural to reject the 
deduction. What is remarkable is that the deduction is 
rejected and considered paradoxical, not on the basis of 
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the falseness of the deduction itself, but because it does 
not fit in with the existing order of things, just as it did 
not fit in at the time when it was preached. More than 
that: the deduction is taken to be false, not because noth- 
ing fits into its definition (many mendicant Christians 
fully fit in with the definition), but because we with our 
circle of men, whom we call the church, do not fit with 


it. 


But there it says that not many, only a little flock, 


enter by the narrow way. No, we will not recognize the 
deduction and be a little flock. 


18. EloddOere 8:4 rijs 
oreyns wodns. Sri wra- 
rela % wbdy, Kal edpd- 
xwpos 4) 6803 4 dwrd-youca 
ds rh» dwwheay, xal 
woddol elowy ol eloepy5- 
pevos Oc abris- 

14. "Or: orevh 4 rodn, 
wal reO\supdrn % 680s 7 
adwdyouca els Thy fwhy, 
wal drlyo: eloly of edpl- 
CKovres aurhy. 

32. Mh dofod, rd yu- 
xpdy wolunoy- Src ebddxn- 
cer 6 rarhp budy Solrar 
buiy Thy Bacidalay. 


THE NARROW WAY 


Mat. vit. 13. Enter 
in at the strait gate: for 
wide is the gate, and 
broad is the way, that 
leadeth to destruction, 
and many there be which 
go in thereat : 


14. Because strait is 
the gate, and narrow is 
the way, which leadeth 
unto life, and few there 
be that find it. 


Luke xti. 32. Fear not, 
little flock; for it is your 
Father's good pleasure 
to give you the kingdom. 


18. Enter by the nar- 
row entrance, for an 
even entrance and a 
broad way lead to de- 
struction, and many 
enter that way. 


14. And a narrow en- 
trance and a narrow way 
lead into life, and not 
many find it. 


32. Fear not, little 
flock, for the Father has 
vr to teach us his 
w 


PARABLE OF THE HOUSE BUILT UPON A ROCK 


22. Todo dpofel nos 
dy éxelvy 77 huepg, Ke- 
pie, Kipue, 0d rp og dré- 
ware = mpoepyretoayer, 
cal ro o@ dripars Sas- 
phe eeBdrouer, xal rp 
o@ évépare durdues woA- 
Ads érovjoaper; 

28. Kal rére dpodo- 
yhow abrots, “Ore ob8é- 
wore tyywy duds: droxw- 
petre dw’ duod ol épyagt- 
pevax Thy dvoulay. 


Matt. vit. 22. Many 
will say to me in that 
day, Lord, Lord, have 
we not prophesied in thy 
name? and in thy name 
have cast out devils? 
and in thy name done 
many wonderful works ?« 


23. And then will I 
profess unto them, I 
never knew you: depart 
from me, ye that work 
iniquity. 


22. Many will tel! me 
on that day, Lord, Lord 
have we not taught and 
driven out the evil for 
thy sake ? and have we 
not established the 
power for thy sake ? 


23. And then will I tell 
them, I never knew you: 
go away from me, you 

t have committed 
lawlessnese. 
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24. Was od» doris 
dxover pov rods éyous 
rovrous, Kal rove abrovs, 
opowow abrdy dvrdpl 
gpovlup, Srris pxodd- 
noe Thy olxlay avrod 
éxi rhyv rérpay’ 

25. Kal xaréBn 7 
Bpoxh xal #rOov ol ro- 
rayon Kal Ervevcar ol 
dveyor, xal msxpooérecoy 
v7 olkig éxelyy, wal odk 
rece’ reOeyedlwro yap 
éxi thy rérpar. 


26. Kal ras 6 dxotwy 
pou Tods Adyous rovrous, 
kal ph wowwr abrovs, 
éuouvPhoeras dvSpl pw- 
pp, boris proddunoe Thy 


okklay avdro0 énri rh» 
Aupov: 
27. Kal xaréBn 7 


Bpoxh xal §dGor ol ro- 
tapol xal Srvevoar ol 
dveyor, kal mpocéxoyay 
Tp olkla ¢xelyy, xatl 
Exece: xal fv 4} xrdcis 


aurys peyaAn. 
28. Kal é¢yévero Sre 
curerfiecey 5 ‘Inacobs 


rovs Adyous Tovrous, éte- 
wdhocovro ol Ex ert 
7p ddaxg adbrod- 

29. "Hp yap diddoxwp 
avrovs ws étovolay Exwr, 
xal ob> ws ol ypaupareis. 


%. Therefore whoso- 
ever heareth these say- 
ings of mine, and doeth 
them, I will liken him 
unto a wise man, which 
built his house upon a 
rock : 


25. And the rain de- 
scended, and the floods 
came, and 
blew, and beat upon that 
house; and it fell not: 
for it was founded upon 
a rock. 


2%. And every one that 
heareth these os bag of 
mine, and doet. em 
not, shal) be likened un- 
to a foolish man, which 
aut his house upon the 
sand: 


27. And the rain de- 
scended, and the floods 
came, and the winds 
blew, and beat upon that 
bouse; and it fell: and 
great was the fall of it: 


28. And it came to pass 
when Jesus had ended 
these sayings, the 

le were astonish at 

is doctrine: 


29. For he taught them 
as one having authority, 
and not as the scribes. 


the winds be 
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%. Therefore whoso- 
ever hears these words 
and fultils them is like 
a wise man who built 
his house upon a rock. 


2%. And the rain came 


was founded on a rock. 


26. And every one that 
understands these words 
and does not do what I 
tell him is like a foolish 
man who built his house 
upon the sand. 


27. And the rain came, 
and the brooks 
flow, and the win 
and struck the house, 
and it fell, and there was 
& great noise; 


to 
blew 


23. And it Bappened 
that when Jesus finished 
his discourse, the Peo le 
were delighted with his 
teaching: 


29. pis he taught them 


THE CHOOSING OF THE TWELVE APOSTLES 


12. "Eyévero 82 ey 
rais huépus ratras, 


é&9 Ger els 7d Epos wpoc- 
evltacGar’ xal fy dia- 
puxrepetwy éy TY mpoc- 
evx7 Tod Geos. 

13. Kat dre éyévero 
hukpa, Tpocepadynce rovs 


Inke vi. 13. And it 
came to in those 
days, that he went out 
into a mountain to pray 
and continued all nig ¢ 
in prayer to 


13. And when ft was 
day, he called unto him 
his disciples: and of 


13. At that time Jesus 
went into the mountains 


to pray, and he prayed 
all night to God.) 


18. And when it was 
day, he called his disci- 
ples, and chose of them 
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pabyras adrol- xal éxde- 
Eduevos dw atrav 3- 


dexa, obs xal droarébXovs 
arbpace, 

14. Zhuwra 8» Kal 
erhuace Ilérpov, ‘xal 
“Ardpéay roy ddedddy 
abrob, "IdxwBoy al 
"ludvrny, SDurroy xal 
BapGodopaior, 

15. Mar@atov xa 


Owpar, "IdxwBov rdv rod 
"Addalov xal Dinwra roy 
Kahobpevor Znwrhy, 
16. "Todday "laxdBou, 
cal Iodday "loxapsirny, 
és xal éyédvero wpodérns: 
17. Kal xaraBds per 
abr&v, torn éxl rérov 
wed.v00, xal Eydos pabn- 
TQyv abrof, xal whos 
mond Too aot ard adons 
ris ‘Iov8alas nal ‘lepov- 
cahty, xal Ts rapadlov 


them he chose twelve 
whom also 


apostles: 


14. Simon, (whom he 


also named 


rother 
James and John, Philip 
and Bartholomew, 


15. Matthew and Thom- 


as, James the son of 
ben a and Simon 
led Zelotes, 


16. And Judas the 
brother of James, and 
Judas Iscariot, which 
also was the traitor. 

17. xud he came down 
with them, and stood in 
the plain, and the com- 
pany of his disciples, 
and a@ great multitude 
of people out of all 
Judea and Jerusalem, 
and from the sea coast 
of Tyre and Sidon, which 
came to hear him. 


he named his 
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twelve and called them 
messengers : 


14. Simon (whom he 

named a ), and 
Andrew his brother, and 
James, and John, Philip 
and Bartholomew, 


15. Matthew and Thom- 
as, James the son of 
Fy tae and simon 


Zelotes, 

16. And Judas the 
brother of James, and 
Judas Iscariot, the one 
who became the traitor. 

17. And he came down 
with Pagare and snd his 


disciple? "an 
ea and a 

Sudea 

from Jerusalem, 


multitude from 

and 

ane from the sea coast 
f Tyre and Sidon. They 

all came to hear him. 


Tépov xal Zdadvos, of 
RrBov dxoica: abrod. 


(a) d¥vayes means power. If we are not going to give 
to this passage a mystical significance, that is, to destroy 
its meaning, we shall get that men who profess the civil 
and church laws will say, We have established all that 
and the governmental powers for the good and to the 
glory of God, — precisely what they say. 


THE LAW 


John announced the coming of God into the world. 
He said that men must be purified in the spirit in 
order that they may know the kingdom of God. 

Jesus, who did not know his carnal father and who 
recognized God as his Father, heard John’s sermon 
and asked himself what this God was, how he came 
into the world, and where he was. And, departing into 
the wilderness, Jesus learned that the life of man was 
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in the spirit, and having convinced himself of this, that 
man always lives through God, that God is always in 
men, and that the kingdom of God has always been 
and is always, and that men need only recognize that, 
Jesus left the wilderness and began to prophesy to 
men that God has always been and is always in the 
world, and that to know him we need be purified or 
regenerated in the spirit. 

He announced that God wants no prayers, sacrifices, 
or temples, but that what he wants is serving him 
in the spirit, doing good; he announced that the king- 
dom of God must not be understood in this way, that 
God will come at some particular time and in some 
particular place, but that in the whole world and at 
all times all men, having purified themselves in the 
spirit, may live in the power of God. He announced 
that the kingdom of God does not come in a visible 
manner, but that it is within men. To be a participant 
in the kingdom one must be purified in the spirit, that 
is, exalt the spirit within oneself, and serve it. He who 
exalts his spirit enters the kingdom of God and receives 
non-temporal life. The possibility of exalting the spirit 
and becoming a participant in the kingdom of God lies in 
every man, and ever since John announced the kingdom 
of God, the Jewish law has become unnecessary. Every 
man who understands the kingdom of God, by his own 
efforts, having exalted the spirit in himself and working 
for God, enters into the power of God. 

To work for God and live in the kingdom, that is, 
to submit to him and fulfil his will, it is necessary to 
know the law of this kingdom. And so Jesus announces 
wherein the exaltation of the spirit and the work for God 
must consist, what is the law of the kingdom of God. 

Jesus prays all night long, and choosing twelve men, 
who understand him completely, goes out to the people 
with them, and tells them what the exaltation of the 


HARMONIZED AND TRANSLATED 295 


spirit and the service of God consists in, what the law of 
the kingdom of God is. 

The law of God’s power consists above all in this, that 
the whole man should give himself over into the power of 
God, and Jesus, casting a glance at the people and point- 
ing to the disciples, says: 

Happy are you, vagrants, you are in the power of God. 
You are happy. What of it if you are hungry now? 
After you have been hungry, you will eat. You are 
happy. Even though you are mourning and weeping 
now, you will have your consolation later. You are 
happy. Let men esteem you little and drive you away 
from everywhere. Be glad of it, for thus did they drive 
all those men who announced the will of God. 

But unfortunate are you, rich men, for you have 
received everything which you have wished for, and 
shall receive nothing more. If you are filled now, you 
will be hungry. If you are merry now, you shall be sad. 
Unfortunate you are, if all praise you, for all men praise 
only liars. 

appy are you, vagrants, for you are in the power 
of God; you are happy only when you are vagrants not 
only in appearance, but with your soul; just as the salt 
is good only when it is salt not merely in appearance, 
but is salty in itself. You know yourselves that true 
happiness lies in being a vagrant. But if you are 
vagrants only in appearance, you are like unsalted salt, 
and are good for nothing. If you understand this, then 
show by your deeds that you want to be vagrants, and be 
not like others.\ 

If you are the light of men, show your light, and do 
not hide it, so that men may see indeed that you know 
the truth, and, looking at your deeds, may understand 
that you are the children of the Father your God. 

Do not think that being a vagrant means being law- 
leas. Ido not teach in order to loosen your hands from 
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the divine law; on the contrary, I teach you to ful- 
fil the divine law. As long as there are men under 
heaven, the law as to what may be done, and what 
not, exists for men. There will be no law when men 
will naturally do everything according to the law. 
Here I give you some rules for the fulfilment of the 
law. 

If a man shall not fulfil a single one of them and 
shall teach you that it may be left unfulfilled, he will 
be farthest away from God; but he who fulfils them all 
and teaches you to do so, will be nearest to God. For, 
if in the fulfilment of the law by you there will not 
be more truth than in the fulfilment of the law of the 
Pharisees and the scribes, you will not unite with God. 

Here are the rules: 

First rule: The justice of the scribes and the Pharisees 
consists in this, that if a man kills another, he must’ be 
tried and sentenced to punishment. 

But my rule is that it is as bad to grow angry with 
your brother as it is to kill. I forbid anger against a 
brother with the same threat with which the Pharisees 
and scribes forbid murder. Still more severely and with 
a greater threat do I forbid you cursing a brother, and 
still more severely and with a still greater threat do I 
forbid your insulting a brother. 

I forbid this, because you consider it necessary to go to 
the temple, to offer sacrifices, and you go and offer sacri- 
fices and regard the sacrifices as important; still more 
important are peace, concord, and love among yourselves 
for the sake of God, and you cannot pray or think of God 
if there is even one man with whom you are not at peace. 

Second rule: 

The Pharisees and scribes say, If thou committest 
adultery, thou and the woman are to be killed together, 
and if thou wantest to commit adultery, give thy wife 
a writ of divorcement. 
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But I say, If thou leavest thy wife, thou art not only 
a debauchee, thou also causest her to commit debauchery, 
and him also who takes her up. If thou livest with thy 
wife and takest it into thy head to fall in love with 
another woman, thou art already an adulterer, and art 
worthy of having that done to thee which is done with 
an adulterer. And I forbid this with the same threat 
with which the Pharisees and scribes forbid committing 
fornication with another woman, because every debauchery 
causes the soul to perish, and it is better for thee to 
renounce carnal pleasure than to cause the ruin of thy 
life. ; 

And so the second rule is: Satisfy thy lust with thy 
wife and do not think that love of woman is good. 

The third rule is this: 

The Pharisees and scribes say, Do not pronounce in vain 
the name of the Lord thy God, for God will not let go 
unpunished the man who uses his name in vain, that 
is, Do not invoke God in a lie, and again, Do not swear 
in my name in a lie, and do not dishonour the name of 
thy God. I am the Lord (your God), that is, do not swear 
by me in untruth, so as to defile your God. 

But I say that every oath is a defilement of God, and 
so do not swear at all. Thou canst not promise anything, 
for thou art entirely in the power of God. Thou canst 
not make a single gray hair black, how then canst thou 
swear in advance that thou wilt do so and so, and how 
canst thou swear by God? Every oath of thine is a defile- 
ment of God, for if thou hast to carry out an oath which 
is contrary to the will of God, it will turn out that thou 
hast promised to act against his will, and so every oath 
is an evil. Besides, an oath is foolish and meaningless. 

So here is the third rule: Never swear to any one 
about anything. Say, Yes, when it is, Yes, and, No, 
when it is, No, and know that if thou art required to 
swear, it is evil. 
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Fourth rule: 

You have heard that it has been said of old time, An 
eye for an eye, and a tooth for a tooth. The Pharisees 
and scribes teach you to do everything which is written 
in the old books as to how you are to punish for all kinds 
of crimes. It says there that he who destroys life must 
give his life, an eye for an eye, a tooth for a tooth, a hand 
for a hand, an ox for an ox, a slave for a slave, and so 
forth. 

But I tell you, Do not struggle against evil with evil, 
and not only do not demand an ox for an ox, a slave for 
a slave, life for life, but-do not even resist evil. If a man 
wants to get thy ox by a lawsuit, give him two; if a 
man wants to get thy coat away, give him also thy cloak ; 
if a man knocks a tooth out of one jaw, offer him also the 
other jaw. If they compel thee to do a certain amount 
of work, work twice as much. If they take thy property 
from thee, give it to them. If they do not return thy 
money to thee, do not ask for it, and so, do not judge 
and do not litigate, and do not punish, and you will not 
be judged and punished. Forgive everybody and you 
will be forgiven, for if you are going to judge men, 
they will judge you. Besides, you must not judge, 
because all of us men are blind and do not see the truth. 
How can I with dust-filled eyes see the dust in my 
brother’s eye? First I must clean my own eyes, and 
whose eyes are clean? If we judge, we are ourselves 
blind. If we are going to judge others and punish them, 
we are like the blind guiding the blind. 

Besides, says Jesus, What do we teach? We punish 
by force, with wounds, maiming, and death, that is, with 
malice, precisely what is forbidden in the commandment, 
Thou shalt not kill And what comes of it? We want 
to teach men, and we corrupt them. What else can there 
be but that the pupil will learn from the teacher and be 
exactly like him? What will he do after he has learned 
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everything? The same that the teacher does: he will 
commit violence, and will kill. ‘ 

And do not think that you will find justice in the 
courts. To turn the love of justice over to the courts 
is the same as throwing precious pearls before the swine, 
for they will tread them underfoot and will break them. 

And so the fourth rule is: No matter how much they 
may offend thee, do not put out the evil by evil, do not 
sit in judgment or go to court, do not punish, and do 
not complain. 

Fifth rule: 

The Pharisees and scribes say, Make no war on thy 
brother in thy heart; arraign thy neighbour, and thou 
wilt not bear his sins; kill all the men, and take all the 
wives and the cattle from thy enemy, that is, Respect 
thy countrymen and have no regard for strangers. 

But I tell you, Do good not only to thy countrymen, 
but also to strangers. Let strangers esteem you little, 
let them attack and offend you, respect them, and do 
them good. Only then will you be true children of 
your Father. To him all are alike. If you are good 
to your countrymen alone, you are doing what all nations 
are doing, and that leads to wars. But be the same to 
all nations, and you will be the children of God. All 
men are his children, consequently all are your brothers. 

And so the fifth rule is: Observe toward foreign 
nations what I have told you to observe among your- 
selves. There are no hostile nations, no different king- 
doms and kings. ll are brothers, all are children of 
the same Father. Make no distinction among people 
according to nations and kingdoms. 

So: (1) Do not be angry; (2) do not amuse yourself 
with the lust of fornication ; (3) do not swear to any one 
about anything; (4) do not sit in judgment and do not 
litigate; and (5) make no distinction between the different 
nations; know no kings and no kingdoms. 
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And here is another instruction, which includes all 
these rules: Everything which you wish that men should 
do to you, do you to them. When you will execute this, 
it is clear that your life will be changed. You will have 
no property, and that is not necessary. Do not build up 
your life upon earth, but build it in God. The life on 
earth will perish, and the life in God will not perish. 
And do not think of the life upon earth, for if you will 
think of it, you will not be able to think of the life in 
God. Where the soul is, there is the heart also. 

And if there is no light in your eyes, you are all in 
darkness. So if you wish and look for the darkness, you 
will enter the darkness. It is impossible to look with 
one eye upon heaven and with the other upon earth; it 
is impossible to repose your heart in an earthly life and 
te think of God. You will work either for the earthly 
life, or for God. And so: Beware of every selfishness. 
Man’s life is not from what he has, but from God, so that 
if a man should take the whole world, there would be no 
profit to his soul from it. And foolishly will act the man 
who will cause his life to perish in order to obtain as 
many possessions as possible. 

Consequently, do not trouble yourselves as to what you 
are going to eat and drink, and how you are going to 
clothe yourselves. Life is more important than food and 
raiment, and God has given it to you. 

Look at God’s creatures, at the birds. They do not 
sow, nor reap, nor collect the grain, but God feeds them. 
And is not man as much as the birds before.-God? If 
God has given life to man, he will be able to feed him 
also. And you know yourselves that no matter how 
much you trouble yourselves, you are not able to do 
anything for yourselves. You cannot lengthen your life 
for one little hour. (The thought is beyond the moun- 
tains, but death is behind the shoulders.) 

And do not trouble yourselves so much about your 
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raiment. The flowers of the field do not work, nor spin, 
and yet they are adorned as Solomon never adorned him- 
self. If God has so adorned the grass, which grows to- 
day and to-morrow will be mowed down, will he not 
clothe you ? 

Do not have any care and trouble yourselves; do not 
say that you must think of what you are going to eat and 
what you will wear. All men need that, and God knows 
the need of every one. 

Even so do not trouble yourselves as to what will be, 
as to the future. Live for the present day. Take heed 
that you are in the will of God. Desire only the one 
thing which is important, and the rest will come to you 
itself. Try only to be in the will of God, and you will 
be in it. He who knocks, to him it will be opened; who 
asks, to him it will be given. If you will ask for what 
is present, what you need, it will be given to you. 

Is there a father who would give his son a stone instead 
of bread, or a snake instead of a fish? How, then, will 
your Father refuse to give you what you really need, if 
you ask him for it? But what you really need is the 
life of the spirit, so ask for that alone. 

To pray does not mean to do what the hypocrites are 
doing in the churches, or in the sight of men. They do 
so for men, and from them they receive their praise, and 
not from God. But if thou wishest to enter into the will 
of thy Father, go there where no one can see thee and 
pray to thy Father the spirit, and the Father will see 
what there is in thy soul, and will give thee the true 
spirit. And do not uselessly wag thy tongue, as the 
hypocrites do. Thy father knows what thou needest, 
before thou openest thy mouth. 

This is the way you ought to pray: Our Father! Let 
me be in thy kingdom, that is, let thy will be in me. 
Give me such food as I need. And forgive me my faults, 
as I forgive them in others. 


302 THE FOUR GOSPELS 


If you ask God for the spirit, find no fault with men, 
and God will forgive you your faults. And if you do not 
forgive men, God will not forgive you. 

Do nothing to be praised by men. If you do so for 
men, you will receive your reward from men. ' 

So if thou art compassionate toward men, do not sound 
thy trumpet about it before men, for the hypocrites do so, 
that men may praise them. They receive what they 
wish. But thou, if thou art compassionate to men, do 
good in such a way that no one may see it. And thy 
Father will see it, and will give thee what thou needest. 

And if thou sufferest oppression for the sake of God, 
do not weep and complain before men, as the hypocrites 
do, that men may see and praise them, for they receive 
what they want. But do differently: if thou sufferest 
for the sake of God, go about with a happy face, that men 
may not see, but thy Father will see, and will give thee 
what thou needest. 

Such is the entrance into the kingdom of God. There 
is but one entrance to the will of God, and it is narrow. 
There is always but one entrance, and all around is a 
large and broad field, and if you walk over it you will 
not come to the haven. Only a narrow path leads into 
life, and only a few walk over it. 

Do not lose your courage, though a little flock you be. 
You will enter into it, because the Father will teach you 
his will. 


CHAPTER V. 


THE FULFILMENT OF THE LAW GIVES THE TRUE LIFE. 
THE NEW TEACHING ABOUT GOD 


THE prophets promised the coming of God into the 
world. After the prophets John announced that God 
was already in the world, and that in order to know 
him it was only necessary to be reborn in the spirit. 
Where is God? And going into the wilderness, Jesus 
learned that there was a life of the flesh, which was 
incomprehensible to him, and at the same time a mani- 
festation of God, which was comprehensible to him 
(Chap. I.). 

Having comprehended that, Jesus went away from the 
wilderness and announced that God was in the world, 
among men, but not the God imagined by the men of the 
world, but the God who is expressed by the life of men, 
God the spirit (Chap. IL). 

The spirit of God is in every man. Every man, besides 
his carnal origin, besides his dependence on the flesh, 
knows in his freedom another origin and dependence on 
the spirit. This consciousness is God in the world. 
God, the beginning of everything, gave men this con- 
sciousness of himself and no longer takes part in the 
affairs of the world. Men may find God in themselves. 
He is in their soul. And so the coming of God depends 
on the will of men, on their making an effort to fulfil the 
will of the carnal life, or of the will of the spirit of God 
(Chap. IIL). 

$03 
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The will of the spirit of God is good. And for the 
fulfilment of this good there is the law. This law con- 
sists of five rules: not to be angry, not to commit adul- 
tery, not to promise anything, not to struggle against 
evil, not to wage war (Chap. IV.). 

From these rules follows the renunciation of wealth, of 
all property, of all honours, of violence against other men, 
— the renunciation of everything which has formed the 
aim of all carnal desires. Mendicancy and vagrancy is 


the only path for 


36. I8d» 82 rods 
bxrouvs, dowhayxricOn 
wept abrady, Sri foar 
éxredupdvos cat Ebdipd- 
von woe wpéBata uh 
Exorra royusdva. 

28. Acire wpds pe, 
wdavres ol xomudvres xal 
wedopric névor, kayo 
dvaratcw duds, 


29. “Apare rdy Svyédr 
pov ép duds, xal uddere 
dw’ éuoi, bri T pees els 
cal rarews TQ xapdiq: 
xal edphoere dvdravory 
Tats el ae bpdr. 

. ‘O yap svybs jou 


sane Kal 7d doprlor lig 


obtaining the true life. 


Matt. iz. %. But when 
he saw the multitudes, 
he was moved with com- 
passion on them, be- 
cause they fainted, and 
were scattered abroad, 
BS sheep having no 
she dorigber! 


Ra Take my yoke upon 
and learn of me; 
oF rt am meek and low! 


3%. For my yoxe. 8 
caer and my burd 


3. Jes ie was ares scery for 
the peo 
did Lents heratard what 
ne trae life consisted 

and were tormen 
witha knowing why, 
like sheep without a 
ahephere. 

And he said, Give 
eoutaalvon to me, all 
you who are in labour, 
who are laden above 
your strength, and I will 
give you rest. 

29. Take my yoke upon 

ou, and learn of me; 

or Iam meek and low wily 
in heart, ae zou Ww. 
find rest in li 


30. rer my yoke is 
ae eney an d my wagon is 
lig é. 


pov €hadpér éoriy. 


Men put on a yoke which is not made for them and 
hitch themselves to a wagon which is not according to 
their strength. Men live for the carnal life and want 
to find calm and rest. Only in spiritual life is there 
rest and joy. Only this yoke is made according to the 
strength of men, and it is this that Jesus teaches. Try 
it, and see how easy and light it is. 

John viii. He who wants to know whether I am 
speaking the truth, let him do what I say. 
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JESUS CHOOSES THE DISCIPLES AND DISCOURSES TO THEM 


1. Mera 8 raéra 
advédetey 6 Kupws xa 
érépous éBdouhxorra, xal 
awécrettey abrods dvd 
300 rpd rpocwrov adroi, 
els wacay woduy kal réroy 
ob Euedrev abrds Epye- 
Oar. 

2. “Edeyer od» wpds 
adrovs, ‘O per Bepiopds 
wonvds, ol dé épydra: 6X- 
you. SehOnre odv Trot Kv- 
plov rol Oepiouot, Srws 
éxPddrAy épydras els roy 
Gepropdy airob. 

7. Tlopevéuero: 8é xy- 
placere, Néyorres, “Ori 
Wyyicerv 4 Baoiela rev 
otpardry. 

8. Kal waptyyeder 
avbrots, tva undey alpwour 
els 68d», ef wh pdBdor 
Bovoy: wh wihpary, uh dp- 
Tov, ph els rhy Swyny 
xXarxby- 

8. "AX bwodeseud- 
vous gavdddia: xal uh 
évBécacba: Sto yiT Gras. 

10. "Agws yap 6 épyd- 
THs THS Tpophs avrov 
doriy. 

10. “Owou day elodd- 
Onre els olxlay, éxet pé- 
vere Ews ay éé\Onre 
éxeiBer. 

12. Eloepyduevor 32 
els rh» olxlay, dowdoa- 
o6e abrhy. 

13. Kal day per 7 4 
olxla déta, 
ephrn budy éx atriy: 
day d¢ uh y dtla, 4 elphyn 
dudy rpds duas érurtpa- 
dire. 

- Kal dc ay ud 
Sdfwrra: duds, pyde 


énOéra 4 be 


Inke x. 1. After these 
things the Lord ap- 
pointed other seventy 
also, and sent them two 
and two before his face 
into every city and 
place, whither he him- 
self would come. 


2. Therefore said he 
unto them, The harvest 
truly is great, but the 
labourers are few: pray 
ye therefore the Lord of 
the harvest, that he 
would send forth la- 
bourers into his harvest. 


Matt.xc. 7. And as 
go. preach, saying, The 

oom of heaven is at 
hand.« 


Mark vi. 8. And com- 
manded them that they 
should take nothing for 
their journey, save a 
staff only; no sorip, no 
bread, no money in their 
purse: 


9. But be shod with 
sandals; and not put on 
two coats. 


Matt. x. 10. For the 
workman is worthy? of 
his meat. 


Mark vit. 10. In what 
place soever ye enter in- 
to a house, there abide 
till ye depart from that 
place.e 


12. And when ye 
pone into a house, salute 


13. And if the house 
worthy,¢ let your 
come upon it: but 
f it be not worthy, let 
your peace return to 
you. 


Mark vt. 11. And who- 
soever shall not receive 
you, nor hear you, when 


1. After that Jesus a 
pointed other seven 
men, and sent them two 
and two a his pace into 
eve city an lace 
where he fimeelf tad to 


2. And hesaid to them, 
The field is great, but the 
labourers are few. The 
master must send the la 
bourers into the field. 


7. Go and proclaim 
saying, The kingdom o 
God has come. 


8.. And commanded 
them that they should 
take nothing on their 
journey, save a staff; 
no sc P. no bread, no 
money in their purse. 


9. And put on bast- 
shoes and one ooat, 


10. For he who works 
is worthy of his coat. 


10. And whatever 
house you enter, stay 
there till you leave that 
place. 


12. When you enter a 
house, t the host, 
saying, Beace be to your 
house. 

13. If the hosts agree, 

e will be in that 
couse, and if they do 
no ee, your peace 
will remul with you. 


11. And if they do not 
receive you, nor listen 
to you, go away from 
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dxotcwcww tyr, éxro- ye 


pevduervor éxetBev éxrivd- 
gare rdv yotv roy bro- 
adrw téy roddyr tyr, 
els papripwy abrois. 

22. Kal fcerbe puobv- 
pera Oro wadvrey 34 7d 
Svoud pou: 6 8é dropelvas 
els rédos, obros cwhh- 
cera. 

23. “Oray 8¢ dbx 
buds dy rp whda rabry, 
pevyere els Thy GAnp. 

16. "Idod, éya dro- 
orf)w dyuas ws wpdBara 
évy plow ddxwv- ylrecGe 
ody ppdmyun ws ol Spas, 
cal dxépasos ws al repi- 
orepal. 

9. Br4érere 82 tyels 
davrots. wapaducovcr 
yap tyas els curddpia, 
cal els cuvaywyads Sap%}- 
ceabe, xal éri fryeubrwy 
xal Bacitéws crabhoes be 
Evexer Cuol, els papripiop 
abrots: 

19. “Oray 8 wapadi- 
SGouy dyads, uh pepsurt- 
onre ras 4 rl Nadhonre: 
Sobhiceras yap duly éy 
éxelvy 1 Gpg rl Nadt}- 
cere: 

20. Ob yap dpets dore 
ol Xadobvres, dd\A\a 7d 
Ilvetpa rol warpds dpady 
7d Nadoby ev dpuir. 

23. O8 ph redéorre 
ras wédas rol ‘Iopad, 
ws Ay EXOy 6 ulds rod 
arOpwrov. 

26. Md od» pofnOhre 
abrovs: 

22. O8 ydp édorl re 
xpurroy, 6 day nh pave- 
pwhy: o082 éyévero dré- 
Kpudory, GAN Iva els ha- 
yepdy ENGy. 


depart thence, shake 
off the dust under your 
feet for a testimony 
against them. 


Matt. x 2. And ye 
shall be hated of all men 
for my name’s sake: but 
he that endureth to the 
end shall be saved. 


23. But when they per: 
secute you in this city, 
flee ye into another. 


16. Behold, I send you 
forth as sheep in the 
midst of wolves: be ye 
therefore wise as ser- 

nts, and harmless/ as 

ves. 


Mark xiti, 9. But take 
heed to yourselves: for 
they shall deliver you up 
to councils; and in the 
synagogues ye shall be 
beaten: and ye shall be 
brought before rulers 
and kings for my sake, 
scr a testimony against 

em. 


Matt.x. 19. But when 
they deliver you up, take 
no thought how or what 

: for it 
ven you in 
our what ye 


ye shall s 
shall be 
that same 
shall speak. 


2. For it is not ye that 
speak, but the Spirit of 
your Father which 
speaketh in you. 


23. Ye shall not have 

ne over the cities of 

rael, till the Son of 
man be come.s 


96. Fear them not 
therefore: 


Mark tw. 22. For there 
is nothing hid, which 
shall not be manifested ; 
neither was any thin 
kept secret, but that 
should come abroad. 
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there, shake off the dust 
under your feet as a 
that you do not want 
anything from them. 


23. And they will hate 

u for my teaching, 

ut he who will be firm 
to the end will be safe. 


23. And if they attack 
you in one city, flee to 
another. 


16. And so I send 
like sheep into the midst 
of wolves: be therefore 
as wise as serpents, and 
simple as doves. 


9. But take heed: for 
they will deliver de to 
the courts; and they 
will flog you in the as- 
semblies, and will bri 
yon to the rulers an 

ngs for my sake, to 
show before them. 


19. But when they de- 
liver you to the courts, 
take no thought how 
and what you will speak; 
for you will be taught at 
that hour what you shall 
speak. ; 


20. Not you yourselves 
will speak, but the spirit 
of the Father will speak 
in you. 


23. You will not have 

one over the cities of 

udea, when the son of 
man will appear. 


26. Therefore do not 
fear them. 


22. For in the soul 
is hid what will be 
manifested; everything 
which is kept, is kept in 
order that it may become 
manifest in the world. 
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8. ’Av0" Sv boa bv ry 
exorlg dxare, éy ro 
gwri dxoved}cera: kal 
8 wpds Td obs EXadjoare 


dy rots rayelors, Knpux O}- 
cera: éwl ray dwpdrwr. 


4. Adyw 82 dSyiv rots 
plras pov, Mh poBnbjre 
drd rd» dwroxravéyrwy 
7d c@pa, xal werd rabra 
Bh éxdvrwv wepurobrepby 
Tt Wothoa. 

5. ‘Twodeltw be duty 
rlya pofnGire: Gofi- 
Oyre Tov pera 7d Gro- 
xretvas étovelay Exovra 
éuSareiv els rhv yéevvar: 
val, Adyw duiv, robroy 
dopjOnre. 

6. Odyl révre arpov- 
Ola wwetra. docaplwy 
3to; xai bv d adrdy obk 


tory érihernouévor évd- God 


wv Tot Geoi- 

7. "ANNG wal al rol- 
xes THs Kepadfs tyady 
waca: hplOunvrar. ph 
ody doB8etcbe- woddov 
orpovilwy Siadépere. 

8. Adyw 82 diy, as 
bs dy duodoyton év éuol 
tumpocbey rdv dvOpd- 
ww, kal 6 vids Toh dy 
Opwrov suoroyioa dy 
abr Euxporder dv ay- 
yorwy Tod Geod- 

34. My voulonre bri 
RNGov Bareiv elphenry éxt 
Thy yiiv' odx #NOov Ba- 
hety elphrnv, Adda pd- 
xarpay. 

49. Ilip #AGov Badety 
els Thy viv, xal rl Ow 
el F8n drier ; 

50. Bdrrucya 8 txw 
BawriwOvar, cal ris 
ourdxopat &ws of rTede- 
o6y ; 


Duke xti. 3. Therefore, 
whatsoever ye have 
spoken in darkness shall 
be heard in the light; 
and that which ye have 
spoken in the ear in 
closets shall be pro- 
claimed upon the house- 
tops. 

4. And I say upto you 
my friends, Be not 
afraid of them that kill 
the body, and after that 
have no more that they 
can do. 


5. But I will forewarn 
ie whom ye shall fear: 
ear him, which after 
he hath killed hath 
power to cast into hell; 
oe I say unto you, Fear 
m. 


6. Are not five spar- 
rows sold for two far- 
things, and not one of 
aaa is forgotten before 

oO 


7. But even the very 
hairs of your head are 
all numbered. Fear not 
therefore; ye are of more 
value than many spar- 
rows. 


8. Also I say unto you, 
Whosoever shall confess 
me before men, him 
shall the Son of man 
also confess before the 
angels of God: 


Matt.x. 3. Think not 
that I am come to send 
peace on earth: I came 
not to send peace, but a 
sword. 


Luke zit. 49. I am 
come to send fire on the 
earth; and what will I 
if it be already kindled? 

60. But I have a bap- 
tism to be baptized witb: 
and how am | straitened 
till it be accomplished ! 
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8 And everything 
which you have spoken 
in secret will be heard 
in the light; what you 
have spoken in the ear 
in closets will be pro- 
claimed from the house- 
tops. 


4. I tell you, m 
friends, Be not afrai 
of those who kill the 
body, and beyond that 
can do nothing to you. 


5. I will show you 
whom you shall fear. 
Fear him who kills and 
destroys thesoul. Verily 
I tell you, Fear bim. 


6. Are not five spar- 
rows sold for a cent? 
and ay arb not forgot- 
ten by God, and not one 
will die without your 
Father. 


7. Even the hairs of 
our head are all num- 
red. Therefore be not 
afraid: you are of more 
value than sparrows. 


8. I tell yous Whoever 
will be with me before 
men, with him the son 
of man will be before 
the powers of God. 


&. Do not think that I 
have brought up- 
on earth: I ve not 
brought peace, but dis- 
cord. 


49. I have come to send 
fire on earth; how anx- 
ious I am that it should 
burn up! 

50. There is a regenera- 
tion through which I 
must pass, and I lan- 
guish till it be accom- 
plished. 
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9. 'O 32 dovnodperds 
pe Cvirwr ray dvrOpu- 
ww dwapyndicera: évw- 
wor Trav dyyé\wy rot 
Geo. 

51. Aoxetre Sri elphyny 
wapeyevouny Soivac dv 
TH Yi; obxl, Myo dpir, 
GAN’ 4 Stapepioudy. 

62. “Ecovra: yap ard 

rol viv wéyre év olxy 
évt Stapeuepco udvor, rpets 
érit dual, cal dto érl 
tpl. 
58. ArapepirOhoerat 
warhp ép uly, xal vids 
éri warpl> uyrnp én 
Ovyarpl, «al Ouydrnp 
éxl uyrpl- wevOepd érl 
thy vipany abris, xal 
viugn éxl rhy rerOepday 
abrfs. 


86. Kat éx@pot roi 
dvOpwrov ol olxiaxol ab- 
rou. 

21. Tlapaddoan 82 
Adedrpids Adekgdv els Od- 
varoy, kal warhp réxvoy: 
kal éravacrhoorrat Téx- 
va éwi yorets, xal Oava- 
Twcove. abrous. 

26. EX res &pxera 
wpbs pe, kal ob pucet roy 
warépa éavrov xal Thy 
punrépa, kal rh» yuvaixa 
kal ra Téxva, Kal rovs 
adeXgods cal rds déed- 
as, &r: 5é xal rhy éavrod 
Yuxv. of dtivaral pou 
padyrhs elvac. 

37. ‘O di\dv warépa 
4 unrépa drep éue, otk 
Yor: pou dfws: kal 6 di- 
Ady vldr ff Ovyar dpa uréep 
due, obk Eors pov dfws: 


23. “Erevye 5é mpds 
wdvras, EL ris Oéd\e 
érigw pou Oeaiy, drap- 


9. But he that denieth 
me before men shall be 
denied before the angels 
of God. 


51. Suppose ye that I 
am come to give peace 
on earth? I tell you, 
Nay; but rather divi- 
sion :J 

62. For from hence- 
forth there shall be five 
in one house divided 
three against two, and 
two t three. 


53. The father shall be 
divided against the son, 
and the son nst 
the father; the mother 
against the daughter, 
and the daughter 
against the mother; the 
mother in law against 
her daughter in law, 
and the daughter in law 
against her mother in 
law. 

Matt. x. %. And a 
man’s foes shall be they 
of his own household. 


21. And the brother 
shall deliver up the 
brother to death, and 
the father the child: 
and the children shall 
rise up nst their 
parents, and cause them 
to be put to death. 

Luke xiv. 2%. If any 
man come to me, and 
hate not his father, and 
mother, and wife, and 
children, and brethren, 
and sisters, yea, and his 
own life also, he cannot 
be my disciple. 


Matt. x. 31. He that 
loveth father or mother 
more than me is not 
worthy of me: and he 
that loveth son or 
daughter more than me 
is not worthy of me. 

Luke ix. 23. And he 
said to them aj), If any 
man will come after me, 
let him deny himeelf, 
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9. And whoever will 
deny me before men will 
be denied before the 
powers of God. 


51. Or do you think 
that I teach peace upon 
earth? No, not peace, 
but discord: 


62. For from now on 
five in one house will be 
divided, three from two, 
and two from three. 


88. The father will be 
divided from his son, 
and the son from his 
father; and the mother 
from the daughter, and 
the danghter from the 
mother; and the mother- 
in-law from the daugh- 
ter-in-law and 6 
daughter-in-law from 
the mother. in-law. 


36. And a man's foes 
will be his own house- 
hold. — ' 


21. And the brother 
will deliver the brother 
up to death, and the 
father the child; and 
the children will rise up 
against their parents, 
and will deliver them up 
to death. 

26. If a man wants to 
be with me, and will not 
esteem little his father, 
and mother, and wife 
and children, and 
brothers, and _ sisters, 
and his own life, he 
cannot be my disciple. 


37. He who loves his 
father and. mother more 
than me does not agree 
with me; and he who 
loves his son or daughter 
more than me does not 
agree with me. 

23. And he said to all, 
If any man wants to be 
my disciple, let him 
deny his desires, and let 
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mnodeOw éavrdy, xal and take up his cross* him at any hour be ready 
dpdrus rdy oraupdy av- daily, and follow me. for the the gallows, and then 
oO 


Tod Kad” hepa, cat cip hes 1 he be my dis- 
dxodovbelrw jot. 


89. 'O elpdy rhy yu- _ Matt. He that He who takes ca 

hy abrod joshegd el findeth his life shall lose of h his life will cause his 
x it: and he that loseth life to perish, and he 
Thy kal 6 dwodéoas Thy his life for my sake shall who ruins his life for 
ux dy abrot ivexey éuod find it my sake will save it. 


edphoe alrhy. 


(a) I exclude the sixth verse from Matthew, which is 
wanting in Luke and which puts into the mouth of Jesus 
a thought which is foreign to his teaching. 

The words heal the sick, etc. (Verse 8) are omitted, as 
external proofs of the truth, which are unnecessary for 
the teaching. 

| (b) d&&os means of equal weight, that which will equal- 
ize the scales. Here it means in conformity. In this 
passage the words mean this: a man who works cannot 
help but receive what he needs for his sustenance; and 
so a man who wants and is ready to work is in no need 
of a supply of money and garments. 

(c) Do not seek a place where it is better, but stay 
where you happen to be. 

(d) d&os here again means in conformity, but I trans- 
late it by agreeing in this sense, that if the hosts will 
receive you in conformity with your view, that is, if 
they will agree. 

(e) eis paptupiov avrois as a proof to~them. A proof 
of what? To shake off the dust under the feet as one 
comes out of a house one can do only as a proof that 
nothing belonging to the house is to be taken away. 

axépavos means simple, unmixed. 

(9) &@~> dv €\On can mean here nothing but to be 
exalted, what. Jesus told Nicodemus, and said also in 
other places. Here is understood eis davepoy EXOy, as 
in Mark iv. 22, od yap éori te xpumroy, 6 édv pr dave- 
pabn: ovde éyévero arexpudov, adr iva eis havepov 2r6n, 
and elsewhere. In any case, €X\@y cannot be rendered, as 
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in many other passages, by to come. The verb to come 
can be used only when somebody comes from somewhere. 
But here it says neither whence nor whither, and he who 
comes, the son of man, is an abstract principle, to which 
walking is not proper. 

Verse 25 is omitted. The words about Beelzebub refer 
to the passage of the accusations of the Pharisees. The 
verse is wanting in Mark and in Luke. 

(hk) The expression to throw into Gehenna was met 
with in the parables. Its meaning is definite there. 
It is not only a carnal death, but a complete destruction, 
to which the tares were subject. 

(*) In Luke we have in this passage Stapepurpdy divi- 
sion, and 80 pdyatpa has to be translated by discord, in 
which sense it is used in Rom. vii. 35. 

(j) The sentence is without a verb, and so the verb 
must be in the same future in which the whole discourse 
is carried on. By these words a mysterious meaning is 
ascribed to the fact that a man’s household are always his 
foes. This verse has not this meaning; in this sentence 
is expressed what was said before: They will divide and 
be as enemies. 

(kt) The words about the cross, which had no meaning 
before the crucifixion of Jesus, have to be omitted. 


Nothing more clearly than this discourse of Jesus 
to his disciples before sending them out to preach, 
which is repeated in all three gospels, defines the actual 
significance of Jesus. If the significance of his preaching 
were only what the church acknowledges it to be, the 
whole discourse would be unintelligible. Why, indeed, 
are the disciples to be beaten and killed, if the preaching 
which they are to carry abroad is only a preaching about 
making peace with the brother, about bodily purity, about 
not sitting in judgment over a neighbour, about forgiving 
the enemies, and about God’s sending his son down upon 
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earth? It is impossible to imagine sufficiently stupid 
and idle men who would take the trouble for this to 
drive away and beat people. It is impossible to imagine 
the causes which the oppressors could invent in order to 
torment, strike, and kill harmless preachers of good moral 
rules and of the invention about the son of God. Whom 
could they offend ? Those who wanted, listened to them ; 
who did not want, did not listen to them. Why, then, 
were they to be hated? If it had been a good, but para- 
doxical, moral teaching, such as the freethinking histori- 
ans represent it to have been, there would still be no 
cause for persecuting them. If this teaching was about 
God’s having sent his son down on the earth to redeem 
the human race, there were still fewer causes for being 
angry at men, who imagined that and found pleasure in 
it. If it was a rejection of the Jewish law, there was 
still no reason for persecuting them, especially no reason 
for the Gentiles to do se, and then, as now, it was the 
Gentiles who persecuted them. If it had been a political 
doctrine, an opposition to the rich and the mighty, such 
opposition would have been suppressed by the rich and 
the mighty then and there, as such oppositions have been 
suppressed before and since. It was something else. 
Only when we fully understand the teaching, as it is 
expressed in the sermon on the mount and in the whole 
Gospel; if we understand that Jesus forbids directly 
every kind of murder and even resistance to evil; forbids 
oaths (that apparently unimportant affair which leads to 
most terrible violence); forbids courts, that is, punish- 
ments, every counteraction to violence and rapine, and 
so forbids property, as his first disciples understood it; 
forbids the aloofness of the nations, the famous love of 
country,—— we shall be able to understand those perse- 
cutions to which Jesus and his first and subsequent 
disciples were subjected, and we can understand the 
anticipation of Jesus as to the persecutions, an antici- 
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pation which was evidently shared also by his disciples, 
and we comprehend also the division which was to take 
lace. 

‘ Naturally, if one man in the family, having grasped 
the teaching, refuses to make a promise under oath, or to 
be a judge, or to go to court, or to cotperate with the 
authorities, or to take part in war, or to collect taxes, or 
to carry out punishments, or neglects wealth, naturally a 
division must arise in the family, if the other members 
have not comprehended the teaching. 

Jesus obviously knew that; he knew that it would be 
so and could not be otherwise ; he knew that his teaching 
was not a teaching, but a spark, which kindled the con- 
sciousness of God in the hearts of men, and that, burning 
up, it could not be put out. It is for this reason that 
Jesus Christ knew that in each house five would be 
divided, and some of them would be against the rest. 
Some would be kindled, and the others would be putting 
out those who were burning up. And he was anxious to 
see the flame as quickly as possible. And the flame was 
kindled and burned later, and burns even now, and will 
always burn, as long as there are men. 

If it were only a moral teaching about conduct in the 
existing order of things, it is evident that the preachers 
would not be in anybody’s way, and it would not be a 
flame which embraces everything, but a candle which 
would light up those who are near to it. 

If it had been only a church teaching about God’s 
having come down into the world to save people, no one 
would have known the teaching, as we do not know the 
beliefs of the Zulus or of the Chuvashes, and nobody would 
have given it any thought. It would not only have gone 
out, but would never have been kindled. 

If it had been a social-revolutionary teaching, it would 
have burned up and gone out long ago, as such teachings 
burned up and went out in China, in every place where 
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there are men: the poor would have taken the property 
away from the rich and mighty and would themselves 
have become rich and mighty, or the rich and mighty 
would have crushed the poor, and the flame would have 
been extinguished. But the flame did not go out and 
will not go out, because Jesus does not speak of rules 
about how a man may live in society in the best manner 
possible with the existing order of things, nor of the 
manner of praying to God, nor what God is, nor of the re- 
organization of society. He tells the truth about what 
man is, and what his life consists in. And a man who 
comprehends what his life is will live that life. A man 
who understands the meaning of life can no longer see 
any meaning in anything else. When he has come to 
understand what is life and what death, he cannot help 
walking toward the life and running away from death. 
And no matter what may stand on the path toward life, 
— moral rules, God, beliefs of men, the social order, — 
@ man who has come to understand life will walk 
toward it without paying any attention to anything, 
and in his forward movement will include all the phe- 
nomena of life: morality, and divine worship, and the 
social structure. 

Jesus Christ has revealed his teaching not to inform 
men that he was God, not to improve the life of men upon 
earth, not in order to overthrow the authorities, but be- 
cause in his soul, as in the soul of every man who comes 
into the world, he knew, lay the consciousness of God, 
which is life, and to which every evil is opposed. Jesus 
Christ knew and kept repeating that he was saying what 
he was saying, and what was speaking in him was God, 
who is in the soul of every man. And, sending out his 
disciples, Jesus Christ says, Fear nobody; pity nobody, 
and do not worry in advance what you are going to say. 
Live the true life, — it is the comprehension of God, and 
when you will need to speak, have no care, the spirit of 
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God will speak for you. And your words, spoken to a 
few, will be borne every where, because they are the truth. 


17. ‘Ywderpepay 32 
ol £B8outjxovra werd xa- 
pas, \éyorres, Kupce, xat 
Td Saibmna drordocera 
duty dv rp dvéuarl cov. 

18. Elwe 52 avdrois, 


20. TlA}y dy rotry 
ph xalpere, Sri Ta wrev- 
para duly bwordecerat: 
xalpere S¢ paddov, Sri 
Ta érduara tudy éypdgn 
dy rots obpavois: 

21. Ey atr7 tp Spe 
Fya\udearo Te wvev- 
part 6’ Inoots, xal elev, 
"Efopodoyotpal co, rd- 
rep, xépe Tot otparcd 
kal ris yfs, Ore daréxpu- 
yas rabra drd copier 
wal cuverG@y, xal dwexd- 
Avpas avra wywlas: ral, 
6 rarhp, Sre obrws éyé- 
vero eddoxla tumrpocbér 
cov, 

27. Ildera po rape- 
866n brd rol swrarpdés yow- 
cai oddels dériyivioKxe 
rov uldy, ef ph 6 rarhp: 
ob8e Tov wardpa Tis émi- 
yevdone, ef ph dulds, cal 
@ day BovrAnra: 6 ulds 
dwoxadtpat. 


Inke z. 17, And the 
seventy returned again 
with (oy, saying, Lord, 
even the devils« are sub- 
ject unto us through thy 
name. 


18. And he said unto 


them, 

20. Notwithstanding, 
in this rejoice not, that 
the spirits’ are subject 
unto you; but rather 
rejoice, because your 
names are written in 
heaven,¢ 


21. In that hour Jesus 
Bejoiced’ in spirit, and 
d, It thee, 
Father, Lord of heaven 
and earth,¢ that thou 
hast hid these things 
from the wise and pru- 
dent, and hast revealed 
them unto babes: even 
eo, Father, for so it 
seemed in thy 

sights 


Matt. xt, 27. All things 
are delivered unto me 
of Lg Mlechocn ad and no 
man oweth the Son, 
but the Father; neither 
knoweth any man the 
Father, save the Son, 
and he to whomsoever 
the Son wil? reveal him. 


17. And the seventy 
whom he sent out re- 
turned with joy, and 
said, Sir, the evil is van- 

uished by us through 
thy power, 


18. And he said to 


them 

20. But do not rejoice 
that the evil is van- 
quished by you; rather 
rejoice, because you are 
in the kingdom of 
heaven. 


21. Then Jesus rejoiced 
in his spirit, and said, 
I recognize thee, my 
Father, lord of heaven 
and earth, because thou 
hast hid this from the 
wise and prudent, and 
hast revealed it to chil- 
dren. Thou art truly the 
Father! In this has thy 
love been expressed. 


27. Everything has 
been delivered to me by 
my Father, and no man 
recognises the son, but 
the Father; neither does 
a man know who the 
Father is, but the son, 
and he to whom the son 
wil) reveal him. 


(a) In Verse 17 it says ra datudma; in Verse 20 the 
same is called ra wvevuara. If the unintelligible Verses 
18 and 19 did not exist, no one would think of translating 
daipdua and mvevpara by devil, but in the plural, that is, 
sowls of men, that is, the meaning is that evil men, the 
evil itself, is being vanquished by his teaching. 

Verses 18 and 19 are excluded, not because they ex- 
press anything which does not agree with the teaching, 
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but because in the form in which they have reached us 
they are unintelligible. 

(b) What are these spirits, wvejuata? This word is 
found in the gospels, in the epistles, and in the Acts, and 
always in the same sense, as immaterial powers, spirit, not 
the divine spirit, but false spirit. Thus the word is used 
in 1 Tim. iv. 1, and in many other places. It is very 
easy to translate it by devil, and to say that those who 
wrote it believed in the devil. But the trouble is that, if 
we translate it so, we must throw out this passage, because 
devil means nothing to us. The meaning of the word is, 
however, clearly defined in all the passages, and especially 
in the one under discussion: mvevpara means false spirit. 
The spirit is the comprehension, and so it means false 
comprehension, deception, false teaching, debauchery, in the 
general sense, evil. 

(c) Names are written in heaven, can mean nothing but, 
Participation in the kingdom of heaven. 

(d) There ought to be a period here, since what follows 
is an explanation why Jesus recognizes his Father to be 
the Lord of everything. He recognizes him as the Father, 
because he has revealed the secret of the kingdom of God 
not to the wise and the prudent, but to all unthinking 
children. 

(¢) 6 warnp is here by no means the vocative, either 
grammatically, or by the sense. It is the continuation of 
the discourse. There is a comma here, and for clearness’ 
sake I add thou. 

(f) evdoxla good will, love. 

(7) fumpooGdv cov means before thee. According to the 
Hebrew meaning anything done before one is agreeable. 
The idea éyévero evdoxla turpoobéy cov has to be trans- 
lated by love loved by thee. 

The general meaning is that not wisdom and learning, 
but the direct relation of the son to the Father, which is 
revealed to all, gave that love for the spirit which is the 
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foundation of everything, and revealed the truth through 
this love, this turning of the son to the Father. 
(hk) Wl is omitted in many texts. 
No man can know the son, but the Father, and no man 


can know the Father, but the son. 


These words mean, 


what was said in the discourse of Nicodemus, that in man 
there is a spirit, which is incomprehensible to him, and 
that this spirit is the son of the spirit, and that is the 
last meaning of God. Here Jesus for the first time identi- 
fies himself with the son of man and, saying J, means not 
himself, Jesus of Galilee, but the spirit which dwells in 


man. 


EVIL IS NOT DESTROYED BY EVIL 


20. Kal &pxorra: els 
olkoy- xal ouvépyerat 
wddty bxydos, Gore wh 
SévacGa. atrods putre 
aproy payely. 

21. Kat dxotcavres 
ol wap avro= ét)Oo» 
Kparfioas abréy Udeyor 
yap, Ore eéory. 

22. Kal ol ypapparets 
ol dwd ‘Tepovodtuwr xa- 
raBdvres Breyov, “Ore 
BeedfeBovr Exe, «al, 
“Ore dv TG Epxovrs rdy 
Sacporlor éxBdd\ra 7A 
Saipdna. 

23. Kal wpocxadeod- 
pevos abrods, éy wapafo- 
Aats EXeyer abrois, Ids 
Sévara: Lararvas Lara- 
pay éxBddrevy ; 

24. Kal da» Baordela 
é¢ daurhy pepurOy, ov 
Shvara crabyvar  Ba- 
oirela éxelvn: 

26. Kal ef 6 Zaravas 
dvéorn éf éavrdy cal 
pepépotar, ob sivaras 
orabijvar, dd\Ad Téhos 
exe. 


Mark 14. 20. And the 
went into a house, an 
the multitude cometh 
together again, so that 
they could not so much 
as eat bread. 


21. And when his 
friends heard of it, they 
went out to lay hold on 
him: for they said, He 
is beside himself. 


22. And the scribes 
which came down from 
Jerusalem said, He hath 
Beelzebub,¢ and by the 
prince of the devils cast- 
eth he out devils. 


23. And hecalled them 
unto him, and said unto 
them in parables, How 
can Satan?’ cast out 
Satan? 


24. And if a kingdome 
be divided¢ against it- 
self, that kingdom can- 
not stand. 


.%. And if Satan rise 
up inst himself, and 
be divided, he cannot 
stand, but hath an end.¢ 


20. And they came 
home, and n there 
was gathered a multi- 


tude, so that they could 
not dine. 


21. And when his 
household heard of it, 
they went to seize him, 
for they said, He is be- 
side himself. 


22. And the ascribes 
came from Jerusalem 
and said that he was an 
evil spirit, and that he 
destroyed evil by evil. 


23. And calling them 
up, he said to them in 
arables, How can evil 

cast out by evil? 


2%. And if a wer 
rises against itself, that 
power cannot stand. 


26. And if evil will go 
against itself, it cannot 
stand, but bas an end. 
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19. El 8@ dye év Be- 
er\feBodr éxBddrw 71a 
Sasubma, ol vlol dud dv 
Tl éxBddd\over; dd 
rolro xpiral bude abrol 
Ecovrai. 


20. El &¢ é» daxridy © 


Geot éxBddr\w 7A Sacyd- 
ma, Gpa etpbacery ep 
duds 4 Bacirela rod 
Geod 


6. 

20.°H was dévaral 
vis eloehGery els Thy 
olxlay rot loxvupot xal 
va oxety atrod diuaprd- 
om, day ph wpGroy Shon 
Toy laxvpdy, wal rére 
Thy oixlay abroi diaprd- 
CAL; 

80. 'O ph od» per 
uot, xar duol dere: 
cal 6 ph curdywy per’ 
éuot, oxoprl fe. 

81. Aca rotro \éyw 
buiry, Tlaea dyaprla cal 
Bracpnpla doePiceras 
Tos drOpwras: 

32. Kal &: a» dry 
Myoyr xara roG ulod rot 
GrOpwrov, dpePicera 
adrp: 6: 3 ay dry 
xara roo Ivetyaros rob 


“Aylov, obx ddePhoera: hi 


abr@, obre éy rotry To 
alin otre dy re pér- 
dorri. 


Luke zi. 19. And if I 
by Beelzebub cast out 
devils, by whom do your 
sons cast them out? 
therefore shall they be 
your judges/ 


20. But if I with the 
finger of God cast out 
devils, no doubt the 
kingdom of God is come 
upon yous 


Matt. xti. 29. Or else, 
how can one enter into 
a stro man’s house, 
and spo his goods, ex- 
cept he first bind the 
strong man? and then 
he will spoil his house/ 


30. He that is not with 
me is against me; and he 
that gathereth not with 
me scattereth abroad. 


31. Wherefore I say 
unto you, All manner of 
sin and blasphemy shall 
be forgiven unto men: 


$2. And whosoever 
speacoun a word against 
the Son of man, it shall 
be forgiven him: but 
whosoever 8 eth 
against the Holy Ghost, 
it shall not be forgiven 
m, neither in this 
world, neither in the 
world to come.t 
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19. If I cast out evil 
with evil, how do you 
cast it out? Be there- 
fore your own judges. 


2. Bat if I cast out 
the evil with the spirit 
of God, then the king- 


dom of God was before. 


23. Or else, how can 
one enter into a strong 
man’s house and ruin 
him? First the stron 
man has to be bound an 
then only can his house 
be ruin 


30. He who is not with 
me is against me. He 
who does not gather, 
scatters. 


31. eye I tell 
ou ery error, eve 
false word is left to ment 


32. And if a man says 
a false word nest the 
son of man, it will be 
forgiven him: but if 
a man B somethi 
opeinet e spirit o 

, it will not be for- 
ven him, neither in 
is world, nor in the 

world to come. 


(a) In John datpdnov eye. BeedfeSovr eye: means 
the same as da:udmoy éye, as can be seen from the con- 
tinuation of the discourse. 

(6) Laravas again means the same as wrvedpua Satpovlwy. 

(c) Sactdela means here every power. 

(2) pepfoua: not only means ¢o divide, but also to turn. 

In Mark it reads, And if an house be divided against 
itself, the house cannot stand (Mark iii. 25); in Matthew: 
Every kingdom and every city divided against itself, 
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shall not stand (Matt. xii. 25). This verse has no sense 
in either gospel. There is no simile. In Luke the word 
olxos stands in a different sense, épnuodras xat olxos 
wvnre. The same we find in one Latin variant, so that 
olxos is not a new comparison, but a strengthening of the 
first: the power will not stand and will fall, as a house 
from a house. Apparently the meaning of the verse is 
lost. In the form in which it is rendered it adds noth- 
ing and only confuses, and so has to be omitted. 

(ec) That is, if evil went against itself, there would be 
no evil, and yet it exists. 

(f) If you acknowledge that I expel evil, I certainly 
cannot do so with evil, for then there would be no evil. 
If you expel evil, you certainly do not do so with evil, 
but with something else, with good. Therefore, if I 
expel evil, I do so not with evil, but with good. 

(g) If there were only Zaravds and da:udua, that is, 
deception and evil, deception would destroy deception, 
evil would destroy evil, and there would be no evil. But 
you yourselves expel evil with good. And if I expel evil 
with the spirit of God, that means that the spirit of God 
was in men, and even before me the divine will was in men. 

(h) If I expel evil with the spirit of God, the spirit of 
God was already in men; or else I should not be able to 
expel evil, just as a man cannot enter the house of a 
strong man and rob it, unless he first binds that man. 
But man is already bound by the spirit of God and by 
the consciousness of its power. 

(t) The false interpretation of what is the son of man 
can do no harm, but the false interpretation of what is 
the spirit of God cannot pass by unpunished. A man 
who does not recognize the spirit of God, by that very 
fact is deprived of life. 


The meaning of the whole place is this, that the learned, 
the lawyers, rebuked Christ that his teaching would lead 
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to even greater evil than what he wanted to correct. 
Jesus says that it is not he who corrects the world with 
evil, but they, and that the world stands not through 
evil, but through something else. I, he says of himself, 
do not correct the world with evil, but with the divine 
spirit, that divine spirit which lives in you. If I cor- 
rected by means of evil, I should have no power; but I 
correct with the divine spirit, and that has power. Fol- 
low my teaching, and all the evil will be vanquished in 
the world, all the evil will be destroyed. The spirit of 
God is the only life. He who does not live in the spirit 
of God is against it, in that he causes his life to perish, as 
@ man causes his wheat to perish, when he does not gather 
it from the field, and thus the most important mistake for 
life is the false comprehension of the spirit of God. Those 
men who falsely interpret the divine spirit deceive men, 
and cause their own ruin and that of others. They are 
those through whom evil is disseminated in the world. 


Matt. zit. 
make the tree 


33. Either 
ood, and 


38. Either make the 
tree good, then its fruit 
will be good : or make 
the tree bad, and then 
the fruit will be bad: 
for the tree is cesen by 
8 fruit. ite fruit. 


83. “H wrohoare rd 
bdvdpov xaddy, Kal roy 
xaproy, atvrov caddy, 
woncare Td Sévdpoy 
campdv, xal roy xapwov 43 
avroi gampby» éx yap 
roo xaswob rd dSévdpor 
yiwweo Ker au. 

84. Tevyjuara éxi- 
Svdy, was Sbvacbe dyabd ; 
Aadeop, wovnpot Byres ; 


&. Tribe of snakes 
es cannot 8 

xe, because you are 

evil e bhe mouth speaks 


4. O generation of 
vipers, how Pres Rap be- 
ing evil ood 
ngs? for out ae of the 


éx ‘yap Tou wrepocetpua- 
ros Tijs xapdlas rd orépa 
Aane?. 


85 ‘O dyabds ErOpw- 
wos €k rol dyabob Ay- 
cavpod ris xapdlas éx- 
Baru 7d dyabd- xald 
wornpds EvOpwros éx 
700 =rovnpot Oncavpod * 
éxBddra rornpd. 

86. Aéyw 8e sat 
Gre way pijua dpydrv, 8 


abundance of the heart 
the mouth speaketh. 


Pa A 

e 

heat bri bri ngeth 

good things: and an evil 

man out o the evil treas- 

ae bringeth forth evil 
hings. 


ood man out of 


36. But I aay unto you 
That every idle wor 


what the heart wants to 
utter. 


3. A 
out of 
ever good he has 
ured in it; and an evil 
man lets out whatever 
evil he has gathered in 
his heart. 


dad man iets 
is heart what- 
treas- 


36. And I tell you, 
Every idle word which 
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day ANadhowery ol AvOpee- 
wo, drodwoovg: repli 
atrot A\byow éy typépg 


xplo ews 

49. " Awoxpibels de 6 
"Iwdyvns elrey,’ Exwrd- 
ra, ddouéy ruva éxl rq 


that men shall speak, a 
they shall give account 
thereof in the day of 
judgment. ; 

Luke tz. 49. And John 
answered and said, Mas- 
ter, we saw one casting 
out devils in 
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will be 
looked into, to see why 
it has been said, in the 
day of the accounting. 


49. And John said to 


and we focbuae le him be: 


{ 
évréuarl cov éxBdddovra case hi Ga Eoin een aoe 


Ta Sabma: xal éxwr9d- 
Capev abrér, Sri otKx dxo- 
hovGe? pel” hudv. 

50. Kat elsre rpds ad- 
roy b'Inoots, Mh xwdt- 
ere’ 6s yap obx Sor: 
xa’ hydy, dxép jpadr 
éorcy. 


m, 
does not go with us. 


5. And Jesus said 
unto him, Forbid him 
not: for he that is not 
against us is for us.' 


50. Jesus said to them, 
Do not forbid him: he 
who is not against us 
is with us. 


(a) Verse 37, according to the received translations, 
means that Jesus says that with words one is justified, 
and with words condemned. Such a meaning of the 
verse is immoral and directly opposed to the whole 
teaching. 

Jesus continually says, Work, and do not speak. 
Fhis verse has to be excluded, as an interpolation, or 
has to be translated differently. I translate Adyos in 
this place in the sense of the cause which impels a man 
to say a word. Such an interpretation is in harmony 
with what precedes. 

(6) The disciples of Jesus think that there is a special 
teaching of Jesus, and that it is necessary to follow him 
exclusively, and that he who does not follow him is in 
error. Jesus says, You have no reason to think so: he 
who expels evil does not act against us, but does what 
we are doing, and is for us. 


THE IMPOTENT MAN HEALED 


1. Mera ratra hy 
éopr? tor" Tovdalwr, wal 
dvéBn 6 'Ineots els ‘Iepo- 
oédupa. 


John v. 1. After this 
there was a feast of the 
Jews; and Jesus went 
up to Jeru 


1. After this there was 
a feast of the Jows; and 
yasus went to Jerusa- 
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2. “Hers 3&2 év rots 
"Ieporohvpors éxl ry wpo- 
Barixp Kxodvpf4Opa, 7 
éxikeyouévn ‘EBpaiort 
Byers, wévre ocrods 
Exouvca. 

3. 'Ev ravras xaré- 
kero wAHOGos woND Tay 
doGerotyrwy, ruddp, 
XwAGr, Enpwr, éxdexo- 
pévwy Thy rot béaros 
xlynocy. 

4, "Arvyyedos yap xara 
xaipoy xaréBarver dv TH 
xohupBynepe, Kal érd- 
pacce Td Bdwp: 6 ody 
wpwros éuBas pera rhy 
rapaxhy rot bdaros 
wychs eylvero, 6 Strore 
xarelyeTo voohuare. 

5. "Hy 8¢ ris AvOpwros 
éxet rpidxovra éxra try 
txwv dy 17 doberelg. 

6. Tofroy lady 6 
"Inoots xaraxelyevor, xal 
yvovs Er. woNdy Fn xpb- 
voy Fxa, dyes adrg, Od- 
Aas Dyihs yevdo Gas ; 

7. "Awexplén adrg 6 
doGevv, Ktpie, Avdpw- 
wov obx &yw, Iva, Srav 
rapaxO7 Td b8wp, B4dAAT 
pe els Thy kodupBhOpar- 


dv 8@ Upxoua éyd; bef 


GdAXos wpd uot xara- 
Balvec. 

8. Adéya atre 6 "In- 
cobs, "E-vyepat, apor rv 
xpaBBaréy gov, kal 
wenwdre. 

9. Kal evOéws éyévero 
vyths 6 AvOpwwos, xal 


Hpe roy epdBSarov abrol, bed 


xal weperdret. 


2. Now there is at Jeru- 
salem by the sheep gate 
a pool, which is called 
in the Hebrew tongue 
Bethesda, having five 
porches. 


3. In these lay a great 
multitude of impotent 
folk, of blind, halt, with- 
ered, waiting for the 
moving of the water.¢ 


4. For an an went 
down at a certain season 
into the pool, and troub- 
led the water: whoso- 
ever then first after the 
troubling of the water 
stepped in was made 
whole of whatsoever 
disease he had. 


5. And a certain man 
was there, which had 
an infirmity thirty and 
eight years. 

a en Jesus saw 
him lie, and knew that 
he had been now a long 
time in that case, he 
saith unto him, Wilt 
thou be made whole ? 


7. The impotent man 
answered him, Sir, I 
have no man, when the 
water is troubled, to put 
me into the pool: but 
while Iam comi an- 
other steppeth down 
ore me. ‘ 


8. Jesus saith unto 
him, Rise, take up thy 
bed, and walk. 


9 And immediately 
the man was made 
whole, and took up his 
» and walked. 
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2. There is in Jeru- 


salem at the eneep 
market a 1, whio 
ja called in Hebrew 
Bethesda, with five 
porches. 


8. On these lay a great 
multitude of sick peo- 
ple: of blind, impotent, 
and lame. They were 
all waiting for the mo- 
tion of the water. 


4. For they supposed 
that an ange] went down 
at certain times into the 
pool, and stirred the 
water, and that if one 
was the first after the 
eeieng of the water to 
enter the pool, he would 
be made well, no matter 
what disease he had. 

5. And there was there 
a certain man, who had 
been infirm for thirty- 
elght years. 

. Jesus saw him lie 
and learned that he bad 
been a0 for a long time, 
and him, Dost 
thou wish to be made 
well ? 


7. The feeble man said, 
Why should I not want 
it, sir? But I have no 
man, when the water is 
atirred, to put me in the 

ool; i am always too 

te. When J rush in, 
another has leaped in 
before me. 


8 And Jesus said to 
him, Wake up, take thy 
bed, and walk. 


9. And the man awoke 
immediately, and took 
up his bed, and walked. 


(a) éxdeyondvwr means who were waiting, The next 
sentence, An angel went down to stir the water, must 
be referred to éxdeyoudvwr, that is, they waited for an 
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angel to come down and stir the water, and then, and 
so forth; and so I translate, They waited for the water 
to be moved, supposing that an angel, and so forth, 
and to this sentence I add as if (they supposed that). 

This is what the church says about it (Interpretation 
of the Gospel of John, p. 174): 


Now at Jerusalem: Josephus, the Jewish historian, does not 
mention this pool, but that does not weaken the authenticity 
of John’s narration about this pool ; Josephus does not mention 
many important things and circumstances. 

There is: Either John in his vivid imagination transfers 
himself to the time when Jerusalem was not yet destroyed, and 
so says there is, as though he had the pool before his eyes; or at 
the destruction of Jerusalem by Titus this pool with its build- 
ings was spared, as a public charitable institution, and was still 
standing during the writing of the gospel, though it may have 
been in a different form from what it was in the lifetime of 
Jesus. 

By the sheep gate: This is mentioned in the book of Nehemiah ; 
it was at the northeast of the city wall, on the road across the 
brook Cedron into Gethsemane and the Mount of Olives (now 
the gate of St. Stephen). It was called Sheep Gate, no doubt, 
because through it the sacrificial animals were driven to the 
temple, or because near it there was a market where these sac- 
rificial animals were brought and sold, and whence they were 
driven to the temple to be sacrificed. 

Pool: A small basin in which people washed or bathed. No 
doubt there was here a spring which formed this pool, from 
which the water again flowed into the ground. In Hebrew 
Bethesda means the house of pity or mercy, that is, God’s house, 
since the spring had a curative power, which God, in his mercy, 
had given to his nation. 

Five porches: Galleries, on which the sick, protected against 
the inclemencies of the weather and against the heat of the sun, 
could walk, sit, and lie. “Bithasa (Bithesda) it is called even 
at this day” (Eusebius), and in the fifth century they still 
pointed out the five porticoes of the pool. 

In these lay, and so forth: This medicinal spring attracted 
a great multitude of the sick of every kind (a diversity of dis- 
eases is indicated: blindness, lameness, consumption), who were 
placed in galleries built for the purpose. Maybe they came 
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or were led or carried there only at certain times, when they 
expected the troubling of the water; maybe some remained 
there for a long time in this expectation. 

For an angel, etc.: The spring had curative properties not at 
all times, but only at certain seasons, namely, when an angel of 
the Lord went down into it and troubled the water, and was not 
useful for all people, but only for those who immediately after 
the troubling of the water stepped into it, consequently only for 
a short time, but then it cured all diseases. From the narration 
it does not appear that the angel came down in visible form into 
the pool and troubled the water; it was not visible for others, 
but it was an action which was contemplated with the spiritual 
eye of the apostle; the sick people and others knew only by the 
troubling of the water that it was time to step into it in order to 
be cured. The holy writers and the Jews in general ascribed 
especial visible benefactions of God, which appeared in certain 
powers and actions of Nature, to an especial ministration and 
action of angels, whom God has appointed as governors of such 
or such elements of Nature. What for others are the actions of 
the elements of Nature are for their enlightened vision actions 
of the angels who are in charge of the elements of Nature. The 
spring, like many mineral springs, cured all kinds of diseases 
which did not yield to the action of other customary means, and, 
like some of these springs, acted with particular force at certain 
times, periodically. It seems that at certain times the water in 
this spring welled up with especial force and in great abundance, 
and so was troubled, became turbid (or red, — bloody), as 
Eusebius says, and at that time became particularly powerful 
to cure all kinds of diseases. This welling up in especial abun- 
dance was the invisible action of the angel of God, which the 
apostle, the seer of secrets, interpreted in such a manner; but 
for others it was a usual action of the elements of Nature, as 
which, it seems, it appeared to the sick man who was here cured 
by Christ. 

Whosoever first stepped in: The expression does not seem to 
indicate that only one was cured, the first who stepped in after 
ita troubling; but that in general, the water immediately after 
the troubling exerted a special, unusual, curative power, and 
then lost its energetic action, and only those who managed to 
get in immediately after the troubling were cured; then the 
water lost its power and did not exert such an unusual action. 

Was made whole: From the account of the narrator it does 
not appear that the cure took place at once, suddenly, miracu- 
lously, as in the case of the healing of the sick by Christ; 
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perhaps it was gradual, receiving only the first impulse from 
the curative spring. In the latter case, the sudden cure of the 
impotent man who was lying there was the more striking. 

Which had an infirmity: It does not appear which; as can be 
seen from what follows, he could not walk freely, was infirm in 
his legs, and had been lying thirty-eight years, that is, had been 
sick for thirty-eight years, but was himself older. The long 
duration and apparent incurability of the disease made exceed- 
ingly striking the miracle of healing which was performed on 
him. 

Knew that he had been now a long time in that case: He learned 
it from others who were there, or directly through his divine 
omniscience; had been, that is, in that disease. 

Wilt thou be made whole? A question which has for its pur- 
pose to rouse the energy of the sick man’s faith. The very 
necessity of the question compelled the sick man to coacentrate 
his thoughts and to turn them to the face of him who was ask- 
ing, and to expect succour from him. But, evidently, the sick 
man did not understand to what the speech of his interlocutor 
was tending ; he turned in thought to the medicinal spring and 
seemed to be complaining because he could not make use of its 
curative power. 

Sir: That is, I want to be well, but have no man who could 
help me to be healed in this pool, when the water is troubled. 

While I am coming: The sick man could walk, but only 
slowly, and was not able to anticipate the others, while the 
others got ahead of him and snapped their cure away from him. 
He answers very meekly, without expressing any blasphemy, 
does not deny Christ, who seems to have proposed an irrelevant 
question, does not curse the day of his birth, as we of little faith 
do, even in the slightest indisposition, and. answers meekly and 
timidly. 

Rise, etc.: The Lord took pity on him who had euffered so 
long and, seeing the possibility of faith in him, cured him with 
his mighty word. 

Take up thy bed: See note to Matt. ix. 6-7. 


. This is what Reuss says (Vol. VI, pp. 166-168): 


Comme )’auteur ne précise pas ]’époque de )’année ot ce fait a 
dfi se passer, il est inutile de se livrer & des conjectures pour dé- 
_ terminer la f€te en question. Les copistes, qui ont biffé l'article, 

ont sans doute été du méme avis (une f&te quelconque). La féte, 
dans la pensée du rédacteur, pouvait @tre celle ot les Juifs se 
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rendaient & Jérusalem de préférence, une Pfique. Mais cela 
n’est pas absolument nécessaire; c’était toujours celle qui amena 
Jésus, et les récits de ce livre nous représentent Jésus comme 
ayant la coutuime de se rendre assez réguli¢rement aux fétes. 
On comprend que cet article génait les lecteurs; mais on ne voit 
pas pourquoi on |’aurait ajouté, s’il n’était pas authentique. La 
principale raison qu’on sait alléguer contre la P&aque, c'est 
qu’alors il y en aurait une de plus, et l’on a pourtant souveraine- 
ment décidé que Jésus n’a pu vivre et voyager aussi longtemps. 
Par ce motif, on se rabat ici sur la féte de Purim (les Saturnales 
des Juifs), célébrée en Février ou Mars. 

Rien de certain sur l’emplacement et sur la construction du 
bassin de Bethesda. Le lieu qu’on nomme ainsi de nos jours ne 
porte plus de traces des anciens portiques et il n’y a plus d’eau. 
La porte du bétail a été probablement au nord-est, dans le 
voisinage du temple. 

Quant au phéndméne physique qui se produisait dans le bassin 
(ébullition locale intermittente de la source), il parait qu’an- 
ciennement déja l’explication que l’auteur en donne a soulevé 
des doutes. Il y a des manuscrits et autres témoins anciens qui 
omettent soit les derniers mots du v. 8 (qui attendaient, etc.), soit 
tout le v. 4, soit toutes ces parties du texte. Des critiques 
modernes, en grand nombre, ont jugé que ces témoingages étaient 
assez décisifs pour condamner les quatre lignes en question 
comme étrangéres & la rédaction primitive. On suppose alors 
qu'il y a 1& une légende judalque ou chrétienne qui aurait fini 
par trouver place dans le récit pour expliquer ce que dit le 
malade au v. 7, et qui, & tout prendre, serait indigne de l’ap6tre. 

A premiére vue, cette manitre de voir est assez plausible. 
Comme les Juifs et les chrétiens ne marchandaient nulle part 
Pintervention des anges dans les affaires de ce monde, on ne voit 
pas pourquoi elle aurait été effacée ici, si l’auteur en avait réelle- 
ment parlé dans sa narration. Cependant il y a aussi des argu- 
ments & faire valoir dans le sens opposé. La question n’est pas 
de savoir s’il y a moyen de donner une explication naturelle du 
phénoméne, ou si Jean a pu partager une opinion populaire; il 
faut voir si l’ensemble de son texte demande que les phrases sus- 
pectes y soient comprises, ou si l’on peut les omettre sans déranger 
le reste. Or, on voit plus loin que l’auteur parle de l’agitation de 
eau comme d’une chose connue de ses lecteurs; il met dans la 
bouche du malade des paroles qui supposent que le lecteur sait 
déja de quelle condition tout exceptionnelle dépendait la guéri- 
son. Nous demanderons donc ai |’auteur, qui ailleurs explique & 
ses lecteurs des détails que tous les Juifs, et surtout ceux de Jéru- 
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salem, ponvaient savoir, et cela par la simple raison qu’il n’écri- 
vait pas pour les Juifs, si ]’auteur, disons-nous, a pu supposer que 
des étrangers connaitraient la nature particuli¢re de la source de 
Béthesda, si différente pourtant, par les phénoménes qu’elle pré- 
sentait, de toutes les autres qui servaient alors & des bains 
hygiéniques? Evidemment non! I] a dQ donner des explica- 
tions préalables, et le v. 7 reste inintelligible si l’on efface le 
4, et la moitié du 3% Nous admettons donc que oe retranche- 
ment s’est fait aprés coup, comme celui, non moins remarquable, 
des v. 43 et 44 du 22° chapitre du Luc. Le phénoméne en lui- 
méme, tel que le passage suspect le décrit, n’a rien d’étrange ; 
action de l’eau jaillissante peut parfaitement avoir été plus 
forte dans l’espace restreint de )’embouchure. On nous a re- 
proché de vouloir maintenir la legon vulgaire, uniquement pour 
le plaisir d’attribuer & l’ap6tre une superstition. Mais si les 
apdtres, d’aprés ce point de vue, font preuve de superstition en 
croyant & l’intervention des anges dans le monde physique, il 
faut biffer bien d’autres passages encore pour leur épargner ce 
reproche. 

Quoi qu'il en soit, le fait est raconté dans un tout autre but. 
Tl s’agit de caractériser l’action bienfaisante de Christ dans le 
monde, action sans doute essentiellement spirituelle, mais sym- 
bolisée par des guérisons du corps; et action permanente, non 
soumise & des conditions de temps et de circonstances extérieures, 
telles que seraient l’assistance de quelque autre force, naturelle ou 
surnaturelle, en dehors de lui, ou bien encore une régle légale qui 
efit pu le géner. C’est par cette derniére considération que le 
récit continue, ou plutét qu’il passe de la narration d’un fait 4 
Vexposition des vérités absolues, de |’histoire & la théologie. 
Jésus a voulu guérir un homme malade de paralysie depuis un 
temps immémorial; voici la légalité traditionnelle qui se met en 
travers. I] n’est pas difficile de saisir le sens profond du récit 
qui nous est offert. 

Le terme, dont l’auteur se sert pour motiver l’intervention de 
Jésus, a 6té traduit par le mot: sachant, et non: ayant appris. 
De fait, 1a premiére de ces expressions n’implique pas nécessaire- 
ment l’idée du miracle, mais elle ne l’exclut pas non plus, et nous 
croyons devoir la maintenir précisément par cette raison. I ne 
s’agit pas seulement de compassion et de miséricorde, mais de la 
manifestation d’une puissance supérieure. 


To my way of thinking, the peculiarity of this miracle 
as distinguished from the others, is this, that in the other 
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the miracle appears amidst what is natural, as a proof 
of the divinity of Christ; but here, on the contrary, the 
natural appears amidst what is miraculous, as a proof of 
the divinity of Christ. A sick man has been waiting for 
twenty years for a miracle to happen, and Jesus says to 
him, Do not wait for anything; what is in thee, that will 
be. Wake up. If thou hast the power to get up and 
walk, walk. He tried, got up, and walked. 

All this passage, which is taken as a miracle, is an 
indication of the fact that there can be no miracles, and 
that the man who is waiting for a miracle to happen 
is sick. That life itself is the greatest miracle, while the 
event itself is very simple, can frequently be seen in 
our midst. I know a lady who lay in bed for twenty 
years and got up only when morphine injections were 
administered to her; after twenty years the doctor who 
administered the injections confessed to her that he 
injected water only, and when the lady heard that she 
took up her bed, and walked. 

The story about the pool is the same: it is narrated 
simply and clearly. Its significance is this, that men 
wait for miracles, for God’s interference, but God is in 
them, God is life: so abandon thyself to it, believe it, 
and thou art alive. The whole subsequent discourse, 
save the interpolated ridicule of the belief in the Sabbath, 
which strengthens the meaning of the story about the 
pool, is only an elucidation of the idea that the one 
miracle, the one truth, the one power, is life, that life 
which is in every man and on which we ought to 
rely. 

Rice B cabtorer deans, Salone fa-Dit barred on 

10. “Edeyor oty of 10. The Jewstherefore 10. And the Jews said 
"Tovtaion 7G rebeparev- ured, Te ts the sabbath is the Sabbath: thou 
P 


peng, ZdBBaréy éorcy: aay: 7; i is not lawful for shouldst not take u 
otk Eterri cor apa: roy theetocarry thy bed. thy bed. 
TOY. 
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11. ’Awexpl6n abrois, 
‘O wrohoas pe yeh, éxet- 
vos yor elev, Apow Tov 
xpaBBardy cov, kas wept- 
ware. 

12. ’Hpwrycay ody 
atrdy, Tls darcy 6 dvOpw- 
wos 6 elxrdy cot, Apor 
Toy xpdBBaréy cov, xal 
wemware ; 

18. ‘O 8 labels ovx 
gee rls dori & yap 
"Inoots éEévevoer, By dov 
bvros év rp Tory. 


14. Mera raira eipl- 
exe abrdv b "Incods év 
T@ lepy, xal elev alr, 
"Ide, sychs  yéyoras: 
pnxérc dudprave, iva 
xeipow Th cor yévnras. 

15. *AwAOer b krOpw- 
wos, kal dytyyyere ros 
"Tovdalus, Sre ‘Inoois 
dorcy 6 rohoas avbroy 
vych. 

16. Kal &a roGro 
e8lwxov rdv “Incoby ol 
"Iovdatn, xal éffrouy 
atroy dwoxretva, Or: 
ravra é¢role ¢y caf- 


Ty. 

17. ‘0 8 ‘Ineots 
dwrexplyaro abrois, ‘O 
warhp pov éws Apri 
dpydtera:, xdyad épyd- 


jah. 

18. A:da robro od» 
uaddrdory fhrovy avrop ol 
"Iovdaio. dwoxretvas, Sri 
ob} pbvow Eve 7d odB- 
Baroy, d\Ad xal rardpa 
Yur freye roy Oeds, 
fcov éavrdy rody Te 


19. Awexplvaro ob» 
é’Inoois xai elev abrois, 
"Auhy dudhy Aéyw vdpir, 
od Sévara 6 vids wroety 
dg davroi ovdey, day ph 


11. He answered them, 
He that made me whole, 
the same said unto me 
Take up thy bed, an 
walk 


12, Then asked they 
him, What man is that 
which said unto thee 
Take up thy bed, and 
walk? 


13. And he that was 
healeds wist nct who it 
was: for Jesus had con- 
veyed himself away, a 
multitude being in that 


place. 

14. Afterward Jesus 
findeth him in the tem- 
ple. and said unto him, 

ehold, thou art made 
whole: sin no more, lest 
eon thing come unto 
thee. 


15. The man departed, 
and told the Jews that 
it was Jesus, which had 
made him whole. 


16. And therefore did 
the Jews persecute 
eens: and sought to 
sla 
had done these things 
on the sabbath day.’ 


17. But Jesus answered 
them, My Father work- 
eth hitherto, and I work. 


18. Therefore the Jows 
sought the more to kill 
him, because he not only 
had broken the sabbath, 
but said also that God 
was his Father, makin 
himself equal with God. 


19. Then answered 
Jesus and said unto 
them, Verily, verily, I 
say unto you, The Son 
can do nothing of him- 
self, but what he seeth 
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ee — he nereret 
em © man who 
raised me told me, Take 
up thy bed, and walk. 


12. And they asked 
him, What man is it 
who told thee, Take up 
thy bed, and walk? 


13. And the weak man 
did not know who he 
was, for Jesus had se 
cretly ningled with the 
pedple. 


14. Afterward Jesus 
met him in the temple, 
and said to him, Now 
thou art well; see to it 
that thou makest no 
new mistakes, or thou 
wilt fare worse. 


15. And the man went 
and told the Jews that 
it was Jesus who had 
raised him. 


16. And the Jews at- 
tacked Jesus, for what 
he had done on the Sab- 


him, because he bath 


17. Jesus answered 
them, My Father works 
without cessation, and 
so do I. 


18, And the Jews tried 
the more to Kill him, 
because he not only had 
broken the Sabbath, but 
also called dad his 
Father, and made him- 
self equal with God. 


19. And Jesus said 
Do you not understand 
that the son of man can 
do nothing of himself, 
if he did not know what 
the Father is doing? 
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rs B\éry thy xardpa 
wowivra: & yap dp éxei- 
vos way, Tatra «al 6 
vids duolws wove. 

20. ‘O yap wrarhp 
pire: Toy vldy, cal wdyra 
Selxvvow adr & atrds 
wot: kal pelfova rovrwr 
delfee atrg Epya, ba 
duets Oaupd frre. 

21. “Qowep yap 6 

warhp éyepe rods ve- 
Kpovs kal {womroaet, obrw 
cal 6 ulds ofs Oédex Swo- 
wove. 
22. Ovde yap 6 rarhp 
xplve obddva, GNAA rhy 
xplow wicoav Sédwxe TH 
vig: 

23. ‘Iva wdvres ripd- 
oc Tov uldy xadds Tinadce 
rovmarépa. duh Tinay 
roy vldy, ob Tima dp 
warépa Troy wéuvayra 
abréy. 

24. "Auhy duhy \éyw 
vpav, Ore 6 Tov Nbyor 
pou dxobwy, xal musrebwr 
rp wépparrl pe, tre 
Swhy aldvwov- xal els 
xplosy od« Epxeras, Ad\Ad 
peraBéBnxey éx Tob Gard- 


rou els rhy furhy. 

26. "Auhy duhy Neyo 
dpiv, Orc Ipyera dpa 
kal viv éorriv, Ere ol 
vexpol dxotcorvra: ris 
gwrijs rob vlod rot Geos, 
cal of dxotcarres Picor 


warhp xe fwhy ey 
daur@, obrws ESwxe xal 
rye uig fwhy tyev op 
dau7@- 

27. Kal fovelay &3w- 
xey atry al xplow 
wowety, Sre ulds dvOpwrov 
dori. 


the Father do: for what 
things soever he doeth, 
these also doeth the Son 
likewise. 


20. For the Father lov- 
eth the Son, and shew- 
eth him all things that 
himself dveth: and he 
will shew him greater 
works¢ than these, that 
ye may marvel. 


21. For as the Father 
raiseth up the dead,¢ and 
quickeneth them; even 
so the Son quickeneth 
whom he will. 


22. For the Father 
udgeth no man’ but 
at committed all 
judgments unto the Son: 


23. That all men should 
honour the Son, even as 
they honour the Father. 
He that honoureth not 
the Son honoureth not 
the Father which hath 
sent him. 


2%. Verily, verily” I 
say unto you, He that 
hearetht my word, and 
believeth on him that 
sent me, hath everlast- 
ing life, and shall not 
come into condemna- 
tion ¥ but is ed from 
death unto life. 


2%. Verily, verily, I say 
unto you, The hour is 
coming, and now is, 
when the dead shall 
hear the voice of the 
Son of God: and they 
that hear shall live. 


26. For as the Father 
hath life in himself; so 
hath he given to the Son 
to have life in himself ;:* 


27, And hath given 
him authority to exe- 


cute judgment also; 
because he is the Son of 
man. 
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What the Father is do- 
ing, the son does also. 


2%. The Father loves 
the son, and has shown 
him everything. And 
he will show him greater 
things, so that you will 
marvel, 


21. For as the Father 
rouses the mortals and 
vivities them, even so 
the son vivifies whom 
he will. 


22. For the Father 
does not choose, but has 
committed the choice to 
the son, 


23. That all men should 
houour the son, as they 
honour the Father. He 
who does not honour the 
son dves not honour 
the Father, who has 
sent him. 


2. You understand 
that he who under- 
stands my comprehen- 
sion and relies upon him 


who has sent me has 
non-temporal life, and 
for him there is no 
death, but he has 
already passed from 
death to life. 


25. Truly I tell you, 
The hour has come 
when the mortals will 
understand the voice of 
the son of God, and 
paving understood, will 

ve. 


2%. For as the Father 
lives in himself, so has 
he given to the gon life 
in him; 


27, And has given him 
freedom to make a 
choice, and even by this 
he is a man. 
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28. Mh Gavpdfere 
rolro’ Sri Epxera: Gpa, 
dy 3 wavres ol éy rots 
prnpelos dxobcorra: THs 
gurfs abrod, 

29. Kal éxropetcopr- 
ra, of rd dyad rov}- 
gavres els advdoraccy 
fwijs, of 82 rd aida 
apatavres els dvdoraciy 
xploews. 

30. O8 dbraua eyo 
wouety dw duavrod ovdés. 
xabas dxotw, xplyw: xal 
4 xplois 4 euh Sixala 
doriv: Sri od nT 7d 
O&\nua Td eudv, dddAO 
Td Onna Tol wéwpar- 
rés we warpés. 

BL. ’Ray éyd paprupd 
wept duavroi, 7 waprupla 
pou obk Lariv ddnO}s. 

32. “Addos dori» 36 
paprup@y wepl éuol, xal 
olda Sri ddnOjs doriy 4 
waprupla fv paprupet 
wept éuod. 


36. Ta yap Upya & 
Uwxéd po 6 warhp iva 
Tedawow atra, alrda Ta 
Epya A Fyd rod papre- 
pe wept duol, ore 6 
warhp ye Gwéorahke: 

87. Kat 6 réupas pe 
warhp, atros pmepapru- 
pnce wept uot. obre 
gurhy atro0 dxyxbare 
aérore, otre eldos atrof 
éwpdxare. 

38. Kal rdv Nboyor 
ad’rot obk Exere uévovra 
éy duty, Src by drdéore- 
Rev exetvos, rodry pets 
ob rusrevere. 

39. ‘EpevyGre ras 
vypapas, Sri duets Soxetre 
dy atrais twhy aldrnoy 
Exec. kal éxetval elocy al 
paprupovca: rept éuoi- 


28. Marvel not at this: 
for the hour is coming, 
in the which all that are 
in the graves shall hear 
his voice, 


29. And shall come 
forth; they that have 
done good, unto the 
resurrection’ of life; 
and they that have done 
evil, unto the resurrec- 
tion of damnation. 


30. I can of mine own 
self do nothing: as I 
hear, I judge: and my 
judgment is just; be- 
cause I seek not mine 
own will, but the will of 
the Father which hath 
sent me. 


31. If I bear witness 
of myself, my witness is 
not true. 


32. There is: another 
that beareth witness of 
me; and I know= that the 
witness which he wit- 
nesseth of me is trus. 


36. For the works 
which the Father hath 
given me to finish, the 
same works that I do, 
bear witness of me, that 
the Father hath sent 
me. 


37. And the Father 
himself, which hath 
sent me, hath borne 
witness of me. Ye have 
neither heard his voice 
at any time, nor seen* 
his shape. 


$8. And ye have not 
his word abiding in you: 
for whom he hath sent, 
him ye believe not. 


39. Search the Scrip- 
tures; for in them ye 
think ye have eternal 
life: and they are they 
which testify of me. 


THE FOUR GOSPELS 


28. Do not marvel at. 
this: for the hour has 
come, when all the mor- 
tals will understand the 
voice of the son of God. 


29. And those who 
have done will 
enter into the awaken- 
ing of life; and those 
who have done evil will 
enter into the exile of 
death. 


80. I can do nothin 
of my own self: as 
understand, so I choose. 
My choice is correct, for 
I do not seek will, 
but the will of the 
Father who has sent 
me. 


31. If I were the onl 
one to give assurance 0 
myself, my assurance 
would be false; 

32. But there is an- 
other who assures con- 
cerning me that I am 
doing the truth. And 
you know that his assur- 
ance is correct as to my 
doing the truth. 

36. For the works 
which my Father has 
taught me to fulfil, the 
same works that { 
witness of me that the 
Father has sent me. 


$?. And the Father 
who has sent me, he 
shows and has shown 
concern But 
you have in no way un- 
derstood his voice, and 
you have not known 
who he is. 

88. And you have not 
within you the compre- 
hension, such as would 
abide in you, for you do 
not believe him whom 
he has sent. 


39. Read carefully the 
Scriptures: By them 
you think you have 
eternal life; and they 
assure concerning me. 
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40. Kal od Oédere 
Ebely wrpbs pe, tra Swhy 
Exryre. 

41. Aédtay wapd dp- 
Opirwy ob Nau Bdrw- 

42. “ANA byvwxa 
dyads, Ore rhy dydwenp 
ro0 Geoh ovx Exere ey 
daurots. 

43. ’Eyo &fduba ev 
Tp dvouars Too wrarpébs 
pov, cal ob dapuBdverd 
par ddy Edrdos EOy ev 
Te dvopare rp lly, 
éxeivow AippeoGe. 

44. Ilds 8évacGe dpets 
wureloa, sdfay wapd 
G\AfAwy = dauBdvovres, 
cal rhy Sétar Thy wapa 
to0 pbvov Geot ob fy 
Tere ; 

456. Mh Soxetre ore 


eyo xarryophow dpay I 


apistov xarépa’ fori 
6 xarryopOy tpady, Mw- 
ofs, els Sv tyets HArwl- 
Kare. 

46. El yap éwwrevere 
Mwo7, érucrevere 
éuol- wept yap édyuoi 
éxetvos Fypayer. 

47. El &8é rots éxeivov 
ypdupacty ob ricrevere, 
wQs rots ¢pois phuace 
WiSTeUrere ; 


ay M 


40. And ye will not 
come to me, that ye 
might have life, 


41. I receive not 
honour from men. 


42. But I know you, 
that ye have not the 
love of God in you. 


43. I am come in my 
Father’s name, and ye 
receive me not: if 
another shall come in 
his own name, him ye 
will receive. 


44. How can ye believe, 
which receive honour 
one of another, and seek 
not the honour that 
cometh from God only? 


45. Do not think that 
will 


Father : 
that accuseth you, even 
Moses, in whom ye trust. 


wrote of me. 


47. But if ye believe 
not his writings, how 
shall ye believe my 
words? 
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4. You will not be. 
lieve me that you will 
have life. 


41. Human judgments 
I do not veceite. am 


42, But I have learned 
that in you there is no 
truth and no love of 


43. I teach 
name of my 
you do not 
teaching. 


u in the 
ther, and 
receive my 
And if an- 
other wil) teach you in 
his own name, his teach- 
ing you will receive. 


44. What can you rely 
upon, since you receive 
your teaching from men, 
and do not seek the 
teaching that comes 
from the only son, who 
is of the same birth with 
the Father. 

45. I do not accuse you 
before the Father, but 
Moses, in whom you 
trust, accuses you. 


4. If you had believed 
Moses, you would be- 
lieve me too, for he 
wrote of me. 


47. If you do not be- 
lieve his writings, how 
can you believe my 
words 


(a) A very important variation, accepted by Griesbach, 
reads, instead of ‘a@els healed, aobevey weak, as it stands 


every where. 


(6) The man was as one dead because he believed in 
all the nonsense invented by the Jews, and was waiting 
for a miracle from without, and did not believe the life, 
which was in him. Jesus showed him that all the stories 
about the pool were nonsense and a mere invention, and 
that the only miracle was one’s own life. The man be- 


lieved him and became alive. 


The superstition is proved, 
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the truth is proved, and the man is alive and walks. It 
seems there is no room for disputes here. No, men have 
some arguments to adduce. Why did he make a man 
alive on the Sabbath? On a Friday it was all right to 
be alive, but on a Sabbath it was not. 

(c) In many texts wa)dov is wanting. 

(d) Greater than the work of carnal healing. 

(¢) There does not seem to be any need of proving to 
any one who has read the gospels in Greek that vexpds 
in the gospel language does not always mean dead. It 
is enough to remember Matt. vii. 22, Let the dead bury 
the dead, and Verse 24 of the chapter under discussion, 
where it seems to be defined what is to be understood by 
vexpos. 

(/) ovdevd is wanting in many texts. 

(g) xptows is in this discourse used in two meanings: 
in the sense of chowe and of sentence of death. Such 
a use of synonyms is peculiar to the language of the 
gospel of John. Such synonymous uses are found here 
with the words ydpu, avdoraocis, and now with «plows. 
Here it is used in the sense of choice. 

(kh) In many texts the word ayny is. wanting. 

(4) axova to hear, to wnderstand, in the popular lan- 
guage. 

(j) Here xpfow is used in the sense of sentence of 
death. 

(k) Many texts have dv aro instead of év éaurg. 

(1) avaoracw has the meaning of arousal, expulsion, 
destruction. In John these plays on words are common: 
“apis ayrt ydpiros, where yapis is used once in the sense 
of love, and the other time in the sense of worship. Here, 
too, avacracts arousal is opposed to avdoracis expulsion. 

Only with such an interpretation do we get any sense 
at all "“Avacraow xpicews has no meaning, if avaoracis 
means arousal, regeneration, resurrection ; the only possi- 
bility of explaining it is to give to dvacracow Cwhs the 
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meaning of arousal, and to dvdoracts xploews the mean- 
ing of expulsion, destruction. 
(m) Many texts have ofdare. 
Verses 33-35 and the beginning of 36 about John add 
nothing to the teaching and break the sense, Not only 
I am a witness, but also my works. 
(n) I translate éwpdxate by you did not know him. 


THE PARABLE OF THE INHERITANCE 


11. "Axovdyrwy 32 
abr@y raira, mpocbels 
elme wapaBodhy, 5a 7d 
éyyos atroy elvas ‘Iepov- 
carhp, xal doxety atrovs 
Ors wapaxpiiua péddra 
4 Bacirela rot Geb 
dvapalver Gat: 

12. Elwev of», “An 
Opwwrds ris evvyerhs éro- 
petOn els xwpay puaxpday 
AaBety dauvry Bacidelay, 
wal droorpéya:. 

13. Kadéoas 52 déxa 
Sovrous davrol, *wxer 
atrots Séxa pris, 

16. Kal § pév 8wxe 
wévre rddavra, § be 
30, @ Be by, éxdory 
kara Thy [slay dbvayur: 


18. Kal elre m«wpds 
abrods, Ilpayyaretoacd Ge 
bws Epxopas. 

16. Kal dwedhunoey 
ed0éws. 


16. TopevOels 5¢ 5 ra 
wévre tddavra afd», 
epydcaro éy atrois, xal 
érolncery G&dN\a wévre 
Tédarra. 

17. ‘Qeatrws cal 6 
Ta 800, éxépdnce xal 
abrds Ada dio. 

14. Ol 8 woNdtra: 
abrod dulgour adrdy, xal 


Luke zix. 11. And as 
they heard these things, 
he added and spake a 
parable, because he was 
nigh to Jerusalem,« and 
because they thought 
that the kingdom of 
God should immedi- 
ately? appear. 


12. He said therefore, 
A certain nobleman 
went into a far country 
to receive for himself 
a kingdom, and to re- 
turn. 


. And he called his 
par ‘servants, and deliv- 
ered them ten pounds. 


Matt. xxv. 1a Ande 
unto one he five 
talents, to ano ner two, 
pase to another one; to 

very man according to 
his several ability. 

ukexiz. 18. Andsaid 
unto them, Occupy till 
I come. 


Matt. rrv. % And 
seraleniway took his 
journe 

16. en he that had 
received the five talents 
went and ed with 
the same, and made 
them other five talents. 


17. And likewise he 
that had received two, 
he also gained other 


two. 

Luke xix. 14. But his 
citizens hated him, and 
sent a message after 


ey TALENTS) 


- When they heard 


t ey mien not think 
that the kingdom of 
God would come with- 
out an effort. 


12. He said, A certain 
Jcvlemien received an 
inheritance and had to 
g° toa apr kingdom 

get it, and to return. 


18. So he called his ten 
servants, and gave them 
his property. 


15. To one he gave five 
talents, to another two, 
ont ahgy another ores o 
man more ng to 

his ability . 


13. And said to them, 
Turn it to account. 


15. And himself went 
away. 


16. Then the man who 
had received the five 
talents went and traded 
with them, and mane 
other five talents 


17. And likewise os 
he who had two talents 


14. But the oountry- 
men of the man had no 
use for him, and an- 
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arécreaday xrpecfelay 
éxlew abrof, d\éyorres, 
Od OéNoper robror Baci- 
Nedoas dp tyuas. 

15. Kat éyévero dy 
Te éwavedOety § atrdpy 
haBbyra Thy Bacirelar, 
xal ele pwrnPiiva airy 
rovs Soddous Tobrous ols 
E8exe 7d dpytpiov, tra 
yup rls rl dexpaypuaret- 
waro. 


19. Kal ovvalpe: per’ 
abr dy déoyor. 

20. Kal wrpocedOdy 6 
ra wévre tddavra )da- 
Bay, mpoohveyxey dda 
awévre TddavTa, éywr, 
Képe, wévre rddavrd 
por waptdwxas: We, Aa 
wévre Tédavra éxépdyca 
éx’ atrois. 

21. “Edn 82 atre 6 
xipos atrot, Ed, dotde 
dyade xal mwusre, éwl 
éXlya Fs wusrds, éwl 
TONAGY oe KaTacThow: 
daenGe els Thy xapdy 
vot xuplov gov. 

22. WpocehOady 8@ cat 
6 7a d00 Tdd\arra AaBaoy 
exe, Ktpie 800 rdd\arrd 
po. wapéSwxas: (Se, Edda 
&bo rdédavra éxépdnca 
éx’ adrois. 

17. Kat edxev aérg, 
E@, dya6e Sodde- Ore ep 
Araxlery xisrds &yévov, 
(6: étovolar Exwy érdvw 
béxa wédewy. 


18. Kal §d\Ger 5 ded- 
repos, Aéyww, Kipie, 7 
pra gov érolnce wévre 
pvas. 

23. "Eqn atr@ 6 xt- 
pws abrov, Ed, doide 


him, sa » We will 
not nant "this man to 
reign over us. 


15. And it came to 
pass, that when he was 
returned, having  re- 
ceived the kingdom 
then he commanded 
these servants to be 
called unto him, to 
whom he had given the 
money, that he might 
know how much orery 
man had gained by trad- 


ing. 
att. xxv. 19. And 
reckoneth with them. 


20. And so he that 
had received five tal- 
ents came and brought 
other five talents, say- 
ing, Lord, thou deliver- 
edst unto me five tal- 
ents: behold, I have 
gained beside them five 
talents more. 


21. His lord said unto 
him, Well done, thou 
good and faithful serv- 
ant: thou hast been 
faithful over a few 
things, I will make thee 
ruler over many things: 
enter thou into the joy 
of thy lord. 


22. He also that had 
received two § talents 
came and said, Lord, 
thou deliveredst unto 
mne two talents: behold, 
I have galned two other 
talents beside them. 


Luke xix. 17. And he 
said unto him, Well, 
thou good servant: be- 
cause thou hast been 
faithful in a very littie, 
have thou authority 
over ten cities. 


18. And the second 
came, saying, Lord, thy 
pound hath gained five 


pounds. 
Mat. xzxzv. @B. His 
lord said unto him 


Well done, good and 
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nounced to him, We will 
not have thee asa king. 


15. And it came to 
pass, that that man re- 
ceived the kingdom and 
returned home and sent 
for the servants, to 
whom he had given the 
money, that he might 
know how much 
had gained. 


19. And he asked for 
their accounts. 


20. And he who had 
received five talents 
came and brought other 
five talents, and said, 
Master, thou gavest me 
five talents: I have 
gained five talents more 
with them. 


21. And his master 
said to him, Well done! 
Thou art a good and 
faithful servant: thou 
hast been faithful in 
little things, I will put 
thee in charge of greater 
things. Rejoice with thy 
master. 


22. Then came another 
to whom two talents had 
been given, and said, 
Master, thou gavest me 
two talents, and I have 

ained two more with 

em. 


17. And the master 
said to both, Well done! 
You are good and faith- 
ful servants. You have 
been faithful in small 
things, and so I will put 
you n charge of greater 

hings : Rejoice with the 
master. 

18. And another to 
whom one talent had 


been given came, and 
said, ter, with thy 
talent I have gained five 
more. 
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dya6e cal wurde, éxl 
éuya fs wurrds, éni 
ToNGy ge xaracTrhow: 
daehOe els thy yapdy 
708 xuplov cov. 

24. IporeNOdy 82 ral 
6 7d &y rddavroy elAndds 
ele, Kipue, &yrwr oe Sr 
oxdnpos ef kvGpwros, Ge- 
pl{wr Exov obx toweipas, 
cal gouvrdywv SGer ov 


buecxépwiuas: 


25. Kal  ¢ofnéels, 
dwehOav Uxpupa = rd 
Ttddavréy cou dy Ty YT" 
te, Ixes rd ody. 

26. "AwoxpeOels 82 6 
xépwos atrod elrev airy, 
Tlovnpe dove xai dxrnpe, 
foes Er: Gepliw Exov ovx 
icwepa, kal cuvd-yw dber 
ob dvecxéprica: 


238. Kal darl otk 
ESwxas Td dpyipiby pov 
éri rh» rpdretay, xal 
éyd DOadv ody roxy dy 
Srpata atré; 

24. Kal rois mwape- 
ordowwelrev,“Aparedx 
abrot rhy uray, xal dbre 
ro ras Séxa pvds Exovri. 


25. (Kal elroy air, 
Kopue, Eye Séxa pvas.) 


26. Aédyw yap bdyir, 
Sri wavrt re syovrn 
SoPfcera:: dwd 8 rot 
wh fxovros, xal & tye 

eras dw atroi. 

80. Kal rdv dypetoy 
Sofoy exBddrere els rd 
oxbros Td é€drepoy. 

27. Ady rods é- 
Opods pov éxelvous, rods 
Kh Oed\joarrds ue Baci- 
Aeboa: én’ atrods, dyd- 
yere G8e, xal xaracdd- 
gare Eumpoobéy pov. 


a few things, I will make 
thee ruler over many 
things: enter thou into 
the joy of thy lord. 


24. Then he which had 
received the one talent 
came and said, Lord, 
I knew thee that thou 
art a hard man, reapin 
where thou hast no 
sown, and thering 
where thou hast not 
strewed: 


26. And I was afraid, 
and went and hid thy 
talent in the earth: lo, 
there thou hast that is 
thine. 


26. His lord answered 
and said unto him, Thou 
wicked and slothfu) ser- 
vant, thou kKnewest that 
I reap where I sowed 
not, and gather where 
I have not strewed: 


Luke xix, 23. Where- 
fore then gavest not 
thou my money into the 
bank, that at my comi 
I might have requi 
mine own with usury ? 


24. And he said unto 
them that stood by, 
Take from him the 


und, and give it to 
im ___ that ath ten 
pounds. 


25. (And they said unto 
him, Lord, he hath ten 
pounds.) 

26. For I say unto you, 
That unto every one 
which hath shall be 

ven; and from him 

at hath not, even that 


he hath shall be taken f 


away from him. 

att. x<xv. 30. And 
cast ye the unprofitable 
servant into outer dark- 
nears. 

Luke ziz. 27. But those 
mine enemies, which 
would not that I should 
reign over them, bring 
hither, and slay them 
before me. 
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*%. And he to whom 
one talent had been 

ven, came, and said, 

aster, here is thy tal- 
ent. I knew that thou 
art a hard man, taking 
where thou hast not 
placed, and _ reaping 
where thou hast not 
sown. 

2. And I was afraid 
of thee, and wrapped it 
in a cloth, and hid it in 
the earth. Here it is, 
take it. 


2. And his master 
said to him, Thou art 


a bad and servant. 
According to thy speech 
will I ju thee. Thou 


knewest tlama hard 
man, taking where I do 
not place, and reaping 
where I do not sow: 

23. Why, then, didst 
thou not turn my money 
to account? en 
should have received it 
thay usury at my com- 

g- 


2%. And the master 
said to his servants, 
Take from him the tal- 
ent, and give it to him 
who has ten. 


2. And they said, 
Master, he has already 
ten. 

26. I tell you, A surplus 
will be given to him who 
saves; and from him 
who does not save, even 
what he has will be taken 
rom him. 


30. And take the use- 
less servant and throw 
him out. 


27. But my enemies, 
who did not want me to 
be their king, shall not 
exist for me, 
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(a) I omit the words, Because he was nigh to Jeru- 
salem, as in no way connected with the meaning of the 
parable. If they are to be understood as they are gen- 
erally understood, that Jesus is denying the opinion of 
his disciples, that the kingdom of God will soon be made 
manifest in Jerusalem, the whole parable becomes sense- 
less. Therefore I prefer to throw out the above words, 
and to retain the profound meaning of the parable, which 
is directly connected with the preceding parables. That 
this parable is accidentally and arbitrarily referred by 
Luke to the expectation of the accusation of the king 
is proved by the fact that by Matthew this parable is 
referred to the elucidation of the idea that we must 
always be prepared for the coming of the son of man. 

I choose the parable according to Luke, because it 
includes the parable according to Matthew. 

(6) twrapaypipa I translate by without effort. 

(c) I combine the parable of Matthew and of Luke into 
one, since they complement one another, and have the 
same significance, except that something is omitted in 
one, and something in the other. 


The nobleman who departs from his house to become a 
king is God, the comprehension, the spirit. His depar- 
‘ture from the world, which at the same time is his house, 
expresses the same idea which is expressed in Mark’s 
parable of the sower who until the harvest does not 
trouble himself about the seeds, and the parable of the 
leaven. Having endowed men with the comprehension, 
God leaves them to live alone. The possessions which 
he distributes to his servants are the comprehension. 
The varying quantities of the talents given to each are 
the different degrees of the comprehension, — a repetition 
of the parable of the seeds which fell by the wayside, on 
the stones, and in the thorns. Here there can no longer 
be any doubt as to the increase depending on God, on 
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external causes. Here it says outright that the entrance 
into the kingdom of God depends directly on the effort 
exerted by each person; only the degree of the compre- 
hension depends on external causes. The countrymen 
of the nobleman, who do not wish to acknowledge him as 
their king, are the men who have not the comprehension, 
the men of darkness, of that which does not exist for God. 
It is that which is éxpressed by the tares in the parable 
of the sower and the tares. The return of the nobleman 
is the completion of the whole life, what is expressed in 
the parable of the tares, their burning ; the same that is 
expressed in the parable of the drawnet; the same that 
is expressed in John by the word death. 

The accounts of the servants are the condition of 
those who have had the comprehension, as a seed. The 
accounts of the first two servants are the condition of 
those who have retained the comprehension, as the seeds 
on the good ground; their reward is the union with the 
master. The account of the last servant is the condition: 
of him who, having the comprehension, has not retained 
it, like the seeds by the wayside, on the stones, and in 
the thorns. He is a useless servant, he does not exist 
for the comprehension.. The countrymen who have not 
acknowledged the king are the men outside the compre- 
hension, —they, too, do not exist for the comprehension. 

The talent is the comprehension in man. The servant 
who worked with it gained something and fulfilled the 
will of his master. The master received him as his 
companion, — he united with his master. 

The comprehension and life remained comprehension 
and life. But the bad servant hid his talent; he said 
to himself, I do not want to know the master, I want to 
work for myself; but the master’s talent accused him, 
and so he buried the talent, so as not to think of the 
master.- The life of the comprehension is given to the 
servant, but he does not want to work for it; he thinks 
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that it is foreign and useless to him, and he hides it from 
himself, so that he may work for the flesh, for bodily 
food, and not for the fulfilment of the master’s will. The 
bad servant did not understand that the life of the com- 
prehension is not given for the master, but for himself. 
He said to himself, The master wants to take from me 
what he has not given me, my carnal pleasures; but I 
will not give them to him, —JI will live for them. But 
the life of the comprehension will be such as it is. And 
the master came and, seeing that the life of the compre- 
hension did not grow in this man, took it away. 

The seed of the divine spirit is planted in all hearts 
alike, and every man may increase in himself this seed of 
the spirit. God has given to each the spirit. Some, hav- 
ing received this spirit, took a liking for it, made it grow, 
doubled it, and brought forth fruit, each according to his 
ability ; but the others, like those who informed the lord 
that they would not be under his power, like that last 
servant, said to themselves, Why shall I give up the life 
of the flesh, the carnal] pleasures, for the sake of the spirit, 
which is not mine? He wants me, for the sake of the 
spirit, to give up to him what he has not given me, — my 
carnal life. I shall do better to hide as far as possible 
from me this germ of the spirit, which 1s given to me, and 
I will live the life of the flesh. But he lost even the last 
germ of the divine spirit, and his carnal life ended in 
death. 

Life is abroad in all men. He who recognizes in him- 
self the son of man will live the true life, will acquire the 
true life. The true life can be neither more nor less. If 
in the earthly life some men appear to us to have more, 
and others less, some five talents, and others two or one, 
they are all alike for the true life, they all exist for the 
master’s joy. Only he who has hid this life away de- 
prives himself of his own accord of life, and passes out of 
the sphere of life into the darkness. 
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This parable expresses also this, that the human concep- 
tions about justice are inapplicable to the question of life 
and death. 

The conception of the Old Testament, that God rewards 
for such and such works, and punishes for such other, is 
false. There are no rewards, no punishments. He who 
holds on to life gets even more; he who does not hold on 
to life has life taken from him. 4s in the beginning of 
the Gospel, so also in the discourse with Nicodemus, and 
so in all the parables and discourses, Jesus says the same, 
that life is only the comprehension. Life is only life to 
the extent to which it is the comprehension. The animal 
life Jesus calls death, and he calls it so since it is indeed 
but a moment which ends in eternal death. And so we 
must not think that man with his feet and hands is all 
alive. Alive is only that which recognizes its divinity. 
Men must not look upon themselves as living beings only 
because they move, eat, breathe, but because they acknowl- 
edge themselves to be the children of God. We do not 
know and cannot know where the beginning of all this 
terrestrial world is. All that we know is the comprehen- 
sion which is given to us, and by it alone can we live. 
The Lord gave his talents to men and left them in their 
possession, and went away. God has implanted his com- 
prehension in men and left them in the world of death. 
Even if men do not feel the power of the Lord over 
them, they none the less have those talents of the 
Lord, which have been given to them, and they have to 
do something with them. The comprehension is given 
to men. It is given in varying degrees, but it is given 
to all, and they have to do something with it. And 
every man does with this comprehension what he pleases. 
One works much, another less, a third does nothing, a 
fourth does not recognize it at all. But the question is 
not as to what he has worked, but as to whether he has 
comprehended that within him is life and whether he 


340 THE FOUR GOSPELS 


has worked over that which is life, has striven to increase 
life. 

And with men does not take place what we are accus- 
tomed to regard as just, that is, that for great work there 
should be a corresponding reward, that a man who has 
done nothing harmful should not suffer, that a man should 
be responsible for what he is guilty of. 

All that is so when we represent to ourselves some 
human power which punishes for what we consider bad, 
and rewards for what we consider good; but that is not 
so when we contemplate the essence of life itself. 

From the very beginning to the end Jesus says that 
there can be no rewards and no punishments, either from 
men, or from God. The comprehension is in itself the 
true good, and the aim, and the means, and the life. 
Consequently, he who has the comprehension and has 
transferred his life into it has life. He who has it not 
and does not place his efforts in it has no life 

From a general point of view: Though many seeds will 
fall on the stones and by the wayside, the other seeds 
which fall on the good ground will make up for them, and 
there will be a harvest. The seeds which have fallen on 
the stones and by the wayside are not guilty and are not 
punished, and those that have fallen on the good ground 
are not rewarded; but in order that there should be a 
harvest, the seeds that have fallen on the good ground 
must bring forth fifty-fold and more. The comprehension 
in the world in general returns to God, though many 
human beings live without this comprehension; many 
bear this comprehension and increase it. 

From the personal point of view: To each a talent is 
given, and it is not possible to forget it. If thou forget- 
test it, thou showest that thou dost not need it, and it 
will be taken from thee. If thou forgettest like that 
servant, and wilt assert thy justice, thou wilt accuse thy- 
self. What good will it do thee, if thou hidest it in the 
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ground? It must be given to him who has gained some- 
thing by his. The comprehension is in all men, it is life. 

If thou dost not wish to go toward life, life will get 
away from thee. There are no rewards and no punish- 
ments for men. Men do not live for themselves. If they 
did, there would be rewards and punishments for them. 
Men do not live for themselves, but God in men lives for 
himself. 

If a man lives for God, he lives. If he lives for him- 
self without God, he does not live, and as it is impossible 
to live more or less, it is impossible not to live more or 
less, — man lives, or does not live. There is no punish- 
ment, no reward, but there is life and death. 

Christ's teaching is only a teaching of what life and 
what death is. Life is comprehension, everything else is 
death. 


OF THE BREAD OF LIFE 


x ¥) John tv. 31.In the 31. Once his disciples 
: - Ey 8 re merot? jeanwhile his disciples asked him, Teacher, hast 
puray alroy ol pady- yraved him, saying, thou eaten? 
ral, éyorres, “Paffi, Master, eat. 


ode. 

32. ‘O 8é elwev abrots, 
"Eye BoSawy txw daryeiy 
hy dpets odn of8are. 

83. "EXeyor ody ol 
pabnral wxpds dddh ous, 
Miris Freyxer adr da- 
yety; 

3 34. Aéyaa adrois 36 
Tyoobs, "Eudy Spdpd 
éoriv, Iva word 7d Oédn- 
ua Tou wéuparrés ue, kal 
Terahow abrot rd Epyor. 

835. Ody dpets \éyere, 
bre Ere rerpdunvor dori, 
cal & Gepispds Epxerat; 
Sod, Adyw duty, érdpare 
rods épOadpods buGy, xal 
Oedoacbe ras xdpas, Ere 
hig elo. pds Bepio poy 


32. But he said unto 
them, I have meat to eat 
that ye know not of. 


33. Therefore said the 
disciples one to another, 
Hath any man brought 
him aught to eat? 


&%. Jesus saith unto 
them, My meat is to do 
the will of him that sent 
me, and to finish his 
work. 


36. Say not ye, There 
are yet four months, and 
then cometh harvest? 
behold, I say unto you, 
Lift up your eyes, and 
look on the fields; for 
they are white already 
to harvest. 


2, And he said to 
them, I have food that 
you know not of. 


33. And the disciples 
said to one another, Has 
any one brought him 
something to eat? 


34. And Jesus said to 
them, My food is this, 
that I do the will of him 
who has sent me, and 
fulfil hia works. 


85. Do not say, There 
are four months yet, and 
then comes the harvest. 
I tell you, Lift up your 
eyes and look on the 
fields: they are white 
already for the harvest. 


$42 


36. Kal 6 Gepltw» 
picOdy DauSdve, kal 
ourdye xaprop els fwhy 
aldnoy- Iva xal 6 orel- 
pwr du00 xaloyn cal 6 


y. 

87. "Ev yap rotry 6 
Abyos dorly 6 ddnAivds, 
Sre Gddos dori 6 orel- 
pwr, kal Eddos 6 Gepl tw. 

88. ’Eyd dréoreada 
Duds Oeplfayv & od vpyets 
xexowidxare> A&\Xot Kexo- 
widxact, kal dpets els roy 


86. And he that reap- 
eth receiveth wages, and 
Resheresh fruit unto 
ife eternal: thats both 
he that soweth and he 
that reapeth may rejoice 
together. 


37. And herein is that 
saying true, One sow- 
ea and another reap- 
eth. 


38. I sent you to reap 
that whereon ye be- 
stowed no labour :* other 
men laboured, and ye 
are entered into their 
labours. 


THE FOUR GOSPELS — 


te paid, and he gathers 
8 and he ers 
fruit for the non ten: 
poral life, so that he 
who has sowed rejoices 
with him who reaps. 


87. For the proverb is 
true, One sows, and an- 
other reaps. 


38. I teach you to reap 
where you did not la- 
bour. Others laboured, 
but you participate in 
the labour of others, 


xérov abra@v elaednd0- 
Gare. 


(a) tva is used here in the sense of dare. 
(6) Your carnal life. 7 


These verses are not clear. By the church they are 
explained more obscurely still. The church understands 
this to be said of the Samaritans who are roused to the 
teaching. In my opinion the méaning of this passage is 
this: having told his disciples that his food is the fulfil- 
ment of the divine will, the same that he told him- 
self in the wilderness, the same that he told the woman 
of Samaria, Jesus says, The fulfilment of God’s will 
must not be put off, as one puts off the harvest to 
the time when it is ripe. This harvest is always ripe, 
that is, the execution of God’s will is always possible, 
when the food of this execution is your carnal life, and 
there is always something to reap, to offer as a sacrifice 
to the spirit. He who reaps receives his reward, — non- 
temporal life. And this is an equal joy to him who reaps 
and to him who sows, that is, the man who reaps is he 
who lives in the spirit, and God the Father is he who has 
implanted his spirit in men. And so the proverb is cor- 
rect, What one sows, another reaps. God sows, and man 
reaps. I teach you to reap, to cut down what you have 
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not laboured on, for God has made for you your carnal 


life. 


Verses 39-42 have no meaning, and so I omit them. 
They tell about how the Samaritans believed him. 


27. "EpydterOe uh 
thy Bp@e.w thy drod- 
Aupdyny, AAA Thy Bpd- 
ow thy pkvovcay els 
Swhy alunor, hy 6 ulds 
Tol dvOpwrov duly Swoe- 
tobroy yap 6 rarhp éc- 
gpdyurer 6 Gebs. 


28. Elrov ody mpds 
abrév, Tl rowdpev, Iva 
épyatéueia ra Epya rol 

7] 


Geos ; 

29. "Arexplén 6 "In- 
gots kal elxev adrois, 
ToOré dors rd Epyor rob 
Geol, tya micretorre els 
8» dwécreder dxetvos. 

- 80. Elwov ody atrg, 
Tl ody rovets od onpetor, 
tyn (Swyuer xal wicred- 
owphy on; Th épydsy; 


John vi. 27. Laboure 
not for the meat which 
perisheth, but for that 
meat’ which endureth 
unto everlasting life, 
which the Son of man 
shall give unto you: for 
him th God the Fa- 
ther sealed. 


23. Then said they 
unto him, What shall we 
do, that we might work 
the works of God? 


29. Jesus answered 
and said unto them, 
This is the work of God, 
that ye believe on him 
whom he hath sent. 


90. They said therefore 
unto him, What sign 
shewest thou then, that 
we may see, and believe 
thee? what dost thou 
work? 


27. And Jesus said to 
the multitude, You are 
caring for your earthly 
food, but I tell you, 
Earn not the perishable 
food, but the one which 
will endure into ever- 
meta life, which the 
son Of man will give 
you : on him is God’s 


seal. 

28. And they said to 
him, What must we do 
that we may do the 
works of God 


29. And Jesus replied 
to them, This is the 
work of God, that you 
trust him whom he 
sent. 


30. What example will 
thou give us that we 
may believe thee? What 
art thou doing? 


(a) épydfw with the accusative means to earn, lay by. 


(6) SBpacis food, in either sense. 


The church understands these words of Jesus to mean 
that Jesus commands them to believe in himself. Jesus 
says nothing of the kind; he exhorts them to believe in 
what he says, and the answer of the Jews shows that 
they do not even mean to understand him in such a way. 
Thou commandest us to believe in him whom he has 
sent. Well, what art thou doing ? 


81. Ol wardpes judr 
7d pdvva Edayor dy ry 
dohuc, xabds dors ‘ye- 
ypauudvor, ‘“Aprov éx 
700 obpa vol USwxey adrois 
gayey.’ 


John vt. 31. Our fathers 
did eat manna in the 
desert; as it is written 
He ve them bread 
from heaven to eat. 


81. Our fathers ate 
Manna in the desert, as 
it is written, He gave 
them bread from heaven 
to eat. 
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In order not to get mixed in the comprehension of the 
subsequent words about the eating of the body and blood 
of the son of man, which have called forth so many idola- 
trous explanations, we must not lose sight of the sense of 
the whole discourse, and must remember that the first 
idea of Christ’s teaching during the temptation in the 
wilderness presented itself to him in the comparison of 
the earthly food with the divine food, and that dpros is 
not exactly food, but eating, and so has the meaning both 
of food and of rearing. In response to the temptation 
with food, he replied to himself that man is not satisfied 
with bread, but with the divine spirit which proceeds 
from the mouth, that is, not with the flesh. In his con- 
versation with the woman of Samaria he expressed in the 
same way the essence of his teaching (John iv. 14): If 
thou knewest the gift of God, thou wouldst thyself ask 
me to drink not the water of the earth, after which one 
wants to drink again, but such as satisfies one completely, 
after which there is no more thirst. In the sermon on 
the mount he again expresses the same in the form of 
food, when he says that the soul is more than food. 

To his disciples he says, My food does the will of him 
who has sent me, and his works. 

Here the discourse begins with the same: Jesus says, 
Have no care for the perishable food, that is, do not think 
that the bread which you put into your belly gives you 
life, but have a care for the food which does not perish, 
for the comprehension. Our life is the comprehension, 
and the comprehension is more than food, — it alone is 
life. This real life is given to you by the son of man, 
with God’s seal on him, that is, the son of man who lives 
according to the law of God. 

The people ask him, What must one do in order to 
work for the true life, for this comprehension? Jesus 
replies that for this one has only to believe, to be fully 
convinced that life is comprehension, to live by that com- 
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prehension, and to rely on the life in the comprehension. 
To this the Jews adduce Verse 24 of Psalm lxxviii: And 
had rained down manna upon them to eat, and had given 
them of the corn of heaven, thus uniting into one the 
idea of manna as food with the corn of heaven. But 
the corn of heaven dpros éx rod ovpavod has an entirely 
different meaning from what is meant by carnal food. 
The meaning of dpros is expressed in Hebrew in the fol- 
lowing verses of the Book of Sirach and of the Proverbs 
of Solomon: © 


Sirach xv. 8. Gives him the bread of reason to eat, and the 
water of wisdom to drink. 

xxiv. 19. I have spread my branches, like a terebinth, and 
my branches are the branches of glory and of grace. 

20. I am like a grapevine which bringeth forth grace; and 
my flowers are the fruit of glory and of riches. 

21. Approach unto me, ye who want me, and still your 
hunger with my fruit. 

Prov. iz. 5. Come, eat of my bread, and drink of the wine 
which I have mingled. 


32. And Jesus said to 
them, You know your- 
selves that it was not 
Moses who gave you this 
bread from heaven, but 
my Father gives you 
true bread from heaven. 


82. Elev od» abroits _John vi. 32. Then 


. a ° Jesus said unto them 
é Inoots, Aphy auhy Verily, verily, I say un- 
byw spiv, OF Mwofs to you, Moses gave you 
Sé8wxev duiv roy Aproy not that bread from 
dx roG otparo: dAN 3 heaven; but my Father 
wartp pou 8l3wow tyiy 


iveth you the true 
read from heaven. 

Tox Aproy dx rot obpavol 

Tov ddnOcvdy. 


33. 'O yap dpros rod 
Geb doriy 6 xcarafalrwy 
éx roG obpav0D, xal why 
Sods ry xbopey. 


33. For the bread of 
God is he which oometh 
down from heaven, and 
giveth life unto the 
world. 


38. For the bread of 
God is that which comes 
down from heaven, and 
gives life to the world. 


Jesus at once corrects the misunderstanding which may 
arise from mixing up the two kinds of food, the manna 
from heaven with the bread of heaven, that is, with the 
law received by Moses from God in heaven. He says, 
the bread from heaven is not bread from heaven, that is, 
the law of God, because Moses gave it, but because it is 
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from God and gives life to the world. If the manna were 
under discussion, there would not in Verse 32 be a per- 
fect, which designates that God has given and gives the 
true bread, that is, the comprehension to the world, and 
there would not be a present tense in Verse 32. 


84. Ebro» od» wpds 
atrdy, Kup, wdvrore 


8ds duty roy Aproy rol- pb 


Tov. 

85. Ele 82 abdrois 6 
"Inoods, 'E-yud els 6 Apros 
Ths Swiss 6 épxdbyuevos 
wpos we od ph wevdop, 
xal 6 wurrebwy els due 
ob} uh Buphoy wrwwrore. 

36. "ANN elroy vyiy 
Sri xal éwpdxaré we, Kal 


Johnvi. %&. Then said 
they unto him, Lord 
evermore give 
read. 


85. And Jesus said un- 
to them, I<« am the bread 
of life he that cometh¢ 
to me 58 
hunger ;¢ 
believeth ou me shall 
never thirst. 


36. But I said unto you, 
t ye have seen 
me, and believe not. 


us this b 


&. And they said to 
him, Then give us that 


3%. And Jesus said to 
them, I am the bread of 
life: he who gives him- 
self to me never 
hungry ; and he who will 
believe me, will never 


36. But I have told you 
already, and you have 
seen and do not believe, 


06 wriorevere. 


(a) I, — my teaching. 

(6) The bread of life, — the law of life. 

(c) mevdw means to hunger, to be unsatisfied, suffer with 
a desire. The same is meant by dipdw. 

(ad) Again the verb épyouat, which is with incredible 
stubbornness translated by to go. What can to go to me 
mean here? It cannot mean to walk, so what does it 
mean ? 


Luke vi. 47. Whosoever cometh to me, and heareth my say- 
ings, and doeth them, I will shew you to whom he is like. 

John iit. 20. For every one that doeth evil hateth the light, 
neither cometh to the light, lest his deeds should be reproved. 

21. But he that doeth truth cometh to the light, that his 
deeds may be made manifest, that they are wrought in God. 
__ John v. 40. And ye will not come to me, that ye might have 


e. 

John xiv. 6. Jesus saith unto him, I am the way, the truth, 
and the life: no one cometh unto the Father, but by me. 

Acts ziz. 18. And many came, and confessed, and shewed 
their deeds. 
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"E£opoAoyovpevo:, according to the dictionary, means 
having united with some one. 

(ce) In many texts pe, which destroys the sense, is 
wanting. Without this pe it is clear that Jesus is re- 
ferring to what he said about the men who hear and do 
not understand, and who look and do not see. 


John vt. 37. All that 
the Father giveth me 
shall come to me; and 
him that cometh to me I 
will in no wise cast out. 


87. Everything which 


87. Tay 8 di8wol por the Father gives me 


6 rarhp, wpds due Fee: 
wal roy édpxduevory pis 


pe ot phy &xBddrw FEw. to me I will not cause to 


perish. 


Everything which my Father has given in my charge, 
as the king gave the talents, will come back to me, as the 
talents given for increase came back, and he who follows 
me, my example, will not be cast into the outer darkness, 
will not be destroyed. In this verse, as also in the fol- 
lowing one, two ideas are expressed side by side: one, as 
to what the teaching of Jesus consists in ; the other, what 
the consequences of his teaching will be. Ila» is of the 
neuter gender (and so it is translated by all) and refers to 
the principle of life which is received from the Father. 
Téy (translated by who) refers to him who follows the 
teaching. In the same way, all in Verse 39 designates 
the comprehension which the Father has given me, and 
mas in Verse 40 designates every man who follows the 
teaching. 

88. Because I have 


88. “Or: xaraBéBnxa . Johnvt. 38. ForI came 


éx rol obpapol, ot>~ fa 
wrod 7d OéAnpa 7d épdr, 
GAA 7d ~OAAnpa = r08 
wéuyarrés pa. 

39. Totro 8é éori rd 
G&nua rol wéwlarréds 
ue warpos, Iva way 8 5é- 


SwKé yor, wh dwordow € I 


abrov, d\A\d dvacrhow 
abrd dy rH doydry 
slog. 


down from heaven, not 
to do mine own will, but 
the will of him that sent 
me. 


89. And this is the 
Father's will which hath 
sent me, that of all 
which he hath given me 
should lose nothing, 
but should raise it up 
again at the last day. 


come down from heaven, 
not to do my will, but 
the will of the Father 
who sent me. 


$9. And the will of my 
Father who has sent me 
ia this, that I should not 
cause to perish anything 
of what he has given me, 
but should keep it alive 
to the last day. 
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40. ToGro 3¢ dor: 7d 
OAyua rod wéuyarrés 


40. And this is the will 
of him that sent me,¢ 
that every one which 
seeth th 
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#. For this is the will 


pe, twa was 6b Oewpidy roy e 
vid» xal rusretwr els ad- everlasting fe: and 
rop Ex Swhy aldnor, oi : 

cal dvacriow abroy ee last eg Bp ar she “w 
Ty doxdry hudpg. 


(a) Here ought to be a period. The fva which follows 
has to be translated as though it were éere, for which it 
is frequently used in John. 


Son, and be- 


The Jews ask, Show us what kind of food it is which 
gives life. He replies, That you may see in me I live 
on this food alone, and this food is the execution of the 
Father's will My life is the comprehension of God, and 
so I do his will. But the will of the Father is this, that 
every man should comprehend the Father within him, 
and should to his last day live by this comprehension 
alone. 


41. "Evydbyyuior ob» of 
"Tovdaiou wept avrod, Sri 
elev, "Evy elu 6 Apros 
6 xaraBas éx roi otpavov. 

42. Kal freyor, Ot>r 
obrés éoriv 'Inoots 6 ulds 
"Iwohd, of queis of8aper 
roy warépa xal Thy pun- 
répa; wis oby Aéyer ob- 


John ut. 41. The Jews 
then murmured at him, 
use he said, I am 
the bread which came 
down from heaven. 

42. And they said, Is 
not this Jesus, the son 
of Joseph, whose father 
and mother we know? 
how is it then that he 
saith, I came down from 
heaven? 


41. And the Jews began 
to dispute, because he 
d, lam the bread who 
came down from heaven. 


42. And said, Is not 
this Jesus, the son of 
Joseph? We know his 
father and his mother. 
How then does he say 
that he came down from 
heaven? 


ros, Ore éx Tod otparod 


xaraBéSnke ; 


Reuss says that the character of the discourses of John 
consists in letting the interlocutors intentionally under- 
stand the words of Jesus in their coarsest sense. This 
remark is not always just, and in the present case the 
Jews know well what he is speaking about. The words, 
The bread from heaven, they understand precisely in the 
sense of the law of God. Their remark that he is the son 
of Joseph and that they know his relatives is the same 
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which is made in Luke after his preaching in Nazareth. 
Otherwise their words have no meaning. The fact that 
he is the son of Joseph or not, and their acquaintance 
with his relatives, do not elucidate or obscure the state- 
ment that he is a piece of bread that has come down 
from heaven. The surprise that he, the son ‘of a car- 
penter, should give them the law of God is only natural. 
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43. "Awexpl0y ody 6 
"Inoots xal elev abrois, 
My yoryylgere per dd- 
Affiwy. . 

44. Ovddels Sévara: A\- 
Gety wpbs pe, day ph 6 


warhp 6 wéwpas pe €\- h 


xtra abréy, xal ¢y® dva- 
orhow abroy Ty éox dry 


epg. 

45. "Eor: yeypaupévoy 
éy Trois wpophras, ‘ Kal 
Scovra: wavres Sidaxrol 
rou Geol.’ was ody 6 
dxotcas rapa,rot rarpds 
kal paddy, Epxeras wpds 


pe 
46. Ody Sr: roy xa- 


répa tis éwpaxer, ef uh 
6 Oy rapa To) Geoi, ob- 


John vit. 48. Jesus 
therefore answered and 
said unto them, Murmur 
not among yourselves. 


44, No man can come 
to me, except the Father 
which hath sent me draw 
im: and I will raise him 
up at the last day.<« 


45. It ia written in the 
prophets, And they shall 
all taught of God. 
man therefore 
that hath heard, and 
hath learned’ of the 
Father, cometh unto me. 


Every 


46. Not that any man 
hath seen the ther, 
save he which is of God, 
he hath seen the Father.¢ 


them, Do not dispute 
among yourselves. 


44, Noman can believe 
me, if the Father who 
has sent me does not 
draw him. And I will 
keep him awake to the 
last day. 


45. It is written in the 
prophets, And zon will 
all taught by God. 
He who knows about the 
Father and has learned 
the truth will give him- 
self to me, : 


46. Not that any man 
has seen the Father; but 
he who is in God has 
seen the Father 


Tos éwpaxe Toy warépa. 


(a) The words, I will wake him at the last day, seem 
to me to be interpolated here. These words are a repetition 
of what was said before and introduce here an irrelevant 
thought about the consequences of following the teach- 
ing, and break the connection between Verses 44 and 45. 
These words are not clever and make no sense, and may 
be left out. 

(6) Many texts have paday tiv arjOaav having learned 
the truth. 

(c) This verse is almost a repetition of a verse of the 
first chapter. This verse answers directly the doubts of 
the Jews and their objections. ; 
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Their objections may be expressed as follows: What 
law of God canst thou, a simple carpenter, reveal to us? 
The law of God was revealed by Moses, who saw God 
himself. 

To this Jesus replies and speaks of God the spirit who 
is revealed in the souls of all men through the compre- 
hension. Not man in the flesh and blood sees the Father, 
but the comprehension knows the Father. 


John vi. 47. Verily, 
verily, I say unto you, 
He at peller oun © on me 
nae everlastin 

- I am that rend of 


47. Verily I tell you, 
He who ‘believes has 
non-temporal life, 


47. ’Auhy duhy \éyw 
duty, ‘O werrebwy els éue 
Exec Swhy alwmoy. 


48. Eye els 6 Apros 
rijs 

49, Ol warépes budy 
Edpayor 7d pdvva dy TH 
dphup, xal dwéfavoy- 

50. Obrés dori 6 dp- 
ros 6 éx rot’ ovparol 
xaraBalywy, Ira ris €€ 
abrod ddyy Kal uh dro- 
64 


rT: 

51. "Ey ely 6 Epros 
6 fOr, 6 éx rol otpavol 
karaBds: édy mis Gdyy 
éx robrov rod dprov, 
Shoera, els roy aldva. 
xal 6 Apros 3 é» dye 
Sdow h odpt pou éariy, WO 
fy yo Sdow brep ris 
Tov xécpou (wis. 


Life: 


49. Your fathers did 
eat manna in the wilder- 
ness, and are d 


60. This is the bread 
whisie cometh down 
from nen Tens that a 
man peek thereof, 
and noes 


51. I am the living 
bread which came down 
from heaven: if any man 
eat of this bread, he 
shall live for ever: and 
the bread that I will give 
is my flesh,’ which I will 
give oie the life: of the 


48. I am the bread of 
life. 


49. Your fathers ate 
manna in the wilderness 
and died. 


60.I am the bread 
from heaven, and he who 
eats of it does not 


51. I am the bread of 
life which came aewe 
from heaven. If 
man eats of this b 
he will live for ever: ond, 

he bread Se oarnal I Ife; 


(a) Jesus again corrects the mistake which the Jews 
made in the beginning of the discussion, when they called 
the manna the bread of heaven. The bread of heaven is 
& spiritual food, which gives life that is not subject to 
death. 

(6) odp£ means carnal man. 

(c) So at times means the spirttual life, and at others 
the carnal life; but in John always, without exception, 
means the temporal, carnal world, as opposed to the life 
of the spirit, and so must be translated by l4/e of the world. 
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The sentence is obscure, and cannot help being obscure, 
since in the sentence Jesus by the accepted comparison 
of the bread with the teaching expresses a new idea, 
which is, that his teaching consists in this, that we must 
live by the spirit and neglect the carnal life, which has 
several times been said in a different form, He who does 
not renounce his life, does not take the cross, and so 
forth ; but even from the idea of the author of the gospel 
the sentence must be obscure. The Jews do not under- 
stand a thing, and Jesus proceeds to make the idea clear. 
And on this obscure sentence whole dogmas have been 
reared. Leaving out of consideration the absurdity and 
abomination of the dogmas, we cannot help but observe 
that this sentence, on which the dogmas are based, is 
translated quite incorrectly in the sense of a dogma. 
“Trrép cannot mean for; rot xdopov Ewjs cannot mean 
the lufe of men; if we forget the incorrectness of the 
translation, it is, as translated, a conglomerate of words 
without any meaning. 

This is whet the church has to say about it (Interpre- 
tation of the Gospel of John, p. 135, and addition to this 
interpretation) : 


The bread is my flesh, etc.: Such is the essential complement 
of the previous discourse about the bread by a new elucidatory 
feature. The Lord suddenly solves his enigmatic discourse with 
this feature, which absolutely startles his hearers. 

Heretofore he spoke under the image of the bread of his own 
person in general, as of a subject of faith, but now he speaks 
clearly, precisely, and definitely : the bread of which I speak is 
my flesh. ‘‘ He speaks here clearly of the mysterious communion 
of his body.” (Theoph.) The flesh, the same as the body, the 
bodily composition of the God-man, is a word which must be 
understood here strictly in its literal sense, as there is no reason 
for taking it in a transferred meaning. The word bread has in 
this whole discourse apparently a metaphorical, or improper, 
meaning, since by it is expressed Christ’s person in general, and 
by the word flesh a definite, concrete meaning is given to him; 
as the word manna, which concretely defines the general meaning 
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of the bread which anciently gave sustenance to the Jews in the 
desert, here has obviously a literal meaning, so also the word 
flesh defines the general meaning of bread. Consequently, the 
bread which we partake of in the communion is not a representa- 
tion of the, Lord’s body, but the Lord’s flesh itself; for he did 
not say, The bread which I give you is a representation of my 
flesh, but, It is my flesh (Theoph.). . 

Which I will give for the life of the world: An allegorical expres- 
sion about the Messiah's sacrifice on the cross. The Lord’s flesh 
was offered up by him on the cross, as a true sacrifice to God for 
the redemption of the sins of this world, as a transforming sacri- 
fice for the sin of him who brought it. Since this sacrifice on 
the cross on Golgotha is still ahead, the Lord speaks of it in the 
future. I will give for the life of the world, that is, that 
the world may be spiritually alive in union with God who is 
reconciled through this sacrifice. A means for attaining this 
life is the faith in the redeeming death of Messiah, the God-man ; 
by dint of this faith the whole world would receive this life, if 
the whole world believed in it, since the redeeming sacrifice was 
brought by Christ for all men, for the whole world, for the life 
of the whole world, which heretofore was estranged from God 
and consequently abided in spiritual death on account of the sin 
for which the conciliating sacrifice had not yet been brought by 
the son of God. Here we already see clearly an indication by the 
Lord of the paschal lamb, which his hearers were soon to eat on 
the approaching feast of the passover ; in the next division this 
indication is even clearer and more determined. The Lord 
teaches about himself as the paschal lamb which has taken upon 
itself the sins of the whole world; the paschal lamb was only an 
emblem of this lamb. The Lord now, before the passover, ex- 
plains to his hearers that the time of figures has passed, that 
truth itself is at hand; the partaking of the paschal lamb would 
give way to the partaking of the body of Christ, which was 
offered as a sacrifice for the sins of the whole world. In view of 
this contention, the Lord confirms the discourse, defining it much 
more clearly by private features, and pointing to the necessity of 
what he has been speaking, but without replying to their ques- 
tion how, for with the carnal tendency of their spirit it would be 
impossible for them to understand it. 

Except you eat, etc.: The answer, by its external composition, 
resembles the answer to Nicodemus about the regeneration (iii. 
8-5). As there the expression, Born again, in response to the 
question how? is explained by a complement, Born of water and 
of the Spirit; so here the expression, The bread is my flesh, is 
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explained by the complement, Eat my flesh, and drink my blood, 
and in neither case is the indication of the necessity of the action 
explained by how it is to be. The connection of the answer with 
the question is this: You do not comprehend how I will give 
you my flesh to eat? You will not understand it now; but I 
tell you an incontestable truth (verily, verily), that the eating of 
my flesh and the drinking of my blood are absolutely necessary 
for the attaining of the eternal life; he who will not do so will 
not have eternal life. 

The expression, To eat my flesh, with the complementary, To 
drink my blood, more clearly still than before points to his death, 
as a sacrifice for the sin of the world, and at the same time to 
the paschal lamb, which was shortly to be eaten. It is true, the 
blood of the paschal lamb was not a part of the paschal supper, 
but in the event which was memorized by the paschal supper, 
and in that which was transformed by it, the blood had an essen- 
tial significance. Upon leaving Egypt the door-posts and thresh- 
olds of the Jewish habitations were smeared with it as a sign that 
their first-born were saved from the hand of the destroying angel, | 
and at the killing of the pascha] lamb in the temple, the horns of 
the altar, which reminded men of the door-posts and thresholds 
of the Jewish houses, were sprinkled with its blood. At the 
paschal supper the blood was symbolically represented by the 
wine. Since the paschal lamb was emblematic of Christ, as 
the liberation of the Jews from Egypt was an emblem of the re- 
demption of the world, we must see in the words of Christ, Is 
meat, and, Drink his blood, a substitution of Christ’s flesh for 
the allegorical paschal lamb, and of the blood of Christ for the 
symbolical wine at the paschal supper. It is a new passover 
which the Lord prophetically foreshows in the present discourse. 
The blood, as protecting against death, as a symbol of which was 
the preservation by the blood of the paschal lamb of the first- 
born of the Jews from the hand of the destroying angel; the 
fiesh, as sustaining life, the symbol of which was the partaking 
of the flesh of the paschal lamb, consequently, in general, the 
preservation from death and the communication of life, —in 
these two facts is the whole idea of the redemption realized. 
Consequently, he who wants to apply to himself the redemption, 
which was accomplished by Christ in his death on the cross, 
must eat his flesh and drink his blood, or else he will not be a 
participant of this redemption, or, in other words, he will not 
have life, that is, eternal life, and will remain unredeemed, that 
is, will abide in eternal death, in estrangement from communion 
with God. 
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He that eateth my flesh, etc. : The same idea as in the preceding 
verse is expressed, only in a positive sense, as & promise. 

And I will raise him: The Lord turns the vision of the be- 
lievers to the last aim, to which this promise of giving the eter- 
nal life through the eating of his fiesh and blood is to extend, 
— to the resurrection, after which there will be the eternal, that 
is, the blessed life. The relation of these words, I will raise, 
etc., to what precedes is as follows: He who eats my flesh and 
drinks my blood has in him eternal life, by dint of which I will 
not cause him to perish, but will raise him in the last day. 

For my flesh, etc.: A foundation both of a negative and a posi- 
tive assurance of the necessity of eating the flesh of the son of ~ 
man, and of drinking his blood. This is necessary, because this, 
and this alone, is the true meat and the true drink, that is, com- 
municates true life to men, eternal life. He who eats every 
other meat, and drinks every other drink is subject to death; 
the Lord’s body and blood give immortality. With these words 
he wants to assure them of what he has said, so that they may 
not regard his words as a riddle or parable, but shall know that 
it is absolutely necessary to eat his body. 


This is what Reuss says (Vol. VI, pp. 190-192): 


Comme il y est question de manger la chair et de boire le 
sang de Christ, il s’est trouvé de tout temps des commentateurs 
qui y ont vu une allusion directe & la sainte-Céne. Les théolo- 
giens réformés surtout insistaient sur ce rapprochement parce 
qu’ils y voyaient la confirmation directe (v. 63) de leur concep- 
tion du sacrement. Nous ne saurions cependant admettre qu'il 
puisse y avoir dans notre texte une allusion directe & la sainte- 
Céne, parce que celle-ci n’était pas encore instituée et que Jésus 
parle d’une condition du salut qu’il s’agissait de remplir dés ce 
moment-li; les deux phrases: celui qui croit a la vie éternelle 
(v. 47), et: celui qui mange de ce pain (qui est ma chair) vivra 
éternellement, sont absolument identiques pour le sens, malgré 
la diversité de la forme; manger la chair de Christ, est la for- 
mule figurée et symbolique pour croire en lui, par la raison que 
croire, c’est s’unir, s’assimilier intimement, entiérement. Entre 
la simple chair (v. 51) et la chair et le sang (v. 58), il n’y a pas la 
moindre différence. La seconde phrase est plus compléte ; c’est 
une locution usuelle pour désigner l’homme, soit d’aprés sa 
nature physique seule (1 Cor. xv. 50), soit comme personne 
(Matth. xvi. 17. Gal. i. 16), mais ici elle n’introduit aucun élé- 
ment nouveau; toutes les deux équivalent au seul mot pain, au 
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commencement (v. 51) comme & la fin (v. 58) du morceau. Du 
reste, l’évangéliste ne parlant nulle part de la Céne dans son livre, 
aurait été volontairement inintelligible pour ses lecteurs, pour 
ne pas dire que Jésus l’aurait été bien davantage si telle avait 
été son arriére pensée. I) peut &tre permis & la théologie de se 
servir de notre texte pour l’appliquer, par analogie, au sacrement, 
et pour jeter, par ce rapprochement, quelque lumiére sur une 
institution au sujet de laquelle les textes ecriptuaires sont ex- 
trémement peu explicites. Mais ]’exégése ne peut que constater 
que le n6tre n’est pas écrit dans ce but spécial. (A l'occasion de 
la Céne, il est parlé du corps de Christ et non de sa chair.) 

Une opinion plus généralement répandue parmi les commenta- 
teurs, est celle qui voit dans notre 5le verset une allusion 4 la 
mort de Christ considérée comme base, cause ou moyen du salut. 
On trouve la preuve directe de cette interprétation, d’abord dans 
la mention expresse du sang, ensuite dans la phrase : que je don- 
nerai (au futur). Que le Nouveau Testament, d’un bout & l’autre, 
considére la mort sanglante du Christ comme la condition du 
salut des hommes, cela ne saurait &tre l’objet d’un doute, et s'il 
en était question ici, il n’y aurait 1& rien qui dit nous surpren- 
dre. Nous pensons méme qu’avec le texte vulgaire, qui dit: le 
pain que je donnerai, c’est ma chair que je donnerai pour la vie 
du monde, l’allusion & la mort serait trop directe pour pourvoir 
étre contestée. Mais ce second: que je donnerai, manque dans 
d@’anciens témoins et pourrait bien avoir été ajouté pour com- 
pléter une phrase en apparence défectueuse. Or, le reste donne 
un sens parfait sans cette allusion spéciale, qui est étrangére & 
tout le discours. Nous avons déja dit que chair et sang ne disent 
pas plus ici que chair tout court; cette derniére locution n’est 
jamais employée pour parler de la mort de Christ; le futur du 
v. 51 (le pain que je donnerai) ne se rapporte pas & l’événement 
unique de sa mort, mais & la communion de foi qui se reproduira 
pour chaque individu en son temps. Les phrases: manger la 
chair du Fils (v. 53), me manger (v. 57), manger ce pain (v. 58), 
sont évidemment synonymes, et signifient: demeurer en lui, et 
le faire demeurer en soi (v. 58), c’est-A-dire croire, et avoir ainsi 
la vie en soi (v. 53), une vie désormais permanente, qui implique la 
résurrection (v. 54). Dans tout cela il n’y a pas un mot de 
la mort de Christ. Et s’il était vrai que le sang doit étre spé- 
cialement rapporté & cette mort, il s’en suivrait que les phrases 
des v. 57 et 58 seraient incomplétes et insuffisantes. 


This discussion is correct in its analysis of the church 
teaching, but is faulty in that it recognizes the tranala- 
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tion, I will give for the life of the world, as having no 
meaning whatsoever, and still more, in that it ascribes to 
these words the meaning of the redemption, that is, in 
assuming that Jesus is talking nonsense. 


52. "Eudyorvro odp 
apds AdAFdous of "Tov- 
Saior, Adyorres, IlGs bb- 
paras obros quiv Soivas 
rhy cdpxa payey ; 

53. Ebley od» atrois 6 
"Inoots, "Auhy duhy Xé- 
yw dpiv, 'Edp uh pd-yyre 
Thy cdpxa rol vlod rot 
advOpwrou, xal lyre at- 
ro 7d alua, otx Exere 
{why év daurois. 

54. ‘O rpdrywr pou 
thy odpxa, xal wlywy 
pov 7d ala, Exe Swhy 
aldémoy, xal ¢yw dyva- 
orhow abray Ty doxdry 


hudpg. 

55. ‘H yap odpt pov 
€dnOds dor: Bodors, xal 
7d alud pou dd\nOas éors 
wéors. 

56. ‘O rpdywr pov 
Thy odpxa, xal wlywy 
pou Td alua, év éuol pé- 
pet, Kayo éy adr@. 

57. Kaas drdoredéd 
pe b fy warhp, Kayo 
{@ 8a rdv wardpa’ xal 6 
Tpurywy pe, Kaxeivos Sh- 
cera: bc bud. 

68. Obrés éorip 6 Ap- 
ros 6 éx rot odpavol 
xaraBds: of xadads Epa- 
yor ol wardpes budy 7rd 
padvva, kal drébavor- 6 
Tpurywy rolroy roy dprop 
fhoeras els rdy aldva. 


John vi. 52. The Jews 
therefore strove among 
themselves, saying, How 
can this man give us his 
flesh to eat? 


58. Then Jesus said 
unto them, Verily, ver- 
fly, I say unto you, Ex- 
cept ge eat the flesh of 
the mn of man, and 
drink his blood, ye bave 
no life in you. 


b4. Whoso eateth my¢ 
flesh and drinketh my 
blood, hath eternal life; 
and I will raise him up 
at the last day.« 


55. For my fiesh is meat 
indeed, and my blood is 
drink indeed.¢ 


66. He that eateth my 
fiesh, and drinketh my 
blood, dwelleth ih me, 
and I in him./ 


57. As the living 
Father hath sent me, 
and I live by the Father; 
so he that eateth me, 
even he shall live by me. 


58. This is that bread 
which came down from 
heaven: not as your 
fathers did eat manna, 
ead: he that 

bread 


shall live for ever.s 


62. And the Jews be- 
gan to murmur amon 
emselves, and 
How can he give us meat 
to eat? 


63. And Jesus said to 
them, Verily, I tell you, 
If you do not eat the 
flesh of the son of man, 
and drink his biood, 
there will be no life in 
you. 


&. He who eats his 
fiesh and drinks his 
ee has non-temporal 

e. 


53. For my fiesh is 
food indeed, and my 
blood is true drink. 


56. He who eats my 
flesh and drinks m 
blood is in me, and 
am in him. 


57. And as the livin 
Father has sent me, an 
I live by the Father; so 
he who eats me is spirit, 
and he will live only by 
my will. 


68. Such is the bread 
which came down from 
heaven; not as your 
fathers ate the manna 
and died. He who will 
chew this bread, vu 
live a non-temporal life. 


(a) Before this Jesus said that the bread which comes 
from heaven, that is, the law of God, is for him this, that 


¢ 
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he gives his carnal life for the life of the spirit, — this is 
the heavenly bread which he teaches. Flour bread is the 
food of the life of the world; the bread, the carnal life 
itself, is the food of the spirit. And now he says that 
the fiesh and the blood, in which, according to the concep- 
tions of the Jews, life was, must serve as food for the 
spirit. Food, bread, is needed for the carnal life, but the 
whole carnal life is only food for the non-temporal life. 
(6) tpdyw, to gnaw, chew. 

(c) An interpolation. 

(dq) Many texts read avrod, and not pov. 

(e) My body and blood are indeed only food and drink 
of the spirit. 

This comprehension is the consciousness of my life. 

Every one who lives, lives only by expending his bodily 
life, whether he wishes, thinks, or works; every action 
of life is the eating up of his flesh and blood, a movement 
in the direction of annihilating the flesh. 

(/) He who eats my flesh, that which wears out my 
body, — what is it? this is the source of everything, this 
is God. This is the comprehension, the beginning of 
everything, and I myself. I am in it, and it is in me. 

(g) And as I live in the flesh by the will of somebody, 
—of the Father of life, as he calls the source of every- 
thing, — even so this comprehension will live by my will, 
by my comprehension. This idea is expressed in the 
following : 


24,’ Aphy duhy A\byw John xtt. . Verily, 2. You know your- 
a» verily, I say unto you, selves that if a kernel of 
ouiy, Edy wh 6 Kdxxos pyoent a corn of wheat wheat falls into the 
Vey Scone ko Ais OE ian, Min he remming’ wate 
y droddry, a 6, abideth alone: die ns 
put if it die, it bringeth it dies, it brings forth a 
wehbe capeieigesec forth much fruit. ~ great inc vende. 


25. 'O gid@v rhp yu- _ 2%. He that loveth his 25. He who loves his 

life shall lose it; and he soul will cause it to per. 

Xhv abrod drodéca ad- tno: hateth his life in ish ; and he who does not 

Thy Kal d mod» Thy Yu- this world shall keep it love his soul in this 

x» abrod éy To xbopuy unto life eternal.« world will keep it for 
roury, els twhy aldnop WYSE: 


purdkes adrhy. 
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(a) These verses from the farewell discourse directly 
explain the idea of what precedes, and so I place them 


here. 


59. Tadra elxev dy 
curaywyy oiddexwv ty 
Kawrepvaobp. 

60. TlodAol ob dxob- 
cavres éx rOv pabyrdv 
adro6 elroy, 
éorev obros 6 Nbyos: ris 
Sévaras abrod dxovey ; 

61. Eldds 82 6'Incots 


wepl robrov ol pabyral 
avrod, elrev adrots, Tod- 
ro Opas cxavdanrlfe ; 
62. "Edy ody Gewpire 
roy vid» rot drOpdrov 


Zernpos This 


John vi. 68. These 
things said he in the 
synagogue, as he taught 
in ceuer nan um. 

60 Fos therefore of 
his a » when the 
had this, said, 
ne a Shard saying; 
who can hear it? 


61. When Jesus knew 
in himself. that his dis- 
ciples murmured at it, 
he said unto nem, Doth 
this offend you? 


62. What and if ye 
shall see the Son of man 
ascend up where he was 


dvaBalvovra Srov fv 7d before? 


wpbrepoy ; 

63. Td wretiud dori 
rd {worowGr, 4 capt otk 
apere!i ob8dr: rd phuara 
& éyd AGAG duly, reetied 


68. It is the Spirit that 
fiesh 


vords that 1 spesk unto un 


Jou, the sorer a BSARIEEEs ana rapa 
y are 


59. 
eines a Bein in 
an ivaah in 
y of his dis- 


ciples ead it, and said, 
is is a hard saying. 
Who can understand it? 


61. And Jesus divined 
that his disciples were 
uri about it, 
d to them, 
You are distarbed, 


62. Because you s66 
that the son man is 
pecoming what he was 


63. Thespirit lives, but 
bees pody ry not ot good for 
u are 
t, and 


dors kal fwh dorcev. 


(a) There ought to be no punctuation-mark here. *Edy 
is used by John in the sense of when, that. Jesus says, 
What offends you is that you see that the son of man is 
God. 


THE EXECUTION OF THE LAW GIVES TRUE LIFE 


And Jesus was sorry for men, because they perished 
‘not knowing wherein the true life was, and suffered and 
were harassed, themselves not knowing why, like aban- 
doned sheep without a shepherd. And Jesus says to the 
people, You worry about the life of the flesh: you are 
hitched to a wagon which you cannot pull, and have put 
on a yoke which was not made for you. Comprehend 
my teaching and follow it, and you will know rest and 
joy in life. I give you another yoke and another wagon, 
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— spiritual life. Hitch yourselves to it, and you will 
learn of rest and bliss from me. 

You must be meek and humble, and then you will find 
bliss in your life, for my teaching is a yoke which is made 
for you, and the execution of my teaching is a light 
wagon, made according to your strength. 

And Jesus went through cities and villages, and taught 
all the blessedness of life according to the will of God. 
Then he chose seventy men from among those who were 
near to him, and sent them to those places where he 
wanted himself to be. He said to them, Many men do 
not know the good of the true life, —I am sorry for all 
of them and wish to teach all, but as the master is not 
able to attend to the harvest of the whole field, so I can- 
not attend to it. Go to different cities, and in all places 
announce the coming of God and the law of God. Say 
that to be blessed one must be a vagrant, and that the 
law is all in five rules against evil: (1) not to be angry; 
(2) not to commit debauchery ; (3) not to swear, to make 
no promises whatever; (4) not to resist evil, not to go to 
court; and (5) not to make any distinction between men, 
and to disregard kings and kingdoms. 

And so execute these rules yourselves. First of all, be 
mendicants, vagrants. Take nothing with you, neither 
scrip, nor bread, nor money. All you must have is 
raiment on your body, and footgear. Announce the 
blessedness of the mendicants, and so, above all, be an 
example of mendicancy. Choose no hosts to stop with, 
but stay in whatever house you enter first. When you 
come into the house, greet the hosts. If they receive 
you, all is well; and if not, go to another house. You 
will be hated for what you will say, and they will attack 
and drive you away. And if they drive you away, go to 
another village; and if they drive you from it, go to an- 
other still. They will drive you, as wolves drive the 
sheep, but do not lose your courage and do not weaken to 
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the last hour. And they will take you into court and 
will iudge you, and flog you, and take you before the 
officers, that you may justify yourselves before them. 
And when they will take you to court, do not lose your 
courage, and do not think what you are going to say. 
The spirit of God will tell you what to say. Before you 
will have gone through all the cities, men will understand 
your teaching, and will turn to you. 

Be not afraid. What is hidden in the souls of men 
will come out. What you will tell to two or three will 
be scattered among thousands. Above all, do not fear 
those who may kill your body. What of it if they kill 
your body? They can do nothing to your soul. So do 
not fear them. Fear this, that your body and soul may not 
perish, if you depart from the law. This is what you want 
to fear. 


For one cent you can buy five sparrows, and even they 
do not die without the will of God. And a hair of the 
head will not fall without the will of God, so what are 
you to fear, if you are in the will of God? God will be 
with him who before men will be one with the will of 
God; but who before men will renounce the will of God, 
him God will renounce also. Not all will believe in my 
teaching, that it is necessary to be a mendicant, a vagrant, 
not to be angry, not to commit debauchery, not to swear, not 
to judge or go to court, not to wage war. And those who 
will not believe will hate it, because it deprives them of 
what they like, and there will be dissension. 

My teaching will, like a fire, burn up the world. And 
so there must be dissension in the world. There will be 
dissension in every house. Father will be against son, 
mother against daughter, and the housefolk will be haters 
of those who will understand my teaching. And they 
will kill them. For he who will understand my teach- 
ing will see no meaning in his father, or mother, or wife, or 
children, or all his property. He who thinks more of his 
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father or mother than of my teaching has not compre- 
hended my teaching. He who is not at all times ready 
for all kinds of sufferings of the flesh is not my disciple. 
He who will care for this carnal life will cause the true 
life to perish, and he who will cause this carnal life to 
perish according to my teaching will save his life. 

The seventy disciples went out over the cities and vil- 
lages, and did what Jesus had commanded. When they 
returned, they told Jesus with joy, The devilish teaching 
about anger, adultery, oaths, judgments, and wars is 
everywhere giving way before us. 

And Jesus said to them, Do not rejoice because the evil 
is yielding to you, but because you are in the will of God. 

And then Jesus rejoiced on account of the power of the 
spirit, and said, From the fact that my disciples have 
understood me and that the evil is vanquished by them, 
I see that thou art the highest spirit, — the beginning of 
everything, truly the Father of men, — because what the 
wise and learned men could not understand with all their 
learning, the unreasoning have comprehended by recogniz- 
ing themselves to be the children of the Father. And 
thou, as the Father, hast disclosed everything to them, 
through the love which is between a father and his son. 
Everything which a man needs to know is disclosed to 
him through the love of the Father for the son and of the 
son for the Father. Only him who recognizes himself as 
the son does the Father recognize. 

And the people of bis house came and wanted to bind 
him, for they thought that he was mad. 

And the Pharisees and the lawyers came from Jeru- 
salem, and said, He is mad: he wants to mend a lesser 
evil with a greater evil. That there may be no mendi- 
cants, he wants to make all men mendicants, and he wants 
nobody to be punished, and the robbers to kill everybody, 
and to have no wars, though then the enemies will kill 
every body. 
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And he said, You say that my teaching is evil, and 
at the same time you say that I destroy the evil That 
cannot be, for evil cannot be destroyed by evil. If I des- 
troy evil, my teaching cannot be evil, for evil cannot go 
against itself. If evil went against itself, there would 
be no evil. You cast out the evil according to your law. 
How do you cast out the evil? By the law of Moses, 
and this law is from God. But I cast out the evil with 
the spirit of God, which has always been in you. It is 
only for this reason that I can expel the evil. And the fact 
that I expel evil is a proof to you that my teaching is 
true, and that the spirit of God is in men and is stronger 
than the carnal lusts. If that did not exist, it would not 
be possible to vanquish the lust of evil, as it is impossible 
to enter the house of a strong man and rob it. To rob 
the house of a strong man, it is necessary first to bind the 
man. And thus are men bound by the spirit of God. 

He who is not with me is against me. He who does 
not harvest in the field only loses the corn, for he who 
is not with me is not with the spirit of God, — he is an 
adversary of the spirit. 

And so I tell you that every human mistake and every 
false interpretation will be forgiven, but the false inter- 
pretation about the spirit of God will not be forgiven. If 
@ man says a word against another, that will pass; but 
if he will say a word against what is holy in man, — 
against the spirit of God, that will not pass unnoticed ; 
scold me as much as you please, but do not call evil the 
good which I am doing. Man will not be forgiven for 
calling the good evil, that is, the works which Ido. One 
has to be with the spirit of God, or against it. 

Either consider the tree good, and its fruit good, or 
consider it bad, and its fruit bad, for by its fruit is the 
tree esteemed. You see me expel evil, consequently my 
teaching is good. Every man who expels evil, no mat- 
ter what his teaching may be, cannot be against us, but 
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is with us, for one can expel evil only with the spirit of 
God. 


After that Jesus came for the holiday to Jerusalem. 
And there was then a pool in Jerusalem. And they said 
about this pool that an angel stepped into it, and that 
caused the water of the pool to well up, and if one leaped 
into the water immediately after it began to well up, he 
was cured from whatever disease he may have had. 

And there were porches built around this pool. And 
on these porches lay all kinds of sick people, waiting for 
the water in the pool to well up, in order to leap into it. 

Jesus came to the pool, and saw a man lying on a 
porch. Jesus asked who he was. The man told him 
that he had been ailing for thirty-eight years, and that he 
had been waiting for a long time to be the first to leap 
into the pool, after the water had begun to well up, but 
that he could never succeed, for others got in before him. 

Jesus looked at him, and said, In vain dost thou wait 
here for a miracle from the angel. There are no miracles. 
There is one miracle, and that is, that God has given life 
to men, and it is necessary to live with all one’s powers. 
Do not wait for anything at this pool, but take thy bed, 
and live according to the divine law, according to the 
strength which God will give thee. 

The sick man obeyed him, and got up and went away. 

Jesus said to him, Thou seest thyself that thou hast 
the strength. See to it that thou wilt not believe again 
in all this deception. Do not make this error again, but 
live according to the power which God gives thee. 

And the man went and told everybody what had hap- 
pened to him. And all those who had been working the 
deception of the pool and were making a living thereby 
grew angry, and they did not know how to wreak their 
vengeance and to annoy the sick man and Jesus for 
having disclosed their deception. They found a pretext 
for doing so in its being a Sabbath, for on the Sabbath it 
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was not permitted, according to their law, to work. At 
first they attacked the sick man, and said, How didst thou 
dare take up thy bed on the Sabbath? It is not lawful 
to work on the Sabbath. 

The sick man said to them, He who raised me up told 
me to take up the bed. 

They said, Who ordered thee to do so? 

He said, I do not know. A man came up to me and 
went away again. 

The Pharisees made their way to Jesus, and, finding 
him, they said, How couldst thou order the man to rise 
and take up his bed on a Sabbath ? 

To this Jesus said to them, My Father never stops 
working, and so I will never stop working, whether it be 
a week-day or a Sabbath. The Sabbath did not make 
man, but man made the Sabbath. 

Then the Jews grew angrier still, because he dared to 
call God his Father. And they attacked him, and Jesus 
replied to them, A man could not do anything of himself, 
if God the Father —the spirit of God in man — did not 
point out to him what to do. God, the Father of man, 
lives and works always, and man lives and works always. 
God the Father gave men reason for their own good, and 
showed them what is good and what bad. 

Just as God gives life, so also the spirit of God gives 
life. God the Father does not choose and decide any- 
thing himself, but, having taught men what is good and 
what bad, he leaves everything to man to do, so that men 
may honour the spirit of God and obey it within them- 
selves, as they honour and obey God. He who does not 
honour the spirit of God in himself does not honour God. 
You must understand that he who has completely aban- 
doned himself to my teaching has exalted the spirit in 
himself, and in it reposes his life, he has non-temporal 
life and is already freed from death. It is clear that now 
the dead, having comprehended the meaning of their life, 
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that they are the sons of God, will live. For as God is 
alive in himself, so is the son alive in himself. The free- 
dom of the choice is the same as that the spirit of God is 
in man, — it is the whole man. 

Do not marvel at this teaching; the time has come 
when all mortals will be divided. Some, who do good, 
will find life, and those who do evil will be destroyed. 

I cannot choose anything of myself. What I have 
comprehended from the Father, that I choose. My choice 
is correct, if I do not hold to my own wish, but to the 
meaning which I have comprehended from the Father. 
If I were the only one to assure you that I am right, 
because I want it to be so, you might not have believed 
me. But there is another who gives the assurance about 
me, — that I am doing right. That is the spirit of God, 
and you know that this assurance is true. 

You see by my works that the Father has sent me. 
God the Father has shown concerning me in your souls 
and in the Scriptures. You have not comprehended his 
voice, and you have not known him. You have not his 
firm comprehension within you, for you do not believe 
that which he has sent, — the spirit of God in your souls. 

Try to comprehend it: you expect to find life in your 
souls, and you will find there within you the spirit of 
God. 


But you will not believe me that you will have life. 

I esteem little your praying in your temples, and your 
observing the fasts and the Sabbaths according to human 
laws ; the true love of the true God is not in you. 

I teach you in the name of my Father and of yours, 
but you do not understand me. If a man will teach you 
in his own name, you will believe him. What can you 
rely upon, since you receive your sayings from one another, 
and do not seek the teaching as to the Father of the son. 
I am not the only one who shows you that you are 
wrong before your Father. That same Moses, in whom 
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you trust, shows you that you are wrong and do not 
understand him. If you relied on what Moses said, you 
would rely also on what I tell you. If you do not rely 
on his writings, you will not believe my teaching, either. 

And that they might understand it, that they might 
understand that it is possible to enter into the will of God 
without an effort, he told them a parable: A king received 
an inheritance. In order to receive this inheritance, the 
king had for a time to depart from his kingdom. And so 
the king went away. 

But before his departure he distributed his possessions 
among his subjects, giving to each according to his ability : 
to one five talents, to another two, to a third one, and he 
commanded them to work without him and to gain by 
these talents as much as each could. 

When the king went away, each man did with his 
property whatever he could. Some worked, and he who 
had five talents earned other five talents; another with 
his one talent gained ten more; others with their two 
talents gained two, or with their one gained five more or 
only one more; and others again did not work with the 
money given to them by their master, but hid the money 
away in the ground. Those who had taken five talents 
had the five talents left; those who had taken two had 
two, and those who had taken one had one left. And 
others again, who did not work with the master’s money, 
did not want to appear before the king, but sent word to 
him that they did not wish to be under his power. 

When the time came, the king returned into his king- 
dom, and he called all his subjects to give accounts 
of themselves, what each had done with what had been 
given him. 

And one servant came, the one to whom five talents 
had been given, and he said, With the five talents I have 
gained five more. And another came, to whom one tal- 
ent had been given, and he said, Here, with the one talent 
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I have gained ten more. And then came he who had 
received two talents, and he brought two more, and the 
one who had received one brought five more. And still 
another to whom one talent had been given brought one 
more. 

And the master praised them all alike and rewarded 
them alike. He said to all alike, I see that you are good 
and faithful servants: you have worked over my pos- 
sessions, and so I receive you as equal participants in 
what is mine. We shall rule together. 

After that came those subjects who had not worked 
over the master’s possessions. And one of them said, 
Master, thou gavest me a talent at thy departure. I 
know that thou art a hard man and wantest to take 
from us what thou hast not given us, and so I was 
afraid of thee and from fear hid away thy talent. 
Here it is in full. What thou hast given me I return 
to thee. And others who had received five talents, 
and those who had received ten talents, brought back 
the master’s talents, and they said the same to him. 

Then the master said to them, Foolish people! You 
say that out of fear of me you hid your talents in the 
ground and did not work with them. If you knew that 
I was a hard man and will take what I have not given, 
why did you not try to do what I commanded ? 

If you had worked with my talent, your possessions 
would have been increased, and you would have done 
my will, and I might have had mercy on you, and you 
would not have fared worse. But now you have not got 
away from my power anyway. 

And the master took the talents away from those who 
had not worked with them, and told his servants to give 
them to those who had gained more. 

And the servants said, Master, they have enough as it 
is. But the king said, Give to those who have earned 
for me, for to him who looks after his own it shall be 
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added, and from him who does not look after his own 
even the last shall be taken from him. 

But drive away these foolish and lazy servants. Let 
them not be here. And drive away those also who sent 
word to me that they did not want to be in my power, 
and let them not be here. 

This king is the beginning of life,—the spirit. The 
world is the kingdom, but he does not himself govern the 
kingdom, but, like a peasant, he casts out the seed and 
leaves it alone. And the field brings forth blades, ears, 
and kernels of its own accord. The talent is the com- 
prehension in every man. (God the spirit has put the 
comprehension in every man, and leaves men to live 
according to their will. 

God himself decides nothing, but having instructed 
man in everything, leaves it to every man to decide for 
himself. Not all have the same talent, but each receives 
according to his ability. Not to all is the same compre- 
hension given, but it is given, and for God there is no 
greater and no lesser. All God needs is work over the 
comprehension. Some work with the talent of their 
master; others do not work for their master; others 
again do not work and do not acknowledge the master. . 
Some men live by the comprehension ; others do not live 
by it; and others again do not acknowledge it. The 
master comes back and asks for an account. That is 
the temporal death and accounting of life. Some come 
and say that they have worked with the talent, and they 
enter into the life of the master. And the master does 
not count who has worked more, and who less. All 
become alike participants in the life of the master. He 
who accepts the comprehension has life. 

He who has the comprehension and relies on him who 
has sent it has non-temporal life and knows no death: 
he has passed into life. Others come and say that they 
have not worked with the talent: they do not refuse the 
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talent ; they only say that there is no sense in working, 
for, whether they work or not, they will meet with 
punishment. They know the severity of the master. 
Other men have the comprehension, but do not rely 
on it. They say to themselves, Whether I work or 
not, I shall die, and nothing will be left, and so there 
ig no sense doing anything with it. To this the king 
says, If thou knowest that I am severe, thou oughtest so 
much the more to have done my will. Why did you 
not try to do it? If men know that temporal death 
is inevitable, why should they not try to live by the 
doing of the will of God,—by the comprehension ? 
And the- king says, Take the talent from them, and give 
it to those who have. It makes no difference to the king 
where the talents are, so long as they are, just as it 
makes no difference to the peasant what kernel will 
bring forth ears, so fong as he has a harvest. If the 
comprehension gives life to men according to their will, 
then those who do not hold it cannot live and stand out- 
side of life. And after the temporal death nothing will 
be left of them. And of the nien who do not acknow!l- 
edge the king’s power, the king says, Throw those men 
out. These other men not only fail to work with the 
comprehension and life, but even despise the Father of 
the spirit who has given it to them, — they, too, cannot 
live, and are also destroyed with death. 


CHAPTER VIL. 


THE FOOD OF LIFE. MAN LIVES NOT BY BREAD ALONE. 
OF THE CARNAL AND THE SPIRITUAL KINSHIP 
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Matt. zti. 4. While 
he yet talked to the 
ple, behold, his mother 
and his brethren stood 
desiring to 
speak with him. 


47. Then one said pnto 
him, Behold, thy mother 
and thy brethren stand 
without, desiring to 
speak with thee. 


48. But he answered 
and said unto him that 
told him, Who is my 
mother? and who are 
my brethren? 


49. And he stretched 
forth his hand toward 
his disciples, and said, 
Behold my mother and 
my brethren! 


5). For whosoever 
shall do the will of my 
Father which is in 
heaven, the same is my 
brother, and sister, and 
mother. 


4. And while he 
talked, his mother and 
his brothera came up 
and stood at a distance, 
wishing to speak with 
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48. And he said, Who 
is my mother ? and who 
are my brothers ? 


49. And he 
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50. For he who does 
the will of God my Fa- 
ther is my brother, and 
my sister, and my 


mother. 


Before this it said that for the true life there can be 
no place, no other care than life; there can be no consid- 
erations of what is done, of the past, of the temporal; 
now it says that there can be no other communion 
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between men than the union in the will of God, which 
is one for all. The nearness of men to the kingdom of 
God depends only on the oneness in the will of God. 
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(a) The good of life cannot depend on anybody; 
nobody can transmit his good to another. The good 
18 only the life of the comprehension. 

(6) There is a double meaning to this verse: one, that 
the son of man, in the sense of man, must not trouble 
himself about the place where he is; it makes no differ- 
ence where he is, provided he does not regard any partic- 
ular place as peculiarly his own. He must be a vagrant. 

The other, that the son of man — the spirit of God in 
man —is outside space, and that it is impossible to be 
where the son of man is, because it is everywhere and 
nowhere. 
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THE STORM ON THE LAKE 
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Inke vitt. 22. Now it 
came to pass on a cer- 
tain day, that he went 
into a ship with his dis- 
ciples: and he said unto 
them, Let us go over 
unto the other side of 
the lake. And they 
launched forth. 


23. But as they sailed, 
he fell asleep : and there 
came down a storm of 
wind on the lake; and 
they were filled with 
veers and were in jeop- 


ardy. 

24. And they came to 
him, and awoke him, 
saying, Master, Master, 
we perish. Then he 
arose, 


2%. And he said unto 
them, Where is your 
faith ? 


Matt. viit. 2%. Andhe 
saith unto them, Why 
are ye fearful, O ye of 
little faith? Then he 
arose, and rebuked the 
winds and the sea; and 
there was a great calm. 


22. And one day he 
happened to go into a 
ship with his disciples, 
and he said to them, 
Let us sail to the other 
side of the lake, and 
they sailed away. 


23. And as they sailed, 
there rose a great storm, 
and came over the lake; 
and they were drenched, 
and they were in danger; 
but he slept in the stern. 


2%. And his disciples 
came to him and awoke 
him, saying, Teacher, 
teacher, we per. 
Then he rose, 


25. And said to them, 
Where is your faith ? 


26. And he said to 
them, Why do you lose 
our courage, you of 
ittle faith d he 
rebuked the wind and 
the sea; and the winds 
died down, and there 
was a calm 


Jesus expresses no fear before earthly dangers. He 
sleeps, while the storm strikes against the ship and the 


Train washes it. 


When he is wakened and told that they 


are perishing, he is surprised and rebukes them. They 
said that they believed in the true life outside of time 
and space, and at the first opportunity they showed by 
their timidity before earthly calamities that they did not 


believe in it. 


As the cares for the burial of the fathers 


and for the order of the house, as the ties of kinship, as 
the relations to other people cannot affect the life of the 
spirit, so also the danger of earthly death, and earthly 
death itself, cannot interfere with the life of the spirit. 
And Jesus sleeps and, on awakening, remains calm. 


HARMONIZED AND TRANSLATED 


84. Mh oBy pepcurh- 
onre els thy adpior- 7 
yap atpwr pepiurioe 
ra édavrijs. dpxerdy rz 
udp 7) xaxla abrfjs. 


59. Ehre 382 -xpds 
Erepov, *Axodothe. ot. 
6 8 elere, Kupce, éwlrpe- 
Wor por dwedObyri rpd- 
tov Odya ror warépa 


pov. 

60. Elve 82 adrg 6 
*"Inoo0s, “Ades rovs ve- 
xpods Oda rods daurdy 
vexpotss od) dé dweGur 
Bed-yyeAXe 7H Bacrrelay 
To00 Geol. 

61. Elre xal €repos, 
"AxodovPfjow cor, xdpce- 
wp@roy 8¢ érirpepdy por 
dwordtacGa rots els roy 
olxby jou. 

62. Elre 232 xpds 
adrdy 6 “Incobs, Oddels 
ér(Baray rhy xetpa 
atroi éx’ Aporpoy, xal 
Brérwv els ra dricn, 
eGerss dori els rhy 
Bacirelay rob Geod. 


Mat. vi. &%. Take 
therefore no thought 
for the morrow: for 
the morrow shall take 
thought for the things 
of iteelf. Sufficient un- 
to the day is the evil 
thereof 


Luke ix. 588. And he 
said unto another, Fol- 
low me. But he said, 
Lord, suffer me first to 
go and bury my father. 


60. Jesus said unto 
him, Let the dead bury 
their dead: but go thou 
and preach the dom 
of God. 


61. And another also 
said, Lord, I will follow 
thee; but let me first go 
bid them farewell, which 
are at home at my house. 


62. And Jesus said un- 
to him, No map, having 
put his hand to the 

lough, and looking 

ack, is fit for the king- 
dom of God. 
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&%. Do not trouble 
ourselves about the 

ture. Sufficient is the 
evil for the present. 


8. And to another 
Jesus said, Follow me. 
And that man said, 
Allow me firat to go 
and bury my father. 


60. And Jesus said to 
him, Let the dead bury 
the dead, but you follow 
meé, and announce the 
gospel of the Lord. 


61. And another man 
said, I will follow thee 
but let me first atten 
to my house. 


62. And Jesus said to 
him, He who has taken 
hold of the plough and 
looks back is not fit for 
the kingdom of God. 


(a) In many texts, Take no thought for the morrow, 


is omitted. 
time. 
mount.) 


This verse is mentioned for the second 


It was given in Chapter IV. (The sermon on the 


(6) Again two meanings: one, that all worldly cares, 
even the most important, such as burial seems to be, are 


works of death and of darkness. 


life, the dissemination of life. 
The other, the main meaning is: for him who lives by 
life there is no death. 


The one work of life is 


The last utterance includes the meaning of the first 
two, and in it lies the chief thought of this passage. The 
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meaning of it is, that he who has come to know the king- 
dom of God, the life of the spirit, and yet cares for any- 
thing carnal, by this care for the carnal life acknowledges 
that he does not live by the life of the spirit. Ifa man, 
living by the life of the spirit, has a care for the carnal 
life, he will succeed as little in the life of the spirit, as 
he who ploughs and looks behind him, instead of looking 
before him. 

This comparison has also another meaning. A man 
who imagines that he lives by the spirit and who at the 
same time reflects on the consequences which that which 
he is doing in life might have, is like the ploughman who, 
in his desire to make a furrow, looks, not forward at what 
he is doing, but backwards, at what he has done already. 


JESUS AT THE HOUSE OF MARTHA AND MARY 


81. Wddvtyretre rhy Luke xii. 
Basihelay ro Oecd, cal TAther seek 


31. But 
6 the king- 
; and all 


31. Seek only to be in 
the will of God, and 
everything else will be 


ratra wdvra rpoorely- eres 
cera Dyutr. 

88. "Evévero 52 évy rp 
wopeverOa: avrovds, xal 
abrés elo fdber els kbuny 
rind: yuvh 3é ris dvduare 
Mdpéa breddtaro abriy 
eis Tov olxowy abrfs. 

89. Kal r7de hy dded- 
¢) Kadounérn Mapla, 
4 xal wapaxadlcaca 
wapa rods ré8as Tob 'In- 
col Fxove Toy DAédyor 
abrof. 

40. ‘H 8 Mdpéa re- 
pwcwaro wept woh» 
diaxovlay: éricraca ée 
elwe, Kédpre, 08 péder cor 
Sri ddeddh pou ubyny 
pe xaréycwe Sraxovety ; 
elré ob» abr] tva pot ovr- 
arridaBSnras. 

41. "AwoxpiBels Se el- 
wey alry 6 Incois, Mdp- 


these things shall 
added unto you.s 


luke x. 3%. Now it 
came to pass, as th 
went, that he entered 
into a certain village: 
and a certain woman 
named Martha received 
him into her house. 


39. And she had a sis- 
ter called Mary, which 
also sat at Jesus’ feet, 
and heard his word. 


40. But Martha was 
cumbered about much 
serving, and came to 
him, and said, Lord, dost 
thou not care that my 
sister hath left me to 
serve alone? bid her 
therefore that she help 
me. 


41. And Jesus an- 
sewered and said unto 
her, Martha, Martha, 


given you. 


38. Jesus hap 
ey one aA to be 
with his disciples, an 


they entered a village. 
A woman named Ma: 
invited them to their 
house. 


30. And she had a sis- 
ter named 5 
sat down at Jesus’ feet, 
and lHstened to his 
teaching. 


40. But Martha was 
busy propels 2% good 
reception for them, and 
she went ap to Jesus, 
and said, Evidently thou 
dost not care that my 
sister has left me to 
serve alone. Tell her to 
help me. 


41. But Jesus said to 
her in reply, Oh, Martha, 
Martha, thou art troub- 


HARMONIZED AND TRANSLATED 


Ga, Mdpéa, pepiuras 


wal rupBasy wept wodAd- 4h 


42. ‘Ews 86 dor 

la. Mapla && rh» 
dyabhy peplda dtedétaro, 
ris odx daipePhicera 
dw’ adrfs. 

23. “Ereye 32 xpds 
wdvras, EX ris GéX\ 
érlaw pou édGety, drap- 
ynodcdw éavrdy, Kal 
dpdrw rdv oraupdy ad- 
rol xa0 yudpay, xal dxo- 
AovGelrw p01. 

24. °Os yap ay 6&7 
Thy puxhy atroi dca, 
drodtécea airhy- 8s 3’ ap 
awordcy Thy Yuxhy ad- 
ToG Evexey duot, obros 
cuca aurhy. 

26. Tl yap woedetrac 
AvOpwros, xepdhoas roy 
xéapoyv Srdov, dauvrdy de 
droddécas 4 fnuwbels ; 

26. “Os yap ay éwai- 
oxurOy we xal rovs duos 
Noyous, rovrovy 6 ulds 
Tol dvy@pwrou érawxuy- 
Ohoera, Sray E\Oq év 
7g aby adbrof nal rot 
warpds xal ray dyluy 


ayy. 


thou art careful and 
troubled about many 


42°But one thing is 
needful ; and th 
chosen that good part, 
which shall not be taken 
away from her. 


Luke ix. 23. And he 
said to them all, If any 
man will come after me, 
let him deny himself, 
and take up his cross 
daily, and follow me. 


4. For whosoever will 
save his life shall lose 
it: but whosoever will 
lose his life for my sake, 
the same shall save it. 


at Feeed. it 1 a oat 
advanta ) n 
the whole *world, and 


lose himself, or be cast 
away? 
26. For whosoever 


shal] be ashamed of me 
and of my words, of 
him shall the Son of man 
be ashamed, when he 
shall come in his own 
glory, and in his Fa- 

er's, and of the holy 
angels. 
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ling thyself about many 
£8, 


49. But one thing is 
needed, and Mary has 
chosen what is best. 
What she has chosen 
wil not be taken from 
@Fr. 


23. And he said to 
them all, If you wish to 
follow me, renounce 
yourselves and be pre- 
pared for everything at 
any time, and then fol- 
low me. 


2%. He who wants to 
save his life, will lose it. 
And he who causes his 
life to perish for my 
sake, will save it. 


25. What profit is it to 
a man, if he should gain 
the whole world, and 
cause his or his 
harm? 


26. He who is ashamed 
of my words, of him the 
son of man will 
ashamed, when he ap- 

ears in the sense of the 

ather and the powers 
of God. 


(a) This verse was given in Chapter IV. 

(6) Adyos means teaching, as generally in Luke. 

(c) The word cross I translate in the sense which is 
ascribed to it by all the interpreters. I do not use the 
word cross itself, because historically it has no meaning 
in the mouth of Jesus. Even if he knew that he was 
going to be crucified, his disciples could not have known 
it, and so the word had no meaning for them. 


PARABLE OF THE RICH MAN 


15. Elwe 32 wpds ad- 
reds, ‘Opare xal duAdo- 


Luke. zit. 


said unto them, 


15. And he 


15. And he said to 
them, Take care, and be- 
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gerbe awd Tis wheove- 
flas: Src otk év ry xe- 
pucebar tril  Swh 
atrod doriy éx ray bwap- 
xovrwy avrof. 

16. Elre 3¢ wapafo- 
Ay wpds alrovs, Néywr, 
*AvOpdrrov ris x)ou- 
glov eipbpncer h x apa: 


17. Kal S8edoyltero 
dy édaurg, Adywor, Ti 
rohow, Sri odk Exw rob 
ouvdtw rods xapwous 0u; 

18. Kal elxe, Todro 
wowhow: KabeXho pou Tas 
dwoPhxas, kal pelfovas 
olxosounhow, xal curdtw 
éxei wadvra Ta yervipard 
pou xal ra dyaéd pov, 

19. Kal ed 77 yuxg 
pov, Vuxh, Exes wodAa 
dyaba xelueva els Ern 
TONG: dvaratov, Pde, 
wle, eddpalvov. 

20. Elwe &@ atrg 3 
eds, “Adpwr, Talry TD 
vurrl rhy wuxhv cov 
draroicw dx col: 4 
3¢ Froluacas, tly tora ; 

21. Otrws 6 Onoav- 
pliwy daurg, cal uh els 
Gedy wour Oy. 


heed, and beware of cov- 
etousness: for a man's 
life consisteth not in 
the abundance of the 


things which he possess- 
eth. 


16. And he spake a 
parsnie unto them, say- 
ng, The ground of a 
certain rich man 
pronehe forth plenti- 


y: 
17, And he thought 
within himself, saying, 
What shall I do, because 
I have no room where to 
bestow my fruits? 


18. And he said, This 
will I do: I will pull 
down my barns, and 
build ter; and there 
will bestow all my 
fruits and my goods. 


19. And I will aay to 
my soul, Soul, thou hast 
much goods la.d up for 
many years; take thine 
ease, eat drink, and be 
merry. 


20. But God said unto 
him, Thou fool, this 
night thy soul shall be 
required of thee: then 
whose shall those things 
be, which thou hast pro- 
vided? 

21. So is he that layeth 
up treasure for himself. 


and is not rich toward 
God. 
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ware of every abun- 
dance, for there can be 
no life in what he posses- 
een. 


16. And he told them 
a parable, There was a 
rich man, whose land 
brought forth good har- 
vests, 


17. And he thought, 
What shallIdo? I have 
no room to put my fruits 
away. 


18. And he said, This 
is what I will do: I will 
poll down my barns, and 

ulld new ones; and I 
will take all my corn 


and all my possessions 
there. 


19. And I will say to 
my soul, Soul, thou t 
lar; possessions to 
last for many years. 
Sleep, eat, drink, and be 
merry. 


20. And God said to 
him, Thou fool, this 
BiEne thy soul will be 
taken from thee, so of 
what good are thy pro- 
visions? 


21. So it happens with 
him who lays up for 
himself, and does not 
grow rich in God. 


THE PARABLE OF THE FIG- TREE 


1. Tlapficay 3d roves 
dv atrg Tq xap@ dray- 
yOdorres atrge repli 
rav TadsAalwy, dy rd 


alua [iddros tute werd § 


Tdv Over abr oy. 

2. Kal dwoxpels 6 
"Incots clxev avrois, 
Aoxetre re ol TadtAator 
otro: duaprwrot wapd 
wdvras rods T'adshalous 
¢ydvorvro, Sri rowira 
rexbvOactr; 


Luke xitl. 1. ‘There 
were present at that sea- 
son some that told him 
of the Galileans, whose 
blood Pilate had min- 
gled with their sacri- 

ces. 


2. And Jesus answer- 
ing said unto them, 
8u pose ye that these 
Galileans were sinners 
above all the Galileans 
because they suffered 
such things? 


1. There were some 
present, and they told 
im of the Gallleans, 
whom Pilate had killed. 


2. And Jesus said to 
them in reply, Do you 
imagine that these Gali- 
leans were more sinful 
than the gins that this 
happened to ? 


HARMONIZED AND TRANSLATED 


& Odi, ASyw dpir- 
GAN’ day ph peravofre, 
wdvres woatrws droNe- 
o6e. 

4.°H édxetvo: ol déxa 
cal bxrd, ép obs trecrer 
6 xdépyos év Ty Zirwap, 
kal dwéxrevey avdrods, 
Soxeire Eri obrot dperdé- 
ra ¢yévorro rapa wdp- 
ras dyvOpiwous rods 
xarootyras éy ‘lepov- 
cadhy ; 

6. Oty, Adyw syle: 
G\N édy ph peravofre, 
wdyvres dpolws dronciade. 

6. "Edeye 8¢ ratrny 
Thy wapaBodhy> Zuxihy 
dyé ris dv rg duweddn 
abrol repurevyérny: Kal 
Gr\Oe xaprov fnray ér 
abr], xal ody ebper. 

7. Elre 3¢ xpos rdp 
dumredoupydr, 50d, rola 
brn Epxoucs fyrGy xap- 
wov éy TD cuxy Tatry, 
wal oby evploxw: Exxo- 
yor abrhp: lvarl xal ri 
hv xarapye; 

8. ‘O 8 dwroxpibels 
Abye: abry, Kipre, Ades 
abrhy xal robro rd Fros, 
ws Srov oxdyw repl 
adriy, xal Baddow xowpl- 
ar: 

9. Kay per rotor 
kapréy el d¢ ptyye, els 


3. tgs you, Nay: but, 
exce @ repent,* ye 
shallail likewise perish. 


4. Or those eighteen, 
upon whom the tower in 
Siloam fell, and slew 
them, think ye that 
they, were sinners above 
all men that dwelt in 
Jerusalem? 


5. I tell you, Nay: but, 
except ye repent, ye 
shall all Hkewise perish. 


6. He spake also this 
parable; A certain man 

ad a fig tree planted in 
his vineyard; and he 
came and sought fruit 
thereon, an found 
none. 


7. Then said he unto 
the dresser of his vine- 
yard, Behold, these three 

ears I come seeking 
ruit on this fig tree, 
and find none: cut it 
down; why cumbereth 
it the ground? 


8. And he answerin 
said unto him, Lord, le 
it alone this year also, 
till I shall dig about it, 
and dung it: 


9. And if it bear fruit, 
well: and if not, then 


after that thou shalt cut bear 


Td péd\dow éexxdpas ad- itd 


Thr. 


t down. 
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8. Not at all. But if 
you do not come to your 
senses, you will all per- 
ish in the same way. 


4. Or those eighteen, 
who were killed by the 
tower falling upon them, 
do you think that they 
deserved that more than 
all the other inhabitants 
of Jerusalem? 


5. Not at all. But if 
you do not come to your 
senses, you will all per- 
ish in the same way. 

6. And he told them 
this parable: A man had 
an apple-tree growing in 
his garden, and he came 
to whether there 
was any fruit on it, and 
he found none. 


7. And be said to the 
garcener, Three years I 

ve been coming here 
and looking for fruit on 
this apple-tree, and there 
is none. Cut it down; 
why should it spol] the 
ground? 


8. But the gardener 
said, Master, let it alone 
for another summer, and 
I will dig about it, and 
manure it, 


9. Perhaps it will bear 
fruit; and if it does not 
then, cut it down. 


(a) day ur peravonre of you do not change your ideas 


about what life is. 


Death, the loss of the possibility of living a true life, 
by the comprehension of God, is before us at any moment, 
as it came to the rich man in the night, when he was 
getting ready to live more; as it came to the men who 
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were killed by Pilate, and to those who were killed by 


the tower. 


Every moment of our life is a happy accident, 


as the gardener’s prayer to wait cutting down the tree, as 
it might bring forth fruit. 
Verse 9 John the Baptist had said before, calling men 


to change their life. 


5A. "Eneye 82 xal rois 
Sydors, “Oray (Onre rh 
vepédny dvraré\dovcay 
ard ducpdy, evOdws ré- 
vyere, “OuBpos "pxeras: 
kal ylrera: ofrw: 

56. Kal Sray rdbroy 
avéovra, déyere, “Ore 
xavowy tora xal yive- 
Tah. 
56. ‘Yroxpiral, rd 
wpicumor ris yiis xal 
Tol otpavol olfSare doxi- 
paver: roy dé xacpdy Tob- 
Tov x@s od doxidiere ; 

57. Tl 38 xcal dp 
davrGy ob xplyere rd 
Slxacop ; 


Iukextt, 54. And he 
said also to the people, 
When ye see a cloud rise 
out of the west, straight- 
way ye say, There com- 
a ahower; and 80 


65. And when ye see 
the south wind blow, ye 
say, There will be heat; 
and it cometh to pass. 


56. Ye hypocrites, ye 
can discern the face of 
the sky and of the earth; 
but how is it that ye do 
not discern this time? 


57. Yea, and why even 
of yourselves ju 
not what is right? 


ye in 


CA. ae ue said to the 

eople en you see a 
rroud from the wast, you 
say at once, There comes 
a shower, and 0 it is. 


55. And when it blows 
from the south, you say, 
It will be hot; and so it 
happens. 


56. You can prot? | 
the looks of the 
and the sky; how then do 
you not guess in 
to your present condi. 
tion? 


8&7. Why do you not see 
yourselves what is 
right? 


This place is repeated here in another significance. 


In Matthew it answered the question of the Pharisees 
about proofs. Here it points to this, that the destruc- 
tion through death is as evident to men as the coming 
of the storm is by certain signs. How is it that you 
know and remember that there will be a storm, and you 
do not know and remember that there will be death ? 

Luke xv. 


25. Luveropetorro Se 25. And 


air@ 8xAo« woNdol: cal 
orpadels elwe wpds ad- 


2%. And a great mul- 
there went t multi- titude went with him; 
tudes with him: and he and he turned, and said 
corned, and said unto to them, 

em, 


_ -rovs, 

26. EX ris Epxera 
wpbs ye, kal ob pucet Tor 
warépa davro xal ri 
pynrépa, xal rhy yuvaixa 
kal ra réxva, xal rods 


26. If any man come 
to me, and hate not his 
father, and mother, and 
wife, and children, and 
brethren, and sisters, 
yea, and his own life 


26. He who comes to 
me, and does not esteem 
little his father, and 
mother, and wife, and 
children, and brothers, 
and sisters, and his car- 


HARMONIZED AND TRANSLATED 


&Bedgpods xal ras ddeh- 
gas, Frc 32 cad Thy dav- 
ro) Wuxhy, od dbvaral 
pov padyrhs elvas. 

27. Kat Serius od Ba- 
ordie rdy cravpdy ad- 
ro0, kal Upxera: érlow 
pov, ob Sévaral pov elvas 


padyr 
28. Tis yap € dudr, 
Ofiav wipyor olxodop}- 


oa, oly! rp@roy xafloas firs 


Yodlia rhy dardyny, ef 
faa rd pds dwrapri- 
apd? ; 

29. "Iva wtwore Oéy- 
ros avrol Geuéd\wr, cal 
ph loxbovros éxredéoa, finis 
adres ol Gewpobrres 
dptwrrat duralfey atrg, 

30. Aéyorres, Or: o8- 
ros 6 AvOpwros fotaro ,, 
olxodopsty, Kal obx toxvu- 
oev éxredéoa. 

81.°H ris Baccdeds, 
wopevoperos § oupBadery 
érépw Bacrre? els wde- 
poy, obxt xadloas wpd- 
To» Bounster cs el Suvards 
doriw dv déxa xedidocy 
dwarrficas re werd e- 
woos xthidber epronény 
éx’ abréy; 

82. El 32 piyye, Eri 
abroO whppe Svros, rpe- 
oBelar drooreivas épwrg 
7a wpds elphrny. 

83. OSrws our ris 
€& budy, 8s ode dworde- 
cera: waox rots davrod 
dwdpxovew, od sdvaral 
pou dvar pabyrhs. 

34. Kaddy 7d Das: 
day 82 7d Cras puwparty, 
dv rin dpruOhaeras ; 

$5. Obre els yfiv obre 
eis xomplay ebOerdy errr: 
Sw BdddNovew abré. 34 
%xw» Sra dxcbuy dxov- 
ére. 


eo, Te cement be my 


27. And whosoever 
doth not bear his cross, 
and oome after me, can- 


not be my disciple. 


28. For ee of ch aan 
intend 
tower, si cot Sor anes 
t, and counteth the 
cost, whether he have 
sufficient to finish it 7 


29. Lest papizsenerne 
hath laid founda- 
odes and is not able to 

it, all that behold 
it begin to mock him, 


80. Saying, This man 
pn to bu Ghd. and was 
ot able to finish. 


a Or what at king, goin 
ns 


another king, ai not 
down first, and consult- 
eth whether he be able 
with ten thousand to 
meet him that cometh 
inst hint with twenty 
thousand ? 


= oe org ; = the 
other a wa 
off, he gondetk an es 
bassage, and desireth 
conditions of peace. 


83. So likewise, whoso- 
ever he be of you that 
forsakethe not all that 
he hath, he cannot be 
my disciple le. 


Salt is good: but if 
ie ‘ane have lost his 
savour, wherewith shall 
it be seasoned ? 

3%. It is neither fit for 
ne land, nor yet for the 
dunghill; but men cast 
it out. He that hath 
ears to hear, him 
hear 
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nal life also, cannot be 
instructed by me. 


2. For each of you, 
wishing to build a house 
will first sit down an 


20. Lest, having begun 
without "Anke Em, it, 
men might mock 


80. Here is aman who 
to build and 


has 
was not able to finish. 


$1. Or a king, going to 
wage war net an- 
other king, sits down 
firat and thinks whether 
ne is 4 ble ag thou- 
& against 
twenty thousand. 


33. Or else, he will send 
ambassadors from a dis- 
tance, to make peace. 


83. So none of you can 
be taught by me, unless 
you have first made your 
accounts. 


3%. Salt is good; but 
if it is not salted, it can- 
not be correc 


$5. It is neither a, 
nor dung, and to be 
thrown out. He who has 
sense will understand. 
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(a) arotdccopas I translate by to make an account. 


Jesus says, To be taught by me the true life, which 
saves from death, it is necessary to renounce everything. 
And that a man may not be sorry for the renunciation, 
he needs only figure out the advantages and disadvan- 
tages of the carnal and the spiritual life. Consider 
your condition here, in this world, as he who builds a 
house and a king getting ready to wage war consider 
theirs. 

Very well, thou lovest thy father, mother, children, thy 
life. Very well, if thou canst finish this life as thou 
finishest building a house; if thou canst stave off death, 
which goes against thee with all its host; if thou canst, 
or thinkest thou canst, then build thy life. But if thou 
seest that thou canst not, that thy house will remain un- 
finished, that thou canst not conquer the king who is 
going against thee, then stop building, make peace, and 
follow me to that life which I am showing you. There 
can be no middle. If thou believest that only that life 
which gives the comprehension is life, then live by that 
comprehension, and then thou wilt not be sorry for any- 
thing, but wilt gladly give up thy carnal life; but if thou 
dost not believe and art sorry for the carnal life, thou 
hadst better not follow me. The meaning of my teach- 
ing is the renunciation of the carnal life. If thou wishest 
to be my disciple, and hast not renounced everything, and 
art sorry for something, thou art like unsalted salt, which 
is not fit for anything. 


THE PARABLE OF THE SUPPER 


15. "Axoteas 3¢ ris Luke xiv. 18, And 15, When one of those 
: when one 0 em a who were him 
TO ovvavaxeyévwy Tad- aot at meat with him heard it, he said to him, 
ra elrev atrg, Maxd- heard these thin , he Biles sod ‘is be whe eats 
8a unt m, esse rea: 2 he ngdom 
ae be ‘Boon a is he that shall eat bread of God, 
Ged, v f TOV in the kingdom of God.« 
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16. ‘O 8é alrev atry, 
"AvOperss ris érolnce 
Seiwvory péya, cal éxd- 
Nese woddods: 

17. Kal dwéorede roy 
8oGXory avrod ry Spg Tov 
Sela vou elxety Tots KexXn- 
udvos, “Epyerbe, Eri FS 
Erouud dors wdvra. 

18. Kal 4ptavro dd 
peas wapa:retoOa: wdv- 
res. 6 mwp@ros elwey 
abry, “Aypiy tyipaca, 
kal iw dvdyrny ded- 
Oety xal (ety adrév: 
dpwr® oe, xe we wapy- 
Tnpyévor. 


16. Then said he unto 
nin, A poresrn man 
made a eat supper 
and bade Siene: a 


17. And sent hig serv- 
ant at supper time to 
say to them that were 
bidden, Come; for all 
things are now ready. 


18. And they all with 
one consent began to 
make excuse. The first 
said unto him, I have 
bought a plece of 
and I must 
go 
I pray thee have me 
excused. 
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16. And Jesus said, 
A man prepared a great 
feast, and invited many. 


17. And sent his serv- 
ant to tell the guests, 
It is time for the supper. 
Go, it is ready now. 


18. And they began 
one after another to 
excuse themselves. The 
first said, I have bought 
a piece of und, and I 
must go and see it. 


(a) The meaning of this verse is a doubt in the very 


kingdom of God. This man says, Very well, we shall 
divide everything up, but how if there is no kingdom 
of God? 


This parable resembles the parable in Matthew, but 
has a different meaning. In order not to make a mistake 
in its significance, we must clearly understand the occa- 
sion on which it was said. Doubt is expressed whether 
there will be the kingdom of God, for which the carnal 
life is to be given up. The parable expresses an answer 
to the doubt. Jesus says, There can be no doubt. You 
are called, and you know that there is a feast, but you do 
not come, not because you are in doubt, but because you 
are busy with your false wealth. 


Luke zw. 19. And 


3 19. Another said, I 
another said, I have 


19. Kat repos ewe, have bought five yoke 


Zetryn Podry tybpaca 


wévre, kcal wropevoua 
Soxysdoa abrd- dpwrd 
oe, fxe we wapyTrnpuévoy. 

20. Kal &repos elie, 
Tuvaixa Uynua, xal da 
retro od Sivaya: édGeir. 


bought five yoke of 
oxen, and I go to prove 
them: I pray thee have 
me excused, 


2%. And another said, 
I have married a wife, 
and therefore I cannot 
eome. 


of oxen, and I go to try 
them: pray, have me 
excused. 


2. A third said, I have 
just married, and there- 
ore I cannot come. 
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21. Kat rapayerdue- 
vos 6 Sobdos éxeivos driyy- 
yee Te Kuply abdrod 
ratra. Tbre dpyioGels 
6 olxoderrérys ele TO 
Bott abro?, “Etehbe 
raxéws els ras wharelas 
cal pouas rijs wédews, 
xal rovs wTwxovs «al 
dvawrhpous Kal ywods 
kal ruddods eicdyaye 
de. 

22. Kal elxer 6 800- 
os, Kuépee, yéyovey ws 
éwératas, xal ir: réwos 
dort. 

23. Kai elev 6 xvpws 
apos rov Soldoy, “ EfedOe 
els ras dd00s xal dpay- 
pods, cal dvd-yxacoy elc- 
ehOetvy, Ira yeuwby 6 
olxés pov. 

24. Aéyw yap dyer, 
Sri obdels ray dvrdpdy 
éxelvwy Tay Kexdnuévwy 


21. So that servant 
came, and shewed his 
lord these things. Then 
the master of the house 


being an said to his 
servant, out quickly 
into the streets and lanes 


of the city, and bring in 
hither the poor, and the 

med, and the halt, 
and the blind. 


22. And the servant 
said, Lord, it is done as 
thou hast commanded, 
and yet there is room. 


23. And the lord said 
unto the servant, Go out 
into the highways and 
hedges, and compel 
them to come in, that 
my house may be filled. 


A. For I say unto you, 
That none of those men 
which were bidden shall 
taste of my supper. 
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21. And the servant 
came and told every- 
thing to his master. 
The master Ww angry, 
and said to his servants, 
Go out at once into the 
streets and into the 
square, and bring in 
the poor, and the needy, 
and the lame, and the 
blind. 


22. And the servant 
said, Master, I have done 
everything as thou hast 
commanded, and yet 
there is room left. 


23. And the master 
said to the servant, Go 
out into the streets and 
squares, and poenene 

to come, t my 
house may be filled. 


2. For! tell you, None 
of those who were in- 
vited will eat my sup- 


per. 


yevoeral pov rot del- 
wvov. 


The meaning of the parable is transparent and clear. 
In the sermon on the mount it said, Blessed are the poor, 
woe to the rich. And now we get the explanation why 
the poor are called, and they are glad, and come: they 
have nothing else to think of. But the rich are detained 
by their cares: one has to attend to ‘his field, another to 
his oxen, a third to a wedding. All the poor come, and 
there is still room left for any one who wants to come. 
And it says what a man has to do, in order that he may 
be able to come: he has to leave behind worldly cares 
about his wealth; there is always room left for those who 
want to come, that is, to give up their wealth; but those 
who do not want to do so, who are busy with their oxen, 
their field, and their wives, cannot come, and they will 
not see the supper. 
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2. ‘Quow0y 4 Bacr 
Nella +rQy obpavOy dp- 
Opwrey Pacirei, Seris 
érolnce ydpous Te vl 
adroit: 

3. Kal drérrede rovs 
Soddous alrot Kaddéoa 
rovs kexAnuévous els rods 
ydpous: cal odx $@edor 
NOety. 

4. Tiddew dwéoreder 
Xous Sovdous, Adywy, 
Efrare rots xex\npévors, 
"180d, 7d Apurréy ov 
froluaca, ol ralpol pov 
wal ra orrwerd TeGupyéva, 
cal wdvra Erowua’ Sebre 
alg rods ydyous. 

5. Ol 32 dpyeAtocarres 
arfriory, 6 pew els Tov 
USiov dypdy, 6 dé els Thy 
éuroplay abrot- 

6. Ol 82 rowwol xpa- 
theavres Tovds Sotdous 
avroG bBpwar xal dwré- 
Krecpay. 

7. ’Axodoas 8¢ 6 Bact- 
evs woyloOn, xal réuyas 
Ta orpareipara abrod 
dwwnrece rods doveis éxel- 
vous, xal rhy wor ad- 
ray évérpnee. 

8. Tébre eye rots 
Sodas abrof, ‘O ey 
ydyos FErowss éoriv, ol 
be xexrnpuévor obx Foar 


G£Etor. 

Q. TlopederGe ody éxi 
ras Setddous TG dG, 
xal Scous dy ebpryre xané- 
gare els rods ydpous. 

10. Kat éfeXOdrres ol 
So0Aos dxetvos els Tas 
6800s, curiyyayor rdvras 
Scous ebpov, rovnpots Te 
xal dyabots: xal érdH}cOn 
6 ydpos draxesidrwr. 

11. Elsed@dy be 36 
Bacireds GedoacGa: rods 


Matt. zeti. 2. The 
kingdom of heaven is 
like unto a certain king, 
which made a marriage 
for his son, 


3. And sent forth his 
servants to call them 
that were bidden to the 
wedding: and _ they 
would not come. 


4. Again, he sent forth 
other servants, saying, 
Tell them which are 
bidden, Behold, I have 
prepared my dinner: my 
oxen and my fatlings are 
killed, and all things are 
ready: come unto the 
marriage. 


5. But they made light 
of it, and went their 
ways, one to his farm, 
another to his merchan- 
dise : 

6. And the remnant 
took his servants, and 
entreated them aspite- 
fully, and slew them. 


7. But when the king 
heard thereof, he was 
wroth: and he sent 
forth his armies, and 
destroyed those murder- 
ers, and burned up their 


city. 


8. Then saith he to his 
servants, The wedding is 
ready, but they which 
were bidden were not 
worthy. 


9. Go ye therefore into 
the highways, and as 
many as ye shall find, 
bid to the marriage. 


10. So those servants 
went out into the high- 
ways, and gathered 
gether all as many as 
they found, both bad 
and g : and the wed- 
ding was furnished with 


guests. 
11. And when the king 


came in to see the guests, 
he saw there a man 


Fiage for his son, 


t 
3. And sent out his 
servants to invite the 
ests to the feast, and 
ey would not come. 


4. Again he sent other 
servants, saying, Tell 
the guests that ah us 
ner is prepared; C) 
fatted Fenn are killed. 
Labi begat 9 is ready, 
come to the feast. 


5. But the guests did 
not accept the call: one 
went to the fleld, and 
another to the market; 


6. And others again 
seized the servants, 
treated them badly, and 
beat them. 


7. The king was of- 
fended, and he sent his 
soldiers against them 
and destroyed them, an 
burned their city. 


8. Then the king said 
to his servants, The 
dinner is readg, but the 
guests did not agree. 


9. Go now to the lanes, 
and whomsoever you 
find invite to the feast. 


10. And the servants 
went along the roads 
and gathered as many 
as they found, both ba 
and good, and the rooms 
were full of guests. 


11. And the king came 
out to see the feast, and 
he saw a man who had 
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dvaxeyuévous, elder éxet 


&vOpwrov obk édvdedupé- 
por Svdupna ydpuovu: 

12. Kal Aédya abr, 
‘Eraipe, rads elo fdOes Ge 
ph Exwr troupe ydpuov ; 6 
de é 


138. Tore elxrev 6 Bace- 
Neds rots duaxbvas, Ah- 


which had not on a 
wedding garment: 


12. And he saith unto 
him, Friend, how camest 
thou in hither not hav- 
ing a wedding garment? 
And he was speechless. 

13. Then said the kin 
to the servants, Bin 
him hand and foot, and 
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not on a wedding gar- 
ment. 


13. And he said to him, 
Friend, how didst thou 
come here without a 
wedding garment? The 
guest was silent. 

as: Then the king said 

the servants, Bind 
him hand and foot, and 


cavres atrot wrédas xal 
xetpas, Apare abrdy xal 
éxBddere els rd oxbros Td 
diwrepov' exe? Sora 6 
KAavOpds kal 6 Bpvypds 
Tay ddbrrwy. 

14. TloAdol ydp elor 
xAwrol, édlyo: 8@ éxNex- 
rol, 


take him and throw him 
into the darkness away 
from here. 


take him away, and cast 
him into outer darkness; 
cnere shall be Brod Wat 
and gnashing 


4. For many are 
called, bat few are 
chosen. 


called, Tat few ase 
chosen. 

(a) He who came to a wedding had to put on a gar- 
ment furnished by the host. He who did not put it on 
showed his contempt for the master and did not do his 
will. 

John vi. 44. No man can unite with me, if the Father who 
has sent me did not draw him to himself. And I will raise him 
by the last day. 

Matt. vii. 21. Not every one who says to me, Lord, Lord, will 


receive the kingdom of God, but he who does the will of the 
Father in heaven, who has sent me. 


The parable of the wedding of the king is only an ex- 
planation of these thoughts. The parable of the wedding 
and of the feast is repeated in Luke. In spite of the 
close resemblance of the parables themselves, their appli- 
cation is different. Both the idolatrous and the free 
churches acknowledge this fact. But both see in these 
two parables only an indication that the Jews will not be 
saved, while the Gentiles will. 

It seems to me that that idea is so simple and 80 poor 
that, if Jesus really had such a thought, he would not 
have given himself the trouble to elucidate it by parables. 

Reuss (Vol. I., p. 486): 
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_ Le maitre de la maison, c’est Dieu; le festin, c’est la félicité 
du royaume de Dieu; l’invitation a été faite, il y a longtemps 
déja; enfin le moment du festin arrive, tout est prét: cela se 
rapporte & l’Evangile, & la bonne nouvelle que le royaume est 
proche, et qu’avec le repentir et la foi on y entrera directement; 
le serviteur qui va prendre les invités, c’est Jésus s'adressant aux 
Juifs, & ceux qui connaissent la loi et les prophétes, aux gens 
d’école, aux riches. 


For him who reads the Gospel straight, as it is written, 
these parables are an elucidation of one and the same 
thought, as expressed in the parable of the talents, in the 
whole teaching, and in all the other parables, but with 
new shades. These parables most closely resemble the 
parable of the talents. What is new here is that, while 
the parable of the talents elucidates the verse which says 
that the Father's will is that I should not waste anything 
he has given me, this one explains the idea that no one 
can come to me, if the Father did not draw him. The 
Father draws to him, as the king calls all to supper and 
wishes to have as many guests as possible. The Father 
calls and draws allto him. If some will not come, others 
will. If some seeds fall by the wayside, on the stones, 
and into the thorns, others will fall on good ground, and 
there will be fruit. The Father does more than sow the 
field and wait: he has prepared the good and calls to 
him. But to some people it seems that the affairs which 
occupy them are more important, and some simply fail to 
come, while others, like the inhabitants of the city, in the 
parable of the talents, who do not at all wish to acknowl- 
edge the king, offend the servants and kill them. 

The king destroys these and fills his rooms for the 
supper with those who want to come. 

The comprehension calls all Some hear and under- 
stand it, but do not wish to abandon themselves to it, — 
and they remain, such as they were, with the possibility 
of life; others simply do not acknowledge the compre- 
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hension and are hostile to it, and so they are destroyed ; 
others again unite with the comprehension. 

One part of the thought is expressed, but another is 
still left, namely, about those who acknowledge the com- 
prehension. Some guests do the master’s will and receive 
the good which he gives to them, — the wedding garment. 
The comparison of the doing of the master’s will with the 
garment given by the master shows that the execution of 
the master’s will is not difficult, and that, independently 
of the doing of the master’s will, it is a good in itself. 

Matt. xi 28. Come unto me, all ye that labour, and 
are heavy laden, and I will give you rest. 29. Take my 
yoke upon you, and learn of me: for I am meek and 
lowly in heart; and ye shall find rest unto your souls. 
30. For my yoke is easy, and my burden is light. 

Others did not do the master’s will, did not accept the 
garment, and these the master had thrown out. With 
them happened what had happened with those who beat 
the servants. Some unite with the comprehension and 
fulfil it, others do not. Those who do not are destroyed, 
like those who are hostile to it. 

This is the way the church interprets Matthew's para- 
ble. One gets horrified as one reads these careless inter- 
pretations. It is as though the whole matter concerned 
some pope. They write anything that passes through 
their head. To John Chrysostom it occurred that it 
means that the Jews received it, and the Gentiles did not, 
and he writes at haphazard, not noticing that it says, 
Some refused, and some killed. He writes, They did 
more than that,-——they killed. And this nonsense and 
incorrect deviation from the meaning has been repeated 
a thousand years. 

Here is the interpretation of the church (pp. 400-402): 


This parable evidently represents the rejection of the Jews 
and the calling of the Gentiles. The Gospel was first of all in- 
tended for and preached to the Jews as a chosen people; but 
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in their blindness they. rejected it; then it was turned to the 
Gentiles, and they accepted it, — such is the idea which is lying 
at the foundation of the parable. As regards the details and 
particular points, — many of them serve only as an adornment 
of figurative language and do not contain any mysterious signifi- 
cance. 3 

To call them that were bidden: Consequently, these bidden 
guests were called before, that is, they had been informed that 
there would be a feast at the house of the king at a given time, 
and they were invited to be present; the calling by the servants 
is merely an invitation to come to the feast which was ready. 
The Jews had indeed been prepared by the law and the prophets 
about the kingdom of Messias which was to be opened, and had 
been called by them to take part in it. -Then, when this king- 
dom of Messias was opened, the Jews had been called by John 
to take part in it, and he sent them to Christ, saying, To him it 
will be added, but from me it will be taken; then by the Son 
himself, for he says, Come unto me, all ye that labour, and are 
heavy laden, and I will give you rest (Matt. xi. 28), and again, 
If any man thirst, let him come unto me, and drink (John 
vii. 35). He called them not only with words, but also with 
works. 

And they would not come: Of course, not all refused; many be- 
lieved John and believed in Christ. But here reference is had 
to the majority of people in general, for it says in general that 
the Jews denied Christ, though many believed in him. 

Sent forth other servanis: From the context these other serv- 
ants might be the apostles who, filled with the Holy Ghost, 
were witnesses of the Gospel in Jerusalem and in the whole of 
Judea according to the promise of the Lord (Actsi. 8). They 
again solemnly called the formerly bidden Jews into the opened 
kingdom of Christ, when, according to the previous expression, 
the dinner was fully prepared. 

Made light of it: By disregarding the invitation of the king, 
the guests expressed their contempt for the king who bade them 
come. 

To his farm, to his merchandise: They were so buried in their 
selfish affairs, that for their sake they neglected the king’s invi- 
tation. Thus the attachment for worldly goods deflects us from 
the gratification of the higher spiritual needs. The worldly, 
selfish considerations kept the Jews, in the persons of their rep- 
resentatives, from entering into the kingdom of Christ. And 
not only the fact that they did not come is bad, but what is 
most senseless and terrible is this: they received very badly 
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those who came, and killed ... they killed Stephen, put to 
death James, and offended the apostles. 


PARABLE OF THE RICH MAN AND 


1. “AvOpwrds ris hy 
wotcwos, 8s ele» olxord- 
pov wal obros dieBAHOn 
aire ws BSiuacKxoprifwr 
ra brdpxorra abroi. 

2. Kal gwvicas ab- 
roy elrev abr, TL rod- 
To dxotw wept gol; dwrb- 
Sos Top Adyor THs olxov0- 
plas cou od yap durioy 
¥r: olxovopecy. 

3. Ele 3& év éavrg 
6 olxoréuos, Tl rovjow, 
Sri b xbpebs pou dpacpel- 
ra: Thy olxovoulay aw 
éuod; oxdwrwy obk 
loxtw, éwmarety aloxv- 
YOULL. 

4. “Evyrwr rl roujow, 
tva, Srav peracrada 
rhs olxovoulas, 8éfwrral 
pe els rods otxous adr dp. 

5. Kal wpooxaderdpe- 
vos tva &xacroy Tar 
ypeupeder Oy rol xuplov 
éavrod, Beye r@ rpdry, 
Tibor dfelres rp xuplig 
mou; 

6. ‘O 82 elxer, ‘Exa- 
ro» Bdrous é\alov. «al 
elrev adr, Adgat cou 7d 
vypduua, kal xailoas 
raxéws ypdyor wevrt- 
KOvTa. 

7. "Ewara érépy ere, 
Zod 52 rbcor dpelras; 6 
Se elrev, ‘Exardy xépous 
glrov. Kal APye airg, 
Adfa: cov rd ypdupa, 
kal ypdwor dy8oh}xorra. 

8. Kat érjvecev 3 xb- 
pos roy olxorsuov rhs 
G8clas, Sri porlucos 


Luke xvi. 1. There 
wasa certain rich man, 
which had a steward; 
and the same was ac- 
cused unto him that he 
had wasted his goods. 


2. And he called him, 
and said unto him, How 
ia it that J hear this of 
thee? Give an account 
of thy stewardship; for 
thou mayest be no 
longer steward. 


3. Then the steward 
said within himself, 
What shall I do? for 
my lord taketh awa 
from me the steward- 
ship: I cannot dig; to 
beg I am ashamed. 


4. I am resolved what 
to do, that, when I am 
put out of the steward- 
ship, they may receive 
me into their houses. 


5. So he called every 
one of his lord’s debtors 
unto him, and said unto 
the first, How much 
owest thou unto my 
lord? 


6. And he said, A hun- 
dred measures of oil. 
And he said unto him, 
Take thy bill, and sit 
down quickly, and write 
fifty. 


%. Then said he to 
another. And how much 
owest thou? And he 
said, A hundred meas- 
ures of wheat. And he 
said unto him, Take thy 
bill, and write fourscore. 


8. And the lord com- 
mended the unjust- 
steward, because he had 
done wisely: for the 


THE STEWARD 


1. There was a rich 
man, who had a stew- 
ard; and the steward 
was accused of wasting 
the master’s goods. 


2. And he called him, 
and said, There are 
rumours about thee. 
Give me an account of 
thy stewardship, for 
thou canst no longer be 
a steward. 


3. And the steward 
said to himself, What 
shall I do when the 
master takes away from 
me the stewardship? I 
have no str to 


lough; to I am 
Prarie: beg 


4. I know what to do 
that, when I am pat out 
of ae stewardship, good 

e may receive me 
fn their houses. 


5. So he called every 
one of his master’s debt- 
ors, and said, How much 
— thou owe my mas- 
ter 


6. And he said, A hun- 
dred pails of ofl, And 
he said to him, Take thy 
bill, and sit down and 
write quickly fifty. 


7% Then he said to 
another, How much 
dost thou owe? A hun- 
dred measures of bread. 
And he said to him, 
Take thy bill, and write 
eighty. 


8. And the master 
commended the stew. 
ard of the irreguiar 
wealth, because he hail 
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érolaycer: Er: of viol rod 
alSvos robrou ppompwre- 
po: bwép rovs vlods roi 
Gurds els rhv yereday Thy 
éaur &r elor. 

9. Kdyo tyiy r\éyw, 
Howhoare davrots pidous 
éx Tol paywra THs ddcxl- 
as, tva, Grav éxNar7zre, 
Sdtwrwrac Upas els ras 
alwvlous oxnrds. 

10. 'O wiords é» €da- 


xlore wal éy TONN@ Ti- faithf 


orés dori: xal 6 éy édaxl- 
ory Adios xal éy rod\Ag 
Adexbs driv. 

11. El od» év rq dal- 
Kp pauwrg misrol ob 
é&yéver Ge, rd ddnOivdy rls 
Ouiry wirretoes : 


12. Kal ef é» r@ 
@ddorply riurrol otk éyé- 
verGe, 7rd duérepor tis 
byiy ddoe ; 

18. Oddels olxérys dv- 
vara: Svol xuplaus 8ov- 
Netar H yap roy eva 
peohoe, kal tov Erepoy 
dyarthoa: 4 évds dvbéte- 
rai, xal rol érépou xa- 
Ttagdporfce ob divacbe 
» Souretecy kal papto- 


»e 


children of this world 
are in their generation® 
wiser than the children 
of light. 


9. And I say unto you, 
Make to ourselves 
friends of the mam- 
mon of unrighteous- 
ness; that, when ye fail, 
they may receive hee 
ee everlasting habita- 

0) 


ng. 

10. He that is faithfule 
in that which is least is 
ul also in much: 
and he that is unjust in 
the least is unjust also 
in much. 


11. If therefore 
have not been ‘fai 1 
in the unrighteous mam- 
mon, who will commit 
to your trust the true 
riches? 

12. And if ye have not 
been faithful in tha 
which is another man’s, 
who shall give you that 
which is your own? 


18. No servant can 
serve two masters: for 
either he will hate the 
one, and love the other: 
or else he will hold to 
the one, and despise the 
other. Ye cannot serve 
God and mammon. 


t right in what is 


389 


done wisely: for the 
children of this world 
are wiser than the chil- 
dren of light among 
their own. 


9. And I tell you, Make 
for yourselves friends of 
the wealth of unright- 
eousness, that, when 
it will fail you, you may 
be received under the 
everlasting roofs. 


10. He who does right 
in little things will do 
right in great things. 
And he who does wrong 
in little things will do 
wrong in great things. 


11. If therefore you do 
wrong in the unright- 
eous wealth, who will 
commit to aout trust 
the real wealth? 

12. And if you do not 

ane 
other’s, who will give 
you what is your own? 


13. No servant can 
serve two masters: 
either he will esteem 
the one little, and will 
please the other, or he 
will work well for the 
one, and will neglect the 
other. You cannot work 
for God and for wealth. 


(a) Tov oixovdpov ris &dixlas is translated by the unjust 
steward. This translation is incorrect, for then it would 
say adicov, and not ris aéduclas, as indeed it says in Verse 
10; since ras aéixéas refers in the next verse to tod 
papovad, and the meaning is here the same, that is, that 
the steward was a steward over ill-gotten wealth, I put 


in the word wealth. 


(6) More correctly of his kind. 
(c) words has here the meaning of belteving, as in: 


John xz. 27. 


Then aasith he to Thomas, Reach hither 


thy finger, and behold my hands; and reach hither t! + 
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hand, and thrust it into my side; and be not faithless, but 
believing. 

Acts xvi. 15. And when she was baptized, and her household, 
she besought ua, saying, If ye have judged me to be faithful to 
the Lord, come into my house, and abide there. And she con- 
strained us. 

1 Tim. iv. 83. Forbidding to marry, and commanding to ab- 
stain from meats, which God hath created to be received with 
thanksgiving of them which believe and know the truth. 


This parable is regarded as the most incomprehensible 
and offensive parable. It has been explained in every 
imaginable way, without getting anything out of it. But 
we need only refrain from giving any interpretation to 
this, that only the mendicant vagrants are in the king- 
dom of God; that he who has possessions will not 
be admitted, will not even be able to enter through the 
gates of the kingdom of God; that the first condition for 
entering into the kingdom of God consists in rejecting 
possessions; that it is impossible to serve God and 
mammon, as it is impossible with one eye to look upon 
the sky, and with the other upon the earth,— we need 
only refrain from interpreting all that, which has been 
said so many times before from all sides, and the parable 
is so clear and simple that there is no need for any inter- 
pretations. : - 

This is the way our churchmen interpreted it (Interpre- 
tation of the Gospel of Luke, pp. 473-475): 


I say unto you: Of course, this is said to all hearers and fol- 
lowers of the Lord without exception; but in the present case 
the discourse is more particularly directed to the publicans, for the 
parable is especially adapted to them, to the correction and proper 
direction of their manner of acting. It is as though the Lord 
said, You publicans can in some way make use of the example of 
the unjust steward; with the property of his master he gained 
friends for himself, who will receive him into their houses, when 
he has lost his place. And so will you, if you are guided in 
business by selfish ends, if you make dishonest use of everything 
which the Lord has entrusted to you, be compelled sooner or 
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later to give an account of your misdeeds, which could not be 
unknown to the Omniscient One. Ought you not to have a 
thought for this, that you should not be left without a roof in 
misfortune, and, while the wealth is in your hands, use it for the 
advantage of your souls, for the acquisition of an eternal home? 
Here is the means for it: use it for the advantage of your neigh- 
bours, the poor, the needy. The discharged steward by his in- 
ventiveness, though it was connected with the deception of his 
master, acquired for himself friends and a home in misfortune. 

Emulate this inventiveness of the children of this life (of 
course, Without the use of deception), succour your neighbours 
with your wealth, and these poor will prepare for you an ever- 
lasting habitation, as the friends prepared a temporary abode for 
the unjust steward. 

Unrighteous mammon: Mammon is the same as wealth; the 
wealth is called unrighteous in the same sense in which the steward 
is called above an unjust steward, and as farther down it is opposed 
to righteous mammon, that is, in the sense of its unrighteousness 
and deception. Wealth furnishes causes and pretexts and means 
for an unjust, unscrupulous, and dishonest manner of actions, as 
is shown by the example of the allegorical steward; in that sense 
it is unrighteous, in that it leads to an unrighteous, incorrect, and 
unjust manner of acting. On the other hand, it is unrighteous 
even because it is false, deceptive, transitory, in contradistinction 
to true, spiritual wealth, the wealth of the virtues, the everlast- 
ing, incorruptible wealth. With this unrighteous wealth it is 
none the less possible, by using it correctly, to make friends of 
the poor, the needy, in general of those who demand aid and 
succour here on earth, and they will get for us everlasting 
habitations in heaven,,since such a use of wealth is a virtue, for 
which will follow the reward in the kingdom of heaven. 


Reuss interprets it much better. His whole interpreta- 
tion would be quite correct, if only he did not misinterpret 
the chief teaching of the Gospel about possessions being 
incompatible with the kingdom of God (Reuss, Vol. I., 
pp. 496-501): 


Cet homme administrait mal; les intéréts de son patron 
souffraient entre ses mains, i] détournait l’argent & son profit, ou 
ne le faisait pas valoir (sect. 105), etc. Le maitre apprend cela 
et lui enjoint de rendre ses comptes. I.’6conome sait qu’il perdra 
ea place, parce qu’il ne pourra pas se justifier; il va se trouver 
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sans moyens d’existence, et ne se sent pas disposé & gagner s& vie 
par le travail manuel. I] imagine donc de se créer des resources 
en faisant des arrangements avec les débiteurs (fermiers?) de son 
maitre. Comme toutes les affaires ont été entre ses mains, cette 
intrigue peut réussir; le maitre ne pourra pas faire intervenir les 
tribunaux, les billets (contrats, obligations) qui lui seront remis, 
seront les seuls qui existent, les seuls qui puissent obliger les 
débiteurs, lesquels, déchargés (frauduleusement, il est vrai, au 
point de vue du créancier; mais de gré & gré et valablement, en 
tant que l’économe avait procuration) d’une bonne partie de leur 
dette (fermage?), devaient se trouver disposés & accorder des 
avantages & l’homme qui leur avait fait cette gracieuseté. 
Toute l’histoire revient donc a dire que l’homme de la parabole 
s’assura ce qu'on appelle aujourd’hui des pots de vin; seulement 
ces pots de vin, d’aprés le but de la parabole, devaient se payer 
en nature, par d’autres services & rendre. Le maitre pouvait en 
&tre faché comme propriétaire; mais ici, ot il s’agit de l’appré- 
ciation d’un acte, consideré au point de vue de celut qui en est 
(auteur, et non d’une réalité historique, le maitre ne peut s’em- 
pécher de reconnaitre que c’était un moyen ingénieux de parer 
aux éventualités. Si cet individu, dit-il, n’a pas soigné mes 
intéréts & moi, il a du moins pourvu aux siens propres. Et la 
maniére dont il a été trompé lui arrache, malgré lui, sans doute, 
un aveu que le narrateur peut trés-convenablement appeler un 
éloge. 

2° L’application (v. 8, 9). Ici il faut avant tout bien se 
pénétrer de deux choses: du sens du mot de prudence, et de la 
portée du comparatif et de la comparaison, contenus dans le v. 8. 
La prudence n’est pas une qualité morale (Matth. x. 16, sect. 40) ; 
c’est l’aptitude de l’esprit & trouver et & disposer les moyeus de 
maniére & atteindre le but et & éviter ainsi les chances contraires. 
Cette qualité, est-il dit, les enfants du siecle la possédent générale- 
ment & un plus haut degré que les enfants de la lumiére. Le 
terme d’enfanis (fils), d’aprés un trope hébreu bien connu et 
souvent employé dans le Nouveav Testament (Luc x. 6, Mare 
iii. 17, Eph. ii. 2, ete.), sert & circonscrire l’adjectif de qualité ; 
les enfants du siécle, du monde, sont donc les mondains, ceux 
qui se préoccupent avant tout ou exclusivement des intéréts 
matériels; les enfants de la lumiére (Jean xii. 36, 1 Thess. v. 5, 
Eph. v. 8) sont ceux qui, éclairés par l’esprit de Dieu, dirigent 
leurs regards et leur activité vers le ciel et les biens qu’il nous 
réserve. Or, l’expérience prouve que les premiers ont plus de 
savoir faire que les seconds, nous voulons dire qu’ils montrent une 
plus grande intelligence des conditions de la réussite dans ce 
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qu’ils se proposent. Dans l'application spéciale & l’argent, cela 
veut donc dire que les premiers savent trés-bien s’en servir pour 
arriver & leurs fins, qu’ils savent faire leurs affaires, tandis que 
les seconds ne font pas aussi bien les leurs, et ne tirent pas des 
moyens dont ils disposent tous les avantages qu’il serait possible 
de réaliser, dans leur intérét tel qu’ils le congoivent. (La phrase 
accessoire: dans leurs rapports avec leurs semblables, applicable 
daus la pensée de l’orateur aux enfants du siécle seuls, et non 
pas également aux enfants de la lumiére, découle directement de 
la parabole, l’économe ayant su faire ses affaires avec des gens 
qui le valaient, qui étaient de sa trempe, qui savaient trouver 
leur avantage & lui faire trouver le sien.) 

Il eat donc entendu que si Jésus & son tour, prenant la parole 
aprés le maitre de la parabole (v.9: Et moi je vous dis. . . .), 
présente l’économe comme une espéce de modile, i] n’est pas 
question d’un jugement moral & porter sur cet homme, tout 
aussi peu qu'il sera question d’approuver moralement la conduite 
du juge qui fait son devoir pour ne pas étre importuné (sect. 80), 
ou celle de l’individu qui oblige son ami & contre cceur (sect. 62). 
On peut apprendre quelque chose, et méme beaucoup, de ceux 
qui, & bien des égards, ne suivent pas le bon chemin; si eux, par 
exemple, songent & l’avenir et se ménagent, avec les moyens dont 
ils disposent aujourd’hui, une position sfire pour des éventualités 
difficiles, pourquoi vous, @ plus forte raison, n’agiriez-vous pas 
d’une maniére analogue, et cela avec des intentions plus pures, 
dans un but plus noble et plus élevé? 

Or, cet avenir était, pour l’économe, le jour ot il pouvait 
trouver un asile dans les maisons des débiteurs de son maitre; 
pour les disciples, enfants de la lumiére, c’est la perspective des 
demeures éternelles. I] reste donc & examiner les deux autres 
‘points de la comparaison, les amis et le mammon. 

Par les amis, la plupart des commentateurs entendent assez 
naturellement les hommes pour le bien desquels on aura employé 
sa fortune. Mais cette interprétation n’egt pourtant pas & |’abri 
de toute objection. Comment Jésus peut-il dire, comme si cela 
allait de soi, que les hommes auxquels on aura fait du bien 
seront morts avant leurs bienfaiteurs, de maniére & recevoir 
ceux-ci dans le séjour des bienheureux, quand ils y arriveront & 
leur tour? Et puis, sont-ce donc les hommes qui assurent une 
place & leurs semblables dans ce séjour-l&, comme les débiteurs 
de la parabole le font & l’égard de l’économe? Nous croyons 
donc plutét que les amis sont des personnes ou puissances qui 
disposent de ces places; le pluriel, qui a engagé quelques inter- 
prétes & songer de préférence aux anges, ne nous génera pas ici, 
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parce qu'il est tout simplement emprunté au récit parabolique 
L’amitié qu’on doit songer & gagner par un bon emploi des biens 
de la terre, c’est celle de Dieu (Luc xix. 17, sect. 90); et s'il 
fallait absolument aller plus loin pour justifier le pluriel, le 
Christ se présenterait immédiatement & notre esprit pour 
Vexpliquer (Matth. xxv. 34 suiv., sect. 106). 

Cette question s’est compliquée par suite d’une variante fort 
curieuse dans notre texte. La lecon vulgaire est traduite assez 
convenablement: lorsque vous viendrez & mourir (litt.: @ man- 
quer); mais des témoins anciens et respectables ont une legon 
beaucoup moins facile et par conséquent trés-digne d’attention: 
quand 1L (le mammon) viendra 4 manquer, quand vous n’en aureg 
plus. Cette legon convient trés-bien & la parabole: |’économe se 
fit des amis vour le moment ot ses ressources antérieures lui 
feraient défaut; le disciple de Christ doit en faire autant pour le 
moment oi les biens matériels n’y peuvent plus rien (Matth. vi. 
20, sect. 14, Luc xii. 33, sect. 66). 

Nous arrivons & une derniére expression du v. 9, qui est bien 
la plus difficile de toutes et qui a le plus dérouté lexégése. L’ob- 
jet avec lequel on doit se faire des amis est appelé (littéralement) 
le mammon de Vinjustice. Que le mot hébreu, que nous avons con- 
servé avec l’évangéliste, signifie la richesse, l’argent, l’avoir pécu- 
niaire qu’on amasse, cela n’a plus besoin d’&tre démontré (Matth. 
vi. 24, sect. 14). Que le génitif (de U’injustice) provienne d’un 
idiotisme de la langue hébraique et doive @tre rendu par l’adjec. 
tif, cela ne souffre pas de difficulté. Le juge de Vinjustice (Luc 
xviii. 6, sect. 80) est certainement un juge injuste; dans notre 
texte m6me, deux lignes plus haut, il était question de l’économe 
de lV'tnjustice ; et deux lignes plus bas (v. 11), l’adjectif remplace 
le génitif dans la phrase dont nous nous occupons. Mais qu’est-ce 
donc que la richesse injuste? S’arrétant & la signification ordi- 
naire de l’adjectif, on a souvent pensé & un bien mal acquis, 
quoique, & vrai dire, le mot tnjuste qualifie celui qui agit con- 
trairement & la justice, ce qui est autre chose. Mais enfin, 
devons-nous donc croire que Jésus supposait & ses disciples des 
biens mal acquis? Et si cela peut avoir été le cas pour quel- 
ques-uns, pourquoi ne leur dit-i] pas de rendre & qui de droit ce 
qu'ils ont mal acquis? Ou bien, si cela n’était pas toujours pos- 
sibie, les aum6nes faites avec de l’argent mal acquis effacent-elles 
le premier tort, de sorte que les amis au ciel n’y regarderont plus? 
Et puis, l’6conome de la parabole était-il done injuste (comme 
l’appelle la bible allemande)? Il manquait & son devoir, il 
trompait, il était infidéle, comme l’appelle trés-bien la bible 
frangaise. Enfin, on remarquera qu’au v. 11, l’opposé de la 
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richesse prétendue injuste, est la richesse veritable, le vrai trésor, 
ce qui nous fait voir clairement que le premier adjectif est mal 
traduit. Et au v. 10, le contraire d’injuste est fidéle, ce qui 
semble devoir de nouveau nous recommander de remplacer le 
mot injuste par infidele. 

Par ces diverses raisons, on a@ 6té6 amené & donner au mot grec 
du texte le sens d’infidele. Pour l’économe, cela allait de soi; la 
richesse infidéle devait &tre celle qui trompe son possesseur, 
parce qu’elle n’est pas assurée ; elle peut étre enlevée, perdue de 
diverses maniéres, et en tout cas elle ne nous suit pas dans |’autre 

-vie, elle est passagére. On a méme signalé cet emploi du terme 
dans la littérature rabbinique. En apparence, cette seconde in- 
terprétation est de beaucoup préférable & la premiére; & y 
regarder de prés, elle donne également prise & la critique. 
L’économe et l’argent peuvent étre appelés infidéles tous les 
deux, mais chacun dans un autre sens. L’un a positivement 
et méchamment trompé son maitre, l’autre peut manquer acciden- 
tellement au sien. La différence nous semble assez grande pour 
rendre douteux l’expédient exégétique tout entier. 

Mais ce qui nous détermine surtout & abandonner cette expli- 
cation, c’est qu’elle dte & l’adjectif, dans l’un des deux cas, toute 
valeur morale, tandis qu’elle la lui conserve dans |’autre cas. 
Jamais, dans le Nouveau Testament, cet adjectif, d’un usage 
d’ailleurs si fréquent, n’est dépouillé de toute portée morale; il 
indique toujours un vice, c’est-A-dire une qualité positivement 
mauvaise, et non pas seulement un défaut, c’est-d-dire l’absence 
d’un avantage matériel. Voil& pourquoi nous avons hardiment 
mis dans notre traduction, & la place du terme impossible d’in- 
juste, et du terme insuffisant de trompeur, le mot mauvais, et si 
l’on veut passer en revue tous les passages de l’évangile ot Jésus 
parle de l’argent, on verra bien que nous n’avons pas eu tort. La 
parabole de l’économe prouvait une fois de plus que |’argent peut 
Stre une cause de péché. Et comme malheureusement il exerce 
sur "homme une puissance d’attraction telle, que celui-ci y résiste 
bien difficilement, Jésus était autorisé & le qualifier comme il le 
fait, lors méme que nous voudrions pas faire valoir ici sa coutume 
d’employer partout les termes les plus absolus, quand il s’agit de 
juger soit les hommes, soit les choses. 

D’aprés cela, nous raménerons sa pensée & cette thése, que per- 
sonne ne contestera: L’argent est un mal, tant qu’il est un but; 
il peut devenir un bien, quand il est employé comme moyen pour 
arriver & un but élevé et salutaire. Ce résultat sera confirmé 
par les maximes que Luc ajoute aprés la parabole. 

38 Maximes detachées (v. 10-18). Nous ne tenons pas trop & 
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cette désignation. Si l’on insistait pour les faire regarder comme 
partie intégrante de la morale de la fable, nous ne ferions pas 
opposition. En tout cas, Luc. a été trés-bien inspiré en les 
plagant ici. Seulement le passage paralléle de Matthieu fait 
avoir qu’avec les moyens fournis par la tradition, ce n’était pas 
la seule combinaison possible. 

Ces maximes sont, quand on y regarde bien, au nombre de 
deux: l’une (v. 13), que nous avons déja rencontrée ailleurs, ne 
nous arrétera pas ici; l’autre reproduit une seule et m&me pensée 
sous trois formes différentes (v. 10, 11, 12) ; celle-ci, en effet, est 
daus un rapport plus intime avec la parabole. Le disciple de- 
Christ est aussi une espéce d’économe, )’administrateur d’un bien 
qui ne lui appartient pas en propre, qu’il doit faire valoir dans 
l’intérét de son maitre (comp. la parabole des talents). Or, la 
qualité essentielle, unique méme, qu’on est en droit d’exiger dans 
l’économe (outre l’intelligence des affaires dont il n’est pas ques- 
tion ici), c’est la fidélité (1 Cor. iv. 1). C’est de cette qualité que 
parle notre texte: Celui qui n’est pas fidéle & I’égard de Ja chose 
moindre, ne le sera pas & |’égard de beaucoup ; celui qui ne |’est 
pas & l’égard de la richesse mauvatse (fausse, prétendue, corrup- 
trice), ne le sera pas & |’égard de la vrate richesse; celui qui ne 
lest pas & l’égard de ce qui ne lué appartient pas, ne recevra pas 
ce qui (autrement) lui était réservé. Ces sentences n’ont pas be- 
soin de commentaire. L’une des séries d’épithétes s’applique aux 
biens de la terre, |’autre aux biens spirituels. La premiére sen- 
tence, toute figurée, se borne & présenter leur valeur respective 
sous forme d’un simple rapport de quantité; la seconde énonce 
ce rapport d’une maniére propre et directe; la troisiéme, enfin, 
fait ressortir cet élément important, que les biens célestes sont 
destinés & devenir une véritable propriété, tandis que les biens de 
la terre, m6me dans le cas le plus favorable, ne sont jamais qu’un 


prét. 


One can see that only the opposition to the teaching 
by not recognizing property as an evil, is keeping the par- 
able from being entirely clear. From this follow such 
circumlocutions as: L’argent est un mal, tant qu'tl est un 
but ; il peut devenir un bien, quand w est employé comme 
moyen ; and to be fidéle a Pargent de la richesse mauvatse. 
Nowhere does it say that money can be a good; every- 
where and at all time the opposite is said, and here wealth 
is called the wealth of unrighteousness, and to be true in 
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relation to unrighteousness is not to have unrighteousness. 
From this conventional comprehension of the parable, 
from these circumlocutions there follows, besides the 
obscurity, the low and fragmentary comprehension of 
the parable, which has a profound significance and is con- 
nected with the whole teaching. 

The meaning of the parable, if we are to believe the 
words of the Gospel, is very simple: to secure his life, a 
man gives to others his false possessions, which do not 
belong to him. This man has secured himself through 
the false possessions which are not his own, that is, he 
has given what is false and not his own, and receives in 
return what is real. Jesus says, And you do the same: 
Give up your imaginary property, your carnal life with 
everything which is supposed to belong to it. But if you 
do not give up this false property, which is not in your 
power, how are you going to get the real life? The 
carnal life is expressed by property, and the word living 
even has the meaning both of possessions and of life. 
Give up your property that you may receive life. 

This parable is only an elucidation from another side 
of the feast of Chapter XIV. Chapter XV. speaks of 
something else. Chapter XVI, the parable of the steward, 
is only an elucidation of the parable of the supper and is 
in its thought directly connected with it. 
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21. And desiring to be 
fed with the crambs 
which fell from the rich 
man’s table: moreovere 
the dogs came and licked 
his sores. 


22. And it came to 
» that the be 
ied, and was carri y 
the angels into Abra- 


23. And in hell he 


lifted up his eyes, bein 
in corments tnd seoth 
raham afar , and 


abro0, brdpywry dy Ba- ab 


odvors, dpg roy ABpadu 
drd paxpbter, cal Adiu- 
pow dy rot xbdros ad- 
Te0° 

24. Kal abrdés durh- 
cas elre, Iidrep ’ ABpa- 
au, dénodby pe, xal wép- 
yor Adfapor, tva Bdyy 
7d &xpov rol daxrédou 
abro0 S8aros, kal xara- 
tty thy yh@ccdr pov- 
Er. d3urduax dy ry proyl 


ratry. 

25. Ehre 82’ ASpadp, 
Téxvov, prho@yr: bri 
dréiafes od Tra dyabd 
gov dv TH fw gov, xal 
Adfapos épolws rd xaxd: 


0 
Lazarus in his bosom. 


*%. And he cried and 
said, Father Abraham 
have mercy on me, and 
send Lasarus, that he 
may dip the tip of his 
finger in water, and cool 


my tongue; for I am 
tormented ia this 


%. But Abraham said, 
Son, remember that thou 
He eny sone hig analy 

8 00: 
and likewive Lasaras 
evil things: but now he 


e. in 
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16. The law and the 
prophets were until 
ohn; since then the 


is kingdom of God is an- 


nounced, and every man 
goes into it by force. 


19. There was a rich 
man, who was clothed in 
silk and velvet, and he 
made merry every day. 


2. And snete was f 
r nam 
bavasue andl Lazarus 
was full of sores and la 
at the gate of the ric 

man 


21. Lazarus wanted to 
live on the remnants 
from the rich man's 
table; but the dogs came 
and even licked his 
sores. 


23. And the Fr va- 
grant died, and the an- 


8 ed him to 
braham; the rich man 
also died, and 


he was 
buried 


28. And in hell he lifted 
uP his eyes, and saw 
Abraham afar off, and 
Lazarus with him. 


*%. And the rich man 
spoke, and said, Father 
Abraham, have pity on 
me, and send Lazarus to 
me, that he may dip his 
finger in water, and cool 
my throat; for it is hot 
this fire. 


2%. And Abraham said, 
Remember, my son, that 
thou recei t in th 
lifetime as many good 
things as re- 
ceived evil things: he 
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wy S¢ 88 wapaxadeirat, 
od 8¢ d8urGoa. 
26. Kal éwl raor rod- 


Tos, peratd puay cal betw 
oar x dopa pelya éorh- fixed 


puxras, Srws ol Oédovres 
SiaBiiva: évreiber wpds 
buds wh Sévwvras, nde 
ol éxetOey x pds iuas 3ca- 
Tep@ory. 

27. Elre 3¢, "Epwrd 
ody oe, wdrep, va wéu- 


¥ps adrdy els rdv olxoy jh 


Tol warpds pou, 

28. “Exw yap wévre 
ddedgpods- Sxws diapap- 
répyra. abrois, Tyra uh 
cal adrot E\dwery els roy 
tbrov rolroy ris Bacd- 


vov. 

29. A¢éya abr Afpa- 
dy, “Exove: Mocda cal 
robs rpophras: dxovad- 
Treocay abr dp. 

80. ‘O 82 elev, Ot>ri, 
awdrep ABpadu: ddr’ édy 
Tis dwd vexpdy ropev0Z 
wpds abrovs, uerarohcov- 
oe. 

81. Elre 8 adrg, El 
Mwodws xal rdv rpopn- 
Tay otk dxotovery, ob8e 
édy ris dx vexpQy dvacry 
reacOhcovras. 


is comforted, and thou 
art tormen ‘ 


2%. And beside all this, 
een us and you 
there is 

: £0 they 
which would pass from 
hence to you cannot; 
neither can they pass to 
us, that would come 
from thenoe. 


27. Then he said, I pray 
thee therefore, father 
that thou wouldest send 
im to my father’s 
house: 


2. For I have five 
brethren; that he 
testify unto them, les 
they also come into this 
piace of torment. 


29. Abraham saith un- 
to him, They have Moses 
and the prophets; let 
them hear them. 


30. And he said Nay, 
father Ab : but 

one went unto them 
from the dead, they will 


repent. 


31. And he said unto 
him, If they hear not 
Moses and the prophets, 
neither will they be per- 


suaded, though one rose 
from the dead. 
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has been called here, but 
thou art tormented. 


96. And more than all 


that, between us and 
you there is a great ; 
ven if one wan to 


pass from us to you, he 
could not do so. ane 


fa, hpiay theo‘ tacben 
6% ra 66, father 
send Fesarus "to nOy 
house: 


28. I have five brothers. 
Let him explain things 
to them, lest they come 
to this place of torment. 


29. And Abraham said 
to him, They have M 
and the teachers: let 
them hear them. 


0. But he said, No, 
father Abraham: if one 
went to them from the 
dead, they would come 
to their senses. 


31. And Abraham said 
to him, They have not 
heard Moses and the 
prophets; neither will 

hey obey, though one 
rose from the d and 
went to them. 


(a) Moreover has here the meaning that Lazarus did 
not have a chance to eat the remnants, for the dogs 
ate them; they ate them up so clean that they even 
licked the sores of Lazarus. 

(5) Is wanting in many texts. 


The parable, or rather fable, which stands directly after 
the parable of the steward explains the same simple idea 
that the poor are blessed, for they receive blessedness, 
and woe to the rich, for they have received everything 
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which they wanted, and since this gospel truth is avoided 
by the church, this fable, like the parable of the steward, 
represents itself as very difficult. 

This is what the church babbles about it (pp. 481-484) : 


By all these features are designated the luxury of the rich 
man and the poverty of Lazarus, and we must assume that this 
rich man was not compassionate toward the poor man and did 
not wish to console him and lighten his sufferings, but lived for 
his own pleasure. ‘It does not appear from the parable that the 
rich man was stingy, but only that he was pitiless and heartless 
toward the poor man. 

Was carried by the angels: That is, his soul was carried by the 
angels. It was the belief of the Jews that the souls of the 
righteous are carried to heaven by angels, and the Lord affirms 
this belief. There is no need of seeing here a figurative expres- 
sion, but we must accept it in a literal sense. If the angels are 
ministering spirits, who are sent out to serve those who wish to 
inherit salvation, they, serving man as guardian spirits, during 
‘his lifetime, naturaliy cannot leave him in the most important 
moments after death. 

Into Abrahan 's bosom: Tho’ is, to the kingdom of heaven. 
The figure of speech is taken from the accumbent ettitude at 
feasts, when to recline on the breast was a sign of the particular 
nearness of the accumbent persons. Since the Jews had no doubt 
but that Abraham was God's friend and lived in bliss in heaven, 
the statement that Lazarus reclined on Abraham’s bosom is the 
same as though it said that Lazarus was deemed worthy of bliss 
in the kingdom of heaven. 

And was buried: This is not said of the beggar; it is to be 
assumed that the beggar’s funeral was poor and there is nothing 
to be said about it; but the burial of the rich man was magnifi- 
cent and so it is mentioned, in order to show that in life and at 
death the rich man received all the goods of this earth. But the 
rich man’s and the beggar’s condition after death are represented 
in a reverse relation: the beggar is in the bosom of Abraham, 
while the rich man is in hell in torments. Hell is represented 
in the parable with the following features: (1) it is a place 
removed from the blessedness of the righteous; (2) a place of 
torments; (3) separated by a great gulf from the a of the 
holy souls ; ay the torments in it are great. 

Seeth Abraham afar off, etc.: This, of course, increases his 
torments, but at the same time gives the unfortunate man some 
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hope of getting an alleviation of them. Thus the spiritual con- 
templation of the bliss of the righteous no doubt increases the 
sufferings of the sinners in hell and can rouse in them hope of 
alleviation, however vain such hope might be. 

Have mercy on me: Have mercy on my sufferings and lighten 
them. Send Lazarus, that same beggar who in his lifetime lay 
on the ground before his gate, in the hope of getting something 
to eat from the crumbs of his table. What a striking contrast, 
especially for the rich Pharisees, who heard the Lord and derided 
his teaching about the proper use of wealth. 

That he may dip the tip of his finger, etc.: This shows that 
with a glutton the organ of gluttony, the mouth, suffers most; 
his tongue is parched from the strong thirst produced by the 
heat, and he asks Abraham to command Lazarus to lighten his 
torments at least alittle. The flame, the fire, is a symbol of the 
greatest torments; the figure is taken, no doubt, from the pun- 
ishment of burning, so common with the ancients. 

Son: A hint at the prejudice of the Jews in regard to their 
supposed rights, as the descendants of Abraham, to the kingdom 
of Messias, a hint which still more increased the sufferings of 
the rich sinner. 

Receivedest thy good things: All the good, all the pleasures and 
joys of the world, which only riches can give. 

And likewise Lazarus evil things: Poverty, contempt, vital 
sufferings. 

He is comforted, and thou art tormented: It is represented that 
Lazarus is in bliss only because he suffered on earth and that 
the rich man suffers torment only because he lived in comfort on 
earth. But, no doubt, the answer has to be complemented here 
by the idea that Lazarus with his calamities was righteous, while 
the rich man with his riches was unrighteous, as he did not 
know how in a proper way to make use of his wealth. 

There is a great gulf fixed, etc.: No doubt, in the literal sense 
the place of torment of the sinners is separated from the place of 
bliss of the righteous ; but also a moral gulf is meant, a moral 
condition of both, by which those who have been confirmed in 
evil cannot become righteous and vice versa. This does not 
deny the teaching of the church, according to which those who 
die in repentance, but have not become perfect in the struggle, 
may, by the prayers of the church, pass from the condition 
of torments into a condition of bliss. Sinners and righteous are 
taken here in an unconditional sense. 


This is what Reuss says (pp. 505, 506): 
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2° La forme de la paraboie laisse beaucoup & désirer au point 
de vue éthique. En effet, le v. 25 dit simplement et froidement : 
Toi, tu es tourmenté, parce que tu as regu ta part de bien sur la 
terre; lui, il a eu sa part de maux, donc il est consolé. La 
rémunération future est ainsi présentée comme une simple com- 
pensation matérielle, et le mérite moral n’y entre pour rien. On 
peut dire, & la rigueur, et l’on ne manque jamais de dire dans 
l’usage homilétique qu’on fait de la parabole, que le riche a 
été un homme sans pitié, parce qu’il a laissé le pauvre mourir 
de misére & sa porte méme; on peut ajouter que le v. 30 parle, 
aprés coup, de conversion. Mais on ne peut pas nier que d’aprés 
le texte, tel que nous |’avons, l’unique vertu de Lazare a été 
d’étre pauvre autant qu’on peut l’étre. Il n’est pas dit le 
moindre mot pour expliquer que cette pauvreté n’était pas )’effet 
naturel et mérité de sa propre conduite, comme c’est le cas, neuf 
fois sur dix, dans le monde des réalités; il n’est rien dit des 
qualités morales qu’il aurait eues dans sa pauvreté. Son entrée 
au paradis n’est motivée en aucune facon, et au point de vue de 
la morale, l’exégése est forcée d’amplifier le récit pour tourner 
cette difficulté. On est ainsi amené & penser qu’au gré de Jésus 
la pauvreté par elle-méme est un avantage et la richesse un désa- 
vantage, en vue du but final de la vie terrestre, et l’on ne man- 
quera pas de passages paralldles & citer en faveur de cette thése. 
Cependant cela ne nous parait pas suffire pour expliquer le texte. 

3° La difficulté est précisément celle que nous avons df cher- 
cher & écarter dans le récit précédent. Jl faut donc insister sur 
ce fait que Jésus, pas plus ici que Ja premiére fois, n’a voulu 
inculquer la vérité que nous avons l’habitude d’y chercher de 
préférence, celle de.la rémunération; mais une autre, que nous 
n’y cherchons point ordinairement, savoir celle de la nécessité de 
songer & temps ’ l’avenir au-dela de la tombe, en face des biens 
terrestres. C’est l'homme riche seul qui est en vue; Lazare 
appartient uniquement au cadre; ou bien il sert & mettre en 
relief le portrait principal. Sa personne n’est pas plus impor- 
tante dans le tableau que celle des cing fréres. Or, pour songer 
& l’avenir, l’"homme est suffisamment instruit: il a Moise et les 
prophétes. S’il ne veut pas les écouter, il n’écoutera pas non 
plus les ressuscités. Jésus savait par expérience que Jes miracles 
mémes n’arrivent pas & vaincre la mauvaise volonté (sect. 28, 63). 
Vous &tes riches; usez de vos richesses, non pour votre plaisir 
seul, mais pour le bien commun; les nécessiteux sont & vos 
portes. Qu’ils soient toujours méritants au méme degré c’eat 1a 
une question secondaire. De nos jours, un pareil principe est 
bien plus important et plus fécond qu’autrefois, l’aum6ne indi- 
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viduelle est le plus souvent stérile, n’étant plus le seul moyen 
d’exercer la charité. 

C’est d’aillours la seule parabole dans laquelle un personnage 
fictif soit désigné par un nom propre. Cela a fait penser & 
quelques-uns qu’il s’agit ici d’une histoire véritable. 


Reuss’s conscientiousness and stupidity in this place 
throw 4 peculiar light on the matter. He says natively: 
“La dificulté est —” He might have added that he tries 
to find the same dificulté in the sermon on the mount 
and in many other passages. He is surprised to read 
“parce que tu as regu la part de bien sur la terre,” etc. 
Yes, the same is said in the sermon on the mount; the 
same makes us recognize that poverty is regarded as a 
good according to the Gospel. “ Matson ne peut pas ner 
que @apreés le texte, tel que nous VCavons, unique vertu de 
Lazare a &té Petre pauvre autant qu'on peut Vétre,” and, 
“On est ammené & penser quiau gré de Jésus la pauvreté 
par elle méme est wn avantage et la richesse un désavan- 
tage.” It is laughable and pitiful 

The whole teaching of Jesus consists in this alone, that 
indeed man cannot otherwise express his faith in his 
teaching than by the renunciation of property, and that 
is all the teaching consists in, while the interpreters find 
in surprise that he regarded poverty as an advantage, and 
wealth as a disadvantage. 

The theoretical meaning of the parable is this, that the 
lifetime is given to exalt the son of man, to give up the 
carnal life, in order to receive the true life. Death will 
come, and man will be deprived of this possibility. Christ 
expresses in a most material, derisive manner the thought, 
on the one hand, that when life comes to an end and 
death comes, all worldly affairs will be useless, and, on 
the other, that it is impossible to turn back the pos- 
sibility of life. And he adds that it is not necessary to 
look anywhere for the proofs of the insufficiency of the 
mere earthly life, and that it is clear to everybody that a 
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dead man cannot come back to tell what has happened to 
him, after he is dead, as the rich man is suggesting. 

The practical meaning of the parable is the same, but 
it says directly what has to be done in order that one 
may attain the true life. It is possible to give up the 
carnal life, not in words merely, by not retaining riches, 
so long as there are men who are poor and suffer cold. 
And so che retention of possessions, as long as there are 
poor people, is incompatible with life. To give up life, it 
is necessary first to give up property, and he who does not 
give it up cannot receive life. 

This whole parable is remarkable for its ironical tone. 
The last remark, that if the dead rose they would not be 
believed, hints at the fable of the resurrection of Jesus. 


THE CHIEF COMMANDMENTS 


: erne Matt. zzti. 3%. Then 35. Andoneof thelaw- 
Pps pare 7 tite one of ems which was yers, tempting him, 
’ a la asked him a asked him, 
patwy abrdy, cal APywr, quest on, “cempting him, 


— sayin 
36. Addonane, rola M aster, which is 3%. Teacher, which is 
évrok\h peyddn dy re the great c commandment a ay Commandment 


wbup ; 


This discourse with the lawyer must be placed before 
the discourse with the rich youth. We must remember 
that according to the Jaw of Moses, as the lawyers under- 
stood it and as we understand it, it is by no means pos- 
sible to say that to love God and your neighbour is a 
great commandment. 


Deut. vi. 5. And thou shalt love the Lord thy God with all 
thine heart, and with all thy soul, and with all thy might. 

Lev. xiz. 18. Thou shalt not avenge, nor bear any grudge 
against the children of thy people, but thou shalt love thy neigh- 
bour as thyself: I am the Lord. 


In the law there are many rules, and it is possible to 
select any two rules, that is, to say a thousand different 
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things by the aid of the law. 
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Consequently, Love God 


and thy neighbour, as the chief commandment, is not 
Moses’ thought, but that of Jesus, and the lawyer, in 
agreeing with him and repeating these commandments, 


repeats only what Jesus has said before. 


In the dis- 


course with the youth, Jesus, counting out the command- 
ments, at the end of the most common commandments 
mentions as the completion of them all the commandment 
to love the neighbour, and repeats only what is already 
known; consequently this discourse (the rules which 
Jesus gave) ought to stand first. 


87. ‘0 82’ Inoobs elrer 
atrg, ‘' Ayarhous Ke- 
prow roy Geby cou, ép 
Sy rH xapélg cov, xal 
dv Oy ry yux7 cov, xal 
é» Sy 77 diavolg cov.” 

38. Afiry dori rpdrn 
kal peyddn évrodh. 

89. Aevrdpa 82 dpola 
airy, ‘Ayarhoas rdp 
xinoloy cou ws ceauréy.’ 

40. "Ev ratras rais 
duciy dvrodais Sdos 6 
vopos wal ol mwpodirat 
kpéparras. 

82. Kal dwey atrg 
6 ypaupareds, Kalds, 
Sdoxade, éx ddnéelas 
elxas, Sri els dors Oeds, 
xal od« Eorip ANdos TAH 
abro8. 

88. Kal rd dyardp 
atréy é Odys Hs xap- 
Blas, kal €& Odrys ris 
cuvésews, xal ¢& OSdys 
ris Wuxijs, xal é€& Srdys 
rhs lrxtos, cal rd dya- 
way Tov wAncloy ws éav- 
Toy, wheiby doris WavTwr 
r&y ddoxaurwpdrwr Kal 
7Ov Bvoc Op. 

84. Kal & "Iycods, 
Bey abriv Er: vourey ds 


3f. Jesus said unto 


all thy 
all thy soul, and with all 
thy mind.’ 


88. This is the first and 
great commandment. 


39. And the second is 
like unto it, Thou shalt 
love thy neighbour as 
thyself. 

40. On these two com- 
mandments all the 
law and the prophets. 


82. And the scribe said 
unto him, Well, Master, 
thou hast said the truth: 
for there is one God; 
and there is none other 
but he: 


$8. And to love him 
with all the heart, an 
with all the understand- 
ing,’ and with all the 
soul, and with all the 
strength, and to love his 
neighbour as himself, is 
more than all whole 
burnt offerings and sac- 
rifices.« 


&%. And when Jesus 
saw that he answered 


87, Jesus said to him 
Thou shalt love the Lord 
thy God with all th 

heart, with all thy soul, 
and with all thy power. 


88. This is the first 
great commandment. 


39. The second is like 
it: Thou shalt love thy 
neighbour as thyself. 


40. In these two come 
mandments is all the law 
and the prophets. 


32. And the lawyer said 
again, Well hast thou 
said, teacher, that he is 
one, and that there is no 
other but he. 


838. And to love him 


d with all thy heart, with 


all thy understanding 
with all thy life, an 

with all thy strength, 
and to love thy nejgh- 
bour as thyself, is more | 
important than all the 

services, 


MM. And Jesus, looking 
at him, said to him, 
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dwexplOy, dwev airG, 
Od paxpdy el dd rijs 
Bacwdelas rol Geod. 
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discreetly, he said unto Thou art not far from 
him, Thou art not far the kingdom of God. 
reg the kingdom of 


(a) «al rev GvorHy is wanting in many texts and 1s 
superfluous. 

(b) In Deuteronomy the words and with all thy mind 
are wanting, and so I omit them. 


The continuation of the verse in Deuteronomy says, 
And these words which I command thee this day, shall 
be in thine heart: And thou shalt teach them diligently 
unto thy children, and shalt talk of them when thou 
sittest in thine house, and when thou walkest by the way, 
and when thou liest down, and when thou risest up. 
And bind them to thine hand to be a deed for thee, and 
bind them to thine eyes, to look through them. 

And so the idea is that it is not enough to love God 
with words, but we must love him in such a way as to do 
his will. His will is expressed in the following, Love thy 
neighbour, and so Jesus answers directly the lawyer’s 
question as to which is the greatest commandment, 
Honour God so as to love thy neighbour as thyself. 


OF THE 
17. Kal éxwopevopé- 


vou abrol els 6807, mpoc- h 


Spauwy els xal ‘yoru- 
werhoas abray éxnpwra 
abroy, Aiddoxade dya- 
08, rl rovhow va Swhy 
aldmoy K\yporophow ; 

18. 'O 8 ‘Inoots d- 
wer adr, Tl pe Abyers 
dyadby; oddels dyads, 
el ph els, 6 Geds. 

17. El d¢ 6é\as eloed- 
Gety els rhy Swhy, THpN- 
cop ras dvrohds. 

18. Aéye: adr@, Iol- 
as; 6 8@ ‘Inoois elre, 


RICH MAN AND OF 
Mark x. 17. And when 


Goode Master, 
shall I do that I may 
inherit eternal life? 


18. And Jesus said 
unto him, Why callest 
thou me ? there 
none goo but one, that 
is, God. 

Matt. xix. 17. But if 
thou wilt enter into 
life,e keep the command- 
ments. 


18. He saith unto him, 
Which? Jesus said, 


is talki 


RICHES 


17. One day & com- 
mander came runni 
up to Jesus, and kneel 


before him, and asked 
him, teacher, tell 
me what I must do 


that I may inherit eter- 
nal life? 


18. And Jesus said to 
him, What is the use of 


about the ? 
none sock but 
17. If thou wilt have 


life, keep the command- 
ments. 


There 
God. 


18. He said to him, 
Which? 


Jesus said, 
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Td, od dovedcas: od 
poxeboas: ob xrépeas. 


19. Od Pevdopaprup}- 
cas’ tlua rd» wardépa 
coy xal Thy pnrépa: 


cal, dyarhoas roy r\7- = 


cleo cou ws ceauréy. 

20. Aéya atrg 6 
yearloxos, Idvra raira 
épuratduny éx vedrnrés 
pou: rlérs borepd; 

21. 'O 8 Inoois éw 
Pr\Spas atry wydwrycer 
adrdy, xal elrevy atrg, 
"Ev cou dorepei: 

21. El Oé\acs réAecos 
elya:, Owaye, waddAnody 
gov Ta bwdpyorra, xal 
dds wrwyxots: cal ees 
Onoaupdr dy obparp: Kal 
Sedpo, dxodovbe: por. 

22. ‘O 8 orvyrdeas 
éri rp NASyy dwFOe 
Aurotpevos Ry yap Exwy 
axThupara woNnd. 

23. Kal wreptBreydpe- 
vos 5 "Incots Neyer rots 
pabyrais atrob, Ids 
dvoxddws ol rd xphpara 
Exorres els rhr Baci- 
Aelay roG Geol eloeded- 
gorras. 


24. Ol 8 pabnral 
apBodvro éxt rots Xb- 
yas abrov. 6 8 Incots 
wdduy dwoxpibels Adyar 
avrois, Téxva, ris 3¢- 
oxorbr dor: rods wero.06- 
ras éxt rots xphuaciw 
els rh» Bacirelay rod 
GeoG elceh Geir. 


25. Edxordrepdp dori 
wdunrov da 7H Tpupa- 
MGs THs pagl3os diehOetr, 
4 wrote els Thy Baci- 
Aelay roG Geod elcedOeiv. 

26. O8 82 wrepwods 


Thou shalt do no mur- 
der, Thou shalt not com- 
mit adultery, Thou shalt 
not steal, Thou shalt not 
bear false witness, 

19. Honour thy fathers 
and thy mother: and, 
Thou shalt love th 
neighbour as_ thyself. 

. xx. 13-16; Lev. xix. 
) 
20. The young man 


saith unto him, All 
these things have i kept 


from my youth up: 
what lack I yet? 

Mark 2x. 21. Then 
Jesus beholding him 


loved him, and said unto 


him, One thing thou lac. 


lackeat.e 


Matt. ziaz. 21. If thoa 
wilt be perfect, go and 
sell that thou hast, and 

ive to the poor, and 

ou shalt have treasure 
in heaven: and come 
and follow me. 


Mark x. 22. And he 
was sad at that saying, 
and went away grieved: 
for he had great posses- 
sions. 


23. And Jesus looked 
round about, and saith 
unto his disciples, How 
hardly shall they that 
have riches enter into 
the kingdom of God! 


24. And the disciples 
were astonished at hie 
words. But Jesus an- 
swereth again, and saith 
unto them, Children, 
how hard is it for them 
that trust in riches to 


of 


2%. It is easier for a 
camel to go through the 
eye of a needle, than for 
a rich man to enter into 
the kingdom of God. 


26. And they were as- 


enter into the kingdom sessi 
God! 


407 


Thou shalt not kill, Thou 
shalt not commit adul- 
tery, Thou shalt not 
8 » Thou ehalt not 
bear false witness. 

19. Honour thy father 
and love thy neighbour 
as thyself. 


20. And the com- 
mander said to him, All 
that I have kept from 
my il What do I 
lack 


21. Jesus looked at 
him and smiled, and 
said, One thing thou 
kest ; 


21. If thou wilt fulfil 
everything, go and sell 
everything which thou 
hast, and give to the 

oor, and thou shalt 

ave treasure in God: 
then come and follow 
me. 

22. The man was sad 
at these words, and went 
away: for he had great 
possessions. 


23. And seeing how he 
was saddened, Jesus 
looked round and said 
to his disciples, Now you 
see how incompatible it 
is for those who have 

ions to enter into 

e kingdom of God! 


24. The disciples were 
frightened at these 
words. But Jesus turned 
to them and said, Yes, 
seater it'l J tell : Aide 

n, it is incompatible 
for those who have pos- 
ons to enter into 
the kingdom of God! 


25. It is more possible 
for a camel to go through 
the eye of a needle, than 
for a rich man to enter 
yate the kingdom of 


%. They were even 
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éter tonished out of meas- more frightened, and 
Mareen? od acid ure, saying among them- said to one another, 
wpos davrods, S selves, Who then can be Who then can preserve 
Sbvara: ceeOijva ; saved his life? 

27. "Eppréyas 82 av- 27. And Jesus lookin 27. And Jesus looking 


a f a“ upon them saith, Wi at them said, According 
rots 6 Inooi's déyet, mens it. is im sssible, to the human under 
Tape, Greweo aduva- bat mot | with G: d: for standing it acoms im- 

. GAN od & TQ t ngs are possible, but acco 
hae tte Bee wis tubard possible. Gare fo God itis possible. 


dor: rapa TY Gey. 

(a) ayaOds cannot have here the meaning of good, nor 
virtuous, for from the context it appears that Jesus does 
not deny these qualities in himself, but points out to the 
young man that he and his disciples are not blessed, that 
they do not experience and do not give earthly happiness, 
but, on the contrary, are subject to even greater discom- 
forts than other people. The meaning of ayaéds in the 
sense of happy, blessed occurs in 1 Peter iii. 10: For he 
that will love life, and see good days, let him refrain his 
tongue from evil, and his lips that they speak no guile. 

’AyaGds has the meaning of good, without the distinc- 
tion of whether it is communicated by another, or experi- 
enced by oneself, that is, beneficent and good. The young 
man asks in general about the good, about happiness, 
how he may obtain the good, happiness, comfort. And 
Jesus says, good, that is, satisfied, is God only. We can- 
not attain the good, meaning by it what is agreeable for 
us, but we can acquire life. 

(6) In many texts we find warjp or warnp év Trois 
oupavois instead of God, and this seems to me to be 
better, because, in my opinion, the last words, Honour 
thy father, refer to God the Father. 

(c) Jesus is not talking of eternal life, but of life in 
general. 

(d@) In many texts and mother is omitted. I take and 
mother to be an interpolation, and that the father is here 
God, and that with the last words are repeated the com- 
mandments which were said to the lawyer, Honour God 
and love thy neighbour. 
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What confirms us in this supposition is this, that the 
commandments, Thou shalt not kill, commit adultery, 
steal, and lie, are given in the order in which they are 
given in Moses. But the commandment, Honour thy 
father and thy mother, is mentioned last, though it stands 
before. I assume that Jesus counts out the four com- 
mandments in order to say that he does not reject the 
commandments of Moses, but at the end adds his own, 
of which it was said before that it contains the whole 
law and the prophets. He says, Dost thou acknowledge 
the commandments, those of Moses and the last, in which 
everything is contained, Love God and thy neighbour ? 

(e) One thing thou lackest, is apparently said in deri- 
sion. Jesus repeats his words, and says, Thou lackest 
one little thing, and that is, to fulfil these command- 
ments. 

(f) Svondrws really means uncomfortably passed ; it is 
generally used in the sense of uncomfortably, improperly, 
encompatibly. These words express the same as what 
was said in the sermon on the mount about it being 
impossible to serve two masters, God and mammon. 

(g) apd with the dative has here the meaning of what 
depends on anybody’s judgment. 1 Peter ii. 20, Rom. ii. 
13, Gal. iii. 11, and elsewhere. This meaning is especially 
clear with @e@, where it signifies to have power, the possi- 
bility. It seemed to the disciples that it was impossible, 
and so he said, According to human judgment it is indeed 
impossible, but according to God it is possible. 


The sense of the discourse is this, that a rich and 
important personage comes to Jesus and says, Thou art 
a teacher of the good and of happiness, so tell me what 
good and happiness dost thou teach ? 

Jesus says, I do not teach any good or happiness, 
for God alone is good and happy, but I teach life, how 
to attain life. And to attain life, it is necessary to do 
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the commandments, and the commandments are these, 
In addition to the old ones about not killing, not com- 
mitting adultery, also these, Honour God in such a way 
as to love thy neighbour as thyself. 

The rich man replied, I have fulfilled all these com- 
mandments. Jesus says, If thou hadst fulfilled the last 
two commandments, or even one of them, thou wouldst 
not have any possessions. 

If thou didst really fulfil this commandment about 
loving thy neighbour as thyself, thou wouldst not have 
anything of thy own; thou wouldst have distributed 
everything to those who have not; if thou wishest to 
fulfil the commandments, go and distribute thy pos- 
sessions. 

The important personage frowned and went away. 
Then Jesus said to the disciples, You see that it is true, 
as I have said, that the kingdom of God belongs to the 
poor, that you cannot serve God and mammon. It is 
utterly impossible for him who has possessions to enter 
into the kingdom of God. 

The disciples were frightened. But he said to them, 
It is impossible for him who has possessions to enter into 
the kingdom of God; it is easier for a camel to go through 
an eye of a needle, than for him who has possessions to 
enter into the kingdom of God. They were frightened 
more than ever, and they said, How is this possible? 
But he said, Judging in human fashion it is impos- 
sible, but judging according to the spirit, according to 
God, it is not only possible, but you cannot even think 
differently. 

No parable, it seems, has given its interpreters more 
trouble than this one. 

This is what the church says (pp. 352 and 355): 


If thou wilt be perfect: Such a man as for the acquisition 
of the eternal life has nothing unfinished, nothing lacking, for 
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whom there are no obstacles to overcome in order to obtain 
eternal life. 

Go and sell that thou hast, etc.: The young man boasts of 
having kept the commandments of the law. Now the law 
demanded that he should love his neighbour as himself, and 
that he should love the Lord his God more than all. The Lord 
says to the young man that if he really has gained such love or 
wishes to gain it, if he loves and wants to love God and his 
neighbour as the law demands, he must devote to God and to 
his neighbour both himself and everything which he has, conse- 
quently also his wealth. Sell your possessions, distribute them 
to the poor, and follow me. 

Follow me: Be my disciple. 

Thou shalt have treasure in heaven: Such is the reward for this 
exploit. Jesus commands the youth to leave his wealth, showing 
him that he not only does not deprive him of his wealth, but 
even adds more to it, which surpasses that which he commands 
him to distribute, which surpasses it as much as heaven sur- 
passes earth, and even more. At the same time he calls this 
treasure an ample reward, singular, and such as no one can take 
away, offering this to the young man as much as is in the power 
of man. And so it is not enough to contemn riches, they must 
also be used for the good of the poor, and one must, in particu- 
lar, follow Christ, that is, do everything which he may command, 
be prepared for suffering, even for death. (Chrys.) This com- 
mandment about distributing one’s possessions to the poor is 
given conditionally : if thou wilt be perfect. We may say of 
it what was said above of celibacy: All men cannot receive 
this saying. 

How hardly shall they that have riches, etc.: Christ with all his 
power rebukes, not the riches, but him who is addicted to the 
riches. 

The danger of riches in the matter of salvation or of the 
moral perfection does not lie in them, but in this, that to 
the sinful nature of man they present many temptations and 
obstacles in observing the commandments of the law and of the 
will of God, when man loves them inordinately. 

It is easier for a camel, etc.: This was a popular Jewish prov- 
erb, which is still current among the Arabs. To show that a 
certain thing was impossible or exceedingly difficult of execu- 
tion, they used to say, that it was easier for a camel or an ele- 
phant to pass through an eye of a needle than for the thing to 
happen. However, some people do not understand an animal by 
the camel, but a thick rope which is used by boatmen in throw- 
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ing out the anchors with which to steady the ships. In neither 
sense can the words be taken in their literal serse; all that is 
intended is to show the impossibility or unusual difficulty. But 
why did Jesus tell his disciples that it is difficult for a rich 
man to enter into the kingdom of heaven, since they were poor 
and had nothing? Of course, in order to teach them not to be 
ashamed of their poverty, and, as it were, in order to justify 
himself for having advised them before not to have anything. 

Who then can be saved? If it is so difficult for a rich man to 
be saved, who has the power and the means to do so much good, 
who can after that be saved? the conclusion of the disciples is 
from the greater to the lesser. 

Or: if it is so difficult for the rich to be saved, who of them 
will be saved ? 

Beheld them: This is noticed also in St. Mark, as a peculiarity 
during this answer of the Lord. With his meek and calm glance 
he soothed their agitated thoughts and destroyed the doubt, for 

this is meant by the evangelist’s remark, He beheld. 

With men this is impossible, etc.: It is impossible for men, 
with their human means, to have a rich man saved; men are 
powerless to do so, but God is all-powerful, and for him noth- 
ing is impossible. His loving and saving grace is able to do 
that which man is absolutely unable to do with all his strength 
and means. But in what manner will the impossible be made 
possible? If thou renouncest thy possessions, distributest them 
among the poor, and abandonest thy evil lusts; for the words of 
Jesus Christ do not ascribe the works of salvation exclusively to 
God, but at the same time express the difficulty of this exploit 
for us, as can be seen from what follows. 


This is what Reuss says (pp. 527-530): 


Dans cette péricope, le fond de la narration est le m6me chez 
les trois évangélistes et les différences ne portent que sur des 
détails peu importants. Néanmoins ces différences sont de 
nature & nous faire reconnaitre des rédactions plus ou moins 
libres ou indépendantes l’une de l’autre. 

Le personnage qui est mis en scéne est désigné par Matthieu 
comme un jeune homme, par Luc comme un chef (de synagogue 
ou magistrat ?); les deux versions peuvent s’accorder & la rigueur. 
La question qu’il pose & Jésus parait avoir 6t6 inspirée par un 
sentiment louable, & moins qu’on ne veuille supposer gratuite- 
ment qu’il était venu pour entendre dire qu’il ne lui restait plus 
rien & faire. Il ne se connaissait ni vices, ni péchés graves; mais 
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il pensait qu’il fallait quelque chose de plus que la justice vul- 
gaire pour aspirer a la félicité éternelle ; et se représentant les 
conditions de l’entrée au royaume de Dieu comme une certaine 
quantité de choses & faire, il demandait 4 connaitre ce qui pou- 
vait encore lui manquer.. I] aborde Jésus fort poliment avec 
une formule caressante: Mon bon maitre! 

C’est & cette formule, prononcée sans aucune arriére-pensée, 
que Jésus l’arréte pour lui faire comprendre que la chose dont il 
s’enquiert est infiniment plus sérieuse qu’il ne pense: Pourquoi 
m’appelles-tu bon? Il n'y a de bon que Dieu seul. Le Seigneur a 
parfaitement compris que cet homme ne doutait pas le moins du 
monde qu'il ne fit bon lui-m&éme; qu’il ne se faisait pas de souci 
au sujet de la portée idéale de ce terme ou de cette notion, qu’il 
n’avait aucune idée de la grandeur des devoirs, mesurés d’aprés 
la sainteté absolue de Dieu et les besoins infinis de )’humanité. 
Eh bien, il doit apprendre avant tout & mesurer la distance qui 
le sépare du but, ou plutét, & entrevoir un but sur lequel il n’avait 
jamais jeté un regard. Le grand prophéte auquel il parle, qu’il 
a cru devoir consulter, de préférence & tout autre mortel, au sujet 
des conditions du salut, décline lui-méme l’honneur d’étre appelé 
bon; & plus forte raison, tout autre se gardera d’étre trop pré- 
somptueux & cet égard. Dieu seul est bon, parfaitement, inva- 
riablement. L’homme ne doit pas 6tre appelé bon, ni surtout 
s’estimer te], non pas seulement parce qu’il a réellement des dé- 
fauts et qu’il peut faire une chute, mais par une raison dont on 
parle moins souvent: le meilleur peut et doit toujours progresser, 
il lui reste toujours quelque chose & faire, chaque jour améne 
pour lui de nouveaux devoirs. I] n’y a pour lui jamais de sab- 
bat réservé & la contemplation joyeuse d’une ceuvre parfaitement 
achevée (Jean v. 17; ix. 4). Dans ce sens-l&, nous pouvons re- 
connaitre, sans que notre sentiment en soit blessé, sans que nous 
ayons & reprocher & Jésus une affectation de fausse modestie, 
- qu’il a pu et di refuser la qualification que cet homme lui don- 
nait, pour l’éclairer en méme temps sur sa propre valeur morale 
et pour détruire les illusions qu’il se faisait. On comprend que 
certains lecteurs aient été offusqués d’une phrase qui paraissait 
contredire la thése de l’impeccabilité de Jésus. Aussi voyons- 
nous dans le texte de Matthieu, tel que la critique l’a rétabli, un 
essai de faire disparaitre cette difficulté. Mais il n’en est que 
plus afr que les deux autres textes nous ont conservé la forme 
authentique du discours. 

Aprés cela, Jésus, répondant au fond de la question, com- 
mence par renvoyer son interlocuteur & la loi (comp. Luc x. 25, 
sect. 60). Il n’a pas pu vouloir dire qu’une observation plus ou 
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moins rigoureuse et littérale de certains préceptes, pour la plu- 
part négatifs, suffisait pour gagner le ciel et mériter le titre de 
bon. Le sermon de la montagne nous préserverait au besoin 
d’une pareille erreur. Mais il pouvait vouloir faire faire & son 
présomptueux interlocuteur un retour sur lui-méme, l’amener & 
sonder sa conscience, et en général le préparer, par cette caté- 
chisation basée sur la loi, & des instructions plus spécialement 
évangéliques. Le bon Israélite est & toute épreuve, il subit l’exa- 
men avec une entiére assurance et & sa grande satisfaction. II 
a tout fait, tout observé, et depuis sa jeunesse. Ne faudrait-il 
rien de plus? 

Il fait parade de ses illusions avec tant de candeur, que Jésus 
le prend en affection. Evidemment, comme Juif, il était ce qu'il 
pouvait et devait étre. La loi, la régle traditionnelle, ne lui 
demandait rien de plus. Jésus va donc élargir le cercle du 
devoir, et se sert & ce propos d’une formule trés-énergique, 
étonnante et méme, si l’on veut, absurde, au point de vue du bon 
sens pratique (Luc xii. 33, sect. 60), mais parfaitement propre 
& rendre palpable l’idée qu’elle devait représenter. La pierre de 
touche qu’il applique & l’or de cette vertu légale, c’est tout simple- 
ment la question de savoir si elle irait jusqu’& l’abnégation des 
intéréts terrestres légitimes, en vue de biens supérieurs, mais pure- 
ment spirituels. S’il pouvait rester le moindre doute & cet égard, 
le fait que Marc explique lui-méme |’invitation de Jésus par cette 
autre formule: se charger de sa croiz (sect. 40, Matth. x. 88; 
comp. xvi. 24, sect. 50), et puis l’interprétation donnée plus bas 
par le v. 29 des trois textes, prouvent que nous aurions bien tort 
de ne voir dans la phrase que nous avons sous les yeux, que le 
conseil positif et direct de jeter argent par la fenétre. La vertu 
chrétienne ne doit pas se tracer des limites. L’amour de largent 
est une des mille pierres d’achoppement contre lesquelles la fai- 
blesse morale vient se heurter, un des écueils qui en révélent la 
fragilité. I] n’est signalé ici qu’é titre d’exemple, et l’on aurait 
tort de croire que cette histoire ne doit pas avoir une portée plus 
générale, ou quelle doit signaler la richesse elle-m&me, objective- 
ment, comme un mal. (Voyez surtout l’explication donuée par 
Mare, v. 24, et qui est incontestablement juste, bien qu’elle puisse 
avoir été ajoutée par le rédacteur, de son propre chef.) 

Cette seconde épreuve, le jeune homme ne la soutient pas. 
Le royaume de Dieu, la vie éternelle, telle qu’il l’a congue, ne 
vaut pas ce prix, & son gré. Jésus le voit partir 4 regret, et il 
proclame avec douleur devant ses disciples une vérité qu’il a bien 
souvent déj& répétée sous des formes diverses [Matth. vi. 19 as. 
(sect. 14); xii. 49 (sect. 29); xiii. 44 as. (sect. 84); x. 9 as., 37 
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ss. (sect. 40); xvi. 24 ss. (sect. 50). Luc ix. 62 (sect. 58) ; xii. 
22 sa. (sect. 66); xiv. 26 ss. (sect. 73), etc.], mais qu'il trouvait 
bien difficile & mculquer aux hommes, celle, qu’il n’y a de sauvé 
que celui qui sait au besoin renoncer ; qu’en vue du ciel, il faut 
savoir sacrifier les biens de la terre; qu'il y a des moments dé- 
cisifs ot i] faut choisir entre l’un et l’autre. Jes hommes sont 
si peu disposés & faire ce choix dans le sens qui leur serait salu- 
taire, que Jésus hasarde le mot impossible, qu’il semble désespérer 
de trouver chez eux l’héroisme moral qu’il réclame. L’image 
du chameau et du trou de laiguille a le m&me sens que celle de la 
montagne transportée par la simple parole; c’est l’expression fi- 
gurée de l’impossibilité. On n’a pas besoin pour cela de substi- 
tuer (comme on |’a proposé) au chameau un c&ble, ou au trou 
de l’aiguille une étroite poterne, au risque d’amoindrir la force du 
dicton proverbial. Les talmudistes et les Arabes l’ont aussi et 
renchérissent méme sur le chameau en le remplagant par 1’élé- 
hant. 

P Les disciples comprennent si bien la portée des paroles de leur 
Maitre qu’ils s’écrient tovt consternés: Qui donc peut étre sauve f 
Cela ne veut pas dire: Si les riches risquent de manquer le ciel, 
eux qui ont tant de moyens de bien faire, &4 plus forte raison les 
pauvres, qui n’ont rien & donner, n’y arriveront pas. Ils veulent 
dire : Si ce que tous les hommes désirent le plus, est un empéche- 
ment dans la voie du salut, comment espérer que quelqu’un 
arrive jusqu’au bout? Nous ajouterons dans le méme sens: 
Riche et pauvre sont des termes extrémement vagues et pure- 
ment relatifs; la quotité matérielle de la fortune terrestre ne 
détermine pas le degré d’attachement du cceur aux choses 
d’ici-bas, ni les chances plus ou moins grandes que peut avoir 
un homme de réussir dans ses efforts & le vaincre. Seulement 
le cas particulier, qui donne ici lieu & la réflexion du Seigneur, 
présentait cette vérité sous Ja forme la plus palpable et la plus 
populaire. Voil& pourquoi cette forme est acceptée et employée 
par lui. 

Aussi ajoute-t-il un autre mot qui fait voir clairement que la 
portée du premier s’étendait bien au-delad de ce que |’on appelle 
vulgairement l’aisance et la richesse. Si le salut, la certitude 
de la vie éternelle, l’entrée du royaume de Dieu, était le fait des 
hommes seuls, de leurs efforts constants et infatigables, de leurs 
forces et de leur volonté, aucun n’y arriverait. I] leur faut & 
tous l’appoint des forces divines, l’assistance du saint esprit, 
Vappui de la grace. Pour Dieu et par Dien tout est possible. 
Ce passage est l’un de ceux qui prouvent de la maniére la plus 
directe que la théologie évangélique, telle qu’elle a été dévelop- 
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par Paul, a ses racines dans l’enseignement de Jésus lui- 
méme. Plus haut (Luc xvii. 10, sect. 77), nous lisions que 
homme n’a point de récompense A réclamer, lors m6me qu’ll 
aurait fait tout son devoir; ici nous apprenons qu’il ne peut pas 
méme le faire sans que Dieu lui vienne en aide. Ces deux textes 
se complétent ]’un )’autre. 


They have to interpret everything in such a way as to 
prove that one may be rich, knowing that the poor are 
starving, and yet be a Christian. And they distort the 
teaching, and misinterpret what has so clearly and with 
such insistency been said so often. 

The Gospel begins by saying that John runs into the 
wilderness, becomes a mendicant, preaches that he who 
has two garments should give one to the poor, and he 
who has food should also give it, and reproaches the rich 
for their riches and their cruelty. 

According to the interpretation of the church it means 
only that John the Baptist smeared people for the king- 
dom of Jesus, but that what is said about wealth and 
poverty is only for an adornment of speech. 

Jesus goes into the wilderness as a mendicant and 
struggles against the temptation of wealth, — this means 
nothing, — it is only the devil who is tempting God. 

Jesus returns into the world, renounces his home, his 
family, his property, and keeps the company of mendi- 
cants, and preaches to mendicants,—all that means 
nothing. All that shows only the meekness of God. 

Jesus says that God is displeased with rich sacrifices, 
that he rejoices only in the love and compassion toward 
one another, — that is only 2 quotation from the prophets. 

Jesus explains that the kingdom of God consists in 
renouncing the life of the flesh and in living by the 
spirit, —that is only an explanation of the relations of 
the persons of the Trinity, and has no other significance. 

Jesus, replying to the disciples of John, says that the 
mendicants will know of his good,—that is again an 
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adornment of speech. Finally, Jesus delivers his sermon 
in clear words, which are accessible to everybody, saying 
directly what men have to do that they may fulfil his 
teaching. This sermon is regarded both by the learned 
and by the unlearned as the brightest and clearest place 
in the Gospel. And this sermon Jesus begins with the 
words, Blessed are you vagrants, for yours is the kingdom 
of God, and unfortunate are you rich men, for you esteem 
the reward of the flesh. To these words is added the 
little word t@ mvevpatt, which has no connection with 
anything, and these words are interpreted as sentimental 
phrases, which have reference to meekness; of the fact 
that riches and possessions are the source of evil, are 
cruel, Jesus does not say a word. Not Jesus said that, 
but Proudhon ; and Proudhon is a liar, — he is a socialist 
and an infideL In the whole sermon nothing but this 
teaching about disinterestedness is elucidated and con- 
firmed. In Chapter V. the rules are given which lead 
to the impossibility of possessions. If all offences are to 
be forgiven, and one is not to defend his own, nor to go 
to court, nor to resist the enemy, then all property is un- 
thinkable. All these rules are rejected and are taken to 
be nothing but sentimental phrases. 

In Chapter VI. it says, Collect nothing, do not lay up 
treasure, that is, have nothing, and, If you lay by, you 
will not be the children of God. It is impossible, it says 
so outright, it is impossible to connect the service of 
God and of mammon. It is clear that if thou hast col- 
lected and laid by, thou wilt not give to the poor from 
what thou hast laid by. But the poor always exist; and 
so it is impossible to lay by, for thou art in the power of 
God. If thou layest by, thou wilt die. Have no care for 
the morrow. This seems precise and clear. 

But Jesus seems to foresee that men will try to conceal 
this, and will misinterpret it, so he adds a few parables: 
about the feast to which only the poor come; about the 
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unjust steward; about the rich man and Lazarus; he ex- 
presses from every side the idea that it is impossible to 
enter into the kingdom of God with possessions. No, he 
is speaking of everything but of my money-bags, and 
wealth does no harm; on the contrary, it is very nice. 

More than that. In the discourse with the young man 
the same thing is expressed with such simplicity and 
clearness that it is impossible to discover any new inter- 
pretation for it. But they interpret and invent for Jesus 
such rules as will allow the money-bags to remain un- 
touched. Terrible efforts of glibness of mind and tongue 
are directed toward the proof of this possibility. They 
invent an Ebion, who has never existed, and who is 
supposed to have founded a sect which recognized the 
necessity of poverty as a condition for entering into 
the kingdom of God. Ebion means mrwyds, that is, 
precisely what Jesus commanded, and the disciples called 
themselves ebions. The Ebionites, that is, those who 
executed his teaching, are a sect, and those who invented 
the Trinity and the sacraments and admit riches, courts, 
wars, are the true followers. But the first disciples of 
Jesus, the apostles, did not understand the teaching 
of Christ. 


Acts ii. 44. And all that believed were together, and had all 
things common ; 

45. And sold their possessions and goods, and parted them to 
all men, as every man had need. 

46. And they, continuing daily with one accord in the temple, 
and breaking bread from house to house, did eat their meat with 
gladness and singleness of heart, 

47. Praising God, and having favour with all the people. 
And the Lord added to the church daily such as should be saved. 

Acta iv. 32. And the multitude of them that believed were of 
one heart and of one soul: neither said any of them that aught 
of the things which he possessed was his own; but they had all 
things common. 

83. And with great power gave the apostles witness of the 
resurrection of the Lord Jesus : and great grace was upon them all. 
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84. Neither was there any among them that lacked: for as 
many a8 were possessors of lands or houses sold them, and 
brought the prices of the things that were sold, 

85. And laid them down at the apostles’ feet: and distribu- 
tion was made unto every man according as he had need. 


But no, they want to retain the money-bags and yet be 
regarded as children of the kingdom. 

God be with them and with their money-bags. Let 
them keep them, if they will only leave the teaching of 
Christ in peace. This teaching cannot be followed just a 
little: they say themselves that it is the truth. If it is 
the truth, there can be no little truth, — it is either the 
truth or a lie. In order to understand a truth just a 
little, one has to become mad, as the men of the so-called 
science have gone mad, such as Renan, Strauss, Baur, 
Reuss, and all those who consider religion from the 
rhetorical standpoint. 

Thus Renan says (Les Apétres, p. 381): 


La foi absolue est pour nous un fait complétement étranger. 
En dehors des sciences positives, d’une certitude en quelque sorte 
matérielle, toute opinion n’est & nos yeux qu’un A peu prés, im- 
pliquant une part de vérité et une part d’erreur. La part 
d’erreur peut &tre aussi petite que l’on voudra; elle ne se réduit 
jamais & zéro, quand il s’agit de choses morales, impliquant une 
question d’art, de langage, de forme littéraire, de personnes. 
Telle n’est pas la maniére de voir des esprita étroits et obstinés, 
des Orientaux par exemple. L’cil de ces gens n’est pas comme 
le nOtre ; c’est l’ceil d’émail des personnages de mosalque, terne 
fixe. Ils ne savent voir qu’... etc., etc. 


That is, he says, We do not believe in anything, and 
we Judge about everything. We are right, and we judge 
those who believe. We are so much used to this learned 
rigmarole that we are even not struck by such utterance, 
but if we were to analyze it, we should find it to be the 
delirium of an insane man, who says, I am the king, and 
all those who do not accept my rule are mistaken. 

A man who does not believe in anything does not 
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know anything,—he is a spiritual patient. But the 
learned man shows and proves it throughout the book. 
In all his books he frequently speaks sympathetically 
of Christ’s teaching, and then he suddenly condemns 
Christ’s teaching from the height of some unuttered 
principle. If a man says something, he must know 
something, so what does he know? In vain will you 
look for an answer: La critique et la science. But what 
is this la critique et la sctence? Expressing myself in 
elevated style,_—as they would speak of their own busi- 
ness, — science, history, and historical criticism are one 
of the sides of the universal, traditional human knowledge, 
which is constantly growing and illuminating humanity. 
The branch with which we busy ourselves is the history 
of the life of humanity, of the formation of its popular, 
governmental, social, cultural relations. The division to 
which we devote ourselves is the history of the evolution 
of the religions. The special case to which we devote 
ourselves is the evolution of Christianity. Very well. 
The first question: Is the tradition of human knowledge 
one or several? The Hindoo, the Chinese knowledge does 
not seem to have entered into our tradition, and it denies 
our own. I shall be told: Ours includes or will include 
everything, for it is free and seeks only for light. The 
Chinese say differently ; but, all right, I shall agree with 
you. 

Second question: Is not the life of humanity too great 
a subject for knowledge? Since the labours of one 
thousand men will not be enough to describe the life of 
one man, how can the life of all humanity be described ? 
I shall be told: There are generalizations of the form of 
the life of humanity ; we find these, and then we classify 
under them the phenomena of life, compare, find new 
laws, verify them by facts, and such a doctrine forms 
the science of history. 

I ask: Are these generalizations of form, in which 
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human life appears, always one and the same, unchange- 
able, absolute ? 

I am told: Yes, these forms are the evolution of 
nationalities, states, their institutions, laws, culture, 
religion. 

Very well. I understand these forms, but do not see 
why these forms interest you so much. I know other 
forms also: agriculture, industry, commerce. 

I am told: We include these too, so far as we have 
material for them. 

All right. I know still other forms: education, do- 
mestic life. 

We include them, too. 

I know also entertainments, attires. : 

We include them, too. 

I know also the relation to animals, to the home folk, to 
savages; I know also the building of houses, the prepara- 
tion of food; I know also the relation to space, whether 
people live in one spot, or whether they move about, and 
whether much or little; I know also how labour is dis- 
tributed; I know also about relations in friendship and 
enmity, and an endless number of other things. 

If only the known forms have been chosen and up 
to the present only the forms of the existence of the 
state have been chosen and successfully studied, this 
is not due to the fact that these forms interest us so 
much, but because we consider them important, and 
because we consider certain forms of the state better 
and others worse, so that the historical investigations 
in this sense are made on the basis of an ideal which 
we had concerning the life of the state. 

The investigation of the others consists in the veri- 
fication of this, to what extent the phenomena under 
discussion agree with those which we have regarded as 
good, and all that is possible in relation to all the 
phenomena of human life as long as we have the 
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naive conviction that in the given case wa know what 
is best. But here the historians met with a little 
unpleasantness. In the heat of their game they began, 
like a child throwing all its toys into a basket, to throw 
into theirs everything which came their way: commerce, 
and culture, and customs, and the historical evolution of 
life (they are very fond of this expression): though it 
did not all go into their basket, it in no way interfered 
with their game. If these men are convinced that the 
Paris of the year 1880 is an ideal of the historical evolu- 
tion of life, they find it possible to take this as an ideal 
and describe every other historical evolution of life, by 
comparing it with this ideal; but in the heat of the game 
they have also snapped up religion. Why, there are all 
kinds of religions and they act differently on the lives of 
the nations, and they are a toy, so pick it up. But this 
game was a hot coal. It burned all the toys, and nothing 
was left. 

Indeed, take any phenomenon of human life! If I 
know for certain how to view this phenomenon in the 
best manner possible, I am able to describe it in all 
cases and to follow its development and decay; but 
what is to be done with religion (in Russian — faith) ? 
Faith is not a relation of man to country, market, or the 
franchise, but something which he knows well, and on 
which his whole life is based, from which flows his 
relation to all the manifestations of life, — to the state, 
to the family, to property, to amusements, to the arts, to 
the sciences, to everything. And so it is, in the first 
place, impossible to gobble up faith and chuck it into the 
basket, and if you do, you cannot do anything with it, for 
the structure of the state may be judged by what I con- 
sider to be the best state, and of culture and the laws I 
can judge only by those which I consider to be the best, 
and so I can say something about religion, because I 
know the best, but nobody knows such. 
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And suddenly it turns out that the historian says that 
there is no faith now though there was before; but faith 
is the foundation of life, that is, the historian acknow]- 
edges that he really does not know wherein the meaning 
of life consists, and so the meaning of what he said before 
of other things disappears, and all the toys burn up. 

But the historians do not see that. Without knowing 
any real religion, they most nalvely judge of religion, of 
that from which flows the life of men, on the basis of 
small manifestations of public life, that is, on the basis 
of governmental, economic, and other manifestations. 

Thus Strauss criticizes the whole teaching of Christ, 
because the German life would be destroyed, whereas he 
is used to it. 

Strauss (p. 622): 


Es ist nicht zu verkennen, dass in dem Muster, wie es Jesus in 
Lehre und Leben darstellte, neben der vollen Ausgestaltung 
einiger Seiten, andere nur schwach umrissen, oder auch gar nicht 
angedeutet sind. Voll entwickelt findet sich Alles, was sich auf 
Gottes- und Nachsten-liebe, auf Reinheit des Herzens und Lebens 
des Einzelnen bezieht; aber schon das Leben des Menschen in 
der Familie tritt bei dem selbst familienlosen Lehrer in den 
Hintergrund ; dem Staate gegeniiber erscheint sein Verhaltniss 
als ein lediglich passives ; dem Erwerb ist er nicht blos ftr sich, 
seines Berufs wegen, abgewendet, sondern auch sichtbar abge- 
neigt, und Alles vollends, was Kunst und schénen Lebensgenuss 
betrifft, bleibt véllig ausserhalb seines Gesichtskreises. Dass 
dies wesentliche Liicken sind, dass hier eine Einseitigkeit vor- 
liegt, die theils in den besonderen Lebensverh&ltnissen Jesu ihren 
Grund hat, sollte man nicht lAugnen wollen, da man es nicht 
liugnen kann. Und die Liicken sind nicht etwa der Art, dass 
nur die vollstindige Durchfihrung fehlte, wahrend der rege]nden 
Grundsatz gegeben wire, sondern fir den Staat ins besondere, 
den Erwerb und die Kunst, fehlt von vornherein der rechte 
Begriff, und es ist ein vergebliches Unternehmen, die Thatigkeit 
des Menschen als Staatsbirger, das Bemtthen um Bereicherung 
und Verschdénerung des Lebens durch Gewerbe und Kunst nach 
den Vorschriften oder dem Vorbilde Jesu bestimmen zu wollen. 
Sondern hier war eine Erg&inzung, sowohl aus anderen Volks- 
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thiimlichkeiten, als anderer Zeit und BildungsverhAltnissen 
heraus, erforderlich, wie sie zum Theil schon riickwarts in dem- 
jenigen lag, was Griechen und Rémer in dieser Hinsicht vor sich 

bracht hatten, zum Theil aber der weiteren Entwicklung der 
Menschheit und ihrer Geschichte vorbehalten blieb. 


Renan (Vie de Jésus, Chapitre XL, Le Royaume de Dieu, 
p. 178): 

Ces maximes, bonnes pour un pays ov la vie se nourrit d’air 
et de jour, ce communisme délicat d’une troupe d’enfants de Dieu, 
vivant en conscience sur le sein de leur pére, pouvaient convenir 


& une secte naive, persuadée & chaque instant que son utopie allait 
se réaliser. 


And this stupidity is so enticing that the moment a 
man has not his own ideas, and knows nothing, since he 
does not believe in anything, and wants to philosophize, 
be begins to write a history of religion. In all the 
novels wise men are all the time writing histories of 
religion, that is, that which one cannot even think about, 
that is, that which makes me out to be insane. 


JESUS AND ZACCHEUS 


1. Kal elcehOwy Sehp- Luke xix, 1. And Je- 1. And entering Jert- 


xero THY ‘Tepixw- 

2. Kal i800 dvip dvé- 
pare Kadotuervos Zax- 
xatos, kal abrds Ry dpye- 
rehovns, «al obros jy 
a dove ws: 

3. Kal éfjra ldeiy 
roy Inoody rls éort, xal 
olx dbvaro dwd Tov 
bxrov, Sri ty trdxlg 
puxpos Hp. 

4. Kal -wpodpapear 
tuwpocBev dvéBn ér? ov- 
xopopéay, tra (3y abrév: 
Src 3c dxelyms Huedde 
brépxer Oa. 


& Kal &s #NGev éxi 
ray réwor, dvafrdéyas 6 


sus entered and passed 
through Jericho. 

2. And, behold, there 
was @ man named Zac- 
cheus, which was the 
chief among the publi- 
cans, and he was rich. 


3. And he sought to 
see Jesus who he was; 
and oould not for the 
press: because he was 
ittle of stature. 


4. And he ran before, 
and climbed up into a 
sycamore tree to see 
him; for he was to pass 
that way. 


5. And when Jesus 
came to the place, he 
looked up, and saw him, 


cho, Jesus wa 
through the city. 

2. nd there was a 
man named Zaccheus 
who was the chief of 
the tax-collectors, and 
he was rich. 


8. And he wanted to 
see Jesus, what kind of 
a man he was; and he 
could not make his way - 
through the crowd, be- 
cause he was little of 
stature. 

4. So he ran ahead and 
climbed up a tree to see 
him when he passed that 
way. 


5. When Jesus passed 
by, he looked at him, 
and said, Zaccheus, 
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"Inoots elder abriv, xal 
elxe wpds abréy, Zax- 
xate, crevoas xardpnh:- 
ohpepoy yap dv TH olky 
cou bet pe petvas. 

6. Kat owrevoas xar- 
é8n, xal bweddtaro av- 


Tov xalpwr. 
7. Kal ldévres dxavres 
dueyoyyusor, A€yorres, 


Ore wapda dyaprwry 
dvipt eloyAGe xaradi- 
oat. 


8. Travels 52 Zax- 


xatos ele wpds rdy Ku- 
pwr, “Idod, ra tulon 
tray brapxévrwy pov, 
xbpe, Sldwus Trois xTw- 
xots: kal ef rivds Te dov- 
xopdyrynca,  drodldwus 
Ter pam ovr. 

9. Elrre 5¢ wpds atrdy 
6 "Inoous, “Ore ohpepor 
curnola Ty olky TovTy 
éyévero, xadéri kal ad- 
rds ulds ABpady éorcy. 

10. "He yap é ulds 
Tol drOpwrov fnrijca 
xal cca: Td dwodwNés. 


and said unto him, Zac- 
cheus, make haste, and 
come down; for to-day I 
must abide at thy house. 


6. And he made haste, 
and came down, and re- 
ceived him joyfully. 


7. And when they saw 
it, they all murmured, 
saying, That he was gone 
to be guest with a man 
that is a sinner. 


8. And Zaccheus stood, 
and said unto the Lord; 
Behold, Lord, the hal 
of my ds I give to 
the poor; and if I have 
taken anything from 
any man by false accusa- 


tion, Il restore him four- 


fold. 


9. And Jesus said unto 
him, This day is salva- 
tion come to this house,« 
forasmuch as he also {s 
a son of Abraham. 


10. For the Son of man 
is come to seek and to 
anre that which was 
ost. 
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make haste, and climb 
down; for to-day I want 
to stay at thy house, 


6. Zaccheus climbed 
down at once, and joy- 
fully received him in his 
house. 

q. And they saw sit 
saying Why did he sto 
at the house ofa sinner 


8. And Zaccheus went 
up to Jesus, and said to 
him, Sir, half of my 

oods, I will give to the 
Seggars and if I have 
wronged any one, I will 


give him fourfold. 


9. And Jesus said in 
reply, Now the child of 
this house will be saved, 
for he is a son of Abra- 


10. For the work of 
the son of man consists 
in finding and savin 
what has perished an 
is perishing. 


(a) olxos means kind, generation. Here by the word 
olxos, the person spoken of is meant, namely, Zaccheus. 
Jesus calls him the species of this house, and I translate it 
by the child of this house. 

(6) Son of Abraham has a special meaning. This 
meaning is clearly expressed in Gal. iii 7: Know ye 
therefore that they which are of faith, the same are the 


children of Abraham. 


In the same sense we have here 


the son of Abraham, that is, he who believes in the same 
way as Abraham, who does as Abraham, who by the 


sacrifice of his son showed his faith. 


Evidently Zaccheus knew Christ’s teaching and was 
fond of it or else he would not have made such an effort 
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to see Jesus, and evidently Jesus, seeing him in such a 
perilous position, and noticing the expression of his face, 
and maybe hearing the words which expressed this love 
for his teaching, addressed him. Just so we must as- 
sume that Jesus spoke with him in his house, and that 
Zaccheus’ words as to giving away half his property were 
an answer to Jesus’ teaching. 


41. Kal xaéloas 6’In- Mark zit, 41. and ae 41. and Jesus eet dows 
a sus sat over nst the opposite the money-box 
vee ile soe vaso. bacon A and beheld and watched the people 
gudaxlov, €bedpe ws 6 how the people cast put the money into the 
bxdos Bddre: xadrxdy els Money into the treas- xX; and many rich 


‘ ad many that ple passed by and 
7d yasopuddiov. Kal were rich cast in much. tnrow in much money. 
woXQol sobews ¥8addov - 


woNNd: 


42. Kal &\Sotca pla 
xtpa xrwxh  tPade 
AerTa Sto, 8 dori Ko- 
opdyrns. 

43. Kal wpocxaderd- 
pevos rovs pabyrds ad- 
Tov, Aéyer abrois, ’Auhy 
Aéyw duty, Srey xApa 
ality  TTrwxh wetor 
wdvrwy BéB\nke Top 
Barévrwy els rd yafodu- 
Adxwop. 

44. lldvres yap & 
Tov weprocevorvros abdrois 
UBarov: abrn be ex rijs 
borephoews abrfjs rdvra 
Soa elev EBarer, odor 


roy Bloy abrfs. 


42. And there came a 
certain poor widow, and 
she threw in two mites, 
which make a farthing. 


43. And he called unte 
him his disciples, and 
saith unto them, Verily 
Iasay unto you That this 
poor widow hath cast 
more in, than all they 
which have cast into 
the treasury: 


#4. For all they did 
cast in of their abun- 
dance: but she of her 
want did cast in all that 
abe had, even all her liv- 
ng. 


42. And there came a 
certain r widow and 
she put into the box two 
mites, which make a 
farthing. 


43. And he called his 
disciples, and said to 
them, verily I tell you, 
This poor w. dow has put 
more than the rest into 
the box. 


44. For they threw in 
of their abun ce; but 
she of her want threw 
in everything sbe had, 
—aill her living. 


Men are in the habit of measuring by the use which 


the sacrifice brings, and so Jesus, pointing to the two 
mites of the widow, said that she who gave up everything 
which she had, her whole life, was the only one who 
really gave; but the rest gave nothing, for they gave 
what to them was superfluous. 

This little parable is very important. It simply con- 
firms from another side the statement that in order to be 
able to do the will of God, it is absolutely necessary to 
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be poor. In order to give something, it is first necessary 
to give up everything, to have nothing. To give up 
three-fourths of one’s property and yet net to deprive 
oneself of anything in life means not to give up anything. 

As a rule people who do not like this demand and in- 
terpretation of Jesus, and no rich men like it, say, We are 
commanded to give up everything, and this no one does, 
or can do, consequently it is untrue; and yet it is better 
to give up at least a little of one’s abundance, — at least 
the poor will be filled and the naked clothed. 

But such a reflection is based on a want of comprehen- 
sion of the teaching. Jesus Christ nowhere commands 
men to give to the poor, so that the poor may be filled 
and satisfied ; he says that a man must give everything 
to the poor, in order that he himself may be happy. He 
does not command or say what each must give, but an- 
nounces the true good to men and says that a man who 
has attained the true good and who is seeking the true 
life will by all means give up all his possessions and thus 
find happiness. It is impossible to serve God and mam- 
mon, is not a rule, it is a reality: not that it is not fit to 
do so, but it is impossible. 

He who will not leave- his house, possessions, and 
family, and will not follow me, cannot be my disciple, 
that is, has not comprehended me: he who has compre- 
hended me will do so for the very reason that he has 
comprehended. 

The young man who boasted of observing the com- 
mandments, even the commandment about loving his 
neighbour as himself, was convicted by this very fact. 
He had not yet entered into the possibility of keeping 
the commandments, if he had not got rid of his riches, 
Riches are an obstacle to entering into the kingdom of 
God. Consequently those who assure us that, if it is 
impossible to do what Jesus Christ commands, it is better 
at least to give something for the benefit of the poor, are 
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speaking of something different from what Jesus says. 
Jesus not only fails to speak of the material use, he does 
not even know it. He commands us to give away our 
possessions that they may not be an obstacle to life; 
after a man has given away his possessions, he teaches us 
that a man’s happiness consists in pitying and loving men. 

Consequently, in order to obtain the possibility of 
giving up his life, a man must first of all give up his 
unrighteous wealth, and so those who give or establish a 
mite for the poor must leave Jesus Christ and his teach- 
ing in peace. He does not command it. If they do so, 
they do it for their amusement; and let them say so. But 
giving of one’s abundance Jesus Christ considers as a mat- 
ter of indifference, that is, he says nothing about it, 
though he distinctly forbids giving in such a way that 
others should see it. 


THE MEASURE OF GOOD 


3. Kal 5vros abrod é»y 
Bnbavig, évy r7 olkia Zi- 
puovos TOU Aewpoi, Kara- 
xeapévouv abrov, #NOe 
yurh fxovca dddfa- 
oTpoy pvpov vapdou m- 
oruhs woNvuredois: xal 
currplyaca rd ddAdBa- 


Mark xiv. 3. And be- 
ing in Bethany, in the 
house of Simon the 
leper, as he sat at meat, 
there came a woman 
havings an alabaster box 
of oin ment of epikenasd 
very precious; and she 
braked the box, and 
poured it on his head. 


8. Jesus happened to 
be in the house of Simon 
the leper. A woman 
came up to him: 
was rich in the 
sion of a pitcher of 
precious oil. She broke 
the pitcher, and poured 
the oil on Jesus’ head. 


orpoy, xaréxeey avrou 


‘kare Ths Kepanfs. 


(a) In Matthew and in Mark we find the same expres- 
sion, éyouca adadBaorpoy pvpov, which ought to be trans- 
lated by had in her possession a pitcher of oul, and which 
I translate by she was rich in the possession of a pitcher 
of ow. From the meaning of what follows, especially 
from the words éyovca pvpov, she had in her possession, 
we must understand that she was a vender of oil, and 
that that was everything she had, at least at that moment. 
If the woman did not always carry that oil, then she 
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would have to go with the set purpose of fetching the oil, 
and then the chief significance of the passage would be 
lost ; besides, if it had not been so, it would have said so. 
Instead of éyovca, having the oil, it would have said 
bringing the oil. But it says éyovoa, and so we must 
inevitably assume that this woman always carried the 
precious oil with her. And if she carried it, she did so 
for the purpose of selling it, or transferring it from one 
place to another. In any case, the woman was carrying 
a precious thing and not only did not have in mind wast- 
ing it, but carried and watched it as a precious thing. 
This we must keep in mind, in order that what follows 
may be clear. The word precious is given in all three 
gospels, in order to accentuate it. 

(0) The fact that she broke the pitcher shows that she 
could not open it quickly, and, above all else, that she es- 
teemed little the preciousness of the oil 

The detail about wiping it off with her hair is out of 
place and evidently mixed up with the incident with the 
harlot. 


John ati. 3. And the 
house was filled with the 
odour of the ointment. 


Matt. zaevi. 8. But 
when his disciples saw 
it, they had indignation, 
saying, To what purpose 
is this waste ? 


8. And the whole room 
was filled with the pleas- 
ant odour of the oil. 


8. And the disciples 
were displeased, and 
they said to one another, 
To what purpose is this 
waste of the precious 


8. ‘H &8é olkla érXn- 
pwOn ex ris dous rob 


pou. 

8. "Iddvres 32 ol pa- 
@yral abroi fyyardkrn- 
cay, Aéyorres, Elt ri > 
dr whe abry ; 


9. "Hdvvaro yap roGro 
Td piper xpabhvas wod- 
Nob, cal S800fvar rots 
FTW OCs. 

4. Adya ody els & 
Tay pabyrdy abrod, 
"lov8as Lluwvos "Ioxa- 
pewrns, 6 wédAdwr abroy 
wapadiddra:, j 

5. Acarl rofro rd 


Hopor obk éxpdOy rpiaxo- 5, 
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9. For this ointment 
might have been sold 
for much, and given to 
the poor. 


John xti. 4. Then saith 
one of his disciples, 
Judas Iscariot, S8imon’s 


oil? 

9. This oil might have 
been sold for much, and 
given to the poor. 


4. Then one of his dis- 
ciples, Judas Iscariot 
the one who betrayed 


son, which should be- him, said 


tray him, 


5. Why was not this 
Ointment sold for see 
an 


5. It ought to have 
been sold: the oil is 
worth three hundred 
and it ought to 
ven to the poor. 
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6. This he said, not 
that he cared for the 
poor; but because he 
was a thief, and had the 
bag, and bare what was 
put therein. 


Matt. xxvii. 10. When 
Jesus understood it, he 
said unto them, Wh 
trouble ye the woman 
for she hath wrought a 
good work upon me. 


Mark ziv. 7. For ye 
have the poor with you 
always, and whensoever 
ye will ye may do them 
good; but me ye have 
not always.« 


8. She hath done what 
she could: she is come 
aforehand to anoint my 
body to the burying. 


9. Verily I say unto 
you, Wheresoever this 
gospel shall be preached 
throughout the whole 
world, this also that she 
hath done shall be 
spoken of for a memo- 

of her. 


6. He said this, not 
that he cared for the 
poor; but because he 
was a thief, and had the 
des for the poor upon 

m. 


10. Jesus understood 
it, and aaid, Why do you 
trouble this woman? 
Leave her alone, for she 
has done a good act on 
me. 


7. You always have the 
poor among you, and you 
can do vhem good when- 
ever you please; but I 
am not always with you. 


8. What she had she 

ve away: she has be- 

orehand anointed my 
body for the burial. 


9. Verily I tell yo 
Wherever in the worl 
the true will be 
told, a word will be said 
of what she has done. 


(a) If to the words, Ye have the poor with you always, 


there were not added, But me ye have not always, the 
meaning of Jesus would be this, Do not rebuke the 
woman for not having given to the poor whom you do 
not see, but having given to me; the poor are always 
before you; whomever you pity is poor. I am poor and 
she has pitied me, and has done well. But the words, 
Me ye have not always, and the next verse about her 
having done it as a preparation for the burial, shows that 
he is hinting at his death. In my opinion, Jesus, reply- 
ing to Judas’ reflection in regard to the profit, says, There 
is no profit in a good deed, and every deed may be inter- 
preted as being useful or useless, as you may wish. It is 
impossible to do a more reckless act than what this 
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woman has done, but even this act may be interpreted 
in the sense of profitableness. 

She has poured the oil over my body. You say, In 
vain has she done so. How do you know? I shall die 
soon, and then it will appear that she did well, — she has 
prepared my body for the burial. 

Oil is poured over Jesus as it is poured over a dead 
body, and he jestingly expresses his thought that no one 
can know what is useful, and what not. 

But after the jest in response to the expression of the 
usefulness of the act, Jesus speaks of the significance of 
the deed in the sense of the good, and here says that this 
act is the best expression of the good which he teaches. 


The disciples measure the good by its use, and so con- 
demn the woman and trouble her, and she does not know 
whether she has done well or not in taking pity on Christ 
and in having given him everything of value which she 
had. Judas in particular is dissatisfied. 

Christ says, Do not trouble her,— she has done the 
greatest good which she could do. Do not speak of 
the poor, whom you do not see, nor pity, nor love. She 
saw me, and she pitied me and gave me everything 
she had. 

Nothing better can be done. The woman wasted three 
hundred pence, because she pitied Christ and winced to 
do him some good. Is it a good act, or not? We are so 
accustomed to live according to the law of Judas Iscariot, 
that there is not a single man who, seeing such a deed, 
would not say that it is a senseless and even bad act. 
The example is exceedingly striking. The vessel with the 
precious oil is wasted. For what? Who profits by it? 

There, in the street, there are hundreds of the poor. 
Would it not be better to give it to them? It could not 
have caused Jesus Christ any pleasure. He himself pities 
the poor, so how can he help condemning the foolish 
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woman? Judas condemned her, and all the disciples 
after him. And the reflection, why the woman is foolish 
and has done a foolish act, is so simple and so clear, that 
nothing can be said. But Jesus Christ did not condemn 
her; on the contrary, he praised her, and said, Every- 
where, in the whole world, where the true good will be 
announced, they will tell of what she did. She rejected 
her riches in the name of pity. She did something sense- 
less as far as the children of this world are concerned, for 
the sake of pity. In her act she united both foundations 
of Jesus’ teaching, Give up everything which thou hast, 
and pity and love thy neighbour. With one act she gave 
away and showed pity: she broke the vessel with the oil, 
lost everything which she had, and anointed Jesus’ head, 
because she pitied him. What would come of it, Judas 
thought and knew. He said that the oil was wasted. 
But we, who are among those to whom the true good has 
been announced according to the foolish act of this 
woman, understand the meaning of the Gospel. It is 
easy to condemn, not only this act, but any other act of 
love and compassion. It is always possible to do some- 
thing more useful, but every act of love and compassion 
* calls forth, not in Judas, but in the sons of God, a desire 
to imitate such an act, to do something greater or even 
the same; only in Judas it produces a reflection about 
usefulness. 

But John the Divine has explained the meaning of 
Judas’ reflection. He said, It was not because he had’ 
any care for the poor, but because he was a thief and 
carried the box for the poor. It is incomprehensible 
how after these simple, clear, apposite words there can be 
any charitable institutions in Christian societies. They 
are directly based on the reflection of Judas, and directly 
contradict the words of Jesus Christ, You have always the 
poor with you. The explanations of John the Divine 
leave no doubt as to the significance of the men who 
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establish such institutions: They do it, not because they 
care for the poor, but because they carry the money-boxes, 
and because they are thieves. 

The thieves are unfortunately too often to be taken in 
the direct sense, and always in the transferred sense: not 
the care of the poor, but the care for worldly advantages 
and combinations, and vanity make them judge like 
Judas, and do the same as he did. 
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Jesus tells his disciples and the people that, although 
his whole teaching is an announcement of the true good, 
which gives life to all men, one must be prepared for all 
earthly sufferings, in order to follow this teaching; that 
the elders, priests, and learned men will not accept this 
teaching about the son of man and will reject him; that 
the son of man, that is, all men, who will confess the 
consciousness of God, will have to experience many per- 
secutions and torments, The words about the son of man 
rising on the third day either has this sense, that, in spite 
of all persecutions, the son of man cannot be destroyed 
and will soon rise again, or they have no sense. The first 
meaning must be the correct one, for immediately after 
this Jesus says that soon, so soon that many who were 
present would not yet have died, the teaching of the son 
of man will take possession of men, and will appear not 
in persecution, but in force. 
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But why suffer? Why should men who profess the 
teaching of love suffer? Is it not possible to avoid 
suffering, to obviate what causes suffering? Is it not 
possible to conceal that which will agitate and infuriate 
people? says Simon Peter. And Jesus angrily replies to 
him, Away from me, tempter! Thou thinkest of human, 
and not of divine things. For divine things there are no 
sufferings, no torments. He who wants to follow me, he 
who has comprehended the teaching must renounce this 
earthly life and must not be ashamed and afraid to show 


the truth before men. 


Verse 31. 


is given into the power of men. 


The son of man, the consciousness of God, 
Men have oppressed it 


and will oppress it, but it will rise up again. 
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Luke xii. 33. Sell that 
ye have, and give alms; 
provide yourselves bags 
which wax not old, a 
treasure in the heavens 
that faileth not, where 
no thief approacheth, 
neuer mo corrupt- 
eth. 


Luke xiv. 12. Then 
said he also to him that 
bade him, When thou 
makest a dinner or a 
supper, call not thy 
friends, nor thy breth- 
ren, neither thy kins- 
men, nor thy rich by Fer 
bours; lest they also bid 
thee 
pense 


ain, and a recom- 
made thee. 


18. But when thou 

makest a feast, call the 
oor, the maimed, the 
me, the blind: 


14. And thon shalt be 
blessed; for they cannot 
recompense thee: for 
thou shalt be recom- 
pensed at the resurrec- 
tion of the just. 


33. Sell your estates, 
and give alms. Provide 
yourselves with 


which do not grow old, 
an inexhaustible treas- 
ure with God, where no 
thief can spprosch and 
no moth can fy. 


12. And if thou wishest 
to givea dinner or a sup- 
per, do not call thy 

riends, brothers, rela- 
tives, or rich neigh- 
bours, for the purpose 
that they may call you 
also and pay you bac 


13. But when thou 

makest a feast, call the 

oor, the maimed, the 
e, the blind: 


14. And thou wilt be 
happy; for they cannot 
pay you back, but thou 
wilt be recompensed at 
the redstablishment of 
the just. 
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Life consists in doing the will of God. 

In order to do the will of God it is necessary to give 
up the carnal life as a food for the life of the spirit. He 
who does the will of God gives the carnal life for the life 
of the spirit. The fulfilment of the will of God is possible 
only by giving the carnal life as a food for the life of the 
spirit. In this consists the complement and the fulfilment 
of the worship which Jesus has given ; in this lies the new 
divine worship, as compared with the old. Such is the 
difference between the law as given by Moses and the 
worship by deeds as given by Jesus Christ; in this does 
the serving of God in the spirit and with works consist. 

Jesus said, In the kingdom of God will be the vagrants, 
the mendicants, and not the rich and mighty, because the 
will of God consists in fulfilling the law. But the whole 
law is in five rules, Not to offend, not to commit debauch- 
ery, not to swear, not to judge, not to wage war. He 
who fulfils this law will not be rich and mighty: he will 
be what men call a vagrant, a mendicant; he will give 
up his carnal life and will be in the power of God. To 
be in the kingdom of God and to fulfil the law of God, 
one must do so in fact, by giving the carnal life for the 
life of the spirit. In this consists the peculiarity of 
the teaching of Jesus,— in this is the revelation of the 
comprehension. 
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This parable is only in Matthew, and is introduced 
into the discussion of John’s meaning. Its significance 
is there very obscure, and it adds nothing to what has 
been said without the parable. However, the meaning of 
this parable refers to Verse 21 of Chapter VII. and to 
what follows, and elucidates the idea which is expressed 
in those verses. 
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TO RECEIVE THE TRUE LIFE MAN MUST RE- 
NOUNCE THE FALSE LIFE OF THE FLESH 


For the life of the spirit there can be no difference 
between relatives and strangers. Jesus says that his 
mother and brothers signify nothing to him as mother 
and brothers: close to him are only those who do the 
- will of the common Father. 

Man’s blessedness and life do not depend on his 
domestic relations, but on the life of the spirit. Jesus 
says that blessed are those who keep the comprehension 
of the Father. For a man living by the spirit there is no 
home. Animals have homes, but man lives by the spirit, 
and so cannot have a home. Jesus says that he has no 
definite place for himself. To do the will of the Father 
one does not need any definite place,— it is everywhere 
and at all times possible. Carnal death cannot be terrible 
to men who give themselves to the will of the Father, for 
the life of the spirit does not depend on the death of the 
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flesh. Jesus says that he who believes in the life of the 
spirit cannot be afraid of anything. No cares can keep 
a man from living by the spirit. To the words of the 
man, that he will later fulfil the teaching of Jesus, but 
that first he wants to bury his father, Jesus replies, Only 
the dead can trouble themselves about burying the dead, 
but the living always live in the fulfilment of the will of 
the Father. 

The cares about family and domestic matters cannot 
interfere with the life of the spirit. He who troubles 
himself to find out what his carnal life will profit from 
doing the will of the Father, is doing the same that the 
ploughman does, when he ploughs and looks backward, 
and not forward. The cares for the joys of the carnal 
life, which seem so important to people, are a dream. 
The only real work of life is the announcement of the 
will of the Father, the attention paid to it, and the 
fulfilment of it. To Martha’s rebuke that she is attend- 
ing herself to the supper, while her sister Mary is not 
helping her, but is listening to his teaching, Jesus says, 
Why dost thou rebuke her? Look after thy cares, if 
thou needest that which thy cares give thee, but let 
those who do not need carnal pleasures do that one 
thing which is necessary for life. Jesus says, He who 
wants to attain the true life, which consists in doing the 
will of the Father, must first of all renounce his personal 
wishes: he must not only keep from arranging his life as 
he wishes, but must also be prepared for all privations and 
sufferings. He who wants to arrange his carnal life as 
he wishes will lose the true life of the fulfilment of the 
will of the Father. 

There is no advantage in acquiring for the carnal life, 
if this acquisition causes the life of the spirit to perish. 
Nothing causes the life of the spirit to perish so much as 
selfishness, the acquisition of wealth. Men forget that, 
no matter how much wealth and how much property they 
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may acquire, they are liable to die at any moment, and 
their possessions are not needed for their life. Death 
hangs over every one of us: sickness, murder, unfortu- 
nate accidents, may at any second cut our life short. 
Carnal death is an inevitable condition of every second 
of life. If a man lives, he must look at every hour of 
his life as at an hour of grace, given to him by some- 
body’s favour. We must remember this, and not say that 
we do not know it. We know and foresee what happens 
in heaven and on earth, but we forget the death which, 
we know, is lying in wait for us at any second. 

If we do not forget this, we cannot abandon ourselves 
to the life of the flesh,—we cannot count on it. In 
order to follow my teaching, a man must count up the 
advantages from serving the carnal life of his will and 
the advantages from doing the will of the Father. Only 
he who has clearly figured that out can be my disciple. 
He who has made the correct account will not be sorry 
to give up the seeming good and the seeming life in 
order to obtain the true good and the true life. 

The true life has bean given to men, and men know 
and hear its call, but deprive themselves of it, as they are 
distracted by momentary cares. The true life is like a 
feast, which a rich man gave, when he invited the guests. 
He called the guests, just as the voice of the spirit of God 
calls all men to him. But some of the guests were busy 
with commerce, others with their farms, and others again 
with domestic matters, —— and they did not come to the 
feast. But the poor, who have no carnal cares, came to 
the feast and were made happy. Even so men, being 
distracted by the cares of the carnal life, deprive them- 
selves of the true life. He who will not completely 
renounce al] cares and terrors of carnal life cannot do the 
will of the Father, for it is impossible to serve oneself - 
a little and God a little. It is necessary to figure out 
whether it is advantageous to serve one’s flesh, whether 
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it is possible to arrange life as one wants to arrange it. 
We must do the same that a man does who wants to 
build a house or go to war. He will make his account, 
to see whether he can finish building, or whether he will 
obtain a victory. When he sees that he cannot, he does 
not waste his labours, nor his army. Or else he will 
waste it and will become a laughing-stock of people. If 
it were possible to arrange the carnal life as one wants 
to arrange it, one ought to serve his flesh; but, since it 
is impossible to do so, it is better to abandon everything 
carnal, and to serve the spirit, or else it will be neither 
this nor that. You cannot arrange your carnal life, and 
the life of the spirit you will lose, and so, to do the will 
of the Father, it is necessary completely to renounce the 
carnal life. 

The carnal life is that seeming wealth which is 
entrusted to us by others, and which we must use in such 
a way as to obtain the true wealth. If a steward is 
living with a rich man, and knows that, no matter how 
much he may serve his master, the master will discharge 
him and leave him without anything, the steward acts 
wisely if, as long as he is still in charge of the wealth, 
which is not his own, he will do good to people. If then 
the master will abandon him, those to whom he has done 
good will receive him and will feed him. 

The same ought men to do with their carnal life. The 
carnal life is that foreign wealth of which they are in 
charge for but a short time. If they make good use of 
this wealth, they will receive their own true wealth. If 
we do not give up our false possessions, we shall] not 
receive the true possessions. It is impossible to serve 
the false life of the flesh and the spirit,— one has to 
serve the one or the other. One cannot serve wealth and 
God. What is great before men is an abomination before 
God. Before God wealth isevil. The rich man is guilty 
for the very reason that he eats much and luxuriously, 
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while the poor starve at his door. Everybody knows 
that the property which thou dost not give up to others 
is a non-fulfilment of the will of the Father. 

An Orthodox rich chief once came to Jesus, and began 
to boast of keeping the commandments of the law. Jesus 
reminded him that there was a commandment to love all 
men as oneself, and that in this consisted the will of the 
Father. The chief said that he kept also this command- 
ment. Then Jesus told him, That is not true. If thou 
wantest to do the will of the Father, thou wouldst 
not have any possessions. It is impossible for thee to do 
the will of the Father, if thou hast any property which 
thou hast not distributed to others. And Jesus said 
to the disciples, People think that it is impossible to live 
without possessions, but I tell you, The true life consists 
in giving to others what belongs to one. 

A man named Zaccheus heard the teaching of Christ 
and believed him. He invited him to his house, and said 
to him, I give half of my possessions to the pocr, and 
I will give fourfold to whomsoever I have offended. 
And Jesus said, Here is a man who does the will of the 
Father, for there is not any one position in which a man 
does the will of God, but our whole life is its fulfilment, 
and this man fulfils it. 

The will of the Father is that all men should return 
to it. 

The good cannot be measured: it cannot be said who 
has done more, who less. The widow who gives away 
her last mite gives more than the rich man who gives 
away thousands. Nor can the good be measured by its 
being useful or useless. As an example of how the good 
ought to be done may serve the woman who pitied Jesus 
and senselessly poured three hundred pence’ worth of 
oil on his feet. Judas said that she acted foolishly, that 
with that money the poor could have been fed. But 
Judas was a thief: he lied and, speaking of the carnal 
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profit, was not thinking of the poor. What is needed 
is not profit, not quantity, but the doing of the will of the 
Father: to love and to live for others. 

One day Jesus’ mother and brothers came to him, and 
could not see him, for there was a great multitude about 
him. And a man, seeing them, went up to Jesus and 
said : 

Thy family, thy mother and thy brothers, are standing 
outside: they want to see thee. 

My mother and brothers are those who understand the 
will of the Father and do it. 

And a woman said, Blessed is the womb that bore thee, 
and the teats which thou hast sucked. To this Jesus said, 
Blessed are always those who have comprehended the 
comprehension of the Father, and who keep it. 

And a man said to Jesus, I will follow thee, wherever 
thou mayest go. And Jesus said to him, There is no 
place for thee to go to, for I have no home, no place, 
where I live. Only animals have lairs and dens, but man 
is spirit, and he is everywhere at home, if he lives by the 

irit. 

One day Jesus was sailing in a ship with his disciples. 
He said, Let us sail to the other side. 

A storm rose on the sea and began to drench them, and 
they were almost drowned. But he was lying at the 
stern, and sleeping. They awakened him, and said, 
Teacher, does it not make any difference to thee that 
we are drowning? And when the storm subsided, he 
said, Why are you so timid, and have no faith in the life 
of the spirit ? 

Jesus said to a man, Follow me. And the man said, 
My old father has died. Let me first bury him, and then 
I will follow thee. And Jesus said to him, Let the dead 
bury the dead: and if thou wishest to be alive, do the will 
of the Father and proclaim it. 

And another man said, I will be thy disciple, and will 
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do the will of the Father, as thou commandest, but allow 
me first to arrange matters at home. And Jesus said to 
him, If a ploughman looks back, he cannot plough. No 
matter how much you may look back, you cannot plough. 
A man must forget everything but the furrow which he 
is making, and then only will he be able to plough. If 
thou discussest what it will profit the life of the flesh, 
thou hast not comprehended the real life, and thou canst 
not live by it. 

After this it once happened that Jesus and his disciples 
entered a village. And a woman named Martha invited 
them to her house. 

And Martha had a sister Mary, and she sat down at 
the feet of Jesus and listened to his teaching. And 
Martha was trying to give them a good entertainment. 
And Martha went up to Jesus, and said, Thou dost not 
even care that my sister has left me alone to serve. Tell 
her to work with me. 

And Jesus replied to her, Martha, Martha, thou carest 
and troublest thyself about many things, but there is only 
one thing necessary, and Mary has chosen the one thing 
which she needs and which no one will take from her. 
For life nothing but the food of the spirit is needed. 

And Jesus said to all, He who wants to follow me 
must renounce his will and must be prepared at all times 
for all privations and for all sufferings of the flesh, and 
then only can he follow me. 

For he who wants to care for his carnal life will lose 
the true life. But he who loses the carnal life, doing the 
will of the Father, will save tke true life; for what profit 
is it to a man if he has the whole world, and loses or 
injures his life ? 

And hearing this, a man said, It is well, if there is a hfe 
of the spirit ; but how if we give up everything, and there 
is not that life ? 

To this Jesus said, You know that the doing of the 
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will of the Father gives life to all; but you are drawn 
away from this life by false cares, and you reject it. 
You do like this: a man prepared a dinner, and sent out 
the servants to call the guests, but the guests excused 
themselves. 

One said, I have bought a piece of land, and I must 
go and see it. Another said, I] have bought some oxen, 
and I must go and try them. The third said, I have 
married, and I am going to have a wedding. 

And the servants came, and told their master that no 
one was coming. Then the master sent the servants out 
to call in the beggars. The beggars did not excuse them- 
selves, but came. And when they came, there was still 
room left. 

And the master sent the servants to invite more men, 
saying, Go and tell them all to come to my dinner. Let 
there be as many as possible at the dinner; but those 
who have refused on the ground of being busy will 
miss it. 

Everybody knows that the doing of the will of God 
gives life, but they do not come, because they are dis- 
tracted by the deception of wealth. 

And Jesus said, Beware of riches, for thy life does not 
depend on having more than others have. 

There was a rich man, and he had a good harvest of 
corm. And he said to himself, I will build new barns, 
I will make them large, and will gather all my wealth in 
them. And I will say to my soul, Here, soul, is every- 
thing in abundance for thee: eat, drink, and live for thy 
pleasure. 

And God said to him, Fool! This very night will thy 
soul be taken, and everything which thou hast gathered 
will be left for others. Thus is done to all who prepare 
for the carnal life, and do not live in God. 

And Jesus said to them, You say that Pilate killed the 
Galileans. Were these Galileans worse than other men, 
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that this has happened with them? Not at all. We are 
all such men, and all of us will perish in the same way, 
if we do not find salvation from death. And those eight- 
een men who were killed by the tower, when it fell in, 
were they some special men, worse than the rest of the 
inhabitants of Jerusalem? Not at all If we do not 
save ourselves from death, we shall die in the same way, 
if not one day, then another. 

If we have not yet perished like them, we ought to 
think in this manner: a man has an apple-tree growing 
in his garden. The master comes into the garden to look 
at the tree, and sees that it has no fruit on it. So the 
master says to the gardener, I have been coming here 
these three years, and the apple-tree is still barren. It 
has to be cut down, for it wastes the ground. And the 
gardener says, Let us wait awhile, master. I will dig it 
round, and will put manure all about it, and we shall see 
whether it will give fruit next summer. If it does not, 
we shall cut it down then. 

Even so we are a barren apple-tree, as long as we live 
in the flesh and do not bear the fruit of the life of the 
spirit. Only through somebody’s favour are we left until 
the next summer. If we do not bear fruit, we shall 
perish like the one who built the barns, like the Gali- 
leans, like the eighteen-men killed by the tower, and like 
all who do not bear fruit, dying an everlasting death. 

In order to understand this, no wisdom is needed. for 
anybody can see it. Not only in domestic matters, but 
in everything which is going on in the world we are able 
to reflect and guess in advance. If the wind is from the 
west, we say, It is going to rain, and so it happens. How 
is this? The weather we can predict, and yet we cannot 
foresee that we shall all die and perish, and that the only 
salvation for us is the life of the spirit, the doing of its 
will. 

And a great multitude weat with Jesus, and he once 
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more said to all, He who wants to be my disciple must 
esteem little his father, mother, wife, children, brothers, 
sisters, and all his property, and must at all times be pre- 
pared for everything. Only he who does what I am 
doing follows my teaching, and only that man will be 
saved from death. 

For each man will figure out, before he begins any- 
thing, whether what he is doing is profitable, and if it 
is, he will do it; and if not, he gives it up. Every man 
who builds a house first sits down and figures out how 
much money he needs, how much he has, and whether he 
will have enough with which to finish building it, lest 
he begin and do not-finish it, and men laugh at him. 

Even so he who wants to live the carnal life must first 
figure out whether he can finish what he has begun. 

Every king, who wants to wage war, first considers 
whether he can go with ten thousand against twenty 
thousand. If he figures out that he cannot, he will send 
messengers to make peace, and will give up the idea of 
fighting. So let each man, before giving himself up to 
the carnal life, consider whether he can wage war against 
death, or whether death is stronger than he. And if it 
is, let him make peace with it in advance. 

Thus every one of you must first settle with what he 
considers to be his own, his family, his money, his pos- 
sessions, and when he figures out what advantage he will 
derive from them, and understands that there is none, he 
will be able to be my disciple, and not before. 

The kingdom of heaven does not come in an external 
manner. Of the kingdom of heaven, which saves from 
death, we cannot say that it has come, or that it will 
come ; that it is here, or there; it is within you, in your 
souls, 


For, if the time comes and you want to find salvation 
in life and you look for it in a certain time, you will not 
find it. And if they will tell you, Salvation is here, sal- 
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vation is there, do not look for it anywhere, but within 
yourselves, for salvation is sudden, like lightning, and 
everywhere; there is no time and space for it, — it is in 
your souls. 

And as salvation was for Noah and for Lot, so it is 
always for the son of man. Life remains the same for 
all men: all eat and drink and get married, but some 
perish, and others are saved. 

There was an evil judge, who feared neither God nor 
man, and a poor widow begged him; but the judge did 
not decide in her favour. The widow begged the judge 
day and night. The unjust judge said, What shall I do? 
I will decide as the widow wishes, for she gives me no 
rest. 

You must understand that even the unjust judge did 
what the widow asked him to do. How, then, will the 
Father refuse to do what men ask him for day and night 
without cessation ? 

But besides the Father there is the son of man who is 
seeking the truth, and we cannot fail to believe in him. 

He who will give up the false, temporal wealth for the 
true life according to the will of the Father will do the 
same as did the wise steward. 

A man was a steward of a rich master; he saw that 
his master would discharge him, and that he would be 
left without bread and without a home. 

And the steward said to himself, This is what I will 
do: I will quietly distribute the master’s goods te the 
peasants and will cut down their debts; then, if the mas- 
ter sends me away, the peasants will remember the good 
I have done to them, and will not abandon me. 

And so the steward did. He called up the peasants, 
those who were in debt to the master, and rewrote 
their bills. Instead of one hundred he wrote fifty, and 
instead of sixty he wrote twenty, and so he did to all. 

And the master heard of it, and said to himself, In- 
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deed, he has done wisely, for else he would have to go 
a-begging. He has caused me a loss, but he has calcu- 
lated well, for in the carnal life we all understand how 
to calculate correctly, but in the life of the spirit we do 
not wish to comprehend. 

Even so we must do with the unjust wealth: we must 
give it away in order to receive the life of the spirit. If 
we shall regret giving up such trifles as wealth for the life 
of the spirit, it will not be given to us. If we do not 
give bp the false wealth, our own life will not be given 
to us. It is impossible to serve at once two masters, 
God and wealth,—the will of God and our own will. 
Either the one, or the other. 

When the Orthodox heard that, they laughed at Jesus, 
for they love wealth. 

And he said to them, You think that because men 
respect you for your riches, you are really respected. No, 
God does not look without, but within, into the heart. 
What is high before men is insignificant before God. 
The kingdom of God is now on earth, and great are they 
who enter into it ; but it is not the rich, but the poor, who 
enter. That has always been so according to your law, 
and according to Moses and the prophets. Hear what 
the rich and the poor are according to your faith. 

There was a rich man. He dressed himself in costly 
garments and made merry every day. And there was a 
vagrant named Lazarus, who was scurfy. And Lazarus 
came into the yard of the rich man, thinking that he 
might get the remnants from the rich man’s table, but 
he did not get even those; for the rich man’s dogs 
ate the remnants clean and even licked the wounds 
of Lazarus. 

And both Lazarus and the rich man died. In hell the 
rich man saw Abraham a long way off, and Lazarus 
the scurfy was sitting with him. 

The rich man said, Father Abraham, Lazarus the scurfy 
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is sitting with thee: he used to wallow at the gate of 
my house. [I dare not trouble thee. Send Lazarus the 
scurfy to me: let him dip his finger in water and refresh 
my throat, for I am burning in fire. But Abraham said, 
Why should I send Lazarus to thee, in hell? Thou hadst 
everything thou wantedst in the other world, while Laz- 
arus saw nothing but sorrow there. It is time for him 
to have pleasure now. Even if he wanted to do it for 
thee, he cannot, for between you and us there is a great 
gulf, and it is impossible to cross it. We are living, but 
you are dead. 

Then the rich man said, Father Abraham, at least send 
Lazarus the scurfy to my house: I have five brothers, and 
I am sorry for them: let him tell them how dangerous 
wealth is, or else they will have to suffer torment them- 
selves. But Abraham said, They know, as it is, that 
wealth is dangerous, for Moses and all the prophets have 
told them that. 

But the rich man said, Still it would be better if one 
risen from the dead came to them, for that would bring 
them to their senses. And Abraham said, If they do not 
listen to Moses and the prophets, they will not listen to 
one risen from the dead. 

All know that we should divide with our brother and 
do good to men, and the whole law of Moses and all the 
prophets say nothing else. You know it, but do not wish 


, to do it, because you love wealth. 


And a rich Orthodox chief went up to Jesus, and said 
to him, Thou art a good teacher! Tell me what I must 
do that I may receive eternal life. 

Jesus said, Why dost thou call me good? Good is * 
only the Father. If thou wishest to receive life, do the 
commandments. 

The chief said, There are many commandments; which 
must I keep? Jesus said, Do not kill, do not commit 
debauchery, do not steal, do not lie, and also honour 


HARMONIZED AND TRANSLATED 449 


thy Father and do his will, and love thy neighbour as 
thyself. 

And the Orthodox chief said, All these commandments 
I have been keeping from childhood ; but I ask what else 
I must do according to thy teaching. 

Jesus looked at him, at his rich garments, and he 
smiled and said, Thou lackest one little thing: thou hast 
not fulfilled what thou sayest. If thou wishest to do 
these commandments, Do not kill, do not commit de- 
bauchery, do not steal, do not he, and, above all, the 
commandment, Love thy neighbour as thyself, go and 
sell thy estate and give it to the poor, and then thou wilt 
do the will of the Father. 

When the chief heard this, he frowned and went away, 
for he was sorry to part from his possessions. 

And Jesus said to his disciples, You see that it is abso- 
lutely impossible to be rich and do the will of the Father. 

The disciples were frightened at these words. But 
Jesus repeated, and said, Yes, children, he who has wealth 
cannot be in the will of God. Much easier it is for a 
camel to pass through the eye of a needle than for a rich 
man to do the will of the Father: 

And they were frightened more than before, and said, 
If so, it is impossible to save one’s life. 

And he said, To a man it seems impossible to save 
one’s life without possessions, but God will save a man 
without possessions. 

One day Jesus happened to pass through the town of 
Jericho. In this city there was a rich farmer of taxes 
named Zaccheus. This Zaccheus had heard of Jesus’ 
teaching and believed in it. When he heard that 
Jesus was in Jericho, he wanted to see him. There 
were 50 many people all about him, that it was not pos- 
sible to make one’s way through them. 

Then he ran forward and climbed a tree, that he might 
see Jesus as he passed by. 


ep 
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And indeed, as Jesus went by, he saw Zaccheus, and, 
having learned that Zaccheus believed in his teaching, he 
said, Climb down from the tree and go home, and I will 
go to thy house. Zaccheus climbed down, ran home, and 
prepared a reception for Jesus. 

The people began to judge and to say about Jesus, He 
has gone into the house of a tax-collector, a rascal. 

In the meantime Zaccheus said to Jesus, Sir, this is 
what I will do: I will give half of my possessions to the 
poor, and from the rest I will pay all whom I have 
injured. 

And Jesus said, Now thou art saved. Thou wert dead, 
and art alive; thou wert lost, and hast found thyself, for 
thou hast done like Abraham, when he wished to sacrifice 
his son, in order to show his faith. For the whole life of 
man consists in finding and saving what is perishing in 
one’s soul. 

It is impossible to measure a sacrifice by ite size. One 
day Jesus and his disciples happened to sit opposite a 
money-box. Men were placing what they had into the 
box for God. And rich men walked up to the box, and 
placed a great deal in it. And then a poor widow came 
up and placed two mites in it. 

And Jesus pointed to her, and said to his disciples, 
You saw the poor widow put in two mites: she has put 
in more than the rest, for the others put in what they did 
not need for life, while she put in everything she had, 
her whole life. 

Jesus happened to be in the house of Simon the 
leper. And a woman entered the house. This woman 
had a pitcher with precious oil worth three hundred 
pence. 

Jesus said to his disciples that his death was near. 
When the woman heard this, she took pity on Jesus, and 
wanted to show him her love and anoint his head with 
oi. And she forgot everything, how much her oil cost, 
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and broke the pitcher, and anointed his head and feet, and 
spilled all the oil. 

And the disciples began to judge her, saying that she 
had done badly. And Judas, the one who later betrayed 
Jesus, said, How much has been wasted! 

The oil could have been sold for three hundred pence, 
and so many poor might have profited by it. And the 
disciples began to rebuke the woman, and she was 
troubled and did not know whether she had done right 
or wrong. 

Then Jesus said to them, In vain do you trouble the 
woman, for she has truly done well Why do you men- 
tion the poor? If you wish to do good to the poor, do it: 
they are always present, so there is no need of speaking 
of them. If you pity the poor, go and pity them and do 
good to them. She has pitied me and has done me a 
real good, for she has given me everything which she had. 
Who of you can tell what is needed, and what not? How 
do you know that it was not necessary to pour the oil 
over me? She has at least poured oil over me, so as to 
prepare my body for burial, and so it is necessary. She 
has truly done the will of the Father: she forgot herself 
and pitied another; she forgot the carnal calculation and 
gave away everything which she had. 
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